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Translator’s Preface 


This book is an English translation of sheikh professor Salih Al-Fawzans 

£>“ Concise Commentary on the Book o/Tawhid: Dar 

AJ-'Asimah, 2001 B.C (ISBN: 2002/22). Our main aim in providing the English 
translation is propagating the true Da'wah that derives from Allah’s Book and 
His Messenger's Sunnah. This is a duty that every Muslim should cherish. Allah 
says: A And let there he [arising} from you a nation inviting to [alt that is] good, 
enjoining what is righ t and forbidding what is twoug; and those will be the 
successful ” ( Al 'Imran: 104}, With this in mind, this translated work is, then, a 
humble response to our realization of a great responsibility to give the English 
speaking reader access to rich Islamic Creed Literature that presents Islam pure 
and simple, as dose as possible to the way understood and practiced by the 
Early Righteous Salaf In doing so, we have left no stone unturned to make sure 
that the final copy of a translated book meets a specific high quality standard 
that would convey the same meaning intended by the author and expressed in 
the original source text. In effect, we have tried to set a balance between the 
originality of thought and the nature of the style of language. 


To attain this aim, our work (in this book and others) exhibits certain 
distinctive features, namely, the process of t ran slat i on , the style, the attention 
paid to the sociolinguistic aspects (i.e,, transliteration, glossary and endnotes). 
We touch upon these features in the following section. 


I. PROCESS 


Before reaching the publisher, our work goes through a developmental 

process to guarantee that the final version of the translated book is as perfect 

as can be. 


In effect, this process commences with the first-hand translation, which 
is done by some very carefully chosen translators who are native-speakers 
of Arabic and have a native-like command of the target language. The main 
principle that governs the translation process is that the translator is after 
integrity, With integrity as the main target, the translators would not be 
tempted to impose their own ideas on the text nor would they gloss over the 
difficult paragraphs instead of taking the trouble to find out what is really 
meant. Translators would do their best to convey both the content and spirit 
of the original. 



XEV 


Conds Go m mentaiy cm the Book of Tawhtd 


The next step of the process is undertaken by a reviser who has a high 

profile in translating religious texts and is aware of the traps that one might 
fall into. In addition, he has a thorough religious background knowledge that 
enables him to detect any unintended error in conveying the meaning. 

The revised version is then submitted to a picky editor who is well -versed 
in the target language and has substantial knowledge of Islamic Sciences. 

Finally, the edited version is handed over to a nat ive - speaker of English 
who is knowledgeable in Islamic Sciences to make sure that the translation is 
readable and meaningful to the target audience. 

2* STYLE 

A natural outgrowth of the processes adopted in translation is the style 
the final version has come out in. The intended meaning of the author has 
been conveyed in a style that is authentic and as close to the original as 
possible. It really sounds authentic: So natural that the work does not read 
like a translation, but an indigenous piece of writing. The translation version 
is marked by remarkable variety and richness as well as tremendous skill at 
writing within formal religious genre. Moreover, attempts have been made to 
have it simple, clear and appealing to the target audience, 

3. ATTENTION TO SOCIOLINGUISTIC ASPECTS 

As a way to fill up the gap caused by socioiinguistic differences between 

the two languages (source language and target language), our work includes 

some additional features (i,e„ transliteration, glossary and endnotes) that 
would guarantee better understanding of the concepts and ideas that might 
confuse the English speaking reader due to the lack of schemata in this field. 

A- TRANSLITERATION SYSTEM 

In the process of translation, we made a serious attempt to limit the use of 
transliterated Arabic terms (see table in p. X) to the following two situations: 

i) There is no English expression that can reflect the same meaning 

as the original term, 

ii) The Arabic term is of such importance that it is essential to 
familiarize the reader with it, 


B-GLOSSARY 

At the end of the book, we have included a glossary defining common Arabic 

terms that fulfill the above criteria. Included in the glossary also are terms that 
need further explanation. 


Jransldtot^ Preface 
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C-ENDNOTES 



In the endnotes* we have given clear and concise explanations of the terms 
that are not clear or understandable to the target reader due to the sodoli nguistic 
differences in addition to the commentaries written by the author himself. 
Furthermore, each hadith mentioned in the text of the book is ascribed in the 
endnotes to the book it is quoted from. 

D1NDICES 

To facilitate the process of going through the book and save the reader’s 
time, we have included a name index. So, if the reader is looking for a given 
name, s/he would go directly to the index to find the page number. 



The Qur’ln is Allah’s exact words. These words can never ever be exactly 
translated into other languages because of, among other things, possible 
misinterpretations and limited human understanding. Wlmt is followed in 
the book is to translate the meanings as understood by Muslim scholars. We 
solely depended on the 1 Translation of the Meaning of tke Qurftn \ t r anslated 
by Saheeh International - Riyadh and published by Abulqasim Publishing 
House. When a verse is cited, the English interpretation is given between 
quotation marks ” in indented, bold, and italicized format The location 


of the Quranic verse, the name of the sura is given below to the verse as it is 
illustrated in the example below; 


“And We sent not before you any messenger except that We 
revealed to him that there is no deity except Me, so worsh ip Me.” 

(Ai-Anbya : 25) 


5. HADlTH translation 

Similarly, when we cite a hadith, we mention the book of hadith it is 

quoted from in addition to its number in the book. Further, the translation of 

Prophetic hadith is represented in an indented format, italicized and between 
quotation marks “. . " as it is illustrated in the example below: 

"Do not drink in gold or silver vessels nor eat in simitar bowls (ie, 
bowls made of gold or silver), for they belong to them (the disbelievers ) 
in this world and to us in the Hereafter, 
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[n the Name of Allah, the Entirely Merciful, the Especially Merciful 


BOOK PREFACE 

All praise is due to Allah, and may the peace and blessings of Allah be 
upon the Seal of the Prophets, Muhammad, The present study is a brief 
commentary on the "Book of Tawhid (Le., Monotheism )* of Shaykhul- 
Islam Muhammad Ibn ' Abdul- Wahhab (may Allah have mercy on him). 
In arranging this brief commentary, I presented it in the style of the 
modern school curricula so that it may be easily intelligible to beginners, 
1 ask Allah to make it beneficial to the Muslims and to be of significant 

contribution in disseminating religious knowledge and properly correcting 
people’s understanding of the Muslim Creed. Finally, I ask Allah to confer 
His peace and blessings upon His Messenger Muhammad (PBUH), his 
household , and his Companions, 


Salih Ibn Favvzan lbn 'Abdullah Al-Fawzau 



.■ V. 





ABOUT THE AUTHOR 


His full name is Muhammad Ibn ' Abdul- WahMb Ibn Sulayman Ibn All, 

He belonged to the family of Musharraf, an offshoot of the well-known tribe of 
Banu Tam ini , He was the propagator of the Salafi (the early Muslim scholars) 
Da'wah in Najd and in other neighboring regions. 

His Early Life, Education and Professional Record 

Shaykh Muhammad Ibn ' Abdul- Wahhab was born in Al- Uyaynah near 
Riyadh in 1115 A.H. He memorized the Noble Quran at an early age. He, 
then, studied Islamic sciences under his father, who used to be the judge 
of Al-'Uyaynah, He also studied under many other renowned scholars in 

Najd, Medina, Al-AhsaT and Basra. Hence, he became a scholar of prolific 
knowledge, well equipped to shoulder his blessed call at a time when bid 'ahs 
(matters innovated in religion) and superstitions such as hallowing shrines, 
sanctifying trees and stones, dispersed. He, consequently, called for correcting 
the understanding of Muslim Creed and devoting worship to Allah Alone, He 
compiled a great number of books such as his best renowned one, Kitdbut - 

Tawhid {The Book of Monotheism), This book was met by great acceptance 
among scholars and learners, who concerned themselves with studying and 
explaining it. This is because it is an original compilation, which has greatly 
benefited a great number of peopl e, 

Shaykh Muhammad spent all his life a$ an instructor calling people for 
the way of Almighty Allah, enjoining the right and forbidding the wrong. He 
graduated a great number of scholars and prominent callers for Islam. He died 

in Ad-Dar‘iyyah near Riyadh in 1206 A. H, We ask Allah to reward him and 
make Paradise his eternal abode. 
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Concise Commentary on die hook of Tsivhid 


THE BOOK OF 

TAWHlD 


Allah, Exalted be He, says: 

"And I did not create the jinn and ma nkind except to worship Me” 

(Quran: Adh- DMriy at: 56) 


The book of Tawhld elaborates on the concept of Islamic monotheism as 
being enjoined by Allah on His servants, whom He has created for fulfilling 

this ultimate objective. Meanwhile, the book clarifies the concept of major 
polytheism, which categorically contradicts monotheism. It further clarifies 
the concepts of minor polytheism and bid' alts , which impair perfect or 
desirable belief. 

Keywords and Phrases 

■ Tawhidi The devotion of ones acts of worship to Allah Alone. 

■ ' Tbddah (Worship): Literally it signifies surrender or submission. 
Technically, it is an umbrella term* which refers to all acts of devotion 
including sayings, apparent and hidden deeds, which bring about 
Allah's Pleasure, 

General Meaning of the Qur’anic Verse 

According to this Quranic verse, Allah created the jinn and men to 
worship Him. The Qur’anic verse, thus, specifies the wisdom behind creating 
them. Unlike worldly masters, Almighty Allah does not sustain His servants 
in return for benefits, for He intends all good for them. 


Relevance of the Qur’anic Verse to the Chapter 

The Quranic verse illuminates the obligation of taw hid i.e. devoting all 
acts of worship solely to Allah since He has created the jinn and mankind for 
fulfilling this objective. 
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THE BOOK OF TAWH1D 


Lessons Drawn from the Quranic Verse 

*!* The jinn and mankind arc obliged to devote all acts of worship solely 

to Allah. 

❖ The Quranic verse expounds the wisdom behind the creation of the 
jinn and mankind. 

*1* It is only Allah, the Creator, Who deserves worship rather than other 
false deities incompetent to create. This point is a refutation of the 

idolaters' arguments. 

*t* Almighty Allah is the Self-Sufficient and thus He is in no need of His 
creatures, whereas they are in dire need of Him. This is, definitely, 
because Allah is the Creator and they are His creatures. 

*!♦ The Qur’an ic verse, further, proves that Allah is All- Wise in His actions. 
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Concise Commentary on the Book of T&wbid 

Allah, Exalted and Glorified be He, says; 

“And We certainly sent into every nation a Messenger, [saying], 
'Worship AUak and avoid idgUM...’ ” (Quf ’an: An-Nahl; 36) 


Keywords and Phrases 

* Messenger: The prophet to whom a Divine law has been revealed and 

whom Allah commanded to impart it to people, 

■ Worship Allah: To devote all acts of wo rship solely to Him. 

* Idgh&t (Fake Deities): This term refers to false objects of worship, 

including any person accepting to be adored besides Allah, 

General Meaning of the Qur’anic Verse 

According to this Quranic verse. Almighty Allah sent Messengers for 
every nation and generation inviting them to solely worship Him and 
avoid deifying false deities. For this very ultimate goal did Allah dispatch 
Messengers, since polytheism first originated at the time of Nuh (Noah, 

peace be upon him) until the finality of Prophethood through the advent 
of Muhammad (PBUH). 

Relevance of the Qur’anic Verse to the Chapter 

The verse expounds that the mission of all prophets and their followers is 
to call people to believe in one God and prohibit them from committing any 
act of polytheism* 


Lessons Drawn from the Qur’anic Verse 


❖ The divine wisdom behind dispatching Messengers is to invite people 
to monotheism and prohibit them from the perpetration of acts 
entailing polytheism. 



Though they are of various legislations, all Messengers call for one 
common religion, which is consisted in devoting all acts of worship 
solely to Allah and associating no partner with Him. 


THE COOK OF TAWR1D 
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*> Divine Message has pervaded in all nations and Allah's proof 
was established on all so that no one may be excused on the Day 
of Resurrection, 

<* The significance of monotheists which is held incumbent upon 
all nations. 

•> The Qur’anic verse implied the same meaning expressed in the Two 
Testifications of Faith (Testifying that there is no deity but Allah, and 
that Muhammad is the Messenger of Allah), In addition to negating the 
validity of w 

Therefore, perfect monotheism should combine both disapproval of 
all false deities and absolute approval of Allah s Divinity, 


orshipping any false deity, it proved Allah as the sole God. 
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Concise Commentary on the Book of Taivhul 
^ ^ 1 

Almighty Allah says: 

“And your Lord has decreed that you not worship except Han, 
and to parents , good treatments”' (Qur ail: Al-Isra : 23) 






Keywords and Phrases 

, Your Lord: It refers to Allah, Who is of sovereign dominion over all worlds. 

- And to parents, good treatment: As Almighty Allah decreed to be 
solely worshipped without associating any partner with Him, He also 
commanded man to he kind and dutiful to his parents. 

General Meaning of the Quranic Verse 

According to the Qur’anic verse, Almighty Allah commands people, by 
means of His Messengers, to devote all acts of worship solely to Him. In addition, 
He further enjoins children to be kind and dutiful to their parents by word and 
deed and moreover, warns them against mistreating them, since parents have 
compassionately reared and cared for them until reaching maturity, 


Relevance of the Quranic Verse to the Chapter 

Monotheism is the most assured right of Allah and the most binding duty 
on man, as Allah prefaced the verse with it, and priority is given to what is of 

more importance. 

Lessons Drawn from the Qnr*anic Verse 

Monotheism is the first decree enjoined by Allah on man. It is, thus, 
the foremost binding right of Allah incumbent upon His servants. 

❖ The verse conveys the same meaning expressed in the Testification 
of Faith, i.e. declaring that all false deities are not worthy of being 

worshipped while Allah is. 

❖ The Quranic verse affirms the significant merit of fulfilling parents' 
due rights of respect and kind treatment since these rights are directly 
preceded by the enjoin men t of monotheism. 


THE BOOK OF TAWHlD 
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*> The obligation of showing all kinds of benevolence, righteousness and 
tenderness when dealing with parents. The Quranic verse does not, 
however, specify a limit or designate a way of such a good treatment. 

The prohibition of being undutiful or ungrateful to one’s parents. 
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Allah, Exalted be He, says: 

“Worship AUah and associate nothing with Him.,." 

{Qur’in: An-Nistt 36) 

^ w— — mm g ■ — j | " c ^ | j 1 1 g g 

Keywords and Phrases 

* Associate nothing: Beware of polytheism, which means associating 
partners with Allah by means of ascribing to them what exclusively 
pertains to Allah, 

General Meaning of the Qur’anic Verse 

In this Qur’anic verse Almighty Allah commands His servants to devote 

all acts of worship solely to Him. Allah does not specifically enjoin a certain 
act of worship such as supplication or prayer; this is to generally include all 
devotional acts. Likewise, Almighty Allah gene rally warns us against all forms 
and acts of polytheism. Therefore, He does not specifically prohibit certain 
acts or deeds of polytheism. 

Relevance of the Qur’anic Verse to the Chapter 

The verse is prefaced by a divine decree, which enjoins monotheism and 
forbids any form or act of polytheism. Thus, the verse defines monotheism as 
devoting all acts of worship solely to Allah and associating nothing with Him. 


Lessons Drawn from the Qur’an ic Verse 

*1* The obligation of devoting all acts of worship exclusively to Allah 
Alone, since such a command is given top priority according to the 
Quranic verse. Therefore, worshipping one God (Le., Allah) is the 

most assured obligatory ordinance, 

*+* The proh ib it io n of ascribi ng partners to All ah, as it is the gravest and 
most abominable sin. 

❖ Avoidance of all forms and acts of polytheism is a prerequisite for the 
validity of mans devotion to Allah, So, Allah espoused enjoinment of 
devotion and the prohibition of polytheism. 


THE BOOK OF TAWHfD 
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❖ All types of polytheism, according to the Arabic context of th e Qu r’an ic 
verse, are categorically prohibited whether minor or major. 

+> The impermissibility of associating any partner with Allah, whether 
an angel, a prophet, a righteous person or an idol. 
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Concise Commentary on the Book of Taivhid 


Almighty Allah says: 


"Say, 1 Came , I will recite wftaf your Lord has prohibited 

to you. (He commands) that you not associate anything 

with Him, and to parents, good treatment, and do not 
kill your children out of poverty; We iW/f provide for you 
and them. And do not approach immoralities- what is 
apparent of them and what is concealed. And do not kill 
the soul, which Allah has forbidden (to be killed) except 
by (legal) right. This has He instructed you that you may 

use reason. And do not approach the orphan’s property 
except in a way that is best (i.e., intending improvement) 
until he reaches maturity. And give full measure and 
weight in justice. We do not charge any soul except (with 

that within) its capacity. And when you speak (i.e., 


testify), be just, even if (it concerns) a near relative. And 

This has He instructed you 
that you may remember. And (moreover), this is my path, 
which is straight, so follow it; and do not follow (other) 

ways, for you will be separated from His way. This has He 

instructed you that 

(Qur^n: Al-An'3m: 151: 153} 


you may become righteous ’ " 


the covenant of Allah fulfill 


Keywords and Phrases 

* Prohibited: A forbidden act is any act whose perpetration entails 
punishment and whose avoidance entails reward 

General Meaning of the Quranic Verses 

Since the polyth'eists followed their whims and satanie insinuations, they 

devoted their worship to deities other than Allah, prohibited what Allah 
provided for them as lawful, and killed their children so as to draw nearer 
to their false deities. Almighty Allah commanded His Messenger to inform 
them of what their Creator and Owner made absolutely prohibited according 
to His revelation, not out of their speculation. These prohibited items are listed 
under the ten commandments stated in the Quranic verses as follows: 





THE ROOK OF TA WHlD 
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1 . Allah commands His servants not to associate any object or false deity 
with Him. The prohibition here is so exclusive and general that it 
includes the Forbid dance of worshipping any false deity or object and 
the avoidance of any ritual offered to them as well* 

2. He commands sons and daughters to do well and be dutiful to parents, 
to be modest with them, and to protect and obey them unless they 
enjoin a violation or a sin. 

3. He commands Muslims not to bury daughters alive, or kill children 
for fear of poverty since man does not provide sustenance for them or 
even for himself. 

4. He commands Muslims not to approach immoralities - what is 
apparent of them and what is concealed as well, 

5. He commands His servants not to kill any of the believers or dhimmls 
except with a legal right, such as killing someone for retaliation, stoning 

to death both married and previously married persons in case they 
commit adultery, or killing an apostate. 

6. Allah, Exalted be He, commands Muslims not to approach the orphan’s 
property unless with the intention to protect and invest it. The orphans 
property should be paid back when he/she reaches maturity. 

7. Almighty Allah further commands us to give full measure and 
weight in justice. We da rf of cha rge any soul except (with that within) 
its capacity../ (Qur tin: AI- An ' am: 152) Therefore, we are enjoined to 
establish justice as much as we can in case of taking or giving. 

8. ‘...And when you speak (i.e., testify ), he just, evert if (it concerns) a 
near relative.,.’ (Quran: Al- An' arm 152) Almighty Allah immediately 
preceded the command to establish justice in testimony with the 
command of doing justice in transactions, 

9. Allah ordains the fulfillment of covenants as He says, ‘...Arid the 
covenant of Allah fulfill . . (Qur’an: Al-AiTam; 152) The covenant 
of Allah is to obey Him by acting upon His commands and avoiding 
His prohibitions and, moreover, behaving in accordance with the 
Qur’an and the Sunnah of the Prophet (PBUH). 

10. ‘...And, (moreover), this is My path, wkich is straight , so follow it? 
and do not follow (other) ways, for you will be separated from His 
way...’ (Quran; Al-Anilm: 153) Allah, Exalted and Glorified 
be He, stresses that following the straight path is to adhere to all 


Concise Commentary on the Book of Tatahid 
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commandments elucidated in the aforementioned two Qur’anic 
verses. Such commandments, which comprise both the abandonment 
of prohibited acts, particularly polytheism, and the fulfillment of what 

Allah has enjoined, particularly monotheism, constitute the straight 

path. The believers are commanded to r . , .follow it (the straight path ); 

and do not follow (other) ways (Qur’an: Al-An’am: 153) which 
invoke bid 'aha (matters innovated in religion) and doubtful matters 

so that you will be separated from His way..! (Qurln: Al-An' am; 153), 
i.e. deviating from the straight and righteous path. 

Relevance of the Verses to the Chapter 

Irt the aforementioned Qur’anic verses, Almighty Allah states a collection 
of prohibited acts, starting with the prohibition of polytheism. The prohibition 
of polytheism necessarily requires the enjoinment of acting upon monotheism* 
Therefore, monotheism is the greatest obligation whereas polytheism is the 

gravest s i n H 

Lessons Drawn from the Qur’anic Verses 

While polytheism is the gravest sin, monotheism is the most significant 
obligatory act. 

*+* The gravity of parents' rights. 

The prohibition of committing homicide without a legal and justified 
reason. Murder of one s relatives is, however, a graver sin. 

The prohibition of devouring the orphan's property. However, it is 
permissible to invest the orphan's property (i,e., by means of trade). 

<* One is enjoined to preserve justice in word and deed even if the person 
involved is a relative. 

❖ The incumbency of fulfilling covenants. 

*+* The obligation of embracing Islam and deserting any other religion. 

❖ It is exclusively Allah's right to prohibit or make something lawful. 
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Ibn Mas 1 ud (may Allah be pleased with him) says: 

'Whoever wants to know the will of Prophet Muhammad (PBUH) 
sealed with his seal, let him recite these Quranic verses, e ,„S&y, 
'Come, I will recite what your Lord has prohibited to you 
ending with 'And, ( moreover ), th is is My path, which is straight , 
so follow it . ’ ”* "(Qur^n: AJ-An’&m: 151-153) 


Ibn Mas'ud 

The full name of Ibn Mas 1 fid is Abdullah Ibn Mas ’ ud Ibn Ghdftl Ibn Habib 
Al-Hudhali. He was a venerable Companion of the earliest to accept Islam* and 
one of the prominent scholars. He accompanied the Prophet (PBUH) and died 
in 32 A.H. 

General Meaning of Ibn Mas' u<fs Tradition 

Ibn Mas' fid (may Allah be pleased with him) states that had the Prophet 
(PBUH) made his will, he would have instructed the aforementioned Quranic 
verses. This is inferred from the concluding phrase of each Quranic verse 
which reads: , f his has He instructed you. . ( Qur^n: AI-An'&nr 151) 

Ibn Mas' ud said that this tradition being motivated by Ibn Abbas (may 

AlJah be pleased with them) who was reported to have said: 

"The real calamity is that the Prophet (PBUH) passed away without 
leaving his will!’ 

Therefore, Ibn Mas ud (may Allah be pleased with him) reminded the 

Prophets Companions of the adequate commandments included in the Noble 

Qur^n, Had the Prophet bequeathed a commandment, he would have derived 
it from the Quranic commandments. 

Relevance of the Tradition to the Chapter 

This tradition illustrates that the commandments mentioned in these 

verses represent the will of the Prophet (PBUH), for the Prophet (PBUH) 
enunciates what is instructed in the Noble Qur ! 4n. 
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Lessons Drawn from the Tradition 

❖ The tradition affirms the importance of the ten commandments 
elucidated in the aforementioned Quranic verses. 

❖ The commandments of the Prophet (PBUH) are exactly those of 
Almighty Allah for he instructs what Almighty Allah commands. 

❖ The Companions were possessed of deep knowledge and piercing 
understanding of the Qur^n. 


THE BOOK Of TAWHID 

Mu’^dh I bn Jabal (may Allah be pleased with him) narrated: 

‘7 was a companion rider of the Prophet on a donkey. The Prophet 
asked, 'O Mu 'adh! Do you know Allans right on His servants 
and the right of His servants on Him .’ I replied, ‘Allah and His 
Messenger know best ’ He said, Allah's right on His servants is 
that they must worship Him (only) and must not worship any 
besides Him. And the servants right on Allah is that He must 
not punish whoever worships none besides Him) 7 said, ‘O Allah's 
Messenger! Should I not inform the people of this good news ?’ 
He said t ‘Do not inform them of it, lest they sho uld depend on it 
( absolutely }) " 

(Related by A) -Bukhari and Muslim) 


Mu ' adh Ibn Jab al (the Narrator ) 

The full name of Mu 1 &dh is Mu ' &dh Ibn Jabal Ibn 1 Amr Ibn Aws Ibn Ka'b 
Ibn ' Amr Al-Khazraj! Al-An^rl He was one of the venerable renowned figures 
of the honorable Companions, He was well- versed in Islamic sciences, law and 
interpretation of the Noble Quran. Mu 'adh (may Allah be pleased with him) 
witnessed the Battle of Badr and the rest of the Prophet’s battles. On the Day 
of the Conquest of Mecca, the Prophet (PBUH) appointed him as his viceroy 
in Mecca to teach people the basics of religious ordinances. Afterwards, the 
Prophet (PBUH) dispatched him to Yemen as a judge and instructor. He died 
in ISA. H, at the age of thirty-eight. 

Keywords and Phrases 

■ Allah's right on His servants: What Allah deserves from His servants 

and makes incumbent upon them. 

* The right of servants on Allah: It refers to Allahs promise to reward 

His obedient servants out of His bounty and benevolence, 

• Absolute Dependence: Excessive trust in Allah’s me rcy, which may 

lead people to abandon competing in doing good and righteous 

deeds . 
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Concise Commentin'}' oil, the Book of Shwhtd 


General Meaning of the Hadith 

According to the hadith, the Prophet (PBUH) emphasizes the incumbency 
of monotheism and, moreover, clarifies its virtues by raising a question, so 
that he may grasp the attention of his audience. After the Prophet (PBUH) 
had informed him of the virtue of monotheism, Mu ' adh asked the Prophets 
permission to inform people of that glad tiding. However, the Prophet (PBUH) 
forbade him to convey such news to people lest they should slacken in offering 
good deeds. 

Relevance of the Hadith to the Chapter 

The aforementioned hadith defines monotheism as the devotion of all acts 
of worship to Allah Alone, without associating any partner with Him. 


Lessons Drawn from the Hadith 

^ Unlike the behavior of arrogant people, the Prophet (PBUH) showed 
modesty when mounting the donkey and accompanying Mu'ldh 

behind him. 

4* The permissibility of accompanying another person on a beast unless 
it is overburdened, 

❖ Raising questions to invoke answers is an effective method of teaching, 

❖ Whoever is questioned about what he does not know should say, ‘Allah 

knows best* 

❖ Stressing the right of Allah on His servants; namely, to worship Him 
Alone and associate nothing with Him, 

If the Muslim commits any act of polytheism, his worship is held 
invalid, even though he apparently performs all acts of worship, 

+> The virtue of monotheism and those who adhere to it. 

& Monotheism is defined as worshipping Allah Alone and avoiding all 
acts and forms of polytheism, 

*1* The desirability of conveying glad tidings to a Muslim, 

*1* The permissibility of keeping knowledge secret for the sake of securing 
a greater interest. 

*J* The exhortation of showing reverence for tutors. 


THE BOOK OF TAWHlD 
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Endnotes 

1 Abft Bakrah (may Allah be pleased with him} narrated that the Prophet (PBUH) 

said thrice: 

" Should 1 inform you about the most grievous of the great sins?” They said, 
Yes, Messenger of Allah." He said , ‘To join others in worship with Allah, to 
be urtdutiful to one's parents...' The Prophet then sat up after he had been 
reclining and said, 'And 1 warn you against giving a false witness," and he 

kept on saying that warning until we wished he would stop saying it (they 
wished so out of their great love for the Prophet )! “ 

(Related by Ah Bukhari (2654) and Muslim (S7). 

2 ‘ Ubiklah Ibnu£-£&mit narrated that the Messenger of Allah (PBUH) said: 

“Who pledges to comply with the commandments included in these Qur’anic 
verses” Then he (PBUH) recited the following Quranic verses, 'Say, 'Come, 
f will recite what your Lord has prohibited to you * J> (Qtir’&n: 6: 150} Till 
the end of the third verse, (then the Prophet (PBUH) added,) ‘So whoever 
fulfills such commandments will be graciously rewarded by Allah. However, 
whoever fails to fulfill any of such commandments and receives the legal 
punishment in this life , then he is deemed free from that sin. But if his 
punishment is reprieved till the Hereafter, then it is up to Allah if He wishes 
He will punish him or if He wishes, He will forgive him! 

Th is hsdih is related hy Al- Hakim in A/-Mms ( tttf rak ( r Fhe Reviewed Collection of Hadiths) 

(2/31 8), Commenting on th is badib, Al-Hakim said, ‘Its chain of transmitters is good 

and yet neither Al-Bukhdrt nor Muslim related if,’ Ah Bukhari and Muslim related 
badihs conveying the meaning of this ftfjdi/t without having the three Qur’anic verses 
included. It is related by Al- B ukhari under No. (8}, and Muslim under No. (1709}. 

3 Dhimmis: Non -Muslims living In and under the protection of an Islamic state. 

4 See At-Tirmtdhl (3080), Al-Xabaranl in Al-MujamufAwsat (The Middle Lexicon) 
(1203), and Abu Isa said, Tt is /jftswrt (good) gharib ( unfamiliar ) hadith! 

5 ' Abdullah Ibn Mas' utl has narrated: 

“The Prophet (PBUH) drew a line, then he drew lines to its right and to its left and 
said, "This is the path of Allah, and these are the paths on each of them there is a devil 

inviting people to it, (Allah, Exalted be He, says,) 'And, [moreover], this is My 

path, which is straight, so follow it; and do not follow { other] ways, for you 

will be separated from His way...’ (Quran: 6: 153)” 

Ahmad i n A f- Musnad ( The Ascribed Collection of Hadiths) (1/453 and 463), Ibn Hibbin 
i n h is Sahih (A u thentic Book of Hadith) (1/105) Nos. (6 and 7) , and Al-Hakim (2/318) 

and said, ' The chain of transmission of this hadith is authentic , but neither Al- 
Bukhdri nor Muslim related it! Ai-Haythami said in his book Majma ' Az-Zawad 
(The Collection of Additional Hadiths) (7/22), ‘This hadith is related by Ahmad 
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Concise Commentary on the Book oi Tdtvbid 

i i I i ■ — 

and Al'Bazzdr, and among its chain of transmitters is 'A$im Ibn Bahdalah, 
who is a reliable narrator tho ugh somewhat weak. 1 

6 Al-BnkhSri (28 56) and Muslim (30) Another narration of this hadith states: 

Then Mu'ddh narrated the above-mentioned hadith just before his 
death, being afraid of committing sitt (by not telling the knowledge )," 

It is related by Al-Bukh&ri ( 128} and Muslim (32), It is stated in Fathul Majid (Bestowal 
of the Glorious) (pp 28) that Al-Wazir Abul-Muzaffar said, f Mu 'ddh abstained 

front speaking out this hadith lest a benighted one would, out of his ignorance, 
abandon offering acts of obedience' 
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Merit of Monotheism 


Almighty Allah says: 

‘ They who believe and do not mix their belief with injustice^ 
those wilt have security, and they are the [rigittlyj guided ” 

(Qur^n: Al-An'&m: 82) 1 


This chapter aims at emphasizing the merit of monotheism and its good 


to adopt monotheism and act according to its principles 
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Concise Commentary on :he Book of T&tefetd 


Keywords and Phrases 

• Those who believe: The believers are chose who retain a firm belief, 
pronounce the declaration of faith and maintain apparent righteous 
deeds. All these convictions and acts arc crowned by true and sound 
belief in One God, 


* Injustice: According to the aforementioned Qur’an ic verse, the term is 
defined as polytheism. Injustice originally means a violation of rights 
or of what is right. Polytheism is, thus, a form of injustice because it is 
a violation of Allah’s absolute right of being worshipped solely. 


* The Rightly-guided: Those who are steadfastly guided to adhere to 





General Meaning of the Qur’anic Verse 

Relief of fears and hardships on the Day of Resurrection is secured 
for those who are sincerely devoted to Allah Alone without desecrating 
monotheism by any act of polytheism. Such people are those who are 
guided to steadfastly adhere to the straight path in this life. 

Relevance of the Qur’an ic Verse to the Chapter 

The aforementioned Qur’anic verse emphasizes the merit of monotheism 
and refers to its expiation of sins. 

Lessons Drawn from the Qur’anic Verse 

The merit of monotheism and its fruits in both this world and the 
Hereafter 

d Major po iy t h eism is a form of inj u st ice, which nulli ties sou ndi beli ef, 
while minor polytheism only degrades true belief. 

*1* Associating partners with Allah (polytheism) is an unforgivable sin. 

* 1 * Polytheism causes fear in both this world and the Hereafter. 



Chapter 1: Merit of Mo norhds m 
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' Ubadah ibnus-£amii (may Allah be pleased with him) narrated that the 
Prophet (PESUH) said; 

"Whoever testifies that none has the right to be worshipped but 
Allah Alone Who has no partners, and that Muhammad is His 
Servant and His Messenger, and that Jesus is Allah's Servant and 
His Messenger, His Word which He bestowed on Mary and a spirit 
( created at a command) from Him, and that Paradise is true , and 
Hell is true, Allah will admit him into Paradise with the deeds 
which he had done ( even if those deeds are few).”' 


' Ubadah Ibnus-Samit (the Narrator) 

The full name of Ubadah is Ubadah Tbnug-S&mit Ibn Qays Al-Ansari 
Al-Khazraji, He was one of the prominent chieftains who witnessed Al- 
Aqabah Pledge, He is reckoned among the people of Badr and died in 34 
A.H, at the age of 72. 

Keywords and Phrases 

* To testify that none has the right to be worshipped but 

Allah: Th is is the Testification of f aith, i^rhich a h4uslint must 
verbally proclaim* fully comprehend and further act according 
to its requirements. 

* Messenger: One that carries a Divine Message. 

* Allah’s Servant and Messenger: It is unlike the Christians' belief 

which proclaims that Jesus is God or the Son of God or one of the 
three hypostases. 

* His Word: Jesus (PBUH) was created by a divine decree expressed in 

a divine word. 

* That He bestowed on Mary: Allah sent Gabriel with His Word to 

breathe his Spirit into Mary, Jesus was, therefore, created by Allah's 
divine will. 

* Spirit: Jesus is called the Spirit of Allah (PBUH) ns he is one of the souls 

created by Allah. 
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Co nose Commentary on the Book of Ihwbtd 


From Him: It means that Jesus (PBUH) was created by 



His 


creation is like the creation of tlie heavens and the earth as expressed 
in Allah s saying, “And He has subjected to you whatever is in the 

heavens and whatever is on earth - alt from Him.” 


( Qur an: Al - Jathyi ah; 1 3 ) 

* Paradise is true, and Hell is true: The Testification of Faith should 

include the Muslims’ unrelenting belief that Paradise and the Hellftre 
exist according to the instructions of the Ever- Glorious Qurftn, 

* Allah will admit him into Paradise with the deeds which lie 

had done (even if those deeds were few); This phrase may be 
differently interpreted: 

1. Allah will admit each monotheist into Paradise regardless of the 
sins he commits, for monotheists will inevitably enter Paradise. 

2. Allah will admit him into a grade of Paradise proportionate to the 
good and righteous deeds he offered, 

* Related by Ah Bukhari and Muslim: It means that the aforementioned 

hadith was compiled by Al-Bukhlr! and Muslim in their books, which 
are regarded as the most authentic compilations of Hadith. 

General Meaning of the Hatiith 

While expounding the virtue of monotheism and its importance, the 

Prophet (PBUH) shed light on the prerequisites a Muslim should fulfill in 
order to be admitted into Paradise. A Muslim must, therefore, proclaim 
the Testification of Faith, comprehend its meaning and act according to 
its apparent and inward requirements. He must, further, avoid excessive 
or inadequate belief in the nature of the two venerable prophets, Jesus and 
Muhammad (Blessings and Peace of Allah be upon them both). They must, 
thus, be assumed as Messengers and human servants of Allah, Similarly, 
a Muslim must believe that Paradise and the Hellfire undoubtedly exist. 
The one who fulfills all such requirements, according to the hadith, will be 
admitted to Paradise whatever sins he might have committed. 

Relevance of the Hadith to the Ch apter 

This hadith illustrates the merit of monotheism that ultimately leads the 

believer to enter Paradise and expiates his sins. 



Chapter 1: Merit of Monotheism 
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Lessons Drawn from the Hadtth 

^ The merit of monotheism, which is a cause of expiating one's sins 

❖ It proves the infinite Grace and Beneficence of Allah* Exalted be He. 

❖ A Muslim must not excessively or inadequately venerate Allah's 
prophets and righteous people. A Muslim must not be ungrateful 
to them. Similarly, he must not be excessively devoted to them by 

associating them with Allah as some ignorant and deviant people do. 

+> Islamic monotheism is contrary to all polytheistic doctrines of the 
Jews, Christians, idolaters and atheists. 

*> Wrongdoers among the monotheists will not abide in the Hellfire 
for eternity. 
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Concise Cy m meritaiy on the Book of T4whid 


'ltban Ibn Malik (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 


“ .. Allah has forbidden the Hellfire (to touch) those who say There 
is no deity but Allah/ only for the sake of Allah/ 

(A part of a hadith related by AI - Bukhari and Muslim) 

, ■ ^ ■ 

' ItbSn (the Narrator) 


The full name of the narrator is 'ltban Ibn Malik rbn 'Arar Ibnul- ' Aj lan 
Al-Ansari. He was from the tribe of Band SSlim Ibn 'Awf, and a well known 
Companion. He died during the caliphate of Mu’awiyah (may Allah be pleased 
with him)* 

Keywords and Phrases 

• Allah has forbidden the Hellfirc; Forbiddance means that Allah 

will safeguard the believers against the torture of the Hell lire. 

* Only for the sake of Allah: It means that the Testification of Faith 

must be proclaimed with sincerity or otherwise, it maybe regarded as 
hypocrisy. 


General Meaning of the Hadith 

The Prophet (PBUH) affirms that whoever utters the Testification of Faith 
will be kept away from Hellfire if he is sincere in h is belief, devotes all acts of 
worship to Allah Alone, avoids polytheism, and fulfills all the apparent and 
inward requirements of faith. 

Relevance of the Hadith to the Chapter 

This hadith is a clear indication of the merit of monotheism, which 
guarantees admission to Paradise and expiation of sins only for those who 
retain true belief. 
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CKapier 1: Merit of Monorhcism 

^ M_U£SUBaUBBCSBXBBBBBBEBai 

Lessons Drawn from the Hadith 

•I* The merit of monotheism, which secures its holders from the HeNfire 
and expiates their sins, 

*t* It is not sufficient to utter the Testification of Faith without retain ing firm 
belief of the heart, as the case of the hypocrites when they proclaim Islam 
but inwardly do not have a firm belief, 

❖ Similarly, it is not sufficient to retain firm bel ief of the heart without 

verbally pronouncing the Testification of Faith, such as the case of 
the infidels. 

❖ The Hell fire is prohibited to approach those of perfect belief in Allah. 

"I* Good deeds will be accepted only if they are sincerely devoted to Allah 
Alone and offered in conformity with the Sunnah of the Prophet (PBU H). 

•> The mere utterance of the Testification of Faith by those who adore 
other false deities or objects besides Allah such as devotees of shrines 

is of no avail. Though they verbally proclaim the Testification of Faith, 
they invoke the dead and draw nearer to them, 

❖ This hadith proves that Almighty Allah has a Face that suits His 
Majesty and the Grandeur of His Might. 
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Concise Commentary on the Boo k of Ihwkid 


Abu Sa id Al-Khudri (may Allah be pleased with him) narrated that the 
Prophet (PBUH) said: 

“Moses said, 'O My Lord! Teach me an invocation with which 
I should remember and invoke You’ Almighty Allah said, ‘Say 
‘There is no deity but Allah! Moses said, O My Lord! All Your 
servants say this invocation ! Almighty Allah replied, 'O Moses! 

If the seven heavens, their inhabitants, other than Me, and the 
seven earths were to be in a scale , and the statement ‘There is 
no deity but Allah’ were to he in the other scale, the latter would 
definitely outweigh them! ” J 

(Related by Ibn Hibbtln and Al-HSkim, who graded it a sahth 
(authentic) hadif/i) 


Abu Sa T id Al-Khudri (the Narrator) 

The full name of the narrator is Abu Sa id Ibn 5a' d Ibn MAlik Ibn Sinan 
Al-Khazraji Al-Ang&ri Al-Khudri, from Bam) Khudrah, He was a venerable 
Companion and a son of a Companion, He narrated many hadiths and died in 
74 A.H.; may Allah be pleased with him. 


Keywords and Phrases 

* Moses: He is Musa Ibn ‘Imran, the Messenger of Allah dispatched to 

the Children oflsrael, and the one who directly spoke to Allah, 

* To remember Allah; To remember Allah means to glorify Him 

repeatedly and render words of homage to Him. 

General Meaning of the Hadith 

Prophet Moses (PBUH) asked Almighty Allah to teach him a formula of 

in vocal ion with wb ich he would praise and invoke Him. Thus, he was recommended 

to repeat the statement There is no deity but Allah,’ Moses (PBUH) realized that 
this statement is often reiterated by most people. Therefore, he asked for a 
peculiar invocation so that he might be distinguished. Allah explained to 
him the virtues of this statement, which is u nmatched by othe r statements. 


Chapter I : Merit of Monotheism 
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Lessons Drawn from the Hadith 

*♦* This hadith points out the great virtues of procla i m i ng that there is no 
deity but Allah, This formula implies both monotheism and sincerity 
of belief, 

❖ The merit of Moses (PBUH) and his keenness to draw nearer to Allah 

•! # Acts of worship are restricted to what Allah ordains, and no one is 
permitted to introduce something innovative in religious ordinances, for 
Moses (PBL’H) asked Allah to teach him how to glorify and praise Him. 

❖ What is more direly needed should be more available to and bearable 
by most people. As the statement 'There is no deity but Allah' is 
indispensable for the whole world* it is the most available and easiest 

to remember. 

& Almighty Allah is above heavens, as He says, "...and their inhabitants, 
other than Me. . 

*** The statement There is no deify but Allah 1 is indivisible, so, it must be 
pronounced in full. 

*1* This hadith proves the reality of the Balance of Weighing Deeds, which 
will be set (in the Hereafter), 

A* The prophets need to be directed to the merits of the Testification 

of Faith. 

❖ There are seven ear ths exactly as there a re seven heavens. 


Concise Commeniary on chc Book ot TdwktJ 
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Anas Ibn Malik (may Allah be pleased with him) narrated: 

'7 heard the Messenger of Allah (PB UH) saying that A tmigh ty Allah 
said, ‘O son of Adam! If you meet Me itt the state that your sins fill 
the earth, but not associating anything with Me, I will meet you 
with the same (vastness) of forgiveness (on My behalf). 

(Related by At-Tirmidhi who graded it a hasan hadith) 


Anas Ibn Malik {the Narrator) 

The full name of the narrator is Anas Ibn Miilik Ibn An-Nadr Al-Ansari 
Al-Khazraji. He was the Prophet’s servant for ten years. The Prophet (PBUH) 
invoked Allah for Anas saying, “O Allah, grant him plenty of money and 
children and admit him into Paradise)' He died in 92 or 93 A.hL and at the age 
of more than a hundred years; may Allah be pleased with him. 


Keywords and Phrases 

• But not associating anything with Me: It implies that a believer’s 
sins maybe forgiven on the Day of Resurrection provided that bodies 
without perpetrating any act of polytheism. 

General Meaning of the Hadith 

The Prophet (PBUH) says that Almighty Allah informs His servants 
about His infinite Grace and Mercy, and assures them that He forgives 
all sins, no matter how plenty they are, as long as no act of polytheism 
is committed. Moreover, this hadith is similar to the Quranic verse, 
which reads: 

“Indeed, Allah does not forgive association with Him, but He 
forgives what is less than that for whom He wills ...” 

(Qur’&n: An-Nisa’: 48) 


Relevance of the Hadith to the Chapter 

This hadith provides a proof of the great reward of monotheism, which 
expiates man’s sins, however countless they may be. 
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Lessons Drawn from the Hadtth 

❖ The merits of monotheism and the great reward it entails, 

❖ The hadith provides that Allah's Grace, Bounty, Mercy and Forgiveness 
are infinite, 

❖ This h.adtih is a counter argument against the Kharijile/' (Seceders 1 ) 
allegation, which involves that once a Muslim commits any major sin, 
he becomes a disbeliever, 

+J* It also provides a proof that speech is one of Allah's Attributes, and 
that His Speech befits His Majesty and Might, 

•> The Testification of Faith is not a mere utterance. It rather necessitates 
the avoidance of both minor and major polytheism, 

*> The hadtth also proves the occurrence of resurrection, reckoning and 
reward in the Hereafter, 


Endnotes 


1 ’Abdullah lbn Mas’ ad (may Allah be pleased with him) narrated: 

"When the Verse: “they w ha hetteve and do not mix their belief witfr injustice " (Qur’an; 
At- An ‘am: 83 ) was revealed, we said, 'Q Allah's Messenger! Who is there amongst us 
who has not done wrong to himself?' He replied , 'if is not as you say, for ‘injustice in 
the Verse and do not mix their belief with injustice.,?' means 'Shirk' (he. joining 

others in worship with A Hah ). Have you not heard Luqmans saying to his son, “‘O nty 
son, do not associate (anything] with A Hah. Indeed, association \ wi th him} is great 

injustice! 71 * * 

[Related by Al-BukMri (3360) Muslim (1.24)], 

2 Al- Bukhari (3435), Muslim (23), At-Tirmidhi (2640) and Ahmad in his book A/* 


jMifsund (5/314). 

3 Ai-ftukbirl (425), Muslim (33), and Ahmad in bis compilation M-Musnad (5/445), 

4 lbn Mibban (2324), Al-H^kim (1/528) in Al-Mustadrak ( The Reviewed Collection of 
Hadiths) which Al-H&kim regards as meeting the conditions that either Al-Bukh&ri or 
Muslim set to add hadiths to ihei r compi iations of authentic hadiths, and yet a re not 
mentioned in eithe r of them . An-Nas8’t in 'A trail Al-Yawm Wal-Laylah ( Supplications 
of the Day and Night) (S34 and 1141), and both lbn Hibbait and Al-ifakim graded 
it as authentic, and Adh-Dhahabi was of the same opinion as that of A] -Hakim, 


Al-Haythaml said in his book Majmd ’ At-Zawti'id ( The Collection of Additional 
Hadiths) (10/82), "Tft/s hadilh is narrated by Abu Ya Id and its transmitters 
are deem ed reliable though somewhat weak?' 


Concise C ^omjticn tary on die Bonk of Tawhid 


30 


5 At’Tirmidbt (3534), Ad-Darami (2791), and Ahmad (5/172), and At-Tirmidhi graded 
it a hasan hadith. 

6 The Kharijites (Al-KhttwArij, i.e. the Secede rs ); An Mamie radical sect who broke away 
from the reign of ‘All I bn Abu la lib, the Muslim Caliph then, and murdered him. Their 
followers believe that the Muslim who commits a major sin is a disbeliever. They also 
curse and revile the Prophet's Companions and deem the blood of Muslims viol able. 



CHAPTER 



Perfect Monotheism 
Guarantees Paradise 


Aim ighty Allah says; 

“Indeed, Abraham was a 0 comprehensive) leader, devoutly obe- 
dient to Allah, inclining toward truth, and he H'tfs not of those 
who associate others with Allah? ( Qur an : An -Nahl: 120) 

He, Exalted be He, also says; 

"And they who do not associate anything with their Lord? 

(Quran: A l~ Mumimtn; 59) 

I — ■ l ll ll » li 

Relevance of the Chapter to the Book of Tawhtd 

In the previous chapter, the author (may Allah have mercy on him) mem 
tioned the virtues of monotheism. Now, he is going to elucidate how to attain 
the degree of perfect monotheism. 
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Keywords and Phrases 

* Attainment of perfect monotheism: Perfect monotheism may be 

realized if it becomes free from any act or form of polytheism, ffrd'afcs 
(matters innovated in religion) or wrongdoings, 

* A comprehensive leader: Ibrahim (Abraham) used to be a normative 

model, since he instructed all that is good, 

* Inclining toward truth: He is ardently inclined to obey Allah and 

always disi n di n ed to worsh ip any false de ity. 

General Meaning of the Qur’anic Verses 

Almighty Allah characterizes Ibrahim (Abraham), His intimate friend, by 

four qualities: 

1. He was a good example of all righteous traits as he reached the h ighest 
degree in showing patience and certainty; the two attributes are held 
necessary for attaining comprehensive leadership, 

2. He was devout, obedient and persistent in worshipping Allah, 
Exalted be He, 

3. In addition to turning away from polytheism, Ibr&hfm inclined 
toward Allah. 

4. He kept away from the polytheists. 

Relevance of the Two Qur’anic Verses to the Chapter 

In the first Qur’anic verse. Almighty Alkh mentions the characteristics of 
Ibrahim (PBUH), who represents the highest degree of perfect monotheism. 
He, moreover, enjoins us to follow his example, Therefore, He said: 

"There has already been for you an excellent pattern in Abraham 
and those with him ...” (Qur’an: Al-Mumtahinah; 4) 

In the second Quranic verse Almighty Allah depicts our righteous 
ancestors’ traits; the greatest of which is their abandonment of all acts and 
forms of polytheism whether apparent or covert. Hence, whoever succeeds 
in fulfilling these prerequisites will reach the highest degree of perfect and 

pure monotheism, and consequently be admitted into Paradise without 
being called to account for his deeds. 
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lessons Drawn from the Two Quranic Verses 

<* The two Qur’an ic verses affirm the virtues of our forefather 
Ibrahim (PBUH), 

❖ One is enjoined to follow the footsteps of Ibrahim (PBUH) and adopt 
his great attributes. 

❖ The two Qur’anic verses expound the prerequisites of perfect and pure 
monotheism. 

*S» One is enjoined to avoid polytheism, and disown polytheists by 
denouncing their beliefs and practices. 

❖ According to the aforementioned Quranic verses, true believers are 
portrayed as accomplishing the requirements of pure monotheism. 
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ConctseCnm mcntaiy o n the Book of Tawkid 


Hu say n Ibn ' Abdur-Rahman reported: 


“I was sitting with Sa id Ibn Jubayrwhen he said, ‘Who among 
you saw the shooting star that fell last night?’ I said, 7 (saw 
it) 1 and I added, '(At that time,) I was not performing prayer 
but I was stung) He asked me, ‘ What did you do then? 1 1 said, 
7 recited an incantation ) He asked, r Why did you do so V 1 
said, 7 did so because I h eard a hadtth, which Ash-Sha ' b i 


related to us) He asked, ‘What did he relate to you? 1 1 said, ' He 
related on the authority o/Buraydah Ibnul-Husayb who said, 
‘No incantation (is permissible) except that made because of 
an evil eye or a sting) So, 5a id Ibn jubayr said, ‘It is good 
that one acts according to what one learns) Then he added 
that Ibn Abbds (may Adah be pleased with him) narrated 
that the Messenger of Adah ( PBUH ) said, 
displayed before me; a prophet wo uld pass by accompanied 
by a few followers; a prophet would pass by accompanied 
by one or two followers, and a prophet would pass by with 
nobody. Then a big crowd of people passed in front of me and 
I asked, ‘ Who are they ? Are they my followers? " It was said, 
‘No. It is Moses and his followers ' Then I saw a big crowd o 



were 


people who passed in front of me and it was said to me, ‘ This 
is your nation out of whom seventy thousands shall enter 
Paradise without reckoning or chastisement) Then Prophet 
Muhammad (PBUH) entered his house without telling 
his Companions who they (the seventy thousand persons) 
were. So the people started talking about the issue and some 
said, ‘Those may be the Companions who have believed in 


Allah and accompan ied His Messenger; a n other group sa id, 
‘Those are our children who are born in the fold of Islam 
and associate no partner with Allah) and others expressed 
different opinions. When the Prophet (PBUH) came out , 
they informed him of their argument , and he said, * Those 
people do not ask others to treat them with incantation, nor 
do they get themselves cauterized (for treatment ), nor do they 
believe in bad omen, and upon their Lord they rely! On that, 
' Ukkdsh ah Ibn Mifazan said, ‘O Messenger of Allah! Invoke 
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Allah to make me one of them * The Prophet (PBUH) said, 
f You are one of them .’ So, another person got up and said , ‘O 
Messenger of Allah! Invoke Allah fa make me one of them . 1 
The Prophet (PBUH) said, Ukkashah has p receded yo tt! 


* Husayn Ibn ' Abdur-Rahman: The full name of Husayn is Husayn Ibn 

' Abdur-Ra]jm&n As-Sulami Al-Harithi, He was one of the Tdbi'itn', 
and died in 1 36 A, H,, at the age of 93; may Allah be pleased with him. 

* Sa’ Id Ibn Jubayr: He is an eminent im&m and faqih from among 

the most venerable disciples of Ibn ' AbMs. He was murdered by the 
command of Al-Hajjaj in 95 A.H before reaching the fiftieth of his age. 

* Ash-Shabi: His full name is Ash-Sha bf Tbn Shurahbil Al-Hamadani. 

He was born during the Caliphate of Umar Ibnul- Khattab, and was 
one of the trustworthy TAbi (in, He died in 103 A.H.; may Allah be 
pleased with him. 

9 Buraydah; His full name is Buraydah Ibnul-Husayb Ibnul-fi&r ith 
Al-Askmi. He was a well-known Companion, and died in 63 A.H.; 
may Allah be pleased with him. 

* Ibn Abbas: 1 Abdullah Ibn ’Abbas Ibn ’ Abdul -Muttal ib was the 

paternal cousin of the Prophet (PBUH), and one of the venerable 
Companions for whom the Prophet (PBUH) invoked Allah saying Ht O 
Allah, grant him (Ibn 'Abbas) deep understanding of the matters of 
religion and teach him the essence of interpreting (the Noble Qur’an)." 
Allah responded to this i nvocation . Ibn ’ Abbas died in 68 A.H. ; may 

Allah be pleased with him, 

* Ukkashah: His full name is Ukk&shah Ibn Mihsan Ibn Hurth&n 
Al-Asadi. He was one of the earliest Companions to accept Islam. He 

immigrated to Medina and witnessed the Battle of Badr, He fought 
the apostates under the leadership of Khali d Ibnul-Walid and was 
killed therein in 12 A, H,; may Allah be pleased with him. 

Keywords and Phrases 

* Incantation: Specific Qur’anic verses and prayers recited for an injured 

or sick person. 
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Concise Ccurirncntaiy on the Book of Tktphid 


* Evil €yc: Envious eye, 

* One acts according to what one learns: According to this phrase* a 

Muslim should riot be ignorant of ritual ordinances and of how to perform 
them. Similarly, a Muslim has to act according to what he learns. 

* Nations were displayed before me: Some scholars maintained that 

such nations were displayed before the Prophet (PBUH) at the Night 
of Ascens i on wh en he was shown what would happen to them on the 
Day of Resurrection, 

* Are they my followers?: The Prophets question indicated that he 

(PBUH) thought they were his followers because they were great 
in number, and that he was so far that he (PBUH) could not clearly 

recognize them, 

* Without reckoning or chastisement: They would not be called to 

account for their deeds or even receive chastisement. That is because 
they fulfilled the prerequisites of perfect and pure monotheism. 

* So the people started talking about the issue: All the attendants 

debated and produced different conjectures about the good deed, 
which qualified such people to deserve such an elevated grade. 

* Ukkashah has preceded you: 'Ukkashah preceded in fulfilling 
these characteristics or in raising the question. 

General Meaning of the Hadith 

Husayn Ibn ' Ab du r-Rahm (may Allah be pleased with him) gave an 
account of a talk that took place at Sa' id Ibn Jubayrs session when he discussed 
the issue of the shooting star that fell down the previous night. Husayn said that 
he witnessed its falling, as he was not sleeping then. Lest the attendants would 
think that he spent the whole night praying, Husayn explained why he was awake. 
This was the common practice of our righteous Muslim Sala/who were so keen 
to observe sincerity in all their dealings. Hence, he revealed that being stung was 
the real reason for being awake during the whole night. Thereupon, the stream of 
their talk turned to discuss what Husayn did with his injury. He informed them 
that he treated himself by reciting legal incantation. When Husayn was asked 
about the legal proof of his action, he mentioned the hadith, which provided the 
permissibility of reciting legal incantation in his case. Thereupon, Sa' id praised 
him for applying the hudffh, and further guided him how to attain the highest 
grades of perfect monotheism by abandoning detestable matters, when needed, 
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Chapter 2; Re r feet Monotheism Guarantees Paradise 

and exclusively rely i ng on and trusting in Allah (instead of being overconfident 
in ways of treat men t offered by others). It is, moreover, the quality of the seventy 
thousand persons who would be admitted into Paradise without being called to 
account for their deeds or even chastised. The Prophet (PBUH) depicted them 
as exclusively relying on and trusting in Allah instead of holding fast to legal 
incantations, cauterization or other types of treatment sought from others. 

Relevance of the Hadith to the Chapter 

This hadith elucidates the way of attaining perfect monotheism and the 

rewards it entails in t he Hereafter, 

Lessons Drawn from the Hadith 

❖ Knowi n g the merit of our righteous Muslim Salaf who always contem - 
plate the heavenly signs of Allah, 

♦I* Our righteous Musi im Salaf were kee n to ob serve si ncerity in all thei r 
affairs. They, moreover, detested showing off their righteous deeds. 

❖ Before proceeding into any act one should investigate the proof of its 
permissibility. Such was the case of our righteous Muslim Salaf. 

It is desirable to seek the proof of permissibility before carrying out any 

action, and it is highly commendable to put what is learnt into practice. 
^ Knowledge should be conveyed with courteousness and tenderness. 

The permissibility of treatment by reciting legal incantation. 

+1* Upon witnessing a Muslim adhering to a permissible act, it is desirable 
to guide him to offer what is preferable and more desirable in the Sight 
of Allah. 

❖ Knowing the merit of Prophet Muhammad (PBUH) before whom all 
nations were displayed. 

^ The numbers of the prophets' followers differ from one to another 

O This hadith provides a refutation of those who allege that the truth lies 
in the practices of the dominant majority of people, 

•> One is enjoined to follow' the truth, no matter how few its followers 
may b e. 

❖ The hadith affirms the virtues of Moses (PBUH) and his followers. 

^ The hadith affirms the virtue of the Prophet Muhammad's nation as it 
represents the major multitude among the other prophets’ followers. 
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❖ Knowing the merit of attaining perfect monotheism, which will he 

greatly rewarded on the Day of Resurrection. 

*t+ It is allowable to hold discussions on religious issues to derive beneficial 
points and make the truth evident. 

£+ The Salaf used to keep a deep understanding of religion. They, thus, 

realized that the seventy thousand persons attained such a highly 

elevated rank through earnest work. 

❖ The Sain/ were seriously keen to do righteous acts and compete in 
offering good deeds, 

<• Attaining full trust in Allah by abandoning incantation and cauteriza- 
tion is an indication of pure and perfect belief in Allah. 

❖ It is permissible for the Muslim to ask pious people to invoke Allah 
for him. 

❖ Knowing the virtue of 'Ukkashah Ibn Mihsan (may Allah be pleased 
with him). 

❖ The Prophet (PBUH) prophesied that 'Ukkashah was one of the 
seventy thousand people who would enter Paradise without reckoning 
or chastisement. Afterwards, ' Ukkashah was martyred during the 
military campaigns launched against the apostates. May Allah h e pleased 
with him! This incident provides one of the signs of Muhammad’s 
Prophethood. 

❖ The Prophet's use of euphemism shows his noble character. He did 
not offensively tell the man that he would not be included among 
those seventy thousands, 

*> It is desirable for a scholar to terminate the discussion on specific 
topics, so that unqualified persons may not delve into sophisticated 
legal issues. 

Endnotes 


1 Al- Bukhari (3410), Muslim (220), At-Tirmidhl (2448), Ad-Darimi (2810), and 
Ahmad ( 1 /27 1 ) . 

2 The 'l%bi (Successors of the Companions): Plural of Tttbi a person who witnessed 

a Companion of the Prophet (PBUH), i,e. one of those who belonged to the first 
Muslim generation after the Prophet (PBUH), 



CHAPTER 



Fear of Polytheism 


Almighty Allah says: 

‘Indeed, Allah does not forgive association with Him, but He 
forgives what is less than that for whom He wills . . 

(Qur’an: An-Nisa; 48-116) 

Moreover, Allah, Exalted be He, relates, in the Noble Quran, that Ibrahim, 
His intimate friend (may Allah be pleased with him), invoked Him saying: 

"My Lord, make this city [Le., Mecca) secure and keep me and 

my sows away from worshipping idols” (Qur’an: Ibrahim: 35) 


Relevance of the Chapter to the B ook of Tawhid 

Having clarified how to meet the prerequisites of monotheism and pointed 
out its merits, the author, in this chapter, elaborates on the misgivings about 
polytheism, so that a true believer may be warned against them. 
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Concise Coni men tar v on the Book of lawbtd 


Keywords and Phrases 

• Allah does not forgive association with Him: Allah never grants 

forgiveness to the one who dies while dedicating acts of devotion to 
any false deity besides Him. Nonetheless, Allah forgives all other sins 
with the exception of polytheism. 

* For whom He wills: Allah grants pardon to whom He wills out of His 

bounty and wisdom. 

General Meaning of the First Verse 

With the aim of warning His bondmen against approaching any act of 
polytheism, Allah, to Whom belong all perfect! on and majesty, stresses that 
He will never grant pardon to those who assign partners to Him and remain 
so till death. On the contrary, out of His endless bounty and grace He forgives 
the sins of those whom He wills with the exception of polytheism. 

General Meaning of the Second Quranic Verse 

Ibrahim (PBUH) invoked Allah to keep him and his sons away from 
idolatry, which is deemed as a grave source of mischief. 

Relevance of the Quranic Verses to the Chapter 

The first verse signifies that assigning partners to Allah is deemed as the 
gravest sin in the Sight of Allah. Moreover, the one who commits that grave 
sin will never be forgiven if he fails to offer repentance before death. Thus, one 
must be warned against approaching such a heinous sin. The second Qur’anic 
verse signifies that Ibrahim (PBUH) was afraid of being deluded by acts of 
polytheism so he invoked Allah to safeguard him against all acts and forms of 
poly th eism. We are thus supposed to express our fear of polytheism* Thus, the 
two Quranic verses emphasize the significance of expressing fear of perpetrating 
any act or form of polytheism. 

Lessons Drawn from the Qu r’anic Verses 

❖ Polytheism is the gravest sin, as it will never be forgiven unless one 
turns to Allah in repentance. 

♦I* If anyone commits any sin other than polytheism and dies before 
repentance, his affair will be absolutely referred to Allah, Who may 
grant him forgiveness or chastise him in the Hereafter* 
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❖ The Muslim must express his fear of polytheism, for rbrihlm (PBUH), 
who was distinguished by demolishing idols at his time, was afraid of 
falling into such a grave sin. 

❖ The permissibility of invoking Allah for removing tribulations. He is 
the One to be besought for help and support. 

❖ It is permissible to invoke Allah for oneself and on behalf of one's 
offspring as well. 

The verses refute the allegation of some ignorant people that the Muslim 

nation is not susceptible to fall into acts or forms of polytheism. Those 

people felt safe from it and thus ignorantly fell into its darkness. 






Coiicise Co m m-et! tj<iy on the Book of Thtvhid 


The Prophet (PBUH) has said: 

“ The most dreadful sin / am afraid you may commit is minor 
polytheism. He was, then, questioned about it. Thereupon , he said, 
it is ( offering your good deeds) in ostentation! 

{Related by Ahmad) 


General Meaning of the Hadith 

Out of his pity and mercy for his nation, the Prophet (PBUH) was so keen 

ness and warn them against all that 
is evil. He (PBUH) warned Muslims not to perform devotional acts in order 
to show off or to get peoples admiration. He deemed showing off as an act of 
minor polytheism, which would render all acts of worship, performed in such 
a way, null and void. Since people intuitively long for acquiring prominence 
and being praised by others, ostentation may easily permeate righteous 
Muslims. Therefore, the Prophet (PBUH) expressed his anxiety about the 
righteous Muslims who offer good deeds and warned against pretentious 

display. While minor polytheism may easily permeate the hearts of the 

righteous, acts of major polytheism are hardly perpetrated by them. 


to guide people to the path of righteous 


Relevance of the Hadith to the Chapter 


This hadith warns the believers against the perpetration of 


polytheism, 


whereas the former two Quranic verses warn them against approaching acts 

of major polytheism. Thus, the present chapter elaborates on the two main 

categories of polytheism. 


Lessons Drawn from the Hadith 

*1* A true believer should be anxious about falling into minor polytheism, 

since the Prophet (PBUH) expressed his anxiety in the aforementioned 
hadith and, moreover, warned righteous Muslims against it* 

^ The Prophet (PBUH) was compassionate and keen to guide his nation 

to the straight and righteous path, 

into major an 

former is defined as setting rivals to Almighty Allah whereas the latter 

is confined to acts designated as polytheistic according to the Quran 
or the Sutmah without reaching the degree of major polytheism. They 
may, fu rth e r, be compared as follows: 


d minor polytheism. The 


Polytheism is categorized 
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❖ The former renders man's entire deeds void,, whereas the latter only 
renders acts contaminated with impure intentions null and void. 

❖ While retai ners of major polytheism will abide in the HeUfire for eter n i ty s 
perpetrators of minor polytheism will not. 

❖ A perpetrator ofmaj or polytheism is regarded as a repudiates oflslam 
while the holder of any act or form of m i no r poly theism is regarded 
as a Muslim. 



44 


Concise Comm en cary on the Book of Tatvhid 


Ibn Masud (may Allah be pleased with him) narrated that the Messenger 
of Allah (PBUH) said: 

“Whoever dies while still jm yoking anyth i ng other than Allah as an 
equal tvill enter the Hellfire 

(Related by Al- Bukh&ri) 


General Meaning of the Hadith 

The Prophet (PBUH) states that if the person sets a prophet or any false 
deity or object as a rival to Allah either by invoking or imploring such a false 
deity for assistance, and remains so until he dies, he will be doomed to the 
Hellfire, Setting a rival to Allah has two forms: 

a) To associate a partner with Allah with regard to the devotional acts. This 
is regarded as an act of major polytheism, which entails eternal chastisement 
in the Hellfire. 

b) Any act of minor polytheism such as making Allah equal to human 
beings in words like, “When Allah wills and you will 11 or “It is only made 
for Allah's sake and yours 1 ' Offering good deeds for the sake of pretentious 
display is also regarded as an act of minor polytheism, which does not 
necessarily lead its perpetrator to abide eternally in the Hellfire, 


Relevance of the Hadith to the Chapter 

Muslims, according to this hadith are warned against any act or form of 
major or minor polytheism by means of expo undi ng its grave consequences. 

Lessons Drawn from the Hadith 

*> This hadith warns Muslims against all acts and forms of polytheism 
and advises them to turn to Allah in repentance, 

♦> Invoking a prophet or a friend of Allah whether alive or dead, and seeking 
the blessings of a stone or a tree are regarded as acts of polytheism. 

^ Polytheism is only expiated by repentance. 
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J&bir Ibn Abdullah (may Allah be pleased with him) narrated that the 

Prophet (PBUH) said: 

"He who meets Allah without associating anything with Him wilt 
enter Paradise, and he who meets Him associating (anything) with 
Him wilt enter the Hellfire 

(Related by Muslim and Ahmad) 


Jabir Ibn 1 Abdullah (the Narrator) 

His full name is Jabir Ibn ’ Abdullah Ibn ‘ Amr Ibn HirSm Al-Ansar! A s- Sul amL 
He is one of the venerable Companions of the Prophet. His father was also a 
Companion. He narrated many hadtths from the Prophet (PBUH). He died 
after 70 A.H. at the age of 94^ may Allah be pleased with him. 

Keywords and Phrases 

• Meet Allah : It means to pass away. 

* Anything: It is a general word to include the prohibition of acts entailing 

both minor and major polytheism. 

General Meaning of the Hadith 

The Prophet (PBUH) declares that whoever dies while adopting monotheism 
will definitely be admitted into Paradise. If he persistently commits a major sin 
and dies without offering repentance, he will be referred to Allah’s Divine Will. 
He may be forgiven and thus permitted to enter Paradise or be admitted into 
the Hellfire for a limited period of time before entering Paradise. 

If a man, on the other hand, dies while retaining any act or conviction of 
major polytheism, he will never be admitted into Paradise, Allah will, moreover, 

have no mercy on him and he will be cast into the Hellfire and abide therein 
for eternity. But if he dies while perpetrating an act of minor polytheism, he 
will enter the Hellfire for a limited period of time. 

Relevance of the Hadith to the Chapter 

The hadith warns Muslims against all kinds of polytheism, and urges them 

to keep away from such grave sins. 
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Lessons Drawn from the Hadlth 

4* One must be overly afraid of committing any act of polytheism, since 
salvation from the Hellfire is contingent on the abandonment of such 
a grave sin. 

❖ One's good deeds are not accepted except when being free of any form 

or act of polytheism. 

❖ Clarifying the conceptof the Testification of Faith, which implies utter 
renunciation of polytheism and pure worship of One God. 

4* Both Paradise and Hellfire are so close to man, so every human being 
will fully realize his desti nat ionupontheendofhislife. 

❖ The hadlth affirms the virtues of those who are safeguarded against 

polytheism. 

Endnotes 

1 Ahmad in Al-Mtisnad (5/428 and 429), And At-Tabarini in Al-Mu 'jam ATKabtr {The 
Great Lexicon ) (4/25 3 No. 430 1 ), 

2 Al-Bukhari (449"), ‘Abdullah tbn Mas'ud, the narrator of the hadlth, adds, "Arid I 

said, * Whoever dies without invoking anything as a rival to Allah will enter 

Paradise," 1 The hedt'lh is also related by Muslim (92) with a wording that reads, "He 

who dies associating anything with Allah would enter the Fire (of Hell).’" 
' Abdullah Ibn Mas 1 ud said, “J say that he who dies without associating a nyth ing 

with Allah would enter Paradise" 

3 Muslim (95) and Ahmad in Al-Musnad (3/345). 



Calling to Testification 

of Faith 

Aim ighty Allah says: 

“Say, 'This is my way; I invite to Allah with insight, I and 
those who follow me, And Exalted is Allah; and I am not of 
those who associate others with him’ ” (Quran; Yusuf: 108) 

Relevance of the Chapter to the Book of Taw hid 

In, this chapter, we are going to elaborate on the necessity' of inviting others 
to the straight path of Almighty Allah with insight, wisdom and beautiful 
preaching as the Messengers of Allah and their followers did. 
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Keywords and Phrases 

• Inviting people to Accept the Testification of Faith: The Call to 

Allah is designated as inviting people to worship One God, believe 
in Him and His Messenger. This is the essence of the Testification 
of Faith. 

• Say: The person addressed with the command is the Prophet fPBUH). 

• Insight: It i ncl tides a li m eans of fcn owledge, which maybeempl oyed to 

distinguish good from evil and truth from falsehood. 

• Exalted is Allah: This phrase has been mentioned as a command to 

give praise to Allah and disprove any deficiency or inadequacy as- 
cribed to Him. 

General Meaning of the Qur’an ic Verse 

Almighty Allah commands His Messenger to inform people that he, 
as well as his followers, invites people to Allah with knowledge, certainty 
and dear evidence. The essence of such a call is that Allah is far above 
having a rival or a partner in His absolute dominion over the heavens and 
the earth. He is also too exalted to have an associate worshipped or adored 
besides Him. 

Relevance of the Qur’anic Verse to the Chapter 

According to the aforementioned Qur’an ic verse, Allah expounded the 
exemplary method of the Messenger (PBUH) and his followers in inviting 
people to admit, with insight, wisdom and beautiful preaching, the Testification 
of Faith. Therefore, the Quranic verse emphasizes the obligation of inviting 
others to accept Isl am, which is the subject matter of the present chapter 

Lessons Drawn from the Quranic Verse 

•t* Inviting people to bear witness that there is no deity but Allah, is the 

exemplary practice of the Prophet (PBUH) and his followers. 

A propagator of Islam should be well versed and possessed of compre- 
hensive kn owledge about whatheenjoinsor forbids. 

• A caller to Allah should sincerely offer his call without any personal 
yearning or desire. He should never be partial to a party, a sect or 
a doctrine. 


Chapter 4; CsilOEng to Testification of Faith 
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Having insight is a religious obligation, for following the Prophet 
(PRUH) is obligatory and is achieved only through insight represented 
in knowledge and firm belief. 

❖ Knowing the virtue of monotheism, which is based on the conviction 
that Allah is far above any imperfection. 

^ Abomination of polytheism since it is a means of abominable profanation. 

*+* Not only should a Muslim be free from any act of polytheism, but he 
must also disown the polytheists and their practices. 
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(kuicise Commentary on the Book of Tau/hid 


Ibn ' Abbas- (may Allah he pleased with him) narrated: 

“When the Prophet (PBUH) sent Mu "adh to Yemen , he said to him, 
'You will go to the People of the Scrip tu re. So, when you rea ch there, 
invite them to testify that there is no deity but Allah) (in another 
narration, it is narrated that the Prophet (PBUH) said, '.to confess 
the Oneness of Allah...') and that Muhammad is the Messenger of 
Allah, tf they obey you in that, tell them that Allah has enjoined on 
them five prayers each day and night. If they obey you in th a f, tell 
them that Allah has enjoined on them to pay theZakdh , which will 
be taken from the rich among them and given to the poor among 
them. If they obey you in that, then avoid taking the best of their 
possessions, and be afraid of the invocation of an oppressed person 
because there is no screen between it and Allah.' " 

(Related by AbBukhdrl and Muslim) 


Keywords and Phrases 

* The Prophet sent Mu' adh to Yemen: The Prophet (PBUH) sent Mu ' adh 

to Yemen as a propagator of Islam, a ruler and a judge in 1 0 A,H, 

* The People of the Scripture: The Jews and the Christians who were 

the dominant majority of the population of Yemen at that time. 

* If they obey you ill that : If t h ey proclaim th e Testificat ion of Faith, 

comply with what you call to and denounce all the false deities 
worshipped besides Allah, then proceed in instructing them to accept 
further teachings of Islam, 

* Be afraid of the invocation of an oppressed person: The Prophet 

(PBUH) warns Mu’ adh against oppression and commands him to 
enjoin justice. 

* There is no screen between it and Allah: It means that the invocation 

of an oppressed person will be answered sooner or later 

General Meaning of the Hadith 

When the Prophet (PBUH) intended to dispatch Mu' adh to Yemen as 
a caller and an instructor for teaching its people the principles of Islam, he, 
further, drew for him the major outlines of inviting the Yemeni people to 


Chapter 4 : Calling to Testification of Faith 
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the religion of Islam. The Prophet (PBUH), thus, informed Mu'adh that 
he would encounter the Jews and the Christians who were welt versed in 
religion and fond of engagement in debates. The Prophet (PBUH) urged 
Mu ' &dh to be well prepared to argue with them and remove their suspicions. 
According to the Prophet’s pieces of advice, Mu'ddh was admonished 
to start his mission with important issues. He was first commanded to 
correct their understanding of the principles of belief. Once they adopted 
correct belief, he would command them to establish prayer, which took 

should abide by 

performing the five regular prayers, he would command the rich among 
them to pay the Zak&h as an act of consolation to the poor and gratefulness 
to Allah, Exalted be He. Then Mu'adh was warned of taking the best of 
their possessions. They were, instead, enjoined to pay Zakah from among 
their average possessions. Finally, he was urged to treat them justly and 
to avoid oppression so as to stay clear of the invocation of any oppressed 
person, which will certainly be answered. 

Relevance of the Hadtih to the Ch apter 

This hfldith stresses that the caller to Allah should first invite people to 
testify that there is no deity but Allah. It also urges Muslims to send propagators 
to achieve such a purpose. 

Lessons Drawn from the Hadith 

& The permissibility of sending preachers who are capable of inviting 
people to Islam. 

❖ Inviting people to bear witness that there is no deity but Allah and that 

Muhammad is the Messenger of Allah takes precedence overall other 
religious duties, 

**• The Testification of Faith is defined as dedicating all devotions to 
Allah and deifying nothing besides Him. 

*** A man becomes a Muslim after verbally proclaiming the Testification 
of Faith, 

❖ Amanmaybewelllearned but rem ai ns unaware of the correct mean ing 
and consequen ces of the Testification of Faith, However, some people 
are aware of its meaning, but do not put it into practice. Such is the 
case of the People of the Scripture. 


precedence right after adopting monotheism. If they 
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Concise Commentary on the Book of Tawhtd 


❖ There are various levels of discourse, which must be taken into 
account when inviting different people to Islam, This is inferred 
from the Prop het's words, which read, “..You will go to th e People of 
the Scripture., 

*t+ According to the hadlth, a propagator of Islam should be well 
versed in the principles of the Muslim faith so that he may refute all 
misconceptions. This may be achieved by seeking knowledge. 

❖ Prayer comes second only to the Testification of Faith. 

❖ Paying obligatory Zakah follows establishing prayers in importance. 

❖ According to the faadith, the poor are entitled to receive Zakah. It may 
also be paid to them only. 

♦> It is impermissible to take Zakah from the best of peoples possessions, 
unless they do it willingly. 

*t* Warning against oppression, as the invocations of the oppressed 
person will certainly be answered, even if he might be a wrongdoer. 
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Chapter 4: (.'ailing to Testification of Raich 

Sahl Ibn Sa'd (may Allah be pleased with him) narrated: 

“On the day of the Battle of Khaybar the Prophet (PBUH) said 
‘ Tomorrow i I wtU give the flag to a person who loves Allah and 
His Messenger and is loved by Allah and His Messenger and at 
whose hands Allah will grant victory.’ So, people (the Companions) 
wondered all that night i wishing eagerly to see to whom the flag 
will be given. In the morning, every one of the Companions wished 
to be given the flag. However, the Prophet (PBUH) asked, ' Where 
is ’Alt Ibn Abu Tdlib?’ It was said that 'AH was suffering from eye- 
trouble. So, he ordered them to bring ' All in front of hint. Then the 
Prophet (PBUH) spat in his eyes and invoked Allah for him, and 
his eyes were cured immediately as if he had never had any eye- 
trouble Then the Prophet (PBUH) gave him the flag and said , ‘Co 
to them patiently and calmly until you enter their land and face 
them. Then, invite them to Islam and inform them of what Allah 
has enjoined upon them, for by Allah, if a single person embraces 
Islam at your hands (i.e. through you), that will be better for you 
than the red camels (the Arabs 1 most precious possessions)) ” 3 

(Related by Al-BukMri and Muslim) 


Sahl Ibn Sa’d (the Narrator) 


Sahl Ibn Sad's full name is Sahl Ibn Sa'd Ibn Malik Ibn Khalid Al-Ans&rt 
Al-Khazrajt As-5&' idi. He is a prominent Companion who died in SR A.H., 
when he was over hundred years old; may Allah be pleased with him. 

1 Ail Ibn Abu BHb 

'Ali Ibn Abu [Rlib was the Prophet’s paternal cousin, the husband of his 
daughter Fatimah, and the fourth of the Rightly- guided Caliphs. He was one 

of the earliest persons to accept Islam and one of the ten Companions who 
were given the glad tidings of being admitted into Paradise. He was murdered 

in 40 A.H.; may Allah be pleased with him. 

Keywords and Phrases 

• The Day of Khaybar: It refers to the Battle of Khaybar, which was 

launched against the Jews in 7 A.H. 
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Concise Cornmen ta ry on che Book of lawhhl 


* Flag: It is the emblem of the army. which is usually given to the commander. 

* Islam: Submitting to Allah by adopting monotheism, showing 
absolute obedience to Allah and dissociating oneself from polytheism 
and polytheists. 

General Meaning of the Hadith 


The Prophet (PEUH) gave the Companions glad tidings that in the following 
day they would be granted victory over the Jews at the hands of a virtuous 
man who was loyal to Allah and His Messenger (PBUH), Consequently, 
each Companion aspired to be that virtuous man. When they gathered in the 
morning, the Prophet (PEUH) asked about 'Alt (may Allah be pleased with 
him) who was suffering an eye-trouble and could not join them. ‘Ali came 
and the Prophet (PBUH) spat in his eyes, which healed at once. Thereafter, the 


Prophet (PBUH) charged him with the commandment of the Muslim troops 
and instructed him to move ahead calmly until he drew near to the enemies’ 
fortress. The Prophet further commanded 'All to invite the enemies, when 
he reached their fortress, to accept Islam, If they would respond to his call, he 
should, then, inform them of the duties imposed on every Muslim, Finally, the 
Prophet (PBUH) highlighted the virtues of inviting people to Allah affirming 
that if a caller succeeded in guiding one person to the straight path, it would 
be better for him than being possessed of the most precious worldly gains. 
Therefore, how great his rewards would be if he became the source of guidance 
for more than one person! 


Relevance of the Hadith to the Chapter 

'This hadith emphasizes the importance of inviting people to accept Islam, 

Invitation to Islam implies calling people to proclaim the Testification of Faith 

by declaring that there is no deity but Allah and that Muhammad is His 

servant and Messenger. The hadith further emphasizes the virtue of propagating 
the religion of Islam. 


Lessons Drawn from the Hadith 

❖ Knowing the virtues of ‘ Ali Ibn Abu Talib; his loyalty to Allah and His 
Messenger, and his possession of certain and firm belief. These virtues 
were attested by the Prophet (PBUH) himself. 

❖ This hadith proves that Al migh t y Allah loves in a way that is approp riate 
for His Maj esty. 



Chapter 4: Calling to Test! ficaiion of Faith 



❖ The Companions were keen to compete in offering all good deeds. 

Muslims are ordained to show good manners even at times of war. 
They are also commanded to avoid hasty decisions and undesired 
sounds during war. 

❖ The imam should command his viceroys to treat their subjects with 
tenderness without showing weakness or lack of vigor. 

& Before engaging in combat with their enemies, the Muslims must 
invite them to Isl am, 

❖ War is to be waged against whoever stands against the propagation 
of Islam. 

❖ When inviting non -Muslims to Islam, Muslims should introduce the 

degrees. That is, a disbeliever may be 

fi rst in vited to p roclai m the Test i Neat ion of Faith and then in vited to 
perform the other pillars of Islam. 

❖ The virtue of inviting non-Muslims to accept Islam lies in the generous 
reward they will be granted in case they embrace Islam. 

*!* This hadith implies two proofs of the Prophethood of Muhammad. 
He gave glad tidings of victory beforehand and cured the sore eyes by 
applying his honorable saliva to 1 Alls eyes. 

•?* It is obligatory for Muslims to believe in the Divine Decree. This is 
shown by the feet that though each Companion was keen to be granted 
the flag; it was only given to the one foreordai tied by Allah. 

It is not enough for the person to be called a Muslim. He must, further, 
be acquainted with the legal duties incumbent upon him and put them 
into practice. 


teachings of Islam to them by 


Endnotes 

1 Ztftdf i: A fixed proportion of one's property paid annually by every Muslim whose 
property has reached a specified amount called the rtigfib (he- the minimum amount on 
which Zakah is due). Paying Zakah is one of the five pi [Jars of Is! ami namely the third. 
There are eight recipients of ZakAh according to the Shari "ah (Islamic Law) as stated 
in the Qur an (At-Tawbah: 60). 

2 At- Bukhari (2942) and Muslim (2406), 
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CHAPTER 



Meaning of Monotheism 
and Faith Testification 


Almighty Allah says: 


“These whom they invoke seek means of access to their Lord, 
[striving as to] which of them would be nearest, and they hope 
for His mercy and fear His punishment. Indeed, the punishment 
of your Lord is ever feared" (Quran: Al’lsr^’: 57) 


_ 




Relevance of the Chapter to the Book of Tawhtd 

In the present chapter, the author clarifies the concept of monotheism. 
There is a need for clarifying the concept of monotheism since some people 
wrongly believe that monotheism involves a mere belief in the Oneness of 
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Concise Cora oicnraiy on the ilook of Tkwhid 

Allah. The author asserts that monotheism necessitates devoting all acts 
and forms of worship to Allah Alone, and keeping away from any act of 
polytheism. 

Keywords and Phrases 

• Testification of Faith; It is the declaration that there is no deity but 

Allah and that Muhammad is the servant and Messenger of Allah. 

• Invoke: The contextual meaning of the word 'invoke 1 is to worship. The 

disbelievers, however, invoke or adore the angels, the prophets or the 
righteous. 

• Seek means of access to their Lord: Despite being invoked and 

adored besides Allah, the angels, the prophets and righteous people 
offer all good deeds to draw nearer to their Lord. 

General Meaning of the Qur’an ic Verse 

Almighty Allah affirms that the angels, the prophets and the righteous, 
whom the disbelievers invoke besides Allah, ardently seek to draw nearer 
to Allah, hoping for His mercy and fearing His punishment. As the angels, 
prophets and righteous men offer good deeds seeking the pleasure of Allah, 
how can they be adored or worshipped besides Him?! 

Relevance of the Qur’anic Verse to the Chapter 

The verse in question signifies that both monotheism and the Testification 

of Faith necessitate avoiding all acts and practices of polytheism such as 
invoking the righteous or seeking their intercession for removing adversities 
or afflictions. 

Lessons Drawn from the Qur’anic Verse 

• The verse provides a counter argument against those who falsely 
believe that Allah's friends and righteous persons invoked besides 

Allah are competent to bring benefit or avert harm. 

• It shows how the Prophets and the righteous fear Allah and seek His mercy. 
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Chapter 5: Meaning of Mo no theism and Kaith ' I esii ficai ion 

.... ■■■■.■■ ■ * ■■ ~ ~ ' 1 ■ ■ ■■”■■■ ... ... » ■ - 

Almighty Allah says: 

“And { mention , O Muhammad )> when Abraham said to his 

father and his people* Indeed* I am disassociated from that 

which you worship - excep t for He Who created me ; and indeed t 
He will guide met M (Qur'an: Az-Zukliruf: 26-27} 


General Meaning of the Qur’anic Verse 

Almighty Allah narrates the story of His servant Messenger, and intimate 
friend Ibrahim who dissociated himself from the false deities, which were 
worshipped by his father and his people. He devoted himself to the worship 

of Allah. 


Relevance of the Verse to the Chapter 

This verse signifies that adopting monotheism and testifying that there is 
no deity but Allah necessitate dissociating oneself from all acts of polytheism, 
and dedicating all one’s devotional acts to Allah Alone. 

Lessons Drawn from the Q ur’anic Verse 

❖ The meaning of the Testification of Faith is to believe in the Oneness 

of Allah, devote all acts of worship to Him Alone, and dissociate 
oneself from all false deities. 

+I + A believer should avowedly declare his repudiation of the polytheists, 

❖ A Muslim should dissociate himself from the enemies of Allah even if 

they are from among the nearest kin. 










Chapter 5: Meaning of Monotheism and Faith Testification 



Lessons Drawn from the Qtir'anic Verse 


*5* Submission to the Will of Allah with regard to His obligations and 
prohibitions is one of the implications of monotheism and sincere 

Testification of Faith. 


Obeying anyone in making lawful what Allah made prohibited or 
prohibiting what Allah made lawful, is a form of polytheism. 


❖ The Qur’anic verse refutes the Christian belief that Jesus is a god, and 
affirms that he is the servant of Allah. 


❖ Allah is far above having an associate or a partner. 
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Concise Coni men tary on the Book of Ihtv&id 


Allah, the Almighty, says; 

“And [yet), among the people are those who take other than Allah 
as equals [to Him J. They love them as they (must) love Allah , 
But those who believe are stronger in love for Allah, And if only 
they, who have wronged, would consider (that) when they see the 
punishment, (they will be certain) that all power belongs to Allah 
and that Allah is severe inpu nishment." 

(Qur’an: Al-Baqarah: 16 S) 


Keywords and Phrases 

* They Jove them as they (must) love Allah; It means that those who 
worship false deities besides Allah retain love Bind reverence for such deities. 


General Meaning of the Qur’anic Verse 


Allah, Glorified and Exalted be He, depicts the polytheists’ affairs in this 
life and the recompense they will receive in the Hereafter. They set rivals to 
Allah by rendering Love and reverence to them. On the contrary, the true 
believers’ love for Allah exceeds the polytheists’ love for their false deities or 
the polytheists’ love for Allah. The reason is that the believers’ love is dedicated 
to Allah Alone, whereas the polytheists’ love is shared by other false deities. 
Had the polytheists been certain of the grave chastisement they would receive 
on the Day of Resurrection for the grave sins they perpetrated, they would have 
abandoned all their aberrant practices. However, they did neither perceive nor 

believe in their inevitable destiny. 

Relevance of the Q uranic Verse to the Chapter 


The Quranic verse is one of the texts that clarifies the meaning of mono- 
theism and the significance of a Muslims Testification of Faith. The verse 
implies that whoever ascribes rivals to Allah and loves them as he loves Allah. 


is deemed a polytheist Monotheism is, therefore, an act of rendering love and 
reverence to Allah Alone. Such love and reverence drive man to sincerely 
worship, submit and surrender to Allah Alone. 
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Chapter 5: Meaning of Monotheism and Fakh'l esii fiejuio n 

Lessons Drawn from the Qur’anic Verse 

*+* Monotheism designates the retain men t of love and reverence, which 
correlate submission and surrender, to Allah Alone. 

❖ Though they lender great love to Allah, the polytheists are not considered 
Muslims, since they associate false deities with Allah. 

❖ Polytheism is a form of injustice, 

$ The verse warns the polytheists against the severe punishment 
prepared for them on the Day of Resurrection, 
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Concise Coimmcjicafy on the Book of Tgwbid 


The Prophet ( P BU H ) is reported to have said: 

“He who testifies that there is no deity but Allah and renounces 
whatever is worshipped besides Allah, his property and blood 
become inviolable, and his account will be with A ll ah"' 

(Related by Muslim and Ahmad) 


Keywords and Phrases 

■ 

• His property and blood become inviolable: It means that 

whoever declares his acceptance of Islam, his property a n d blood 
will be secured. 

* And his account will be with Allah: If anyone declares his 

acceptance olTslam, his reckoning will be only with Allah, Who will 
recompense him according to his intention. 

General Meaning of the Hadith 

According to the foregoing fcadith, the property and blood of a man will be 
secured upon the fulfillment of two major requirements; 

1. Pronouncing the Testification of Faith by declaring that there is no 

deity but Allah and that Muhammad is the servant and Messenger 
of Allah. 

2, Renouncing all other false deities which are worshipped besides Allah, 

Once a person fulfills these two requisites, he will be secured with 
regard to his life and property* As far as his inner belief is concerned, it 
will be absolutely left to Allah Alone. Therefore, if he is proven to be of 
firm and sincere belief, Allah will admit him into the gardens of Paradise. 
Otherwise, if he is a hypocrite, he will be driven to a severe punishment 
in the Hellfire. However, people are judged in this life according to their 
apparent deeds. 

Relevance of the Hadith to the Chapter 

This hadtth provides a clear definition of the Testification of Faith, 
which necessitates the renunciation of all false deities worshipped 
besides Allah. 
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Lessons Drawn from the Hadith 

<• Declaration of belief in one God implies the renunciation of all other 
false deities worshipped besides Allah, such as idols and tombs. 

*I 4 If anyone merely testifies that there is no deity but Allah, understands 
its meaning and acts accordingly, his blood and property will not be 
secured unless he declares his renunciation of all false deities 
worshipped besides Allah. 

❖ A mere verbal declaration of belief in one God (i.e. Allah) and showing 
apparent adherence to religious ordinances secure man's property and 
blood until proven otherwise. 

❖ A Muslim is enjoined to withhold his hands from the disbelievers once 
they accept Islam, even if they do so while being in a state of war, until 
th e contrary is prove n . 

& A man may verbally testify that there is no deity but Allah without 
expressing his renunciation of other false deities. 

*> People are judged according to their apparent deeds. In the Hereafter, 
they will be judged according to their hidden plans. 

❖ A Muslim's blood and property are inviolable except for a justifiable 
reason such as executing a penalty. 


Endnotes 


1 'Ihe Messenger of Allah (PfiUH) has interpreted this verse when ' Adiyy Ibn Jjalim 
(may Allah he pleased with him) visited him and heard him reciting il. Upon hearing 
the verse, 'Adi said, “O Messenger of A Hah! 7 hey did not worship them!” He (the 
Prophet) said, 'Yes, they did; they ( rabbis and monks) forbade them what is lawful an tl 
made lawful for them what is forbidden, and their peoples followed them. This is their 
uvrship of them This hadith is related by At-Tirmidhl (3094) who graded it a hasatt 
(gtK>d) hadith. It is also related by Ibn AbCi, Shay ball in his Musannaf ( 77ic GmtpikiihPT) 

(7/167 No, 34925). 

2 Muslim (23) and Ahmad in Al-Musnad (3/472). 
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CHAPTER 


-Jiff! 


Acts of Polytheism: 
Wearing Rings for Remov 

Affliction and the Like 


Exalted be He, says 


(Qur’an: Az-Zumar: 38) 


The present chapter refers to an act, which is regarded as one of the forms 
holytheism* It is trying to remove or avert afflictions and tribulations by 





















Concise Commentary on the Book of Tawh'id 


6S 

Keywords and Phrases 

• What you invoke: It refers to all false deities which may be invoked 

for the sake of deriving benefit or averting harm, 

* Harm: It is a comprehensive word, which includes all types of 

afflictions such as diseases, poverty and distress, 

* Mercy: It is also a comprehensive term, which includes good health, 

comfortable life, etc, 

General Meaning of the Qur’anic Verse 

Allah commands His Prophet (PBUH) to ask the polytheists if their idols 
can benefit or harm, to force them to acknowledge the disability of their false 
deities. By asking them such a question, the Prophet (PBUH) caused their 

argument to fall into pieces. 

Relevance of the Verse to the Chapter 

The verse is a proof of the i 
polytheism such as wearing rings or strings. 

Lessons Drawn from the Qur’anic Verse 

❖ The invalidity of polytheism, for whatever is worshipped besides 
A Hall is absolutely incapable of doing benefit or causing harm. 

<+ Wearing rings, strings or their like for the sake of deriving benefit or 
averting harm, is strongly denounced. Such acts of polytheism are 
similar to idolatry. 

*2* It is pe r m issible to encou nter the polytheists in poletn lea I con frontations 
for refuting their false doctrines, 

❖ The obligation of relying entirely upon Allah and trusting Him. 


dity of polytheism and all acts revealing 
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Chapter 6: Acts of Polytheism: Wearing Rings for Removing Affliction 


I I 1 1 1 1 ■ 1 1 


' Imran Ibn Husayn (may Allah be pleased with him) narra Eed: 

"The Messenger of Allah (PBUH) saw a man •wearing a bracelet 
of brass in his hand- There upon, the Prophet (PBUH) said to him, 
' What is this bracelet for?’ The man replied, Tt is because of 
At- Wdhinah (a vein that causes pain in the shoulder and the hand),’ 
Thereupon, the Prophet (PBUH) said , * Take it off, for it will only 
increase your pain, and if you die white wearing it, you will never 

succeed " . 

(Related by Ahmad with an acceptable chain of transmission ) 


' Imran Ibn Husayn 

The full name of the narrator is ’ Imr&n Ibn Husayn Ibn ’ Ubayd Ibn Khalaf 
AJ-Khu 2 & L He and his father were Companions of the Prophet. He embraced 
Islam in the year of the Battle of Khaybar and died in 52 A.H. in Basra; may 
Allah be pleased with him. 

General Meaning of the Hadith 

Imran Ibn Husayn (may Allah be pleased with him) narrates one of 
the incidents of the Prophet who used to fight against polytheism. 'Imrftn 
mentioned that the Prophet (PBUH) saw a man wearing a bracelet of brass 
in his hand. Thereupon, the Prophet (PBUH) asked why he wore it The 
man replied that he did so to remove the pain in his hands. Thereupon, the 

Prophet (PBUH) commanded him to take it off i m rti ed i ately, and he (PBUH) 
justified his order by explaining to the man that such a bracelet would not 

remove the pain, but it would increase it. The Prophet (PBUH) further added 
that in case man died while wearing such a bracelet, he would never prosper 
in the Hereafter 


Relevance of the Hadith to the Chapter 

The hadith proves the prohibition of wearing rings for the sake of removing a 
tribulation. Such an act is a form of polytheism, which contradicts true belief. 


Lessons Drawn from the Hadith 

❖ Wearing bracelets and the like fo r the sa ke of being safeguarded against 
diseases is regarded as an act of polytheism. 
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Concise Commentary oji dig Book of Tstwhid 

*1* It is forbidden to use any proh ib ited material as a treatment, 

and teach the ignorant. 

❖ Polytheism has bad consequences both in this life and in the Hereafter 

❖ A mufti (Muslim scholar qualified in issuing legal rulings) must 
perceive the issue in detail before delivering his verdict. He should 
also take major objectives of the S/idribh (Islamic Law} into account 
before giving his legal ruling. 

*1“ Minor polytheism is at the top of the major sins. 

^ Falling into polytheism out of ignorance is by no meaus excused. 

♦S* People must strictly oppose the one who commits any act of polytheism 
so as to make people abhor such a practice. 


*J* It is obligatory for the Musi im to deny the evil 



Chapter 6: Acta of Polytheism: Wearing Rings For Removing Affliction 71 

'Uqbah Ibn 'Amir (may Allah be pleased with him) narrated that the 
Prophet (PBUH) said; 

“If a person uses an amulet, may Allah not fulfill his purpose, and if 
he uses a seasheli (as a remedy, or to protect him from the evil eye), 

may Allah not grant him calmness!'' 

According to another version the Prophet (PBUH) said: 

" Whoever uses an amulet commits an act of polytheism. 


' Uqbah Ibn ' Amir {the Narrator) 

' Uqbah Ibn 'Amir Al-Juhanl is a well-known Com pantos During the 
Caliphate of Mu'awiyah, 'Uqbah was appointed as a governor of Egypt for 
three years and died at the age of about 60 years; may Allah be pleased with him. 

Keywords and Phrases 

• Whoever uses an amulet: An amulet may be attached with the belief 

that it can guard a person or an animal against harm or evil, 

• Amulet: Attachment of amulets was a pre- Islamic custom. The Arabs used 

to attach beads to their children for guarding them against evil eyes. 

• May Allah not fulfill his purpose! It is an invocation expressed by 

the Prophet (PBUH) against whoever attaches an amulet. 

General Meaning of the Two Hadiths 

The Prophet (PBUH) invokes Allah to let those who attach amulets with 
the purpose of removing harm or evil not to fulfill their objective. Similarly 

the Prophet (PBUH) asks Allah not to let those who attach seashells live in 
peace and tranquility. Tire Prophets invocations are taken as indication for 
his admonition against such grave practices. In the second hadith, the Prophet 
(PBUH) affirms that such practices are acts of polytheism. 

Relevance of the Two Hadiths to the Chapter 

The two hadiths prove the prohibition of attaching amulets and seashells. 
They prove such practices as forms uf polytheism, since those who attach such 
objects become absolutely dependent on them. 
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(.oiicta: Go miti enta ry on the Book of Thwhid 


Lessons Drawn from the Hacliths 

*> Attaching amulets is an act of polytheism. 

•I* Whoever relies on others besides Allah will never attain his aim. 

4* One may invoke Allah not to fulfill the purpose of those attaching 
such amulets. 


Chapter 6: Acls of l J oly iheisiti: Wearing Rings tor Removing Affliction 73 

I bn Abu Hatim related that Hudhayfah (may Allah be pleased with 
him) saw a man wearing a thread around his arm to protect him from fever, 
thereupon, Hudhayfah cut it and recited the Quranic verse that reads: 

" And most of them believe not in Allah except while they associate 
others with Him” (Quran: Ytisuf: 106) 

( Related by Ibn Abu Hatim ) 


Hudhayfah Ibnul-Yam&n (the Narrator) 

The full name of the narrator is Hudhayfah Ibnul-YamSn Al-' AbsL He is 
one of the earliest Companions to accept Islam. He died in 36 A.H.; may Allah 
be pleased with him. 

General Meaning of the Tradition 

Hudhayfah Ibnul-Yaman (may Allah be pleased with him) saw a man 
tying a thread around his arm for the sake of protecting himself from fever. 
Thereupon, Hudhayfah cut the thread as an indication of his disapproval. 
Hudhayfah recited a verse from the Noble Qur’&n to prove the verity of his 
action. This verse states that though the polytheists believe in the Oneness of 
Allah, they associate others with Him, 

Relevance of the Tradition to the Chapter 

It affirms that wearing threads to alleviate illnesses is an act of polytheism, 
which must be strictly opposed. 

Lessons Drawn from the Tradition 

❖ Wearing threads to remove afflictions or repel them is prohibited, for 
it is regarded as an act of polytheism, 

It is obligatory to forbid evil and remove it whenever possible. 

*t* It is possible to use Qur’anie verses anti Prophetic traditions pertaining 
to major polytheism to prove the prohibition of acts classified as 
minor polytheism. 

❖ Though the polytheists confess Tawh'tclur-Rububiyyah (belief in 
Allah's Lordship), they are deemed polytheists because they worship 
false deities besides Allah. 
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Concise Commentary on the book of Tatohid 


Endnotes 

t Ahmad m Al-Musttod (4/445) a Ibn Hibban in Mawdtid (Fountains for 

the Thirsty } No. (1410 and !4l l) p Ibn Majah (3531),. and Al-Hakiin in AJ-MHstfte/rrtfr 
(4/216) who graded it lahih hadith and Adh-Dhahabi agreed to that grading. 

2 Ahmad in Al-Musnad (4/!54)> Ibn Hibban in Mawarsd AzZam 'an (1413)* and 
A! - Hakim in Al-Mu$t&drtfk (4/417). 

3 Ahmad in A l- Musnad (4/ 1 56) and Al-Hakim in Af-Mnsfadmi (4/4 17), 



Abti Bashir Al-Ansari (may Allah be pleased with him) narrated: 

"I was in the company of the Messenger of Allah (PBUH) on 
one of his journeys. The Messenger of Allah (PBUH) sent a 
messenger and ordered him not to let any necklace of string or 
any kind of necklaces (the narrator doubted the exact wording 
of the Prophet) round the necks of camels except it should be 

cut off ’ 1 


Relevance of the Chapter to the Book of Tawhtd 

In this chapter, the author further elaborates on other practices that 

impair pure monotheism such as using charms or amulets and other acts 
of polytheism . 
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Concise Commentary on the Book o( Thwkfd 


Abu Bashir AL Ansar i (the Narrator) 

Abu Bashir Al-AnsSri was onus of the Prophet’s Companions. He witnessed 
the Battle of Al-Khandaq and died at the age of about 60; may Allah be pleased 
with him. 

General Meaning of the Hadith 

In one of his journeys, the Prophet (PBUH) sent a man announcing that 
all necklaces attached to the camels should be removed. People used to 
believe that such necklaces could guard the camels against harm or evil eyes. 
The Prophet commanded them to remove such necklaces. These practices are 
deemed as acts of polytheism. 

Relevance of the Hadith to the Chapter 

The hadith asserts the prohibition of adorning camels and other animals 
with strings for the sake of guardi ng them against harms or envious eyes. Such 
practices are acts of polytheism. 

Lessons Drawn from the Hadith 

<+ Attaching st rings to an i mal s in order to repel harm is as prohibited as 
attaching amulets. 

❖ It is obi igatory to remove evi I wh enever possible. 

<+ People must be warned against all forms of polytheism so that their 
true belief may be properly maintained. 




Chapter 7: incariiaEions aaul Amulets 


Ibn Mas ‘Cid (may Allah be pleased with him} narrated: 

“7 heard the Prophet (PBUH) saying, ‘Using (illegal) incanta tions, 
amulets, or tiwa lah (a kind of magic used to make a woman loves 
her husband), is an act of polytheism.’ 

( Rel ated by Ahmad, Abu Dawud ) 


General Meaning of the Hadtth 

The Prophet (PBUH) affirms that reciting an illegal incantation, attaching 
an amulet and referring to sorcery to repel harm or derive a benefit are acts of 
polytheism, as none can guard against evil or bring benefit other than Allah, 
Glorified be He. 

Relevance of the Hadtth to the Chapter 

This hadtth affirms that rising any of the aforementioned means entails 
polytheism, and thus impairs one's pure belief. 


Lessons Drawn from the Hadtth 

& A Muslim should be alert to all forms and acts of polytheism. 

❖ it is impermissible to seek the help of amulets, incantations, or tiwalahs. 

❖ Being confident about the influence of incantations, amulets, or 
tiwalahs is an act of polytheism. 
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Concise Commentary on :he Book of Tatubtd 


An amulet is defined as an object worn, especially around the child's neck, 
as a charm to protect h i m from evil and envious eyes. However, some scholars 
of our Salaj (early Muslim scholars) permit attaching amulets if they contain 
Quranic verses, whereas some others including Ibn Mas' ud deem it forbidden. 

The Prophet only mentions legal incantations, which are free of all forms 

Such legal incantations, according to the Prophet's commands, 
may be recited for the persons who fall prey to envious eyes or those stung 
by a harmful animal. As far as the twalah is concerned, it is a form of magic 
wrongly believed to make a wife more endeared to her h usband or to make a 
husband more beloved by his wife. 



Keywords and Phrases 

» Legal Incantation: It refers to a ritual recitation of some verses of 
the Ever-GIorious Qur'iin for those suffering a disease or an affliction. It 
may also be breathed into water, which is given to the patient. A legal 
incantation may also be written on a dish and then erased by applying 
fresh water, which i s presented to the sufferer. 


Conclusion 

❖ Legal incantation may be held permissible or prohibited. To become 
permissible, a legal incantation must be free of any form, act or 

conviction entailing polytheism. If it is contaminated by any act of 

polytheism, it will be rendered prohibited. 

❖ Amulet is absolutely prohibited if it contains any spell or charm 
entailing polytheism according to the consensus of Muslim scholars. 
Scholars, however, differed on the amulet containing passages of the 

Quran: While some permitted it, others forbade it. The sound view is 
that it is forbidden lest its use should open further avenues of i nnovative 
acts of worship. It is similarly prohibited for the sake of securing the 
Quran from all innovative practices, 

❖ According to the unanimous agreement of Muslim scholars, tiwalah is 

forbidden because it is classified as a form of sorcery 
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Copter 7; liiiramanojis and. Amulets 

'Abdullah Ibn 'Ukaym (may Allah be pleased with him) narrated* as a 
marju hadith, that the Prophet (PBUH) said: 

'If anyone wears anything (like an amulet) (believing that it brings 
good or repels evil), Allah will leave him to such a thing he 



'Abdullah Ibn 'Ukaym {the Narrator) 

'AbdulM Ibn’ Ukaym was nicknamed AbG Mabad Al-Juhani AUKfifl, 
Though he was alive during the lifetime of the Prophet (PBUH), there is no 
evidence that he heard any hadith from the Prophet (PBUH). 


General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) states that if the person attaches his 
heart, or his deeds or both to any false deity or object besides Allah believing 
that it can bring benefit or avert harm, he will be left to such a thing and 
deprived of Allah's compassion. However, whoever turns to Allah will have all 
his affairs accomplished, and his hardships released. 

Relevance of the Hadith to the Chapter 

According to the hadith, it is forbidden and greatly condemned to attach oneself 
to any object believing that it can independently bring benefit or avert harm. 

Lessons Drawn from the Hadith 

*1* It is prohibited to attach oneself to any object besides Allah. 

*> A Muslim must exclusively rely on Allah for accomplishing all his deeds* 
<♦ Falling into polytheism incurs great harm and bad consequences. 

❖ Rewards are always proportionate to deeds. 



Concise Co mint ntiiry on the Book <iF Tawhid 


Imam Ahmad related that Ruwayfi [ may Allah be pleased with him) narrated: 

“The, Messenger of Allah (PBUH) said , £ 0 Ruwayfi '! You may live 
fora long time after I am gone, so, tell people that if anyone ties his 

heard or wears a string round his neck to ward off the evil eye , or 
cleanses himself (after defecation or urination) with animal dung 
or bone , then Muhammad has no flung to do with him ’ " J 


Ruwayfi' Ibn Thabit (the Narrator) 

His full name is Ruwayfi' Ibn Thabit Ibtius-Sakan Ibn 'Adi Ibnul- H&r ith ♦ 
He was from the tribe of ESanfi Malik Ibn An-Napr Al-Ansari, He ruled both 
Barca and Tripoli and conquered Tunisia (rfriqiyyah) in 47 A.H. He died in 56 

may Allah be pleased with him. 

Keywords and Phrases 


Ties his heard: People used to twist their beards in wars out of arrogance. 
They also used to twist their hair for showing effeminate manners. It 
may also refer to tying beards at times of offering pr aye rs. 


• Wears a string: The Arab pagans used to wear strings as necklaces or 
put them around animals’ necks to guard them against envious eyes. 


General Meaning of the Hacllth 


The Prophet (PBUH) assured Ruwayfi' that he would live for a long time 
until he witnessed a group of people who would renounce his guidance 
by committing certain forbidden acts. Such people would deviate from the 

Prophet’s guidance of letting one’s beard grow to twisting their beards into 
ringlets or coils in a way that resembles the manners of effeminate men. Those 
people would also exercise acts impairing pure belief such as wearing 
necklaces or attaching them to animals' necks mainly for the sake of averting 
anticipated harm. Such a group of people would further commit violations 
of the Prophet’s exemplary practices. They would, therefore, cleanse 
themselves by using impure objects such as dung or bone. Therefore, the 
Prophet (PBUH) entrusted Ruwayfi’ with the task of informing Muslims that 
their Prophet would dissociate himself from those who would dare to commit 

such abominable acts. 



Chapter 7" Incan canons and Amulets 
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Relevance of the Hadith to the Chapter 

This hadith stresses the prohibition of wearing amulets for the sake of 
averting harm, as it is an act of polytheism. It is Allah Alone, Who can guard 
against any harm. 

Lessons Drawn from the Hadith 

❖ This hadith is a proof of Muhammad's prophethood. The Prophet 
foretold that RuwayfV would lead a long life. He had a long lifespan 
and died in 56 A,H. 

❖ People should be fully informed about the legal duties and the 

prohibitions with which they must comply. 

❖ It is permissible to honor one's beard and let it grow, whereas shaving, 
cutting, twisting or even curling it is prohibited. 

❖ Wearing a necklace to repel harm is prohibited, as it is an act of 
polytheism. 

❖ Cleansing oneself with animal dung or bone is prohibited. 

❖ The aforementioned prohibitions are classified as major sins. 



Concise Conrtmencary on the Book of 7kwh£d 
— 1 1 

Wakt 1 narrated that Sa id Ibn Jubayr said: 

“ Whoever removes an amulet worn by a man will be rewarded as if 
he has emancipated a slave!' 

Wakf also reported that Ibr&him said: 

"They (the followers of AbduU&h Ibn Mas 'ud) disliked all forms 
of amulets; whether th ey consisted of passages from the Quran 
or not!' 


Wakt Ibnul-Jarr&h 

Waki' Ibnul-Jarrah was a trustworthy Imam who compiled a number of 
books and died in 197 A.H.; may Allah have mercy on him. 

Ibrahim An-Nakh ' t 

Ibrahim An-Nakh i was a trustworthy Infirm and one of the prominent 
Muslim jurists. He died In 96 A.H.; may Allah have mercy on him. 

General Meaning of the Two Traditions 

These two traditions affirm that whoever removes an amulet attached to 
someone’s neck will be rewarded as if he has released a person from the bondage 
of slavery. A man wearing an amulet is a slave of the Satan. By removing the 
amulet he wears, he will become free from the bondage of Satanic insinuations. 
Moreover, Ibrahim An-Nakh' i reports that prominent scholars among the 
Tabt mi maintain that all forms of amulets are forbidden, even those containing 
passages from the Qur^n. This is mainly to block the means leading to the 
introduction of further innovative acts of worship. 

Rele van ce of the Two Tr a diti ons to the Cb apter 

The two traditions affirm that those prominent scholars among the 7 cibi'&n 
forbade the attachment of amulets. 

Lessons Drawn from the Two Traditions 

•!* The merit of rem ovi ng am u lets an d f reei ng people fro m the bondage 
of polytheism 


Chapter 7: Incantations and Amulets 
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❖ Attaching amulets is generally prohibited according to the view of 
some prominent scholars among the Tdbi' tin. Prohibition also 
includes amulets containing passages from the Glorious Qur'&n. 

❖ The Si ] laf (early Muslim scholars) were so keen to keep the Muslim 
belief pure and free from superstitions. 

Endnotes 

1 Al- Bukhari (3005), Muslim (2115), and AbO D&wiid (2552). 

2 Ahmad ( 1/3S 1)» Abu Da wad (3SS3) n Ibn Majah (353G) 4 A] -Hakim in At-Mustadrak 
(4/41 S) who graded it a sabth kadlth, and Adh-Dhakabl agreed to that grading. 

3 Ahmad in Af-AftiJrirtrf (4/211) and At-Tirmidhi (2073), 

4 Ahmad [4/108, 109) and Abu Dawfid (36), 
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Seeking the Blessings of Trees, Stones. . . 


Allah, Exalted be He, says: 

“So have you considered Al-Ldt and A I- ‘ Usza ? And Mandh, the 
third - the other one? Is for you the male and for Him the female? 
That, then, is an unjust division. They are not but [ mere] names 
you have named them - you and your forefathers - for which 
Allah has sent down no authority. They follow not except 
assumption and what (their) souk desire, and there has already 
come to them from their Lord guidance.' 

(Quran: An-Najm: 19-23) 


Relevance of the Chapter to the Book of Tawhid 

The present chapter represents a continuation of the condemned practices 
deemed to contradict pure belief. 
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Concise Commentary on the Book of l&ttfhid 


Keywords and Phrases 


Seeking the Blessings of Trees, Stones, etc: Also included among 
such condemned practices is the act of seeking blessings of a shrine* a 
tomb or a relic. 


* Al-Lat: It is the name of an idol that used to be worshipped in the 

Pre-Islam ic Period of Ignorance (the J&kiliyyah ) . It originally refers 
to a white variegated rock on which a building was erected in 
At-Ta if. It may also refer to the name of a man who used to prepare 

food for pilgrims . Upon his death* people devoted acts of worship at 
his tomb. 

* Al- ' Uzza: It was the name of a tree surrounded by a wall and decorated 

with cur tai ns. It was located i n the road between Mecca and At-Ta’i f. 

* Manah: It was an idol, which used to be located at Al-Mushallal 

between Mecca and Medina. 

* Is for you the male and for Him the female: The polytheists 

alleged that the angles are Allah’s begotten daughters. 


General Meaning of the QurWic Verses 

Almighty Allah argues that the aforementioned idols, worshipped 
besides Allah, are inanimate and are, thus, of no avail. Moreover, Allah 
reprimands the polytheists for their unjust partiality since they dissociate 
themselves from the females and ascribe them to Allah. They are asked 
to prove the validity of worshipping these idols. He further argues that 
assumptions and personal desires can never be taken as decisive criteria 
in such an argument. Clear-cut proofs only lie with Allah's Messengers 

who gave irrefutable proofs of the obligation to worship none but Allah 
and to renounce idolatry. 


Relevance of the Qur’an ic Verses to the Chapter 

These verses prove the prohibition of seeking the blessings of trees or 

stones, which is categorically regarded as polytheism. The polytheists devoted 
acts of worship to these idols for the sake of seeking their claimed blessings. 
Seeking the blessings of shrines, trees or stones is tantamount to seeking the 
blessings of false deities such as AI-Lat* Al- ' Uzz4 and Manah. 


Chapter 8: Seeking the Blessings of Trees, Stones 

Lessons Drawn from the Qur’anic Verses 
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•+• Seeking the blessings of trees anti stones is an act of polytheism, 

❖ It is permissible to encounter the polytheists in debates for the sake of 
removing their doubts. 


❖ Legal rulings are proven only when supported by proofs deduced from 
the Divine Revelation. A ruling cannot be based on personal desires 

or assumptions. 


*> Aim ighty AUah has dear ly establ ished religion through the Messengers 
He sent and the Scriptures He revealed. 
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Chapter & Seeking the Blessings of Trees, Scones... 

The Prophet (PBUH) informed that the Muslim Nation would follow the 
steps of the Jews and Christians. He condemned such an imitation. 

Relevance of the Hadith to the Chapter 

The hadHh proves that seeking blessings of trees or any other object is an 
act of polytheism. 

Lessons Drawn from the Hadith 

Seeking blessings of trees or stones is an act of polytheism, 

$* If someone has recently abandoned falsehood, he may retain some 
erroneous beliefs. 

❖ Idols are usually adored for the sake of seeking their blessings. 

❖ A man may applaud an erroneous act, which does not draw him nearer 

to Allah. 

*1* When expressing surprise or exclamation, a Muslim may glorify Allah 
by saying ’Allah is Greatest.' 

❖ The Prophet fo retol d th at a cts of polv t h eism would d i ssemi nate among 
the people of this nation. 

It is prohibited to imitate the pagans, the Jews or the Christians unless 

what is approved of in the Muslim religion, 

❖ Though the Companions chose the same designation of the polytheists' 
tree in tlieir request, the Prophet (PBUH) did not care for that, but 
rather he stressed the intrinsic nature of such a tradition depicting it 
as that sought by the Children oflsrael. Thereupon, rulings are to be 
considered according to the connotations rather than designations. 

Endnotes 

1 This piece of information is related by Al-Buklt&ri on the authority of Ibn ’ Abbas (4859), 

2 At-Timudhi {2 LSI), Ahmad in Al-Mu&nad (5/218), and At-Tirmidhi graded it a 

(good) sahih (authentic) hadith. 
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Offering Sacrificial Animals for 

Deities Other than Allah 


Almighty Allah says; 

"Say, Indeed, my prayer, my rites of sacrifice, my living and my 
dying are for Allah, Lord of the worlds -no partner has He. And 
this I have been commanded and 1 am the first [among you} of 
the Muslims .' " (Qur’an; Al-An'am: 162; 163) 


Relevance of the Chapter to the Book of Tawktd 

The present chapter elaborates on an act of polytheism, which contradicts 
true and pure monotheism. 
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Concise Commentary on the Book of Tatuhid 


General Meaning of the Qur’anic Verses 

Allah, Exalted be He, commanded His Prophet (PBUH) to inform the 
polytheists who worshipped deities besides Allah that his own prayers, sacrificial 
offerings, faith and good deeds must be solely dedicated to Allah. 

Relevance of the Qur’anic Verses to the Chapter 

The Qur’an ic verses affirm that offering sacrifices to any false deity or 
object besides Allah is an act of polytheism. 


Lessons Drawn from the Qur’anic Verses 


❖ Offering a sacrifice for the sake of any deity besides Allah is regarded 
as an act of major polytheism. Prayer precedes sacrifice in the Qur’anic 
verse; since Prayer must only be offered for Allah’s sake, so must 
sacrifices. 

*1* Prayer and sacrifices are of the greatest and most rewarded 
devotional acts. 

❖ The obligation of dedicating all devotional acts with sincerity for 
Allah's sake 


*2* Allah has ordained all devotional acts. Nobody is authorized to 
innovate further practices not enunciated by the 

The Qur^n p rovides, ... And this I have been commanded 


Prophet (PBUH), 



Chapter 9: Offering Sacrificial Animals for Deities ocher than Allah 



Almighty Allah also says; 

“So pray to your Lord and sacrifice {to Hint alone}.” 

(Quran; ALKawthar: 2) 


General Meaning of the Qur’anic Verse 


Unlike the polytheists who worshipped false 
for the sake of their idols, the Prophet (PBUH) 
his prayers and sacrifices solely to Allah. 


deities and offered sacrifices 
was commanded to dedicate 


Relevance of the Verse to the Chapter 

Sacrificing is an act of worship, which must be dedicated to Allah. Sacrificing 
for the sake of other deities besides Him is an act of major polytheism. 


Lessons Drawn from the Qur'anic Verse 

•> Devotional acts turn into acts of major polytheism once dedicated to 
false deities. Since offering sacrifices is an act of worship, it turns into 
an act of major polytheism once dedicated to anything besides Allah, 

*5* Prayer and sacrificing are of the greatest devotional acts. 

❖ Offering prayers and sacrifices to Allah are of the greatest proofs of 
acknowledging Allah's grace and showing gratitude. 
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Concise Com men rary on the Book t>(" Taw hid 


'All Ibn Abu jlalib (may Allah be pleased with him) narrated: 

“The Prophet (PBUH) told me four things: ‘May the curse of Allah 
be upon him who sacrifices far anyone oth er than Allah: may the 
curse of Allah be upon him who curses his parents; may the curse 
of Allah be upon him who accommodates an evildoer; and may the 
curse of Allah be upon him who changes the boundary lines of the 

land (to steal it).‘ 

(Related bv Muslim) 


Keywords and Phrases 

* *lhe curse of Allah: Curse is a ban or deprivation of Allah's mercy. 

* The one who sacrifices for anyone other than Allah: It includes 

those who offer sacrificial animals for the sake of memorials, shrines, 
jinn and so forth. 

* Who curses his parents: It also includes cursing fathers, 

mothers, and forefathers. The person incurs the same sin when 

he directly insults them or when he incurs curses by driving 
others to insult them. 

* The one who changes the boundary lines of the land: It means 

that those who change the boundary lines of lands or frontiers for the 

sake of plundering people’s properties, are also included among those 
cursed by Allah. 

General Meaning of the Hadith 

I he Prophet (PBUH) warns his people against committing any of the 
following major sins, which incur Allah's curse. These Sins are as follows: 

1 .Sacrificing for the sake of any deity besides Allah. 

2, Cursing ones parents, insulting them or driving others to insult them, 

3, Harboring an innovative act of worship and providing a secure shelter 

for a person who is liable for a legal punishment. 

4, Changing the boundary lines that demarcate people's terrains for the 

sake of seizing their property without a just cause. 
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C'h-apccr 5: Offering Sacrificial Animals For Deities other chan Allah 

Relevance of the Hadith to the Chapter 

This hadith stresses the prohibition of offering sacrifices for the sake of any 
deity besides Allah. A perpetrator of such a grave sin is the first to be cursed 
according to the hadith. 

Lessons Drawn from the Hadith 

& Slaughtering a sacrificial animal for the sake of any deity besides Allah 
is an abominable and prohibited act. It is an act of polytheism and is 
reckoned as a major sin. 

❖ Offering sacrifices is an act of worship, which must be dedicated to 

Allah Alone. 

•> The prohibition of insulting one's parents or driving others to 
insult them. 

❖ The prohibition of supporting a criminal or giving him shelter. 

*> It is similarly prohibited to accept or harbor bid'ahs (innovative acts 

in religion). 

•I* It is prohibited to change boundaries or frontiers for the sake of 
plundering people's possessions. 

♦> It is permissible to curse wrongdoers and sinners in order to restrain 
them from comm itting sins. 
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Concise Corn men tarv on ihe Book of Tiiwbid 


J&riq Ibn Shi ha b narrated: 

'The Messenger of Allah (PBUH) said, ‘A man entered Paradise 
because of flies and a mart entered the Hellfire because of flies! They 
(the Companions) said, ‘ How would it happen, 0 Messenger of 
Allah?' He said, *Twq men passed by a group of people who used to 
worship an idol. They did not allow anyone to pass without offering 
a sacrifice to the idol They , ; thus, asked the first to offer a sacrifice . He 
said, 7 have nothing to offer! They said, ‘Offer (something) even (it 
may be as tittle as) flies! He offered flies so that they would let him 
pass . Thereupon, he was cast into the Hellfire, When they asked 
the latter to offer something as a sacrifice for the sake of the idol, 
he said, T am not to offer any sacrifice for any deity besides Allah, 
Exalted be He! Thereupon, they beheaded him , and he was admitted 


into Paradise. 




( Rel ated by Ahm ad) 


Tariq Ibn Shih&b (the Narrator) 

His full name is Ttiriq Ibn Shihab Al-Bajali Al-Ahmasi, He was one of the 
Prophet's Companions, Though he saw the Prophet, he did not di rectly receive 

his hadiths. The faadith reported by him is thus termed as mursaf. TjLriq died 
in 83 A.H.j may Allah be pleased with him. 

General Meaning of the Hadtth 

With the aim of demonstrating the gravity of polytheism, the Prophet 
(PBUH) increased curiosity by prefacing the story with the phrase, “A man 
entered Paradise because of flies and a man entered the Hellfire because 
of flies!’ Upon hearing these words, the Companions asked in exclamation, 
'How can such little flies lead to Hellfire ? ’ C onsequent ly, the Prophet (PBUH) 
illustrated that those two men, who belonged to the Children of Israel, 
intended to pass through a road where an idol existed. In order to pass 
th roug h such a road, they were asked to offer a sac rifice for the s ake of this 
idol as a means of glorification and exaltation. Therefore, the worsh ipper s of 
such an idol demanded those two men to abide by such a polytheistic ritual. 
The first man asked to be excused for he was entirely without money. They 
approved of the slightest sacrifice he could offer, since their goal consi sted in 


Chapter 9: Offering Sacri ficia] Animals for Deities other than All-alt 
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drawing him lo polytheism. Upon offering flies for the sake of the idol, he was 
permitted to pass. As a result of his action, he was doomed to the Hellfire. 
The latter steadily refused to commit such a heinous act of polytheism and 
was thus murdered. He was consequently admitted into Paradise due to his 
firm belief 

Relevance of the Hadith to the Chapter 

This hadith demonstrates that offering sacrifices is an act of worship, 
which entails polytheism if being observed for the sake of any false deity 
besides Allah. 

Lessons Drawn from the Hadith 

+> The gravity of any act of polytheism regardless of its slightness 

'I* Whoever commits any act of polytheism will inevitably be doomed 
to Hellfire, and whoever adopts pure monotheism will be admitted 
into Paradise, 

❖ Anyone may inadvertently fall into an act of polytheism, which entails 

chastisement in the Hellfire, 

❖ People should be warned against all sins however slight they may be. 

Though the first person did not initially intend to offer sacrifices to 
the idol, he acceded to their will. He was thus admitted into the Hellfire. 

❖ If a Muslim commits an act of polytheism, he becomes a polytheist, and will 
inevitably enter Hellfire. Had he not been a Muslim, the Prophet ( PBUH ) 
would have not said, a a man entered the Hellfire Itecause offies” 

+> People are j udged according to thei r in ner beliefs and intentions, however 

few their deed s a re. 

❖ Sacrificing is an act of worship. However, when an act is offered to 
anyone other than Allah, it becomes an act of polytheism. 

*+• Belief in one God is a meritorious act, which will be greatly rewarded 

in the Hereafter, 

•> The persistent adherence to righteous deeds is a greatly meritorious act. 



1 Muslim (1978). 

2 Ahmad in the book of Az~7-uhd (Asceticism ) (p. 22), Abb Nua'im in Al-Hilyah (The 
Ornament) (1/203)* and Ibn AbO Shay bah in AUMus&naj (The Compilation) (6/477 
No. 33028) grading it a ma uquj ( discontinued] hodith ascribed to Salmon Al-P^risl 
(may Allah be pleased with him). 

3 Mursal (incompletely transmitted) hftdith is a hfldith whose chain of transmission 
lacks a Companion transmitter; i.e., a iad/th which a tdbi ( has directly attributed 
to the Prophet without mentioning a Companion as a link between him and the 
Prophet. 



Slaughtering Sacrificial Animals 
at Places and Altars Dedicated to 

False Deities 


Allah, Exalted and Glorified be He, says: 

“Do nof stand (for prayer} within it - ever. A mosque founded on 
righteousness from the first day is more worthy for you to stand 
in. Within it are men who love to purify themselves} and Allah 
la ves those who purify themselves/* (QurSn: At- Tawbah: 1 OS) 


Relevance of the Chapter to the Book 

The foregoi ng chapter el abc rates on the legal ruling of offering a sacrificial 
animal for the sake of false deities or objects. The present chapter discusses 
the cause behind such a sin. It further prohibits imitating the polytheists in 
offering sacrifices. 


100 


Concise Commeniiry on chc Book of TtUvhid 


Keywords and Phrases 

* Those who purify themselves: Intended purification includes getting 

rid of both physical and moral impurities. 

General Meaning of the Qur’anic Verse 

Almighty Allah commanded His Prophet (PBUH) not to establish prayer 
in the mosque built by the hypocrites to seed dissension among the Muslim 
Community. The hypocrites invited the Prophet (PBUH) to offer prayers in 
the new mosque so as to hide their malicious aims. The Prophet (PBUH) 
was unaware of their hidden plots,, so he promised them to respond to their 
request. Thereupon, Allah forbade him to offer prayer at their mosque and 
urged him to establish prayers in Quba' Mosque which had been founded on 
righteousness and in conform i ty with the commands of Allah and His Messenger 
(PBUH). Thereafter, Almighty Allah depicted the people of Qubif as always 
being careful to purify themselves of all physical and moral impurities, and 
indeed Allah loves those endowed with such a meritorious quality. 


Relevance of the Verse to the Chapter 

By means of analogical deduction, it is prohibited to offer sacrifices at 
places dedicated for false deities as it is prohibited to offer prayer at Masjid 
Ad- Dinar (the Mosque of Discord) which was mainly constructed in defiance 
of Allah and His Messenger (PBUH). 

Lessons Drawn from the Verse 


+1* It is prohibited to offer sacrifices for the sake of Allah at places 
dedicated for sacrifices offered for false deities. 


❖ It is desirable to establish prayers in the company of righteous and 

pure groups of people. 

♦> It is proven that Allah experiences love in a way appropriate for 

His Maj es ty. 

❖ It is commendable to perfectly offer ablution and be purified of all 
physical impurities. 

*> Legal rulings related to the offer of sacrifices or ritual ordinances at 
specific places, are determined by the intention behind the dedication 
or construction of such places . 

*t* It is commendable to block ail the means leading to polytheism. 



Chapter 10; Slaughtering a Sacrifice at an Altar Dedicated fora False Deity 
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'I'habit Ibn Ad-Dahhak (may Allah be pleased with him) narrated: 

“During the lifetime of the Prophet (PBUH), a man vowed 
to slaughter a camel at Buwanah. 5c, he came to the Prophet 
(PBUH) and said, T have made a vow to sacrifice a camel at 
Buwanah .' The Prophet (PBUH) asked , Did the place contain 
any idol of Pre- Islamic Period of Ignorance (the Jdhiliyyah)? 
They (the Companions ) said, ‘No The Prophet (PBUH) asked, 

f Was any pre- Islamic festival observed there?' They replied, 
‘No? The Prophet (PBUH) said, ‘Fulfill your vow, for there is no 

vow to be fulfilled in defiance of Allah or concerning what man 

does not possess " 1 

(Related by Abti D&wCtd according to the condition stipulated by 
Al-Bukh&rt and Muslim in their compilations) 
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Thabit Ibtiud-Pahhak 

His full name is Th&bit Ibn ud -I3ah hlk Ibn Khali fab Ibn ThaTabah Ibn 
1 Adi Al-Ashhali Al-Khazraji Al-Angari. He was a renowned Companion, and 
died in 64 A.H.; may Allah be pleased with him. 

Keywords and Phrases 

• Vow; It is an earnest promise to perform a specified non-obligatory 

ritual act. 

• Buwanah: It is a hill dose to Yanbu ' . 

• Idol: Technically the word includes every idol, tomb or memorial, 

which may be hallowed, 

• The condition of Al-Bukhari and Muslim; Al- Bukh&ri and 
Muslim stipulated specific conditions for their acceptance of hadiths. 
A ftadUh, according to these conditions must be of a continuous chain 
of transmitters. Those transmitters must also be of upright character 

and have a retentive memory. The hadith must, moreover, be free from 
any i rregularity or specious ness. 
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Concise Commentary on the Book of Tawbid 


General Meaning of the Hadith 

Th^bit (may Allah be pleased with him) narrated that a man vowed to 
slaugh ter a camel at a certain place for the sake of Allah as an act of submission to 
H i m. The man i n fo rmed the Pr oph et (PBUH) of li is vow. The Prophet ( PBUH } 
inqui red whether there were any idols in the place where the man would offer 
his sacrifice. When the Prophet (PBUH) made sure that the place in question 
was free from any trace of polytheism, he allowed themanto fulfill his vow. 
Moreover, this hadith states that it is impermissible for the Muslim to fulfill 
his vow if it leads to a sin. Man is also excused from fulfilling his vow when it 
is beyond his capacity. 

Relevance of the Hadith to the Chapter 


The hadith stresses the prohibition of offering sacrifices for the sake of 
Allah at a place where an idol exists or at a place where a feast is commemorated 
by the polytheists. 


Lessons Drawn from the Hadith 


& A Muslim is duty bound not to fulfill a vow at a place where an idol 
once existed, even if that idol had been completely demolished, 

+> A Muslim is, similarly, legally bound not to fulfill a vow at a place 
where a pre- Islamic feast was celebrated, even if such a feast is no 

❖ The mufti is recommended to thoroughly inquire about the issues on 
which he is asked to give legal rulings. 



❖ It is prohibited to offer a ny act lead ing to polytheism. 



Even if they do not intend to be like the polytheists, Muslims are not 
permitted to imitate the polytheists' rituals and feasts. 


❖ Slaughtering a sacrificial animal for the sake of Allah at a place where 
the polytheists slaughter for their false deities or hold their feasts, is an 
act of disobedience to Allah. 

*> It is forbidden to fulfill a vow which leads to the comm itme nt of a sin. 


❖ It is not obligatory for the Muslim to fulfill his vow if it is beyond his 
capacity. Therefore, if a man vows to manumit t h e slave of another 
man, his vow is not binding. 




Chapter 10: SliughKibg a Sacrifice at an Altar Dedicated for a False Deity 
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❖ It is obligatory for the Muslim to fulfill any vow he takes as long as it is 
neither an act of disobed ience nor beyond his capacity. 

❖ Taking a vow is an act of worship, and is, thus, prohibited to be 

dedicated to any false deity besides Allah . 

Endnotes 


1 Abu Da wind (3313). 



. ■%' ■■■■ 'S' 'S' ■■■■ 'V ■■■■ '%■ ■■■■ ■■■■ "S' ■*,• ■■■■«•■■ *■"■■■.. 


■ ■■ ■■■■_• ■ .*■. .■■■ ■ 


.. ■■ ■ *. . . ■■ ■. ■■■ ■■■■■■■■ ■ «■ 

i ■ _■ ■ _■ ■ _■■■ ■ _ _ ■ _ ■ ■ ■ ■ ■ ■■ m _ _ ■_ _■ ■ ■ _■ ' _ a _ _■ _■ ■ a _ ■_ ■ ■ ■_ _ a ■_ _■ _■ ■■■■■■■_■■■■■■■■■■■■■■■■■■■■■■■■ _ ■ ■■ a ■■ ■ a a a ■■ ■ ■■ ■ ■■ ■■ ■ ■■ ■■ ■ ■■ ■■ ■ ■■ ■■ ■ ■■ ■■ ■ ■■ ■■ ■ ■■ ■■ ■ ■ ■ ■■ ■ ■ a ■■ ■ ■_ ■_ _ m ■ 




■. ; ■■ ■ v % ■ ■ ■ ■■ ■ ■■ ■. ■ *_■ ■. 


■. ■■ . ■■ v ■■■■■■■■ ■■■...•• ■■■■■■■■ ■■•...■■ ■■■...■■ ■■■■■■■■ ..■■ ■■ ■ ■■■*■' 


■■■ ■ ■ ■ ■■ 






”0=:"==-":= : = = - V-" : V : : ■ 


■: ■■ 




: : : : ! ^ E: V :■'! i v :: ::: : ! i : : J- ■: ! T> MVo:! ! j ! v =1 =V 


.■ *.. .... *. ■ ■■■ . ■■■ ■■.... ■■ . ■. ■. ■ 


■ :■ ■■ .■■■■■ :■ * m — 


■■ ; ■ .. . ■ ■■ ■. 




■■ ■■■ .■ ■ ! 


. .V'. 


. . .. ."»*.■■■ .■ ■■ ■■■■ ■.. ..■ ■ ■ ■ ... 




;■■■ ■. ■ . . . * v : ^ : '. .v ;■ ■■ . ■ : ; ■ ■ *. ■ I 




.■■■ ..■■■■_ ■ .. .■■■• 




.■ ■■ ■ .*■ .■ *■ ■■■ .■ ■■ '... ■■■■ .■ .1 

■ ■■ ■ .. ■■■ ■■ . ..s 


... . . 


I '■ : : : : : : ■! '■ : ■' : ■! ■" 








^ v E :■=:>==> >=: E E> E = >V, : !; =: = : /: : . v : V.V: : E : = '.v = : = E^-vi^^l^E: E;v:/>E 


mmmmmmmmm is ii n wmmmzmmmm 








. s. .■.. . 




■V.-': : : I:-.-.:::.- 

i"-': i "I i v/." ■"■V-" I i I*: - -: 5. = 

. ■■■ ■■■ . .". , 






:;;jl =v:=! 

■■■■■(■■■■I 


: : =^ > i > ^ =:=.:■ = j v.: : =V ; ;-V. ? =-V =V : = : M j ^ ii-;: =Y-^ ! :"- : - 

r-i !!^=.v ^='0 ^ 


..... . .. .. ... 




*. ■■■• ■■■. ■■■ ■ 


.■ ■ . . ■ .■ 1 


■ ■: >:■. ■■■ ■■■ ■■■■: ■. , 
a ■ a a _ a a ■ a _ a _ ■_ a _■ ■■■■■■■■_ a a 






m mmmmm wmm mmmmm mmmm 

: i: ! v= =Vv vv v.= :- : .v ■ = 














....■ ...." .. .._v .■ .. ..■ ■ 




I— ii— ■■■ 

jiiiiii wmMmmwmwmmmmm m mm 


■■■■■Hi 

^ J : h : : ; : =V-i Mi!-; = ! ! :■ i = : ^ ! =V : = ^ = I <= ! = : =^! ^: == :V; ; > =: : m = ;;■::= i V j = >v ! I > ^ 

ii IIMili I 

.■ . ■. ■ ■■. . v ■. ■ ■ v ■ ■». ■■.«■ ■■■ ■ •■.. . ■“.■ .. ■■ ■■■■ ■ -. •, . ■■■ ■.. .. ■, ■ ", , ■ ■, ■■■, . ", ■ 

•. . ■. . ■ . .■■■.■■■■■ ". v ■■■■ ■ ■. . ■" ■...■■ ", ■■ . ..-■■■ 

.■ ■ ■*,. . •. ". ■. ". . ■ ■■■■■■■■■■. ■■■ ■■■.■■ ■■. ■. ■ ." I*. ■ ■.■. ■ .. ■.. ■■. ■ ■. ■*. ■ 

v :Y i : i: ! ! ! :: V . : ! ■: ! "• Y: : Y :. : .0 ! : !’ ! ! ■! ! i - - ! ! > V. : : - : -YJ i .1.1 ! -V. : ■! : I ! I-’-'-'-V: Y:".V Ivl : A Y xli I":" : !i : I ! = : ! ! ! 






■ ■ ■■ *. ,■ *.■. .... ..■ ■■■ ■ ,,' • ■ 

= : -v.-: : : v_= =_-.v 


! . .. ■ 


1 ■ ■ . ■■■■ 














........ 


.. ■. . ■■ ■.■■■.■ 


. . _ . _ . 










.:%■■■ -.■■■ 


• • • ■ • 


■ ".SVm!.. .'.v. 1 ..... . ... 


v£ i ! M : i : : y I ; i :V; ■ ^ i : : i - ! >i j ; 1 1 i W ; ^ i : : : : H : : = > ! I : : = i ; : -wH : : i : : i : : i ; :'i ^ : 


■a 




CHAPTER 



Act of Polytheism: Vows for 

Deities Other than Allah 


Allah, Exalted be He, says; 

“They {are those who] fulfill (their ) vows..,* 

(Qur'an: Al-InsAn: 7) 

Allah, further, says: 

"And whatever you spend of expenditures or make of vows- 
indeed t Allah blows of it . . " (Qur’an: Al-Baqarah: 270) 


Relevance of the Chapter to the Book of Tatvhid 

This chapter tackles the issue of dedicating vows to any false deity besides 
Allah. It further warns Muslims against such an act of polytheism. 



Concise Commenrary on the Book of Tawfaid 


6 

Keywords and Phrases 

- Making vows for the sake of any false deity besides Allah is an 
act of Polytheism: Taking a vow is an act of worship. If it is 

dedicated to any false deity besides Allah, it becomes an act of major 
polytheism. 

• They fulfill Vows: It means the commitment of oneself to do 

something which is not legally ordained in order to glorify the one to 
whom the vow is devoted. 

• And whatever you Spend of expenditures: The Quranic phrase 

includes both adm itted and unadm itted acts of charity. 

• Or make of vows: The phrase includes both permissible and imperm issibk 

kinds of vows. 

• Indeed, Allah knows of it: It means that Allah will recompense people 

for their good and evil deeds. Since Allah knows the hidden 
Intentions behind all vows, the Quranic phrase thus represents a 

promise of good rewards for the righteous and a threat of chastisement 
to the wrongdoer. 

General Meaning of the Two Quranic Verses 

Allah, Exalted be He, praises those who com mit themselves to certain 
nomobligatory acts of worship for His sake. Moreover, Allah enunciates 
that He is cognizant of whatever alms we spend and whatever acts of 
worship we commit ourselves to, and will reward everyone according to 
their intentions. 

Relevance of the Two Qur'an ic Verses to the Chapter 

These two verses prove that vowing is an act of worship. Therefore, 
Allah praises those who fulfill their vows. Allah praises only those who 
commit themselves to observing the obligatory acts or to abandoning 
the unlawful. Furthermore, Allah affirms that He is omniscient of all acts 

of charity we offer and of the vows we take. He will, thus, recompense 

us for our good and evil deeds. Therefore, vowing is an act of worship, 
which turns to be an act of polytheism if devoted to any false deity 

besides Allah, 


Chapter 1 1: Act dF Poly theism : Vows for Deifies Oilier chan Allah 
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Lessons Drawn from the Two Quranic Verses 

*t* Vowing is a devotional act, which becomes an act of major polytheism 
if devoted to any false deity besides Allah. 

*S* The two Quranic verses affirm that Allah is the Omniscient. 

❖ Allah will recompense people for good and evil deeds in the Hereafter, 

❖ Muslims should be encouraged to fulfill their vows. 



I Og Concise Commentary on the Book of Tkwhfd 

, I I I I I I I 8 I If I I 

'A’ishah {may Allah be pleased with her) narrated 
that the Messenger of Allah {PBUH) said: 

"Whoever vows to obey Allah must obey Him, and whoever whs 
to disobey Allah must not disobey Him f 1 

(Related by A] - Bukhari ) 


'A’ishah (the Narrator) 

'A’ishah, the Mother of the Believers, was one of the Prophets wives, and 
a daughter of Abti Bakr (may Allah be pleased with them). She was the most 
versed woman in Islamic jurisprudence and the most beloved to the Prophet 
among his wives. There is, however, a disagreement among scholars whether 
she or Khadijah was more endeared to the Prophet, She died in 57 A.H.; may 
Alla h be pleased with hen 

General Meaning of the Hadith 

The Prophet (PBUH) commands Muslims to fulfill the vows devoted to 
Allah, such as offering supererogatory prayers or giving charity. He, further, 
warns them against fulfilling vows entailing a sin, such as the vow to offer a 
sacrifice to anyone besides Allah, to offer praye r at tombs, or to go on pilgrimage 

to tombs. 

Relevance of the Hadith to the Chapter 

According to the hadith, a man may make a vow to offer a good deed or 
to commit a sin. Therefore, making a vow is an act of worship, which may be 
regarded as an act of polytheism if dedicated to any deity besides Allah. 

Lessons Drawn from the Hadith 

❖ Taking a vow is an act of worship. Therefore, if it is dedicated to anyo ne 
besides Allah, it turns to an act of polythe ism, 

❖ A Muslim is duty bound to fulfill his vow as long as it is an act of 
obedience. 


+> It is prohibited to fulfill any vow entailing an act of disobedience. 
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Endnotes 


1 Al- Bukhari (6696), Abu Dawild, (3289), At-Tirmidhl, (1526) Ibn Majah, (2126), and 
Ahmad in AUMusnad (6/ 36, 41). 
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Act of Polytheism: Seeking Refuge 

with Beings other than Allah 


Allah, Exalted be He, says: 

"And there were men from mankind who sought refuge in men 
from the jinn, so they l only] increased them in burden (Le., sin)” 

(Qur’an: Al-Jinn: 6) 


Relevance of the Chapter to the Book of Tawhtd 

This chapter elaborates on one of the forms of polytheism, namely, the act 

of seeking refuge in any false deity besides Allah. Such an act certainly amt rad icts 

the true monotheistic belief. 
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Concise Commentary on the Book of Taxohid 


Keywords and Phrases 

❖ There were men from mankind who sought refuge in men from 

the jinn: This phrase refers to a common pre- Islamic practice. The 
Arab pagans used, when passing by a valley at night, to seek refuge in 
the (jinn i ) maste r of that va I ley. 

General Meaning of the Qur’an ic Verse 

Allah, Glorified be He, related that some people sought Tefuge with some 
of the jinn. However, instead of providing them with safety, the jinn increased 
the humans’ fears. Undoubtedly, this was a punishment from Allah. 

Relevance of the Qur’an ic Verse to the Chapter 

Upon accept ing Islam, a group ofthejinnusedto exp ress their renunciat io n 
of acts perpetrated by the Arab pagans before the advent of Islam. Such acts 

entailed polytheism and included practices such as seeking refuge with false 
deities besides Allah, 

Lessons Drawn from the Quranic Verse 

❖ Seeking refuge with any deity other than Allah is an act of polytheism. 
Consequently, the believers from among the jinn, as quoted by 
Allah, said: 

“. . . And we will never associate with our Lord anyone ” 

(Quran: Al-Jinn: 2) 

Denouncing this act of polythei s m, the jinn said: 

“And there were men from mankind who sought refuge in men 
from the jinn (Qur’an: Al-Jinn: 6) 

& The Prophet (PBUH) has been sent for the sake of guiding both the 
jinn and mankind, 

❖ Seeking r efuge wi th anyone other than Allah is a major causeoffear 

and weakness. 

*1* The verse signifies that seeking refuge with Allah fills man with 
strength and safety 
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Khawlah Bint Hakim (may Allah be pleased with her) said: 

“I heard the Prophet (PBUH) saying , ‘When anyone lands at a 
place, and then says, * I seek ref uge with the Perfect Words of Allah 
from the evil of what He has created, 1 nothing would harm him 
until he departs from that stopping place f 

{Related by Muslim) 


Khawlah Bint Hakim (the Narrator) 

The full name of the narrator is Khawlah Bint Hakim Ibn Umayyah As- 
5 iila mi. She was the wife of ’ Uthmsin Ibn Maz’un (may Allah be pleased with 
him), and was a virtuous woman; may Allah be pleased with hen 

Keywords and Phrases 

* Perfect Words of Allah: The Nob le Qu r a n 

General Meaning of the Hadith 

The Prophet (PBUH) guides his nation to seek refuge in the sanative, 
sufficient and perfect Words of Allah, in order to feel secure from all fears and 
dangers upon landing or stayi ng at any place. 

Relevance of the Hadith to the Chapter 

This hadith guides Muslims to the beneficial and legal way of seeking 
refuge. It, further, warns them against seeking refuge with false deities, which 
is regarded as an act of polytheism . 

Lessons Drawn from the Hadith 

Seeking refuge with Allah is an act of worship. 

❖ Muslims are ordained to seek refuge only with Allah by invoking Him 
by His names and His Sublime Attributes, 

*> The Words of Allah are not created, for Allah ordains His servants to 
seek refuge in His Words. As it has been pointed out earlier, seeking 
refuge in any creature is an act of polytheism. 



1 14 Concise Commentary on the Book of lawfcid 

<♦ The virtue of invoking Allah by pronouncing the phrases mentioned 
in this hfldith, though they seem brief 

♦I* Alla h dom i nates the aflfai rs of all c reatures. 

Endnotes 

I Muslim (2703), At-Tirmidh? (3433), Ibn Majah (3547), and Ahmad in Ai-Musmd 

(6/377, mi 


Acts of Polytheism: Seeking Refuge 
with anyone besides Allah and 

Invoking anyone besides Him 


Allah, Exalted be He, says: 

“And do not invoke besides Allah that wh ieh neither benefits you 

nor harms you, for if you did, then indeed you would be of the 
( unjust) wrongdoers" (Qurln: Y Onus: 106) 


Relevance of the Chapter to the Book of Tawhid 

This chapter illustrates that seeking refuge with and invoking anyone 
other than Allah are two acts of polytheism that contradict the prerequisites 
of monotheis m. 






116 


Concise Commentary on the Book. of Tamhid 


Keywords and Phrases 

* Seeking Refuge and invoking: The difference between seeking 

refuge and invoking is that the former is confined to those who are 
always in distress while the latter is so comprehensive that it is usually 
practiced by those in distress or not 

* Unjust wrongdoers; Polytheists are regarded the worst unjust 

wrongdoers. 


General Meaning of the Qur’an ic Verse 

Allah commands His Prophet ( PB UH) not to i nvoke anyone of the creatures, 
who are incapable of either bringing about benefit or repelling harm. Had the 
Prophet invoked anyone besides Allah, he would have been regarded as one 
of the polytheists. The prohibition enunciated in the Quranic verse is general 
and addressed to the whole Muslim nation. 


Relevance of the Qur anic Verse to the Chapter 

In this verse, Allah prohibits people from invoking anyone besides Him 
since such an invocation is considered an act of polytheism that contradicts 
pure monotheism. 

Lessons Drawn from the Qur’anic Verse 

<3* Invoking deities besides Allah is an act of majorpolytheism. 

If the most righteous servant of Allah invoked false deities besides Allah, 
he would be regarded as a polytheist. So, those of less righteousness 
are more entitled to fear this grave sin . 

❖ The Qur’anic verse highlights the disability of the polytheists 1 false 
deities, and thus the invalidity of adoring them. 




Chapter 13: Acts of polytheism : Seeking Refuge with Anyone Ben Jet Allah 
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Allah, Exai led be He, say s: 

“4 rut if Allah should touch you with adversity, there is no remover 
of it except Him; and if He intends for you good, then there is no 
repetter of His bounty. He causes it to reach whomever He with 

of His servants . And He is the Forgiving, the Merciful!’ 

(Quran: Yunus: 107) 


General Meaning of the Qur’an ic Verse 

Allah is the dominating Sovereign who gives, deprives, brings benefit and 
inflicts harm. Therefore, none is worthy to be invoked and worshipped but 
Allah, for those invoked besides Him are not capable of inflicting harm or 
bringing a benefit neither for themselves, nor for others. 

Relevance of the Qur’anic Verse to the Chapter 

The verse shows that invocation must be dedicated to Allah, for He is 
the one worthy of worship, Therefore, invoking those who can neither bring 
benefit nor repel harm is an act of polytheism. 

Lessons Drawn from the Qur' anic Verse 

❖ Since Allah is the only God, He must be solely worshipped. 

❖ The invalidity of invoking besides Allah others who cannot bring a 
benefit or repel harm. 

❖ The Quranic veTse attests to the verity of the Divine Will. 

❖ It also proves Allah's forgiveness and mercifulness in a way that is 
appropriate for His Majesty. 
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Concise Coni mcntary on the Book ot Tawbid 


Allah, Exalted be He, says: 

" So seek from Allah provision and worship Him and be grateful 
to Him. To Him you w ill be returned. ' (Qiir’&n: AI - ' Ankabut: 17) 

Keywords and Phrases 

* Worship Him: It is a command to dedicate all acts of worship solely 

to Allah. 

• And be grateful to Him: Being grateful to Allah means acknowledging 

His favors, doing what pleases Him and giving op all sins. 

* To Him you will be returned: On the Day of Resurrection everyone 

will return to Allah to be recompensed for his good and evil deeds. 

General Meaning of the Quranic Verse 

Allah> Glorified be He, commands His servants to seek provision exclusively 
from Him, not from idols, to devote all acts of worship solely to Him and 
to acknowledge all His favors by using them for His obedience. In addition. 
Almighty Allah emphasizes that all creatures will return to Him on the Day 

of Resurrection, and He will recompense them for their good and evil deeds. 
Therefore, everyone must prepare himself for accountability before Allah. 

Relevance of the Qur'an ic Verse to the Chapter 

The Quran ic verse affirms the obligation of dedicating all acts of worship, 
including invocation, solely to Allah, and confutes the fallacies of the polytheists 
who worship false deities besides Allah. 

Lessons Drawn from the Qur'anic Verse 

*> One is duty bound to solely invoice Allah and ask Him for provision. 
*8* It is incumbent on every Muslim to dedicate all hfs devotional acts to 

Allah Alone, 

❖ One must show gratitude to Allah for the great favors He bestows on man, 

Resurrect ion and Reward are proven according to the Qur anic verse. 

*> There is no contradiction between seeking Allah's provision and 
worshipping Him, as Islam guarantees the interests of people in this 

life and the life to come. 
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Chapter 1 3: Acts of polytheism : Seeking Refuge with A nyvne Besides Allah 


Allah, Exalted be He, says: 

“And who is more astray than he who in vokes besides Allah those 
who will not respond to him until the Day of Resurrection (i,e„ 
never), and they, of their invocation , are unaware - And when 
the people are gathered (that Day), they ( who were invoked ) will 
be enemies to them, and they will be denters of their worsh ip,” 

(Quran: Al-Ahqafc 5-6) 


Keywords and Phrases 

■ Those who will not respond to him: Those invoked besides Allah 
are incompetent to fulfill invocations of their followers. 

* (They) are unaware; Those invoked besides Allah are unaware 

of the invocations because they may be dead persons, inanimate 
objects, or angels preoccupied with that for which they have 
been created. 

* They Will be enemies to them: Those who are invoked besides Allah 

will dissociate themselves from anyone invoking them in this life. 


General Meaning of the Two Quranic Verses 

According to the Qur’anic verses, it is determined that the most deviated 
persons in the sight of Allah are those who invoke false deities that are 
incapable of responding to people's invocations in the worldly life and are, 
moreover, unaware of such invocations. When the Day of Judgment comes 

and people are gathered, the ones besought will dissociate themselves from 
whoever invoked them. Thus, the polytheists are unfortunate in both this 

life and the Hereafter, Their invocations will not be realized in this life and 
their worship will be rejected when they are in a dire need for relief in the 
He reafter. 

Relevance of the Two Qur’anic Verses to the Chapter 

The two Qu r’an ic verses state that whoever invokes any one other than Allah 
is the most astray. Besides, invocation is an act of worship, and it becomes an 

act of polytheism when devoted to other than Allah, 
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Concise Commentary on the Book ol Trtwhfd 


Lessons Drawn from the Two Qur*anie Verses 

^ Invocation is an act of worship that turns into an act of major 
polytheism in case it is directed to anyone other than Allah. 

•J* Whoever invokes anyone besides Allah remains miserable in both this 
life and the Hereafter. 

•> Polytheism is the gravest manifestation of going astray from the 
straight path. 

•I* The verity of t lie Resurrection, Assembly and Reward in the Hereafter 

❖ Unlike what the polytheists perceive, idols neither hear the invocations 
nor respond to them. 

Bliss in both this life and the Hereafter can be achieved only by 
worshipping Allah Alone. 
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Chapter 13: Acts of polytheism ; Seeking Refuge with Anyone Besides Allah 


Allah* the Almighty, says: 

"Is He (not best) who responds to the despera te one when he calls 
upon Him and removes evil and makes you inheritors of the 
earth? Is there a deity with Allah ? Little do you remember." 

(Qur’in; An-Naml: 62) 


Keywords and Ph rases 

* Inheritors of the earth: Nations succeeding each other 

* 1$ there a deity with Allah? It means that there is no deity who 

can respond to invocations or bestow the favors mentioned in the 
Q udani c verse, 

• little do you remember: As a result of your little reflection on Allah s 

grandeur and on the favors He bestowed on you, you as soc i ated others 
along with Him, 

General Meaning of the Qur’anic Verse 

Allah rebukes the polytheists who invoke others besides Him though 
they admit that Allah Alone responds to their invocations and removes their 
afflictions at times of adversity. He also makes them the successors of their 
predecessors, Therefore, the polytheists are condemned for worshipping false 
deities that cannot grant them any of the favors bestowed by Allah. Inasmuch 
as their reflection on the favors they bask in is too little to raise the fear of 
Allah inside them, they fall into the abyss of polytheism. 

Relevance of the Qur’ank Verse to the Chapter 

The verse implies the invalidity of seeking refuge with anyone other than 
Allah, for only Allah can respond to the desperate, remove the harm, give life, 
and cause death. 

Lessons Drawn from the Quranic Verse 

❖ The prohibition of invoking others besides Allah for achieving that 
which none is capable of but Allah 


Concise Commen car y on che Book o( Tau/hiJ 




❖ Though the polytheists believe in the Oneness of Allah's Lordship, 
they are not admitted into Islam. 

❖ The Oneness of Allah's Lordship is a dear- cut proof of the Oneness of 
His Divinity (i.e. His being the only one worthy of worship). 

*> The polytheists' belief in the Oneness of Allah can be taken as a counter- 
argument against their repudiation of the Oneness of His Divinity. 


Chapter 1 3 : Acts 0/ polythdim : Seeking Refuge with Anyone Besides A fish \ 23 

' Ubadah Ibnus-Samit (may Allah be pleased with him) narrated: 

'During the lifetime of the Prophet (PBUH), there was a hypocrite 

who used to hurt the believers. Some of them said, 'Let us go to the 

Messenger of Allah to seek refuge with him from that hypocrite'. 
Thereupon, the Prophet (PBUH) said. Do rtot seek tny refuge, but 

seek Allah's refuge ’ " 1 

(Related by At-Tabaram ) 


Al-Tabar&nl (the Compiler) 

5u lay man Ibn Ahmad Al-Jabarinl was a prolific compiler and Imam who 
compiled three large Ma \ijim (compilations) of Prophetic hadlths. 

Keywords and Phrases 

• A hypocrite: It refers to 'Abdullah Ibn Ubayy Ibn SaliU the head of 
the hypocrites, 

■ Do not seek tny refuge: The Prophet disliked to be sought for help 
b es ides Allah . 

General Meaning of the Hadith 

When Islam spread widely and Muslims became a strong community, a 

group of the unbelievers decided to apparently embrace Islam and covertly 
remain unbelievers, so they were called hypocrites. Such hypocrites used to 
hurt the believers in word and deed. Such was the case of the man mentioned 
in this hadith. Some Companions wanted to seek refuge with the Prophet 
(PBUH) to dissuade that hypocrite from his abuses. The Prophet (PBUH) was 
able to fulfill their request for help, but, instead, he denounced the wording they 
used as it implied lack of respect toward Allah, The Prophet (PBUH) wanted 
to teach his Companions, block all possible avenues leading to polytheism and 
keep their sound belief intact 

Relevance of the Hadith to the Chapter 

In this hadith, the Prophet (PBUH) condemns the act of seeking refuge 
with anyone besides Allah. 
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Lessons Drawn from the Hadith 

❖ It is forbidden to seek refuge with the Prophet (PBUH) ot anyone 
other than Allah, 

* 1 * Muslims are recommended to avoid profane words so that their sound 
belief can be kept pure. 

❖ All possible avenues leading lo polytheism must be blocked. 

*+• MusJ ims should endure adversities for the sake of Allah . 

❖ Hypocrisy is an abomi n able sin . 

❖ The interdiction of offending the believers,, as it is an act of hypocrisy. 


Endnotes 

i AhTabariini - Al-Haythami said in his Majrna ' Az-Zawa’id (10/109): This hadith is 
related by At-Tabarani and its transmitters are among those of the hadtthi, related 
by Al- Bukhari and Muslim, except for Ibn LahJ'ah who is graded as an acceptable 
transmitter of hadith. 



CHAPTER 





Helpless Partners Ascribed 

to Allah 


Allah, Exalted be He> says: 

"Do they associate with Him those who create nothing and they 
are (themselves) created? - And they (i.e., the false deities) are 

unable to (give ) them help, nor can they help themselves” 

(Qur'an: Al-A'rlf: 191492) 


Relevance of the Chapter to the Book of Tawltid 

In this chapter, the author tackles the legal proofs of the prohibition of 
all acts of poly t heism and the state of those invoked b esides Allah, No doubt, 
such clear-cut proofs attest to monotheism. 
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Keywords and Phrases 


* Do they associate with Him those who create nothing and they 


are (themselves) created? The 


question is introduced in the form 


of a reprimand. Thus, Allah rebukes those who associate partners 
with Him, 


• Those who create nothing: Any creature taken as a deity though it 
neither creates nor deserves to be worshipped. 

- And they are (themselves) created: Those deities worshipped 
besides Allah are created, and a created being can never be set up as a 
rival to the Creator. 


■ Nor can they help themselves: Such false deities are powerless to 
guard themselves against any imminent harm, and therefore, they 
cannot be helpful to others. 


General Meaning of the Qur’anic Verses 

Allah, Glorified be He, rebukes the polytheists for ascribing to Him partners 
that cannot create anything. Neither do these false deities have any attributes 
that may render them worthy of worship, nor can they guard those invoking 
them against any destined harm, Also they cannot guard themselves against 
any harm. Therefore, invoking such fake deities is null and void, for a created 
being is by no means a rival to the Creator, and a helpless being is by no means 
a rival to the Omnipotent (i.e. Allah) who dominates the whole universe. 


lessons Drawn from the Qu r’anic Verses 


❖ The Qur’anic verses i nval i date polytheism si nee they imply attachment 
to impotent and incapable creatures. 

^ Only the Creator is worthy of worsh ip, 

^ The Oneness of Allah's Lordship is a dear-cut proof of the Oneness of 
His Divi ji i ty, 

❖ It is permissible to argue with the polytheists in order to support truth 
and confute falsehood. 
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Relevance of the Qur’anic Verses to the Chapter 

These verses confute the fallacies of polytheists and provide a clear-cut 
proof of the nullity of polytheism. 

Lessons Drawn from the Qur’anic Verses 

❖ The invalidity of polytheism is dearly established. 

The one who deserves to be invoked must meet the following three 
conditions: 

a) He must possess what he is asked to grant 

b) He must be able to hear the invocation. 

c) He must be able to respond to the invocation. 

•t* The sound belief should be founded on clear-cut proofs and firm 
certitude, not on speculation or blind imitation. 

*•* The Quranic verse proves that Allah possesses a comprehensive 
knowledge of the consequences of all affairs. 
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Anas Ihn Malik (may Allah be pleased with him) narrated; 

“The Messenger of Allah (PB UH) got a wound on his head and his 
front teeth were damaged on the day of (the Battle of) Uhud. So, he 

said, * How will these people (the disbelievers), who have wounded 
their Prophet, attain salvation?' Therefore, Allah, Exalted be He, 
revealed the Quranic verse, "Not for you, (O Muhammad, but for 
Allah), is the decision .,; " {Quran; Alu ' Imran: 128)” 

(Related by Al-Bukhari and Muslim) 


Keywords and Phrases 

* Uhud: A famous mountain north of Medina where the well-known 

battle took place. 

General Meaning of the Hadith 

In this hadith. Anas Ibn M&lik gave a brief account of the trials with 
which the Prophet (PBUH) was afflicted during the Battle of Uhud, when he 
(PBUH) received two wounds. Consequently, the Prophet (PBUH) despaired 
of the disbelievers of Quraysh, and thought that they would never believe. 
Thereupon, Allah revealed, “Not for you, (O Mttkawwad* but for Allah), is 
the decision.. ” (Qui an: Alu Tmr&n: 128), to command His Prophet (PBUH) 
to go on calling to Islam, and to believe that the consequences of all actions 

and the destiny of all people exclusively belong to Allah, 

Relevance of the Hadith to the Chapter 

This hadith is a proof of the invalidity of exclusively beseeching the help 
of those in authority or of the righteous besides the help of Allah. Therefore, 
Prophet (PBUH) could not guard himself against harm, and he had nothing to 
do with the destiny of people. 

Lessons Drawn from the Hadith 

❖ It is invalid to set the allies of Allah or the righteous as rivals to Allah, 
for even the Prophet (PBUH) had nothing to do with the destiny of 
people, and, with greater reason, anyone other than the Prophet has 
nothing to do with it. 
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*1* The prophets of Allah were susceptible to illnesses and afflictions. 

*+* The obligation of dedicating one's acts of worship solely to Allah, since 
He is the All Dominating. 

*t* Showing forbearance and patience over afflictions for Allah's sake is 
highly recommended, 

❖ The Muslim is forbidden to express or experience despair of Allah’s 
mercy, no matter how many sins he committed Such a rule does not 

apply to polytheism. 



Chapter 14; Helplesi Partners Ascribed tv Altnls 1 3 1 

Tbn ’ Umar (may Allah be pleased with him) narrated that he heard the 
Messenger of Allah (PBUH), after rising from the bowing posture of the last 
rak'ak of the Fa;r (Dawn) Prayer, saying: 

“O Allah! Curse so-and-so and so-and-so' after he had said, Allah 
hears him who praises Him. Our Lord , all praise he to you 1* So 
Allah Exalted be He y revealed ‘Not for you, ( O Muhammad , but 

for Allah) is the decision „. J " 1 (Qur’an: Alu ' Imran:l 28) 

(Related by Al-Bukhari) 

According to a variant version: 

“..He used to invoke Allah against Safw&n Ibn Umayyah, Suhayl 
Ibn l Amr and Al-Hdrith Ibn Hishdm, so Allah, Exalted be He, 
revealed (the verse which means,) ‘Not for you, (O Muhammad, 

but for Allah ) is the decision (Quf an : Alu Tmr;\n: L 28) “ 

(Related by Al- Bukhari) 


' Abdullah Ibn ’ Umar Ibnul-KhattAb (the Narrator) 


The narrator 'Abdull&h Ibn 'Umar lbnul - Khatt&b was a venerable and 
pious Companion and a well-known scholar. He died in 73 A.H.; may Allah 

be pleased with him. 


The Occasion of the Hadith 



the Prophet (PBUH) had his head wounded and his front teeth damaged. 


Keywords and Phrases 


* Allah! Curse so-and-so and so-and-so: A curse is an appeal or prayer 

for a deprivation of All ah’s mercy to befall someone or something. The 
persons cursed were mentioned in the variant version of the faadtth* 

. He used to invoke Allah against £afwan Ibn Umayyah, Suhayl 
Ibn 'Afnr and Al-H&rith Ibn Hishim: The Prophet (PBUH) 
named those three persons as they were the heads of the polytheists 
on the day of ' Ufrud. Afterwards, those three persons converted to 
Islam and Allah accepted their repentance. 
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Genera! Meaning of the Hadith 

' Abdullah Ibn ’ Umar narrated that he heard the Prophet (PBUH) invoking 

in prayer against certain figures among the disbelievers who wounded him on 

the day of the Battle of 1 Uhud, so Allah admonished him in the Ever- Glorious 
Quran saying: 

"Not for you, (O Muhammad, but for Allah), is the decision , . ,** 

(Quran: Alu 'Imrim:128) 

However, those three people converted to Islam afterwards and Allah 
accepted their repentance. 

Relevance of the Hadith to the Chapter 

This haUUh shows that the Prophet (PBUH) could not guard either himself 
or his Companions against the evils of the polytheists. He, instead, sought help 
from His God; the Omnipotent and the All-Sovereign, The Prophet’s behavior 
attests to the falsity of the beliefs of tomb- worshippers, who adore AUah’s 
friends and righteous persons. 

Lessons Drawn from the Hadith 

❖ It is invalid to invoke the allies of Allah and the righteous to bring 
benefit or remove harm. 

^ It is permissible to invoke Allah within prayers to let His wrath befell 
the polytheists. 

** Naming the person meant in invocation during prayer does not 
blemish one's prayer. 

According to th e had t th, imam of prayer is to pronounce both tusml’ 
(saying '‘Allah hears him who praises Him") and tahmtd (saying “Our 
Lord, all the Praises are for you!* 1 ) immediately after rising from 

bowing posture. 
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AbH Hu ray rah (may Allah be pleased with him) narrated; 

“When the verse that reads , "And warn, (O Muhammad), your 
closest kindred*” (Qur'an: Ash -Shu ’ ara : 214) was revealed, the 
Messenger of A llah (PBUH) rose and said, r 0 people of Quraysh! Buy 
(i.e. save) yourselves (from the Hellfire), as I cannot save you from 
the punishment of Allah . 0 1 Abbas lb? i 'Abdul-Muttalib! I cannot 
save you from the p unishment of A llah. O Sa fry yah, the Aunt of the 
Messenger of Allah (PBUH)! I cannot save you from the punishment 
of Allah. O Fdtimah Bin t Muhammad! Ask me anyth mg from my 

wealth i but I cannot save you from the punishment of Allah! ” 
(Related by Al- Bu kh &rt s Muslim and At-Tirmidhi) 


^ 

Abu Hurayrah (the Narrator) 

Abu Hurayrah is the nickname of ’Abdur- Rahman Ibn Sakhr Ad-D awst. 
He was one of the great scholars and prolific narrators among the venerable 
Companions. He narrated more than five thousand hadtths and died in 57, 58 
or 59 A.H.; may Allah be pleased with him. 

Keywords and Phrases 

* The Messenger of Allah (PBUH) rose: It means that the Prophet 

(PBUH) climbed up the hill of As-Safc. 

* Buy yourselves: Buying a soul means saving it from the Hellfire by 

believing in. Allah and obeying Him. The nobility of ancestry will not 
save anyone fro m the Hellfire. 

* l cannot save you from the punishment of Allah: Sin ce his kindred 

may have conceived that he would intercede on their behalf if they 
should be doomed to the Hellfire; the Prophet (PBUH) intended to 
remove that thought from their minds. 

General Meaning of the Hadith 

Abd Hurayrah (may Allah be pleased with him) narrated that Allah 
commanded the Prophet (PBUH) in the Noble Qurdn to warn his closest 
kindred. In submission to Allah’s command, the Prophet (PBUH) climbed 
up the hill of As-£afa and called out the people of Quraysh s including his 
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u ncle, aunt and daughter and gave them all an exclusive warning agni nst the 
punishment of Allah. The Prophet (PBUH) thus instructed them to seek their 
salvation through believing in the Oneness of Allah and obeying Him by word 
and deed. Moreover he (PBUH) informed them that be would be incapable of 
saving them from the Hell fire and their being of his dose kinfolk would then 
be of no avail unless they should believe in Allah. 

Relevance of the Hadtth to the Chapter 

This hadtth states that it is impermissible to ask the Prophet (PBUH), or 
anyone else, except for what he is capable of in this life. Also, it is prohibited 
to ask someone to do something exclusively confined to Allah, The hadtth 
thus confutes the fallacies of the tomb worshippers who invoke the dead pious 
people to remove their afflictions and fulfill their needs. 

Lessons Drawn from the Hadtth 

The hadtth provides an argument against those who worship the 
prophets or the righteous* and believe that such pious people can 
resp ond to requests exclusively fulfilled by Allah* 

❖ It is impermissible to ask someone to do something not within his 
capabilities. 

*> The Prophet (PBUH) was keen to submit to the commands of Allah 
and convey His message. 

❖ Only true faith and good deeds can save people from the Hellfire, 
Mere ancestry will be of no avail in the Hereafter. 

•I* The people most worthy of the Prophet's intercession are those who 
obey him and adhere to his Suttnah * be they among his kindred or not. 

❖ Being one of the Prophet s relatives will be of no avail in the Hereafter, 
unless accompanied by sound faith and good deeds based on the 
monotheistic creed, 

Endnotes 


1 Al- Bukhari (4069). 
a Al -Bukhari (4070). 

3 Al -Bukhari (2753), Muslim (206), and At-Tirmidhi (3184). 


The Angels Duly Fear 

and Obey Allah 


Allah, Exalted be He, says; 

“..(And those wait) until, when terror is removed from their 
hearts, they will say ( to one another), ‘What has your God said? 1 
They will say, The truth? And He is the Most High, the Grand." 

(Quran: Saba’: 23) 

Relevance of the Chapter to the Book of Tuwhid 

In this chapter the author demonstrates how much the angels fear 
Allah though they are the strongest and greatest creatures worshipped 
besides Allah. 
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Since these angels are i n such a state of l error and fear of Allah, then how 

can they, or any other creature with greater reason, be invoked along with 
Allah? Therefore, this chapter is an argument against all polytheists who 
invoke besides Allah some creatures inferior to the angels. 

Keywords and Phrases 

* When terror is removed from their hearts: It means that when the 

angels are released from the feeling of great fear striking them upon 
hearing the Words of Allah inspired to Gabriel, they usually ask each 
other about what has just been heard. 

* And He is the Most High: Allah is of high dignity, superior domination 

and He is the Most Exalted. 

* The Grand: Allah, Exalted be He, is the Most Great. 


General Meaning of the Quranic Verse 


Allah, Exalted be He, states that whenever the angels hear Allah’s Words 
revealed to Gabriel, they tremble and get terrified till they become in a state 
similar to that of human faint, As soon as terror is released from their hearts. 


the angels ask each other, ‘What has your Lord said?* Thereupon, they reply 
saying, "The truth* 'And He is the Most High* the Grand * ” 


Lessons Drawn from the Qur’an ic Verse 

*> The Q u r’anic verse provides an argument against all polytheists who 
associate false deities with Allah, Such false deities are, however, 
neither equal to the angels nor comparable to them. 

❖ The Qur an ic verse proves that speech is one of Allah '$ attributes. His 
speech is appropriate for His Majesty. 

*+* The words of Allah, Glorified and Exalted be He, are not created, 
because the angels, according to the Qur'nic verse, said, ‘What has your 
Lord said?' They, however, did not say, L, What has your God created?” 

❖ Allah is the Most High above all His creatures, 

❖ Allah is similarly the Most Great. 


Chapter 15: the Angels Duly Fear and Obey Allah 
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Abu Hu ray rah (may Allah be pleased with him) narrated; 

“The Prophet (PBUH) said , ‘When Allah has ordained some 
affair in the Heaven, the angels beat with their wings in obedience 
to His statement, which sounds like a chain dragged over a 
smooth stone and this causes them to be scared , (This comes 
in the Qur'anic verse which means), (And those wait) until, 
whew terror is removed from their hea rts, they will say [ to one 
another], "What has your Lord said? ’ They will say, f The truth. 
And He is the Most High, the Grand.' (Quran: Saba’; 23) Then 
those who gain a hearing by eavesdropping (i.e„ devils) will hear 
the statement of Allah! Sufydn, a sub-narrator, said, ‘Those who 
gain a hea ring by stand one over the other like this'; (to illustrate, 
he spread the fingers of his right hand and placed them one over 
the other horizontally). ‘So when one of them (the devils) hears 
the Statement of Allah, he throws it to the one below him and so 
on until it reaches the sorcerer or the soothsayer : The burning 
flame may overtake and burn the eavesdropper before con veying 
the news to the soothsayer (or the sorcerer) and he might convey it 
before being overtaken by the burning flame* The soothsayer (or 
sorcerer) would thus add a hundred lies to it. (His prophecy will 
prove true, as far as the heavenly news is concerned). People will 
say i * Did he not tell us that on such-and-such a day, such-and- 
such a thing wall happen ? 1 Th ere fore, people believe h im because 

of the true news heard from heaven." 

(Related by Al- Bukhari) 


Sufyan Ibn 4 Uyaynah ( the S ub- narrator) 

The full name of the sub’ narrator is Sufyan Ibn ‘Uyaynah Ibn Maymun 
Al-HilSli. He was a tr ust wort hy h«l fig and an authoritative scholar from among 
the grand imams. He died in 198 A.H.; may Allah have mercy on him. 

Keywords and Phrases 

• Those who gain hearing by stealing; The devils used to eavesdrop 

on the angels' talks in the heavens. 
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General Meaning of the Hadtth 

The Prophet {PBUH} expounds the angels’ glorification of the words of 
Allah and the state of fear inflicting them upon hearing His decrees. They ask 
each other about what their God has said and receive answers from one another. 
The Prophet, further, highlights that the devils eavesdrop on the conversations 
of the angels and then convey them to the sorcerers and soothsayers. Upon 
hearing such talks, the devils are pursued by shooting stars. Despite being 
pursued by shooting starts, they may manage to convey talks to a sorcerer or 
a soothsayer, for a reason Allah knows. Nothing, however, falls outside the 
boundaries of His Omniscience. The devils, the sorcerers, or the soothsayers 

then blend the heavenly words with a myriad of lies, which are accepted by 

people due to the few true words included. 

Relevance of the Hadtth to the Chapter 

This hadith confutes the fallacies of the polytheists. Upon hearing the 
Words of Allah, the angels become frightened, in spite of the great strength 
they possess. It thus proves the invalidity of dedicating any act of worship to 

the angels. Other false deities are inferior to the angels and are thus worthless 
of a ny worship. 

Lessons Drawn from the Hadtth 

•J* It provides an argument against the polytheists who worship angels, 
prophets or the righteous. 

❖ The hadith exalts the glory of Allah and attests that He is the only One 
worthy of worship. 

It proves that Allah is the Most High, it also proves that speech is 
one of Allah's Attributes. His speech is appropriate for His majesty 
and grandeur. 

♦> The falsity of sorcerers and soothsayers, even if they may occasionally 
speak the truth. 

*£• The majority of sorcerers' divination are false and therefore, they are 
regarded as liars. 






Chapter 15: "Ihe Angels Duly F«ir and Obey Allah 


An-Nawwas Ibn Sim’ £n (may Allah be pleased with him) narrated, 
"The Prophet (PBUH) said: 

'When Allah, Exalted be He, wants to send down a revelation, 


He says His inspiration, so the heavens strongly quake, out of fear 
of Allah, Exalted be He. When the dwellers of the Heavens hear 
that, they become unconscious or fall in prostration, (the narrator 
doubted the exact wording). The first of them to raise his head is 
Gabriel, to whom Allah reveals the inspiration He wills to reveal 
Then Gabriel passes by the angels of the heavens, and in every 
heaven, the angels dwelling in it say, f 0 Gabriel, What has our God 
said?' Gabriel says, ‘He has said the truth. And He is the Most High, 
the Grand L* all of them say the same as he says until he reaches 
the place where Allah has ordered him to announce the revelation 

( whether in the heavens or on earth).' 


An-Nawwds Ibn Sim ' an (the Narrator) 

The full name of the narrator is An-Nawas Ibn Sim ’^n Ibn Khaiid AI- 
Kul&bi. He was a venerable Companion; may Allah be pleased with him. 

Keywords and Phrases 

• Revelation; The Words of Allah, which He reveals to one of His 

Prophets. 

• Out of fear of Allah: The heavens fear Allah as He endowed them 

with sensation and awareness of His Majesty. 

General Meaning of the Hadith 

Expounding on the Grandeur of His God, Almighty and Ever- Majestic be 
He, the Prophet (PBUH) states that whenever Allah pronounces a revelation, 
th e heavens st rongly quake out of th ei r fear of H i m since they fill ly recognize His 
Grandeur. Upon hearing the Words of Allah, the angels become unconscious 
and prostrate themselves in glorification to Allah and out of fear of Him. The 
first of them to raise his head is Gabriel as he is the Messenger of Allah to 
His prophets. Thereupon, Allah tells Gabriel what He wills, and when Gabriel 
passes by the angels in the heavens, they ask him about what Allah says. He 
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thus replies, ‘'He says the truth. And He is the Most High, the Grand,” His 
reply is by turn repeated by the angels. Thereafter, Gabriel proceeds to convey 
the revelation to whomever is assigned by Allah. 

Relevance of the Hadith to the Chapter 

Tn addition to the aforementioned Quranic verses and Prophetic traditions, 
this hadith demonstrates how the angels and the heavens fear Allah. It is thus 
an argument against those who worship false deities besides Allah, 

lessons Drawn from the Hadith 

The hadith provides a confutation of polytheists 5 fallacies and others 
who worshipped false deities besides Allah. 

❖ Almighty Allah is the Most Great and He is the only One worthy of 
worship. 

+1+ Allah speaks wh ene ver He wills, to whomever He wills, in any way 
He wills, 

♦> The hadith proves that Allah is the Most High. 

Knowing the virtue of Gabriel (PBUH) 

Endnotes 

1 Al-Bukhirf (4701). 

2 Ibn Khuzaymah in his book entitled Al-Tawfaid (Monotheism) (206), and Ibn Abu 
'Asim in his book dj-St/nns/T ( Prophetic Tradition ) (515), and Al-Afarri in his book 



CHAPTER 







Intercession 


Allah, Exalted be He, says: 

K And warn by it (Le„ the Qur'an) those who fea r that they will 
be gathered before their Lord - for them besides Him will be no 
protector and no intercessor - that they m ight become righteo us” 

(Quran; Al-An'arci: 51) 

Relevance of the Chapter to the B ook Ta whid 

Invoking angels, prophets or righteous people is an act of shirk: however, 
the polytheists deem it an act of worship. Though the polytheists believe that 
those invoked besides Allah are among His creatures, yet, they pretext that their 
high rank in the Sight of Allah is the reason behind seeking their intercession 
with Him. The present chapter maintains a counter argument against those 
who invoke Allah’s angels, prophets or righteous people deeming that they 
may be taken as interceders on their behalf. 
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General Meaning of the Qur’anic Verse 

Allah, Exalted be lie, commands His Prophet (PBUH) to use the Noble 
Quran to warn those who fear Allah and keep in mind the day when they will 
stand before their God, lacking the support of any relative or intercessor They 
may, therefore, be alert and do good deeds in this life in the hope that Allah 
will save them from the punishment of the Day of Resurrection. 

Relevance of the Qur’an ic Verse to the Chapter 

The verse refutes the fallacies of the polytheists wh o seek intercession from 
Allah's prophets and righteous men. 

Lessons Drawn from the Qur’an ic Verse 

❖ The Qur’an ic verse refutes the fallacies of the polytheists who dedicate 
devotional acts to the prophets and the righteous in pursuance of their 

i ntercession . 

*t* It is commendable to remind people of the Day of Judgment. 

❖ True believers act in response to exhortations and reminders. 
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Allah* Exalted be He, says: 

“Say, To Allah belongs [ the righ t to allow] Intercession entirely . " 

(Qur^n: Az-Zumar: 44) 

And He says: 

" . . Who is it that can intercede with Him except by His permission? ,, 

(Quran: Al-Baqarah: 255) 


Keywords and Phrases 

* To Allah belongs intercession; Intercession exclusively belongs 

to Allah Alone and none of those whom you invoke can intercede 
without His leave. 

General Meaning of the Two Qur’an ic Verses 

The Prophet is commanded to inform those attached to false deities for the 
sake of their intercession that intercession exclusively belongs to Allah Alone 
and none can intercede without His leave. Moreover, none can utter any word 
on the Day of Resu r rect ion except by Allah's permission. 

Relevance of the Two Qur’an ic Verses to the Chapter 

ihe two verses refute the fallacies of the pol yt heists who take intercessors 
from the angels, the prophets or the idols of righteous persons, and believe 
that such pious men have the power to intercede without the permission of 
Allah, Exalted be He 

Lessons Drawn from the Two Qnr’anic Verses 

*t* The two Quranic verses refute the fallacies of the polytheists who 
invoke created beings to intercede on their behalf in front of Allah. 

Intercession exclusively belongs to Allah. Therefore, it must be sought 

from Him. 

*1* Allah is the Most Great and the Most Superior, He is above everything 
in creation. 

❖ The second Qur’anic verse proves that intercession can only be granted 
to whom Allah pleases. 
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Allah, Exalted be He, also, says: 

“And how many angels there are in the heavens whose intercession 
will not avail at all except ( only) after Allah has permitted ( it) to 

whom He with and approves “ (Quran: An-Najm: 26 ) 


General Meaning of the Qur’an ic Verse 

Despite the elevated rank of the angels in the sight of Allah, their 

intercessions can never be of any avail except on behalf of those whom Allah 
pleases. Their intercession will only be accepted on behalf of those admitted by 
Allah and whose deeds are free of any act of minor or major polytheism. Such 
is the case of other intercessors such as the prophets and righteous persons* 

Relevance of the Qur’anic Verse to the Chapter 

The aforementioned Qur’anic verse is a counter- argument against the 
polytheists who seek intercession from the angels and other creatures. 

Lessons Drawn from the Qur’anic Verse 

*+* The Qur anic verse represents a counter argument against those 
who attach themselves to Allah's created beings for the sake of 
their intercession. 

+> Intercession exclusively belongs to Allah Alone, Therefore, nobody 
may be invoked besides Him. 

Intercession can only be accepted if the following two conditions 
are fulfilled; 

* Allah’s permission is granted to the intercessor* 

* Allah should be pleased with those seeking intercession. They must 
be of sincere intention and pure belief. 
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Allah, Exalted be He, says: 


“Say, [ O Muhammad}, ‘Invoke those you claim [as deities] 
besides Allah/ They do not possess an atom's weight [ of ability ] 
in the heavens or on the earth, and they do not have therein any 
partnership [with Him], nor is therefor Him from among them 
any assistant. And intercession does not bene fit with Him except 
for one whom He permits. [And those wait] until, when terror is 
removed from their hearts, they will say [to one another], 1 What 
has your Lord said?’ They will say, ‘ The truth / And He is the 
Most High, the Grand” (Quran: Saba': 22,23) 


Keywords and Phrases 

• An atom’s weight (of ability): It means that those invoked besides 

Allah are powerless to bring benefit or repel harm even if such harm 

or be nefit is as 1 ight as the atom s weight 

■ Nor is there for Him from among them any assistant: Allah is not 
in need of anyone among the inhabitants of the heavens or the earth to 
help Him manage the affairs of the universe, 

* And intercession does not benefit with Him except for one 

whom He permits: This is an argument against the polytheists who 
claim that their deities can intercede on their behalf. 

General Meaning of the Quranic Verse 

In order to prove the disability of the polytheists 5 false deities* the 
Prophet (PBUH) is commanded to challenge the polytheists by asking 
them to invoke their false deities which they claim to bring them benefit 
and guard them against harm. These false deities are, undoubtedly, 

incompetent to respond to any Invocation as they do not possess an atom’s 
weight of the universe. They, moreover, are not partners with Allah nor do 
they assist Him in managi ng the affairs of the heavens and the earth nor 
even have the ability to intercede on behalf of any of His bondmen, except 
with His permission, and He does not give permission for intercession to 
a polytheist. Therefore, the fallacy of worshipping those deities should 
fall into pieces. 


_ 
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Relevance of the Two Qur’anic Verses to the Chapter 

The two Quranic verses refute the fallacies of the polytheists who ardently 
seek the i intercession of Allah's friends and i nvoke them for de rivi ng a benefit 
or averting harm. 

Lessons Drawn from the Quranic Verses 

*!* The two Quranic verses refute the fallacies of the polytheists who 
invoke false deities besides Allah, and claim that such deities can bring 
them benefit and guard them against harm. 

❖ It is permissible to encounter the polytheists in debates for refuting 
their false arguments. 

& The two Quranic verses absolutely confute the reasons for which 
a man may adore a false deity, A man worships a deity to acquire a 
benefit. Anyone besought for fulfilling a need should meet one of the 
following prerequisites: 

• He must be exclusively possessed of all means which his devotees 

yearn for, 

* He must be a partner to Allah. 

■ He must be an assistant to Allah. 

• He must be approved of by Allah as an intercessor. 

* It is only Allah who fulfills the aforementioned prerequisites. He is, 
therefore, the only God worthy of worship. 

❖ Intercession is proven provided that it is conferred upon whom 
Allah pleases. 

♦I* There is no intercession on behalf of the polytheists. 



H8 Concise Q; ivun en fttry on the Hook rtf Tawfchi 

**' Al- Maqam A1 -Mah m ud (the Pos i tion of the Praise worth i n ess ) : 

Tlie supreme position gained by the Prophet due to his intercession on 
behalf of erring believers, 

Ibn Taymiyab provided a brief explanation of the Quranic verses of this 
chapter, The following points can be drawn from his explanation; 

1, The Quranic verses maintain the major outlines of the intercession 
accepter! and that rejected by Allah, 

2, The Qur’an ic verses mention what the Prophet is supposed to do on 
the Day of Judgment to acquire Al- Maqam Al-Mahmud. 

3 , The happiest and ni ost for tunate people are the belie vers who deserve 

the intercession of the Prophet (PliUH). 

There are, ho we ve r„ six forms of intercessio n wh i ch the Prophet will offer 
on the Day of Judgment: 

1. The major intercession, which belongs to the Prophet (PBUH) on 
behalf of the believers who stand on the Day of Resurrection. The 
Prophet will intercede on their behalf so that Allah will relieve them 
of the suffering of such a situation. 

2. His intercession on behalf of those destined to enter Paradise by 
seeking Allah’s permission to let them enter therein. 

3. His intercession on behalf of sinners, who deserve to enter the Hell fire. 
Through his intercession, they will be saved form entering it, 

4. His intercession on behalf of some sinners, who have already entered 
the Hdl fire, to be rescued from it. 

5. His intercession on behalf of some of the Paradise dwellers to be 
granted higher grades in Paradise. 

6. His intercession on behalf of his paternal uncle, Abd ISlib to alleviate 
his torment in the Hellfire. 

Endnotes 


1 A] -Bukhari (3340) and Muslim (194), 

2 Ai -Bukhari (99). 
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Relevance of the Chapter to the Book of Tawhid 

This chapter is regarded as a refutation of the fallacies of tomb worshippers 
who believe that the prophets and the righteous can bring benefit and cause 
harm. The Prophet (PBUH) had strived to guide Abu Talib his paternal uncle 
to accept Islam but his attempts came to naught. A Iter his uncle had died, the 
Prophet invoked Allah to forgive him till revelation was sent down forbidding 
him to do so. Besides, Allah, Glorified be He, enunciates, in the Noble Quran, 
that the Prophet (PBUH) is not able to guide whom he likes, and this fact 


Allah, Exalted be He, says: 


“Indeed, (O Mufaatntnad), you do not guide whom you tike, but 
Allah guides whom He wilts . And He is most knowing of the 
( rigti tly) guid ed” ( Qur an : A1 - Qa^as; 56) 


Allah Guides Whom He Wills 
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Co ncise Com mcniary on the Roolt o T lawhld 

implies his inability to cause either benefit or harm. Therefore, invoking the 
Prophet (PBUH) or anyone else is null and void. 

Keywords and Phrases 

❖ You do not guide: The Prophet (PBUH} did not have the power 

to convert people to Islam, though he was granted the faculty of 
convincing people and expounding for them the principles of Islam. 
The Quran provides: 

'Hud indeed, [ O Muhammad }, you guide to a straight path." 

(Qur’an: Ash -Shura: 52) 

■ But Allah guides whom He wills: Allah guides whom He wills to 
embrace Islam. 

❖ And He is most knowing of the (rightly) guided: Allah knows 

best who deserves to be guided and who deserves to be let astray. 

General Meaning of the Quranic Verse 

Allah, Exalted be He, informs His Prophet (PBUH) of his inability to 
convert whom he likes to Islam. Allah Alone can inspire people to accept 
Islam. He, surely, knows best who deserves to be a Muslim and who does not. 

Relevance of the Quranic Verse to the Chapter 

The Quranic verse provides a clear-cut proof that the Prophet (PBUH) has no 
power to cause harm, bring benefit or bestow favors, All mans affairs exclusively 
belong to Allah. The Quranic verse maintains an argument against those who 
ask the Prophet (PBUH) to remove their afflictions and fulfill their needs. 

Lessons Drawn from the Qur'anic Verse 

❖ The Quranic verse provides an argument against those who claim 

that the righteous dead can bring a benefit, inflict harm or influence 
people s affairs, 

❖ The power of converting people to Islam exclusively belongs to 
Allah Alone. 

❖ Allah is the Omniscient, 

❖ Allah is the All Wise, 

^ The invalidity of being attached to any false deity or object besides Allah 
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Sa'ld Ibn u 3 -Musayyab reported on the authority of his father: 


“When the time of the death of Abu Talib appro® ched, the Messenger 
of Allah (PBUH) went to him and found 'A bdull&h Ibn Ab Cl Umayyah 
and Abu Juki by his side. The Prophet (PBUH) said to Abu Tdlib, O 
uncle! Say * There is no deity but Allah 1 ; a sentence with which J shall 
be a witness ( i. e. , argue) for you before Allah.’ Abu Jahland Abdullah 
Ibn Abu Um ayyah said, ‘O Abu Talib! Are you going to abandon 
the religion of ‘Abdul-Muttalib (Abu Tulib's father)?' The Prophet 
(PBUH) kept on inviting Abu Tdlib to say it (i.e,, ‘There is no deity 
but Allah) wh tie they (Abu jahl and ' Abdulldft ) kept on repea ting 
their statement until Abu Tdlib said as his last statement that he wcrs 


on the religion of Abdul-Muttalib and refused to say, ‘ There is no 
deity but Allah’. Thereupon , the Messenger of Allah (PBUH) said, T 

unless lam forbidden 
(by Allah) to do so) St*, Allah, Exalted be He, revealed the Quranic 
verse, * It is not for the Prophet and those who have believed to 



ask forgiveness for the polytheists, even if they were relatives . . 
(Qur’an: At-Tawbah: 113). To clarify this case of Abu Tdlib, Allah 
revea led the verse that reads , Tit deed, (O Muha mrnad), you do not 


guide whom you like , but A Uah guides whom He wills. And He is 
most knowing of the (rightly) guided. (Quran: Al-Qasast 56)." 


(Related by A1 -Bukhari} 


Sa'id Ibnul-Musayyab 

Sa id Ibnul- Musayyab was one of the grand scholars and jurists of the 
successors. He died a few years after the age of ninety. His father, Ah Musayyab, 
was a Companion who died during the Caliphate of ' Uthman, 

Keywords and Phrases 

• The religion of ' Abdul-Muttalib: It is idolatry Abu Jahl and 
Abdull&h Ibn AM Umayyah reminded him of the religion of his 
forefathers who were polytheists. The Qur’an, however, mentions their 
false argument in the verse that reads: 

“Indeed, we found our fathers upon a religion..™ 

(Quran: Az-Zukhruf; 22) 


1 *2 Concise Commentary on the Book ol Tawirid 

General Meaning of the Hadith 

Abu TSlib used to protect the Prophet (PBUH) from being exposed to 
any harm of his people. Due to his unde’s matchless protection, the Prophet 
(PBUH) was so keen to guide him to embrace Islam. When Abu Talib was on 
his deathbed, the Prophet (PBUH) visited him and called him to Islam hoping 
that he would embrace it before death to attain bliss and happiness in the 
Hereafter. The Prophet (PBUH) implored his unde to utter the Testification of 
Fail h , the p olyth eists asked him notto abandon th e religion of his forefathers, 
for they knew that uttering this Testification would entail renunciation of all 
types of polytheism and dedication of all devotional acts to Allah, The Prophet 
(PBUH) kept asking his unde to utter that Testification, while the polytheists 
kept on urging him to refuse Islam, till they managed to avert him from the 
truth and make him die as a polytheist. Thereupon, the Prophet (PBUH) swore 
to keep asking Allah’s forgiveness for his uncle unless he should be forbidden 
to do so. Then, Allah revealed the prohibition of asking forgiveness for the 
polytheists, and illustrated that the power of guiding to Islam belongs only to 
Allah Who grants it whomever He wills out of His cognizance of those who 
deserve it. 

Relevance of the Hadith to the Chapter 

This hadith maintains that the Prophet (PBUH) is powerless to bring 
benefit even to the nearest of his kin, which proves the invalidity of invoking 
him, or anyone else, to bring benefit or guard against harm. 


Lessons Drawn from the Hadith 

❖ It is permissible to visit a sick polytheist in the hope that he may 
embrace Islam. 

Depraved people have a bad influence on their fellows. 

❖ The meaning of the Testification of Faith is to abandon idolatry and 
worsh ipping righteous people, and to dedi cate al 1 de vot ional acts solely 
to Allah, Such a meaning was fully comprehended by the polytheists, 

❖ Whoever testifies that there is no deity but Allah out of awareness, 
certitude and firm belief, is deemed a Muslim. 

*2> People are judged, in the Hereafter, according to their last deeds. 
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❖ A Muslim is prohibited to invoke Allah's forgiveness for the polytheists, 
or to be loyal to them* or to love them. 

i 

❖ The invalidity of relying on the Prophet (PBUH), or anyone else, for 
the sake of bringing benefit or guarding against harm, 

❖ The hadith refutes the claim that Abu Jdl ib converted to Islam imme- 
diately before his death. 

*> It is apparently abominable to blindly imitate the forefathers and chiefs. 

Endnotes 

[ A] -Bukhari (13-60), Muslim (24), and Ahmad in his compilation (5^l68 a 433), 
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Allah, Exalted be He, says : 

"0 People of the Scripture, do not commit excess in your religion. . * 

(Quran: An-Nisa’: 17 1) 


Relevance of the Chapter to the Book of Tawhid 

The present chapter represents a warning against excessive rever- 
ence and adoration of the righteous. Such excessive reverence may lead 
to polytheism. 
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Concise Commentary on the Book of Taivktd 


Keywords and Phrases 

« Excessive reverence of the righteous : An excessive reverence may 
occur by exceeding the proper limits of praise or veneration either 
through deeds or sayings. 

❖ The righteous; The term includes Allah's prophets, friends, etc. 

■ People of the Scripture: The Jews and the Christians 

■ Do not commit excess in your religion: Do not transgress the limits 

set by Allah for you. However, the Christians excessively revered Jesus 
while the Jews extremely adored 'Uzayr. 

General Meaning of the Qur’anic Verse 

Allah forbids the Jews and the Christians to transgress the limits He has set 
for them. They have been commanded not to ascribe any of the unique attributes 
of Allah to any of His creatures {Le. not to overly revere any of His creatures). 

Relevance of the Quranic Verse to the Chapter 

The Quranic verse implies a prohibition of showing excessive reverence for 
any of Allah’s creatures such as righteous persons or Allah's prophets. Though 
the Quranic directive is addressed to the People of the Scriptures, the warning is 
so general that it includes the Muslim nation. Muslims, therefore, are prohibited 
to excess ively praise A ! I ahs Prophet or the righteous among them . 

Lessons Drawn from the Quranic Verse 

*** The prohibition of being excessive in revering persons or in offering 

good deeds, 

❖ The Quranic verse condemns the practices of the Jews and the 
Christians who exceedingly praised righteous persons and practiced 
their religion excessively 

❖ Muslims are urged to take the moderate path in acting upon the 
commands of Allah. They should not be excessive or inadequate in 
fulfilling their obligations, 

❖ Muslims are warned against polytheism and all avenues leading to it. 
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Commenting on the verse that reads: 

" And said, * Never leave your gods and never leave Wadd or 
Suwa 1 or Yaghuth and Ya ' tiq and iVasr.” (Qur an: Ndh: 23) 

Ibn 'Abbas (may Allah be pleased with them) said: 

These are the names of some righteous men of the people of 
Noah , When they died > Satan whispered to his people to erect idols 
embodying the figures of those righteous persons at the places wh e re 
they used to sit, and he tempted them to call those idols after the 
names of those deceased men. The people did so* but the idols were 
no t worsh ipped. Afterwards, when those people (who erected the 
idols ) died and religious knowledge was forgotten, people began to 
worship these idols.”' 

Ibnul-Qayyini said: 

“A considerable number of the Salaf (our righteous Muslim ancestors) 
said * 'When they ( the righteous) died, their people devoted themselves 
to their graves and sculpted their figures. Then, after so long people 
began to worship them) ” 




Ibnul-Qayyim 

The full name of Ibnul-Qayyim is Muhammad Ibn Abu Bakr Ibn Ayyilb 
Az-Zarl Ad - D i mash qi. He was a disciple of Shaykhul- Islam Ahmad Ibn 
Taymiyah. He compiled many useful and famous books, and died in 751 A.H. 
May Allah have mercy on h itn. 

Keywords and Phrases 

* Never leave your gods: It is a comm and ad dressed by the unbelievers 

to their mates to keep worshipping such idols. 

* Religious knowledge was forgotten: It means that most people 

became ignorant of the religious teachings, and could not differentiate 
between monotheism and polytheism, 

* People began to worship them: The ignorant people worshipped 

the idols which embodied the figures of the deceased righteous men 
when Satan whispered to them that their forefathers used to worship 
these idols. 
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General Meaning of the Tradition 


Interpreting the aforementioned Q ur’a nic verse, Ibn Abbas (may Allah be 
pleased with him and his father) maintained the origin of the idols worshipped 
at the time of Noah (PBUH), According to Ibn Abbas, they were originally 
named after some deceased righteous persons of a preceding generation. Upon 
the death of such righteous persons, Satan whispered into the hearts of Noah's 
people to glorify them excessively. Thereafter, idols were made for them and 
finally they were worshipped besides Allah. 


IbnuJ-Qayyims commentary is dose to that of AL Bukhari, yet the former 
maintains that the people of Noah (PBUH) had devoted themselves to the graves 
of the righteous before sculpting idols for them. He, thus, added that worshipping 
their graves was a preliminary step to glorifying such righteous persons. 


Relevance of the Tradition to the Chapter 

The tradition affirms that excessive glorification of righteous people is a 
preliminary step to worshipping them. 


Lessons Drawn from the Tradition 


<* Excessive glorification of righteous people is a preliminary step to 
worshipping them and thus repudiating Islam, 

❖ Muslims are warned of making pictures or statues of human beings, as 
well as of hanging pictures, especially those of prominent figures, 

❖ Muslims are warned of the satanic insinuations, Satan always 
embellishes falsehood. 


<♦ Muslims are warned of innovative heresies even though the intention 
behind offering them may apparently seem good. 

❖ All the prel iminaries leading to polytheism tnustbeblocked. 

❖ The tradition emphasizes the importance of seeking religious 
knowledge and refers to corruption resulting from ignorance. 

<* Lack of religious knowledge results mainly from the death of 
competent scholars. 

❖ Muslims are warned against blind imitation, which may lead to 
repudiation of religion. 
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Umar Ibnul - Khattab (may Allah be pleased with him) narrated: 

“ The Messenger of Allah (PBUH) said, ‘Do not exaggerate in 
praising me as the Chris tians praised the son of Mary (Jesus), for 
I am only a servant (of Allah). So, call me the servant of Allah 
and His Messenger . 1 “ 

(Related by Al- Bukhari and Muslim)" 


’ Umar Ibnul- Khattab (the Narrator) 

'Umar Ibnul-Khattab Ibn Nufayl Al-Qurashi AI-’ Adawi, the Commander 
of Faithful, is the most virtuous Companion right after Abu Bakr, He was 
martyred in Dhul-Hijjah in the year 23 A.H.; may Allah be pleased with him. 

Keywords and Ph rases 

* As the Christians praised the son of Mary: The Christians 
exaggerated in praising Jesus to the extent that they claimed his 

divinity. 

General Meaning of the Hadith 

The Prophet (PBUH) forbade Muslims to exaggeratedly flatter him as the 
Christians did with Jesus (PBUH) by claiming his divinity. Since he is just a 
servant and Messenger of Allah, the Prophet (PBUH) commands people to 
call him by these two attributes, and never raise him higher than his due rank, 
which Allah bestowed upon him. 

Relevance of the Hadith to the Chapter 

The Prophet (PBUH) forbade Muslims to praise him exaggeratedly by 
ascribing any of the divine attributes to him. Excessive praise of humans is 

thus prohibited since it ieads to polytheism. Such was the case of the Christians 
who exaggerated the praise of Jesus to the extent they regarded him as a god. 

Lessons Drawn from the Hadith 

•I* According to the hadith, it is prohibited to exceed the proper bounds 
in praising the Prophet (PBUH) by not regarding him a slave of Allah. 
Doing that is an act of polytheism and is thus prohibited. 




Concise Commentary on she Rook of Thw&iet 


*** The Prophet Muhammad was keen to warn his nation against all 
avenues leading to polytheism. 

Excessive praise of the righteous results in the perpetration of 
polyth eism . 


❖ Muslims are warned not to follow the footsteps of the unbelievers. 
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Ibn 'Abb&s (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 

“Bewa re of excessiveness, for it was only this which led those 

(nations) before you to destruction ” 


The Narrator 

The above-mentioned hadith is quoted by the compiler (Muhammad Ibn 
’ Abdul- Wahhab) without identifying the narrator, who is Ibn ' Abbas. 

General Meaning of the Hadith 

The Prophet (PBUH) warns his people against excessiveness in religion. 
This warning is so general that it includes all forms of excessiveness in beliefs 
and deeds. Therefore, excessive praise of the righteous may lead to worshipping 
them and is thus prohibited. To maintain the reason behind such a prohibition, 
the Prophet (PBUH) provides that excessiveness was behind the destruction 
of previous nations. Therefore, Muslims are incumbent to avoid imitating 
previous nations in this regard. 

Relevance of the Hadith to the Chapter 

This hadith absolutely prohibits excessiveness, and affirms that it is a cause 
of total loss both in this life and the Hereafter. Thereupon, excessive praise of 
the righteous is to be prohibited with greater reason, for it results in falling 
into polytheism. 

Lessons Drawn from the Hadith 

<• The hadith si resses the proh ibi t ion of excess iveness and warn s agai n St 
its bad consequences. 

*> A Muslim should carefully think about the previous nations in order 
to avoid all the erroneous thoughts they retained. 

❖ The Prophet (PBUH) was keen to safeguard his nation against all acts 
of polytheism and the avenues leading to it. 

❖ Muslims are commanded to take the moderate path in fulfilling 
their obligations. They are warned against all forms of excess iveness 
and inadequacy. 
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^ Excessive praise of the righteous results in falling into polytheism, 

❖ The Prophet (PBUH) expressed his fear of polytheism and warned 
Muslims against it. 
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Ibn Mas'ud (may Allah be pleased with him) narrated: 

“The Messenger of Allah (PBUH) said, * Ruined are those who are 
extremist / He repea ted this th rice** 

(Related by Muslim) 


Keywords and Phrases 

- He repeated this thrice: The Prophet (PBUH) repeated the statement 
thrice so as to make sure that it had been thoroughly grasped by his 

audience. 


General Meaning of the Hadith 

The Prophet (PBUH) warns Muslims that extremism and exaggeration 
lead to destruction in this life and in the Hereafter. The Prophets warning 
implies a prohibition. 


Relevance of the Hadith to the Chapter 

This hadith affirms that extremism is a form of the prohibited excessive- 
ness. It includes excessive gratification of righteous persons, which may entail 
polytheism. 


Lessons Drawn from the Hadith 

<r The believers are urged to keep away from extremism especially in 
offering devotional acts or when praising righteous persons. 

❖ Muslims are urged to take the moderate path in all their affairs. 


<+ The Prophet Muhammad (PBUH) was keen to safeguard his 
nation against evil. He endeavored to fully and clearly convey 

his message. 
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Endnotes 

L Al- Bukhari (4920). 

2 Al-Bukhari (3445), Unlike wlial the compiler ( Muham mat! Ibn ' Abdul -WahhM?) 
stated, this hadith is not related by Muslim, It is rather related by Ahmad (1/23, 24, 
47 and 55). 

3 Ahmad in A(-Musnad (1/215, 347), Ibn M3jah (3029), Ibn Khuzaymah (2867), 

and A L- Hakim (1/466) and graded it sflhfh. hflditfi, and Adh-Dhahabi agreed to his 
grading, 

4 Muslim (2670), Abu Dawud (4608), and Ahmad (1/386), 


Worshipping Allah at the 
Memorial of a Righteous Person 




' A’ishah (may Allah be pleased with her) narrated : 

“Umm Saiamah made a m ention ( before the Prophet) of a chu rch 
which she had seen in Abyssinia in which there were pictures. The 
Messenger of Allah (PBUH) said , 'When a pious person amongst 
those people dies, they build a place of worship at his grave, and 
then decorate it with such pictures. They are the worst of creatures 
in the sight of A llah .” 1 


Commenting on this hadith, Shaykhul-Islam Ihn Tayntiyah said: 


"Those people com mitted t wo grave sins, namely, building places of 
worsh ip at memo rials and erecting idols” 
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Concise Coitimeniary on the Book of liiwbid 


Relevance of the Chapter to the Bo ok 

This chapter illustrates that dedicating any devotional act at the memorials 
of righteous men leads to polytheism. 

Umm Salamah 

The full name of Umm Salamah, the Mother of the Believers, is Hind Bint 
Abti Umayyah Al-Makhzumiyyah Al-Qurashi. She was one of the wives of the 
Prophet (PBUH), and died in 62 A.H.; may Allah he pleased with her. 

The Occasion of the Hadith 

This hadith took place shortly before the Prophets death. 


General Meaning of the Hadith 

During the last illness of the Prophet (PBUH), Umm Salamah gave him an 
account of the human pictures she saw in the church. Thereupon, the Prophet 



s persons 



reason 


(PBUH) demonstrated that excessive praise 
of building places of worship at their tombs, and making pictures of these 
righteous men to decorate such places. Then, the Prophet (PBUH) referred to 
these people as the worst of creatures, for they committed two actions leading to 
polytheism, namely, building places of worship at tombs and glorifying idols. 


Relevance of the Hadith to the Chapter 

This hadith is a crystal clear proof of the prohibition of worshipping 
Allah or building places of worship at the tombs of the righteous, since such 
practices are those of the Christians. Therefore, whoever commits these sins is 
considered of the worst creatures. 


Lessons Drawn from the Hadith 

❖ It is prohibited to offer devotional acts at the tombs of the righteous, 

as it is a Christian practice that ultimately leads to polytheism. 




It is permissible to unveil the unbelievers' practices so that Muslims 


can be alert to them. 

Muslims are warned not to draw pictures or erect idols as such practices 
lead to polytheism. 


♦> Whoever builds a place for worship at the tomb of a righteous man, is 
deemed one of the worst creatures, even if his intention may apparently 

seem good. 




Chapter 19; Worshipping Allah at the Memorial of a Righteous Person 



1 Ashah (may Allah 



“As the Messenger of Adah (PBUH) was on his deathbed, he covered 
his face with a cloth and when it became difficult for him to breathe, 
he uncovered his face and said, ‘May Allah curse the Jews and the 


Christia ns that they took the graves of their Proph ets as pla ces of 
worship! He said so to warn (his followers) against what they (the 
Jews and the Christians) did. If it had not been for this, his grave 
might have been outside his home, but it was feared that his grave 
might be taken as a place of worship.”* 


(Related by Al- Bukhari and Muslim} 


Keywords and Phrases 


• It was feared: Either the Prophet (PBUH) or his Companions feared to 
make his grave (PBUH) outside his home. 


General Meaning of the Hadith 

The Prophet (PBUH) was so keen to maintain the purity of belief that 
he forbade his nation, while being on the verge of death and experiencing its 
agonies, to take his tomb a place of worship as the Jews and the Christians did. 
We invoke Allah to confer His blessings and peace upon Prophet Muhammad, 
for he conveyed h is message i n a t horough and crystal dear way. 

Relevance of the Hadith to the Ch apter 

This hadith affirms the prohibition of offering devotional acts at the graves 
of prophets or taking such graves as places of worship, for such acts ultimately 
lead to polytheism. 


Lessons Drawn from the Hadith 

❖ Taking the graves of the prophets and the righteous as places of worship 
is prohibited since it ultimately leads to polytheism, 

*** Prophet Muhammad (PBUH) was so keen to maintain the purity of 
belief that he expressed his fear of hallowing his grave, 

❖ It is permissible to curse the Jews and the Christians and whoever 
follows them in taking the graves of the righteous as places of worship. 
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i* The Prophet (PBUH) was buried at his home to guard people against 
falling into the abyss of polytheism by glorifying his grave, 

!* Like all other creatures, the Prophet (PBUH) is predestined to die and 
suffer the agonies of death, 



Chapter 19: Worshi pping Allah at the Memorial of a Righteous Person 
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Jundub Ibn ’ Abdullah {may Allah be pleased with him) narrated: 

7 heard the Prophet (PBUH), five days before his death, say, 7 stand 
acquitted before Allah that I took any one of you as intimate friend, 
for Allah has taken me His intimate friend the same way he look 
Abraham as His intimate friend. Had I taken any one of my followers 
as an intimate friend, 1 would have taken Abti Bakr as an intimate 
friend. Beh old! Th ose who preceded you used to lake the graves of 
their prop /jets and righteous men as places of worskip. So, you must 

not take graves as places of worship; 1 forbid you to do that ! 

{Related by Muslim) 


Jundub Ibn ' Abdullah (the Narrator) 

The full name of the narrator is Jundub Ibn Abdullah Ibn Sufyan Al-Bajli. 
He was a renowned Companion who died at the age of more than sixty; may 
Allah be pleased with him, 

Abu Bakr As-Siddiq 

The full name of Abft Bakr As-Siddiq is 'Abdullah Ibn 'Uthman Ibn 
’Amir Ibn ' Amr Ibn Ka’b At-Taym!, He was the first Caliph after the Prophet 
(PBUH) and unanimously the m ost vi rtuous Companion* He died in 13 A.H. S 
at the age of 63; may Allah be pleased with him. 

Keywords and Phrases 

* Five: It m ay refer to five day s or five years. 

* Those (nations) who preceded you: The Jew's and the Christians 

* Take graves as places of worship: Taking graves as places of worship 

may he achieved by praying at or toward such graves or building 
tabernacles or domes therein. 

General Meaning of the Hadith 

Immediately before his death, the Prophet (PBUH) informed his nation 
about his status in the sight of Allah. He asserted that he reached the highest 
degree of love and intimacy, and so did Abraham (PBUH). Since the heart of 
the Prophet (PBUH) was filled up with affection and glorification for Allah 
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due to his awareness of Allah’s Grandeur, he dropped the possibility of taking 
an intimate other than Allah. Moreover, the Prophet (PBUH) said that if he 
had taken an intimate friend, it would have been Abu Baku Such a supposition 
indicated the virtue of Abu Bakr and served as a Prophetic directive to 
appointing Abu Bakr in the position of the Prophet’s Caliph. Then, the Prophet 
forbade following the footsteps of the Jews and the Christians who excessively 
revered the graves of their prophets to the extent that they devoted acts of 
worship to such graves and consequently fell into polytheism. 

Relevance of the Hadith to the Chapter 

The ketdih prohibits Muslim from taking graves as places of worship, as 
did the Jews and the Christians and other people who acted upon innovative 

heresies . 

Lessons Drawn from the Hadith 

^ It is prohibited to take graves as places of worship, perform prayers at 
or toward them, or build mosques or domes therein. All such acts lead 
to polytheism. 

❖ All the ways leading to polytheism must be blocked. 

+> Allah, Exalted be He, loves in a way that is appropriate for His Majesty. 

*1* Knowing the virtue of the two intimate servants of Allah, Muhammad 
and Abraham (peace be upon them} 

*►* Abu Bakr is by ail means the most virtuous oue in the Muslim nation , 

❖ This hadith gives an impl i cation to app oint Abd Bakr as the first Caliph 
of the Prophet (PBUH). 
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Chapter 1 9: Worshipping, Allah ac the Memorial of a Righteous Person 

■ — ° ....... ■ ■ 

Comment Lng on the above-mentioned hftdiths, ShaykhuMsiam Ahmad 
Ibn Taymiyah said: 

“Immediately before his death, the Prophet (PBUH) forbade Muslims 

to take graves as places of worship, and cu rsed those who comm itted 
this grave sin- Similarly, performing prayer at the graves takes the 

same ruling even if no mosque is built* and this is the meaning of 
' A’ ishah's statement which provides, ‘But it was feared that it may be 
taken as a place of worship'* for the Companions were never to build 
a mosque at the grave of the Prophet (PBUH)!'' 

Also, any place in which prayer is. established is called a mosque, as stated 
in the hadith that reads: 

"... and the earth has been made for me (and my followers) as a 
place for prayer and an object for purification" 


Keywords and Phrases 

* The Prophet (P BUH ) forbade Musli ms to take graves as places 

of worship: This prohibition is stated in the aforementioned hadith 
narrated by Jundub Ibn 1 Abdulllh (may Allah be pleased with him). 

* And cursed those who committed this grave sin: This is according 
to the above-mentioned hadith narrated by Aishah (may Allah be 
pleased with her). 

* Even if no mosque is built there: The me re performance of prayers 

at graves is prohibited even if no mosques are erected. 

« But it was feared that it may b e taken as a place of worship: 

Though no mosque was erected at the Prophet's grave, it was feared 
that the grave might be taken as a place for offering prayers. Therefore, 
the Prophet (PBUH) was buried inside his home. Such a justification 
was provided by ' A’ishah (may Allah be pleased with her). 

* For the Companion s were never to build a mosque at the grave 

of the Prophet (PBUH): It means that the Companions recognized 
the Prophet’s prohibition and a bom i nation and were therefore alert 
not to establish a mosque at his grave, The implied meaning of the 
phrase is that the Companions realized that building a mosque at a 
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Any place, in which prayer is established, is called a place of 
worship: Any place in which a prayer may be performed is called a 
mosque even if such a prayer was offered there acc idem a lly. 


■ As stated in the hadith that reads, "... and the earth has been made 
for me (and my followers) as a suitable place for prayer and an object 
for purification Making mention of this hadith, Ibn Taymiy a h i nte nds 
to substantiate the last point he raised. According to this faadlthi the 
Prophet (PBUH) refers to the earth as a pure place in which one is 
permitted to perform prayer. However, such places which are not pure 
or where Muslims are not allowed to perform prayer are not subject to 
the legal ruling included in the hadith. 
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Chapter 19: Worshipping Allah at rite Memorial of a Righteous Person 

Ahmad related, with an acceptable chain of transmission, that Ibrt Mas'ud 
(may Allah be pleased with him) narrated; 

"Among the worst people are those who will be overtaken by the 
(Last) Hour while they are still alive, and those who take the 
graves as places of worship . 

(It is also related by Abu Hatim in his authentic compilation of Hadith) 


Keywords and Phrases 

• Those who will be over taken by the (Last) Hour: Those who will be alive 
at the emergence of the portents of the Hour, such as the emergence 
of the Giant Beast that will talk to people and the rise of the sun from 
the west, 

* And those who take th e graves as pi aces of worship: Those who pray 
at or toward th e graves. 

General Meaning of the Hadith 

In the sight of the Prophet ( PBUH), the worst creatures are those who will 
be alive when the major signs of the Day of Judgment appear, and those who 
establish prayers at or toward the graves and erect domes therein. Thus, the 
Prophet (PBUH) warns his nation against taking his grave and the graves of 
the righteous people in general as places of worship, which was the practice of 
such evil people. 

Relevance of the Hadith to the Chapter 

The Prophet warns his nation against taking graves as places for offering 
prayers or as sources of blessings since such an act ultimately leads to the 
perpetration of polytheism. 

Lessons Drawn from the Hadith 

*1* Muslims are warned against performing prayers at tombs, for such an 
act ultimately leads to polytheism. 

<* Whoever takes the g raw of a righteous person as a place of worship 
is deemed of the worst creatures even if he intends to draw* nearer 
to Allah, 
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❖ The Day of Judgment will occur when the earth is inhabited by the 
worst creatures only. 

•> Muslims are warned against any act, form or means leading to 
polytheism even if the intention of the perpetrator of such acts or 
forms apparently seems sound. 


Endnotes 


1 A l- Bukhari (427), Muslim {528}, and Ahmad (6/51). 

2 Al-Bukhdri (455) and Muslim (531). 

3 Muslim (532). 

4 Al -BukMrt (335) and Muslim (521). 

5 Ahmad in his book (Af-M«JW«d)s and Ibn Hibban in his compilation of authentic 
hadiths (340) grading it a sahih (authent ic) haefith. 


Excessive Reverence for the Graves 

of the Righteous is Tantamount 

to Idolatry 


Im&m Malik related in his collection of Had! th entitled Al-Muwatta* that 
the Prophet (PBUH) said: 

“O Allah! Do not let my grave bean idol that is worshipped, Allah’s 
wrath is immense upon the people who take the graves of their 

prophets as places of worship " 1 

- II - — . . - « . I I. I 

Relevance of the Chapter to the Rook of Tawhid 

In this chapter, the author warns Musi i ms aga i nst sh owing excess ive re ver- 
ence for the graves of the righteous, for it contradicts true belief and eventually 
leads to polytheism, when the dead person is worshipped besides Allah. 




Conci.se Commentary on the Bonk of Taw^td 
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Imam Malik 

The full name of Imam MaEik is M&lik Ibn Anas Ibn Malik Ibn Abu 'Amir 
Al-Afibaht. He was the Im3,m of Medina and one of the four well known 
founders of the major Islamic schools of law. He died in 179 A,H.; may Allah 
have mercy on him. 

General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) asked his God not to let his grave be 

hallowed as an idol, for he was afraid that his nation might excessively revere 
his grave as the jews and the Christians did to their prophets. This happened 
when they fell into polytheism by turning the graves of their prophets into 
idols worshipped besides Allah, In addition, the Prophet (PBUH) explained 
that this act of polytheism was the reason for which Allah's wrath and curse 
was incurred upon the Jews and the Christians, 


Relevance of the Hadith to the Chapter 


excessive reverence for the graves renders 
them idols worshipped besides Allah* for the Prophet (PBUH) said: 

"O Allah! Da not let my grave be an idol that is worshipped. 

The Prophet, further, explained the meaning of worship saying: 

" , , who take the graves of their prophets as places of worship 


This hadith proves that showing 


Lessons Drawn from the Hadith 



Excessive reverence for the Prophet's grave may render 
idols worshipped besides Allah, 






--- "O 


^ Taking graves as places of worship is a form of excessive reverence, 
which eventually leads to polytheism. 

Allah gets wrath fu I in a way approp riate for his Majesty. 



Chapter 20: Excess ive Reverence of Graves Leads to I do] a cry 
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Commenting on the verse that reads, “So have you considered Af-LAt and 
AI- ' Uzza ? * ( Qu r ; ’a n: An-Najm: 19}, Mujahid said: 

“AfLAt was a man who used to mix sawlq (a meal made of the flour 
of wheat and barky) and when he died, people devoted themselves to 
his grave" 

■ 

(Reported by Ibn Jarir} 

Abubjawz^ reported that Ibn ' Abbas said, “Al-Ldt was a man who used to 
mix sawiq for the pilgrims)' 




Muhammad Ibn Jarir At- Tabari 

Muhammad Ibn Jarir A|-Tabari is an Imam, a prolific compiler of hddith t 
and a well-known exegete of the Noble Qur’&n. He died in 310 A.H.; may Allah 

have mercy on him, 

Mujahid Ibn Jabr 

Muiilhid Ihn Jabr was trustworthy and a great exegete of the Noble Qur’an. 
He studied under Ibn 1 AbbSs and others and died in 104 A.H.; may Allah have 
mercy on him. 

Abul- J awza 5 

The full name of AbuJ-Jawza is Aws Ibn 'Abdullah Ar-Rab'i. He was 
trustworthy and a well-known scholar. He died in 83 A.H.; may Allah have 

me rcy on him. 

Relevance of the Tradition to the Chapter 

The tradition indicates that worshipping Al-Lat started with showing 
excessive revere nee for his grave. Then, people sculptured an idol and adored 
it besides Allah, 
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Ibn Abb 5s (may Allah be pleased with them) said: 

"The Prophet (PBUH) cursed the women who visit graves and those 
who take them as places of worship and put lights the rein.* 2 

(Related by the Compilers of the Sun an) 


Keywords and Phrases 

• The Compilers of the Sun an: 'Sunari 1 refers to the compilations 

of the Prophetic traditions, which are mainly concerned with the 
normative practices of the Prophet and jurisprudential subjects. 
The four compilers of Sunan are Abu D5wtid Ibnul-Ashath, Ibn 
Mftjah, At-Tirmidhi and An-Nasa'i. An-Nas£i did not, however, 
relate this hadith. 

* Put lights: It refers to the tradition of some people who used to light 

lamps near graves , 


General Meaning of the Hadith 

The Prophet (PBUH) curses those women who frequently visit graveyards 
without behaving properly according to Islamic morals. Such women may wail 
over the dead or show impatience. They may also be improperly dressed and 
thus seduce men. In addition, the Prophet (PBUH) cursed those who take 
graves as places of worship or use lamps to light them. Such practices connote 
an exaggeration of revel ing the dead and may thus lead to polytheism. 


Relevance of the Hadith to the Chapter 

According to the hadith, it is prohibited to decorate graves since they may 
be turned into hallowed memorials. 


Lessons Drawn from the Hadith 


*Z* It is prohibited to decorate graveyards or take them as places of worship. 
Such practices ultimately lead to polytheism. 

& It is prohibited to put lights in graves. 

*1* Showing excessive reverence for tombs is a grave sin. 



3 79 


Chapter 20: Excessive Reverence of Craves Leads co Idolatry 

❖ The main reason behind the prohibition of offering prayers at the graves 
is blocking all possible avenues leading to polytheism. The prohibition 
of offering prayers at these places is not, however, due to their relative 
impurity This is because the Prophet (PBUH) coupled the practice 
of taking tombs as places of worship with that of lighting them, and 
cursed both practices. Cursing those who light tombs is by no means 
for the uncleanness of tombs. Thus, cursing those establishing prayer 
at them is similarly not for the undean ness. 

Endnotes 

\ Malik in his Muwatla' (85), and Ahmad in Al-Musnad (2/246). 

2 Abd DAwhd (3236), At-TirmidhI (320), Ibn MUjah (1575), and Ahmad in AS-Musand 

(1/229, 287, 324, and 337). 
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The Prophet and Blocking All 
Avenues Impairing Monotheism 


Allah, Ksalted be He, says: 

"There has certainly come to you a Messenger front among 
yourselves. Grievous to him is what you suffer, (he is) concerned 
over you (Le., your guidance) and to the believers is kind and 
merciful’* (Quran: At-Tawbah: 128 } 


I 

Relevance of the Chapter to the Book of Tawhid 


Up till tiow, the author demonstrated some examples of the Prophet's 
endeavors to protect the purity of Muslim belief, In this chapter, he demonstrates 
the Prophets most remarkable efforts in this regard, 





Cgjici&c Commentary oo the Booh of Tdwhfd 


Keywords and Phrases 

• Come to you: The addressees here are the Arabs. 

• From among yourselves: It refers to the Prophet Muhammad (PBUH) 

who emerged from among the Arabs and spoke their tongue. 

• Concerned over you: The Prophet (PBUH) was so concerned to guide 

his people to goodness in both this life and the Hereafter. 


General Meaning of the Qur’anic Verse 

Allah, Exalted be He, reminded His servants that He, out of His favor, had 
sent for them a great Messenger, from among themselves, who spoke their 
own language and felt so grieved for their sufferings. Moreover, lie was so 
concerned to guide them to the straight path, so they would obtain benefits 
in this life and in the Hereafter, and was further so merciful to the believers in 

particular 

Relevance of the Qur’anic Verse to the Chapter 

The attributes ascribed to the Prophet (PBUH) give an explicit indication 

that he strictly warned his nation not to approach polytheism, which is the 
gravest of all sins. Thus, the greatest purpose of his mission as a Prophet was 

to protect the purity of Muslim belief. 

Lessons Drawn from the Quranic Verse 

❖ The Prophet ( PBUH ) warned his nat ion aga inst approachi ng a ny act or 
form of polytheism and , m oreover, blocked a 1 1 a venues leading to it, 

Allah bestowed a great favor upon the Arabs by sending this gracious 
Messenger from among them. 

*1* The Qur’anic verse highly praised the Prophet's ancestries, who are 
reckoned among the noble tribes of the Arabs. 

+> The Prophet was depicted as retaining compassion and mercy toward 
his nation. 

❖ The verse implies the Prophet's harshness toward the unbelievers and 

the hypocrites. 



Chapter 21: The Prophet arid linking All Avenues Impairing Monotheism 133 

Abu Hu ray rah (may Allah be pleased with him} narrated that the Prophet 
(PBUH) said: 

“Do not make your homes as graves , and do not make my grave 
a place of festivity, but invoke blessings on me, for you r blessings 

reach me wherever you may be, 

(Related by Ahmad and Abu Dawud with a good chain of trustworthy 
transmitters) 


Keywords and Phrases 

• Do not make your homes as graves: Do not refrain from offering 

some devotional acts at your homes, such as supererogatory prayers, 
supplicating Allah and reciting the Noble Quran, in order not to make 
them void of worship like the graves. 

■ And do not make my grave a place of fesli vi ty : Do n ot take my grave 
as a place haunted for offering prayers and supplications therein. 

* For your blessings reach me wherever you may be: Whether you 

are near or far from my grave, your blessings reach me, and thus you 
need not pay frequent visits to my grave. 

General Meaning of the Hadith 

Since the prohibition of establishing prayers at the graves has been set- 
tled, the Prophet (PBUH) commands Muslims not to make their homes 
like graves by abstaining from offering some devotional acts therein. 
Supererogatory acts offered at homes may include performing super- 
erogatory prayers, supplicating Allah and reciting the Noble Quran. To 

keep his nation far away from polytheism, the Prophet (PBUH) forbids 
them to pay frequent visits to his grave or gather therein to supplicate 
and get nearer to Allah. In addition, the Prophet (PBUH) commands 
the believers to constantly ask Allah to confer His blessings and peace 
on him wherever they are; as such a supplication reaches him, whether 
supplicants are near or far. Therefore, there is no need for haunting the 
grave of the Prophet (PBUH). 
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Concise Commentary on the Book of Thtuhid 


Relevance of the Hadtth to the Chapter 

This hadUh decisively prohibits polytheism in addition to all avenues and 
causes leading to it. The Prophet (PBUH) prohibits Muslims from performing 
prayers or congregating for worship at his grave, or even paying it frequent 
visits, lor such practices ultimately entail polytheism. 

Lessons Drawn from the Haditk 

•> All avenues leading to polytheism must be blocked. Therefore, 
establishing prayers at the graves, and showing excessive 
reverence for the Prophet’s grave by gathering there or paying 
it frequent visits are prohibited, 

❖ Wherever a Muslim maybe, it is commendable to invoke Allah's bless- 
ings and peace upon the Prophet (PBUH), 

*> Drawing nearer to the Prophet's grave is not a meritorious act of 

devotion, 

❖ Muslims are prohibited to go on a journey solely for the sake of visiting 
the grave of the Prophet (PRUH), 

❖ The Prophet (PBUH) exerted great endeavors for the sake of protecting 
the purity of Muslim faith. 


Chapter 21: The Prophet and Blocking All Avenues Impairing Monotheism (fi5 

‘All Ibnul-iJusayn reported that he saw a man who used to get into a niche 
near the grave of the Prophet (PBUH) in order to supplicate. Thereupon, ’All 
Ibnul- Hu sayn prevented that man from doing so, and said: 

"Shalt 1 not relate to you a hadith which I heard from my father who 
reported it on the auth ority of my gra nd fat her that the Messenger of 
Allah (PBUH) said, J Do not make my grave a place of festivity, nor 
your homes as graves; invoke blessings on me, for your blessings 
reach me wherever you may be,' " 

(Related in Al-Mukhtflirah) 


' All Ibnul-Htisayn (the Sub Narrator) 

The full name of the sub- narrator is ' All I hnu I -£Tusay n I bn ‘All I bn Abu 
Talib. He was nicknamed as Zaynul - ' Abi di n , and was the most virtuous one 
from among the Successors of the Companions, He died in 93 A r H,; may Allah 
have mercy on him. 

Keywords and Phrases 

• Al-Mukhtarah; A collection of the acceptable hndiths, which meet the 

conditions stipulated by Al-Bukh&rl and Muslim but not included in 
their authentic compilations of Hadith, It is compiled by Diya ’ ud-Dtn 
Muhammad Ibn 'Abdul-Wahid Al-Maqdisi Al-Hanbaii; may Allah 
have mercy on him. 

Relevance of the Hadith to the Chapter 

The hadith affirms the prohibition of haunting the Prophets grave or tire 
grave of any person for the sake of offering prayers or invocations therein. 
The reason of this prohibition is that such an action is a form of taking the 
grave as a p lace of festivi t y, wh ich is rega rded as one of th e avenues leading to 

polytheism. 

Lessons Drawn from the Hadith 

It is prohibited to invoke Allah at the grave of the Prophet (PBUH), so 
as to protect the purity of Muslim belief. 

❖ It is recommended to forbid the evil and teach the ignorant. 
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Concise Commentary on the book of Tawhid 


* 1 * It is forbidden to take a journey solely for the sake of visiting the grave 
of the Prophet (PBUH). 

\* The only legal purpose of visiting the grave of the Prophet (PBUH) is 
to greet him (he. to ask Allah to confer blessings and peace upon him) 
Such an act, however, may b e o ffered anywhere. 


Endnotes 


! AbCl Dirnid (3042) and Ahmad in AUMuswd (2/367), 


Some Mus li ms Worship Idols 


Allah, Exalted be He, says: 

"Have you not seen those who were given a portion of the 

Scripture, who believe injibt (superstition ) and taghfit (false 

objects of worship)...” (Qur’an: An-Nisa’: 51) 

Relevance of the Chapter to the Book of Tawhtd 

Having demonstrated the prerequisites of monotheism and acts contra- 
dicting it or impairing its perfection, the author in this chapter affirms that 
polytheism is committed by some Muslims, This chapter is thus intended for 
disproving the fallacies of the idol -worshippers, who commit some acts of 
polytheism, and claim that polytheism can never occur in the Muslim nation 

as long as Muslims verbally proclaim that there is no deity but Allah and that 
Muhammad is the Messenger of Allah, 





Concise Commentary on the Book of Tawfejid 


133 

_ . 


Keywords and Phrases 

* Idol: Any image, tomb or person used as an object of worship, 

* Those who were given a portion of the scripture: The Jews and 

the Christians 

* Jibt- It is an Arabic word which refers to idols, soothsayers and sorcerers, 

* Taghut: It is originally taken fro m t h e A rabic verb, ''Tagha 1 meaning To 

exceed proper limits! Contextually it refers to Satan and to whoever 

exceeds the legal limits. 

General Meaning of the Qur’an ic Verse 

By exclaiming and reprimanding the degrading status of the Jews and the 
Christians, Almighty Allah asks His Prophet {PBUH) to consider the case of 
the Jews and the Christians, Though they were given a portion of the divine 

scripture in which both the truth and the falsehood we re clearly demonstrated, 
they still believe in falsehood such as idolatry soothsaying, and sorcery in 
submission to the satanic insinuations. 


Relevance of the Qur’anic Verse to the Chapter 

Since those given a portion of the Scripture believe in jibt and Ldghut, then it 
does not seem far-fetched that some Muslims, who were given the Noble Quran, 
worship jibt and l&ghut. Moreover, the Prophet (PBUH) assured Muslims 
that there would be among his nation some people who would follow in the 
footsteps of the Jews and the Christians, and approve of their practices even if 
these Muslims may be averse to such practices and aware of their falsity. 


Lessons Drawn from the Qur’anic Verse 

*1* L i ke t Ei e jews and Christians, there are among the M usl i m s those w ho 

worship idols. 

*i+ It is not necessary to practice jibt and 0ghut to be held a disbeliever. 
The mere acceptance of such practices, turns a person to disbelief, 

even though he abhors them, 

•I* Disbelieving in jibt and t&gh tit is an obligation according to ail 
divine scriptures. 

♦!*The Muslim is duty bound to put what he learns into practice, otherwise, 
he will be like the Jew's and the Christians. 


Cbapcur 22: .So mu Muslims Worship Idols... 



Allah, Exalted be He says: 

“Say, ‘Sha ll I inform you of (wh at is) worse than that as penalty 
from Allah? (It is that of) those whom Allah has cursed and with 
whom He became angry and made of them apes and pigs and 

slaves of tdgh at. Those a re worse in position and further as tray 

from the sound way , ” (Qur’an: Al-MS’idah: 60) 


Keywords and Phrases 

* Say: The one addressed here is the Prophet Muhammad (PBUH). 

* (What is) worse than that: What is worse than your false accusation 

of the Prophet and his followers, as you said about them, "Never have 
we seen worse than you” 

■ Whom Allah has cursed: Those whom Allah destined to be deprived 

of His Mercy 

■ And with whom Me became angry: This wrath will never be followed 

» And made of them apes: It refers to the Sabbath -breakers from 
among the Jews, whom Allah transformed into apes. 

■ And pigs: The disbelievers from amongst the people who asked Jesus 

if Allah could send down for them a table (spread with food). Some 
scholars maintain that the youth among the Sabbath -breakers from 
among the Jews were transformed into apes, whereas the aged among 

them were transformed into pigs. 

* And slaves of l&ghut: Some of them worshipped Satan as they yielded 

to his insinuations. 

General Meaning of the Quranic Verse 

Allah commands His Prophet (PBUH) to ask the People of the Scriptures, 
who have taken the Islamic religion in ridicule and amusement, if they would 
like to know the features of those who would face the worst penalty in the 
Hereafter* Such people are the curscd> those worthy of Allah's wrath, they 
were visibly transformed into apes and pigs and invisibly subjected to Satan’s 
insinuation. Such attributes are, surely, typical of the People of the Scriptures 
and those who follow their steps. 




1 90 Concise Coni men lary on the Book of Tawhfd 


Relevance of the Quranic Verse to the Chapter 

Since there were among the People of the Scriptures those who worshipped 
taghuf besides Allah, some of the Muslim nation do the same, 

lessons Drawn from the Qur’anic Verse 

❖ Some of the Jews and the Christians worshipped tdghut, and likewise, 
some Muslims commit similar acts of polytheism. 

*** It is legitimate to argue with the patrons of falsehood and to disclose 
their defect®! in case t hey falsely accuse the people of truth, 

❖ People are rewarded according to their deeds, 

❖Allah gets angry and curses the disobedient. 

❖ Obeying Satan by following his whispers is one of the sources of 
polytheism. 



Chapter 22 : Some Muslims Worship Idols... 
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Allah, exalted be He says: 

“ Said those who prevailed in the matter, ‘We will surely take 
(for ourselves) over them a masjidf " (Qur'&n: Al-Kahf: 21) 


Keywords and Phrases 

* Those who prevailed in the matter: Those of influence who forced 

their opinion after the death of the Companions of the Cave, and 
decided to take their grave as a place of worship. 

* Mas; id: The grave of the Companions of the Cave was taken as a place 

of worship and people sought the blessings of those buried therein. 

General Meaning of the Quranic Verse 

Allah, Exalted be He s denounced those who forced their opinion after the 
death of the Companions of the Cave and decided to take their grave as a place 
of worship so that people would pray and seek the blessings of the deceased 

buried therein. 

Relevance of the Q ur’anic Verse to the Chapter 

This verse indicates that some of the Muslim nation will build mosques at 
the graves of the righteous* just as the previous nations used to do. 

Lessons Drawn from the Qur’anic Verse 

❖ It is prohibited to build mosques at the graves of righteous persons. 
Such an act ultimately entails polytheism. 

❖ Like the previous nations, some among the Muslims build mosques at 
the graves. 

•I* Muslims are warned against showing excessive reverence for the 

righteous, 

♦> Building mosques at the graves of righteous persons is an act of exces- 
s ive revere nee. 
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Concise Coin men tary on :hc iiook of Tutuitfd 


Abu Sa id Al-Khudri (may Allah be pleased with him) narrated: 

The Messenger oj Allah (PBUH) said, ‘You will follow the ways 
of those (nations) before you, just as a tail of an arrow resembles 
another that even if they were to go into a hole of a Dabb, you 
too would go there! They (the Companions) said , ‘O Messenger of 
Allah ! Do you mean the Jews on d the Ch ristia ns? * He replied, ‘(if 
not them,) then whom?"' 1 

(Related by Al-Bukhari and Muslim) 


Keywords and Phrases 

* rf they were to go into a hole of a Dabb, you too would go there: 

It means that even if the Jews and the Christians went into a hole of a 
Dabb despite its narrowness, you would follow in their footsteps due 
to your blind imitation of your predecessors. 

General Meaning of the Hadith 

The Prophet (PBUH) affirmed that his Muslim nation would blindly 
follow in the footsteps of the Jews and the Christians even in trifles, just as 
a tail of an arrow resembles another. In addition. He (PBUH) gave a more 
exact description of such a blind imitation by stating that if the Jews or the 
Christians were to do a trivial or a strange thing, some Muslims would follow 
in their footsteps, 

Relevance of the Hadith to the Chapter 

This hadith p roves that acts o f poly t hei s m arc com mitted by som e people 
in Muslim nation, as they used to be committed by people of the previous 
nations. Thus, there will be in the Muslim nation some people who will follow 
the footsteps of the previous nations who committed such sins. 

lessons Drawn from the Hadith 

v For imitating the ways of the previous nations, many among the 

Muslims usually fall into polytheism. 
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Chapter 22: Some Muslims Worship Idols, , . 


♦> This hfldUh is a proof of the prophethood of Muhammad (PBUH), as 
he foretold what would happen long after his death, and it has already 
occurred exactly as the Prophet (PBUH) maintained, 

♦I* Muslims are warned against imitating the unbelievers. 

*> Muslims are warned against the sins committed by the previous 
nations, especially those of polytheistic nature. 
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Concise Commentary on the Book of Tawktd 


Thawban (may Allah be pleased with him) narrated: 

“The Messenger of Allah (PBUH) said, ‘Allah folded the earth 
for me, and I saw its east and west, and the dominion of my 
nation will reach as far as the earth was folded for me. The two 
treasures , the red and the white, will be given to me. I invoked 
my God that He may not destroy my nation by a widesp read 
famine, and not give sovereignty over them to an enemy who 
destroys them in large numbers except from themselves. My 
God said , 'O Muhammad! Whenever I issue a decree, it is not 
withdrawn. I promise you for your nation that 1 will not destroy 
it by a widespread famine, and I will not give sovereignty over 
them to an enemy not from among themselves who exterminates 
them in large numbers, even if all the people from the different 
parts of the world join hands against them unless they kill each 
other, and take one another as captives.' 

The same hadith is related by AI-Barqant in his authentic book of Hadith, 
with the following addition: 

fear for my nation the misleading Imams (rulers); and if 

they are afflicted with using the sword among themselves (killing 

each other % it will not be removed from them until the Day of 

Resurrection. The Hour will not be established until a tribe of my 

nation follows the polytheists and groups of my nation worship 

idols. There will be thirty liars in my nation, each one claiming 

that he is a prophet, though I am the Seal of the prophets; no 

prophet will come after me. But a group of my nation will always 

hold to the truth, remain triumphant, and cannot be harmed by 

their opponents until there comes the command of Allah, Blessed 
and Exalted be He.” 


Thawb&n (the Narrator) 

Thawban was the freed slave of the Prophet (PBUH). He accompanied the 
Prophet (PBUH) in his lifetime, and when the Prophet (PBUH) died, he lived 
in Syria and died in Homs in 54 A.H.; may Allah be pleased with him. 


Chapter 22 : Some Muslims Worship Idols,,, 


m 


Keywords and Phrases 

• Allah folded the earth for me; Allah displayed the earth far 

the Prophet (PBUH) in a compact size and enabled him to see the 
dominion of his nation from east to west. 

• The red treasure and the white treasure: The former referred to 

gold. It belonged to Caesar; king of the Romans. The latter consisted of 
diamond and silver and belonged to Chosroes; king of the Persians. 

• Misleading Imams: Rulers, scholars and devoted worshippers, who 

are usually taken as models by common people. 

• If they arc afflicted with using the sword among themselves: In 

case they fall a prey to dissension, killing and conflict, they will never 
cease killing each other. 

■ Until there comes the Command of Allah: The Command of Allah 

refers to the nice wind which will hlow immediately before the Day of 
Resurrection, It will take the souls of the believers. 

General Meaning of the Hadith 

The hadith illuminates a number of significant issues and relates a true 
incident. The Prophet {PBUH) related that Allah, Glorified be He, displayed 
the earth for him in a compact form so that he could see the dominion of his 
nation from east to west. This statement came true when the dominion of the 
Muslim nation reached the most distant parts of the east and the west. The 
Prophet also asserted that he would be granted the two treasures, and that had 
already become true as his nation laid hands on the possessions of Chosroes 
and Caesar including all their gold, diamond, and silver. Moreover, he (PBUH) 
invoked Allah not to destroy his nation by a widespread famine, or to give 
sovereignty over them to an enemy (from not among themselves) who would 
exterminate them in large numbers. He (PBUH) stated that His God promised 

to fulfill his first petition, but stipulated that Muslims must eschew dissension, 
and keep away from fighting each other, in order to fulfill the second petition, 

But if they fall into dispersion and kill one another, they will be dominated by 
their enemies; and this has already come true. 

The Prophet (PBUH) feared the bad influence of the devious leaders and 
scholars, who are always followed by common people. Then, the Prophet 
(PBUH) stated that once the Muslims fall into dispute and become in conflict 
with each other, they will suffer dissension until the Day of Judgment; and this 
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Concise Gomfneniary on the bonk of Ihwhtd 
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has already come true. The Muslim ration has been a filleted with dissension 
and conflict ever since 'Uthman Jbn ' Affan was murdered* Tn addition* the 
Prophet (PBUH) stated that some of his nation would follow the polytheists 
and live in their homeland, and others would convert to polytheism , which has 
already come true, as tombs, trees and stones have been worshipped. 

Furthermore, the Prophet (PBUH) foretold the emergence of thirty 
impostors who would claim prophethood. At the end of this h ads f/i, the Prophet 
(PBUH) gave a glad tiding that despite all these calamities; a small communion 
of his nation would remain steadfast in their adherence to Islam without being 
affected by their enemies’ machinations. 


Relevance of the Hadith to the Chapter 


In this hadith, the Prophet (PBUH) foretold that some groups of his nation 
would worship idols. The hadith thus disproves the fallacies of some people 
who deny the fact that some Muslims act upon polytheism. 


Lessons Drawn from the Hadith 


❖Some among the Muslim nation commit acts of polytheism, which 
refutes the a J legations of those wh o claim otherwise. 

❖The Prophet (PBUH) foretold some events that have already come true, 
which is a dear proof of his prophethood. 

The Prophet (PBUH) had deep sympathy toward his nation, and he 
invoked Allah requesting some favors for them; the greatest of which 
is to keep faith pure. He, further, had fears of all that would cause 
harm to his nation; the gravest of w’hich is falling into polytheism. 

❖ Muslims are greatly warned against dissensions and devious leaders. 

❖ Muhammad (PBUH) is the seal of the prophets, 

❖ This hadith gives two glad tidings: firstly, the truth cannot be completely 
overcome; and secondly, a group of Muslims remains steadfast in 
adherence to Islam without being affected by whoever opposes or 
fights them until the Day of Res urrec lion. 


Endnotes 


1 A l> Bukhari (3456) and Muslim (2669). 

2 Muslim (2389). 
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Concise CommeneiJi'y an :hc Book of Tgzvbfd 

Relevance of the Chapter to the Book of Tawhld 

Since sorcery is an act of polytheism* the present chapter is devoted to 
elaborate on it and warn Muslims against its consequences* 


Keywords and Phrases 

■ Sorcery: Charms, incantations* drugs, smokes or knots which have 
effects on hearts and bo dies and may cause disease, death or dissensions 

between the two spouses, 

* But they (i.e., the Children of Israel) certainly knew: The Jews, 

who prefer practicing sorcery to following the Messengers of Allah, 

* Whoever purchased it (i.e-> magic): Those who adopt sorcery 

instead of following the religion of Allah, 

* Jibt: It is an Arabic word , which origi nal ly refers to idols .sorcerers and 

soothsayers. Umar’s interpretation provides one of its connotations, 

* TAgh&t: It is originally taken from the Arabic verb, 'lagha’ meaning 'to 

exceed proper limits’ Contextually it refers to Satan and whoever exceeds 
the legal limits, Jabirs interpretation provides one of its meanings. 

General Meaning of the Two Qur’aitic Verses 

Allah* Exalted be He, enunciates that the Jews who prefer practicing sorcery 
to following the Messengers and believing in Allah, know well that whoever 
docs so will not have any share in the Hereafter. In the second verse, Allah, 
Exalted be He, states that the Jews believe in the jibt, which includes sorcery. 


Relevance of the Two Quranic Verses to the Chapter 

Th e two Qur’an ic verses pro vide a 
sorcery, and regard it as a type of jibt. 

Lessons Drawn from the two Quranic Verses 

❖ It is prohibited to practice sorcery. 

*1+ A sorcerer is legally regarded as a disbeliever. 

*> The Quranic verses imply a st rict threat to those who tu rn away from 
Allah's Book* and fotlow other laws, 

*> Sorcery is an act of polytheism, as it implies seeking the devils' help 
and being attached to them. 


proof of the prohibition of practicing 



C hapier 23: Sorcery 
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Ab& Hu ray rah (may Allah be pleased with him) narrated that the Prophet 


(PBUH) said; 


“Avoid the seven great destructive sins." It was said, f O Messenger of 
Allah! What are they?' He said, '‘Committing polytheism, practicing 
sorcery, killing the life which Allah has forbidden except for a legal 
right , consuming usury, eating up an orphans wealth, fleeing from 
the battlefield at the time of fighting, and accusing innocent, chaste 

and believing women (of adultery). 



Keywords and Phrases 


Destructive sins: These sins are called destructive since they perish 
their perpetrators both in this life and the life to come. 

Polytheism: It consists in setting false deities as rivals to Allah by 
imploring, invoking or revering them. 

Consuming usury: All possible means of consumi 



usuri- 


ous interests. 


* Eating up an orphans wealth: All means of devouring the orphan’s 
property. The Orphan is defined as the child who loses his or her 
father before reaching puberty. 


General Meaning of the Hadith 

The Prophet (PBUH) commands his followers not to approach seven 
deadly sins. Upon being inquired about them, the Prophet (PBUH) mentioned 
polytheism first for it is the gravest sin. The second sin is sorcery, and then 
comes killing the soul which Allah has forbidden to be killed except by a legal 
warrant. The fourth and fifth sins are making use of usury by any means, and 

devouring the orphan’s property. Fleeing from the battlefield at the time of 
fighting, and accusing the free chaste women of committing adultery are the 
sixth and seventh sins highlighted in this hadith. 

i 

Relevance of the Hadith to the Chapter 

This hadith provides a proof of the prohibition of practicing sorcery It 
further regards it as one of the deadly sins. 
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Cotlclsj: Com m c n taty on the Book of liiwfotd 


Lessons Drawn from the Hadith 

*t* The prohibition of polytheism, which is the gravest major sin, 

3* The prohibition of practicing sorcery, which is one of the deadly major 
sins. Such deadly sins ultimately result in apostasy, 

❖ The prohibition of committing a legally unwarranted murder 

*S* Killing is permissible once it is warranted, such as in case of retaliation, 
apostasy and adultery committed by (previously) married people, 

❖ The prohibition of us ury, and its gross dangers 

❖ The prohibition of eating up the orphans property 

*1* 'The prohibition of fleeing from the battlefield at the time of fighting 

❖ The prohibition of false accusation of adultery or sodomy. 

Accusing the unbelievers of adultery' is not included in the major sins. 


Chapter 23: Sorcery 20 1 

^ 

Jundub narrated: 

“The prescribed punishment of a sorcerer is a stroke with the sword." 
(Related by At-Tirmidhi who graded it as a hadith mawquf f 

Baja! ah Ibn 'Abadah narrated: 

Umar Ibnul-Khattab sent us a message reading, ‘Kill every sorcerer 
and every sorceress.’ Thereupon, we killed three sorcerers! " 

Hafsah (may Allah be pleased with her) gave an order to kill one of her slave 
girls who bewitched her, and this slave girl was thus executed In addition, it 
is related that Jundub did the same. 

According to Ahmad Ibn Hanbal, The execution of sorcerers is authentically 
reported from three Companions; namely ' Umar, Hafsah and Jundub (may 
Allah be pleased with them all ), 


Keywords and Phrases 

■ A stroke with the sword: It means that be must be killed, 

❖ Had Hit ntawq&f{ Discontinued Hadith): It is a report traced back to a 

Companion of the Prophet (PBUH). 

Relevance of the Hadith and Reports to the Chapter 

The above-mentioned reports signify that killing is the prescribed penalty 
of a sorcerer. This indicates the enormity of practicing sorcery, which is one 
of the major sins. 

Lessons Drawn from the Traditions 

❖ Killing is the prescribed penalty of practicing sorcery, without calling 
the sorcerer to repent. 

❖ As sorcery was practiced in the era of ' Umar (may Allah be pleased 
with him), it has been much more widely practiced ever since. 
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Endnotes 


1 Al-BukhM (2766), Muslim (89), and Ahil Dawtid (2874). 

2 At'Tirinidhi (1460), Al-I3ayhaql in his compilation entitled As-Sumtt Al-KubrA (The 
Greatest Compilation of Sjwkth) (8/ 1 36), and Al-iJAkiin jn Al-Mustadrak (4/360). 

3 AhBukMri (3156) and Ahmad in Al-Musnad (1/190). 

4 MAfik in Al-Muwam' (2/872)- 



Forms of Sorcery 


Qajan Ibn Qabisah related on his fathers authority that he heard the 
Prophet (PBUH) saying: 

"Indeed lydfilh (releasing some birds to foretell the future), tarq 
(practicing geomancy), and At-Tiyarah (believing in evil omen) 
arc acts ofjibt"' 

"AwfSiUd* K 'Iydfah means driving birds away, whereas tarq is divination by 
means of lines and figures” 

A) -Hasan Al-Basri said, " Jibt is the voice of devils 

(Related with a acceptable chain of transmission) 

The abovementioned jjfidith is also related by Abu Dawud, An-Nasai and 
Ibn Hibban in his authentic book, 
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Co noise Com men la ry on the Book of Titivhid 


Relevance of this Chapter to the Book of Tawkid 

rega 

the present chapter* we are going to elaborate on some of its forms. Such forms 
are widely practiced and mistaken for miracles produced by righteous people. 
Moreover, people commit polytheism by worshipping those who produce such 
abominable practices. 

' Awf Ibn Abu Jam! la h 

’ AwfTbn Abb Jamilah was known as 1 Awf Al-A ' rabi* and was a trustworthy 
transmitter of Hadith. Awfs father is Qabisah Ibnul-Mukhariq Al-Hilali. He 
was a renowned Companion. 

Keywords and Phrases 

* Releasing some birds: The Arab pagans used to release birds in the 

sky. If such birds take a specific direction, they have good omens. They 
also used to see good or bad omens on grounds of the birds’ names 
and sounds. 

■ Acts of jibt: Acts and forms of sorcery 

< Drawing lines on earth; Geomancers claimed their ability to foretell 

the unseen events of the future by drawing lines and figures on sand, 

* Jibt is the voice of devils : It refers to one form of Jibt, namely 1 i sten i ng 

to musical instruments. 

Relevance of the Hadith to the Chapter 

The hadith affirms that foretelling events by releasing birds or by means 
of geomaney and believing in evil omen are manifestations of jibti which is 

antithetical to the concept of monotheism in Islam. 

Lessons Drawn from the Hadith 

* It is prohibited to claim the knowledge of the unseen, since such an act 
contradicts the concept of monotheism. 

♦I* It is similarly prohib ited to believe i n e vil om ens as such a pr act ice either 
contradicts the concept of monotheism or impairs its perfection. 


rding sorcery. In 


In the previous chapter, we tackled the legal ruling 


Chapter 24i Forms of Sorcery 
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It is also prohibited to use musical instruments, for such a practice 
impairs true obedience to Allah and perfect belief in Him. 

^ All means of diversion such as singing and music are considered the 
voices of Satan, which mislead people from the straight path of Allah. 
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Concise Commentary on the Hook of Tawhtd 

Ibn ’Abbas (may Allah be pleased with him) narrated that the Prophet 

(PBUH) said: 

“If anyone acquires any knowledge of astrology, he acquires a branch 
of so rcery. He gets more as long as he continu as to do so 

( Related by Abu - Dawud) 


Keywords and Phrases 

- He gets more as long as he continues to do so: The more he 

acquires such knowledge , the more sins he commits, or it means that 
the more a man acquires the knowledge of astrology, the more he 

acqu i res branches of sorcery 

General Meaning of the Hadith 

Tn th i s hadi th, the Prophet ( PBUH) gives an implied warning that whoever 
gains knowledge of any branch of astrology incurs the same sin of learning a 
branch of sorcery. Moreover, the more he gains knowledge of astrology, the 
more he gets acquainted with sorcery; because astrology is an act of foretelling 
the future, which is solely known by Allah. 

Relevance of the Hadith to the Chapter 

In this hadith, the Prophet (PBUH) stressed that astrology is a type of 
sorcery 

Lessons Drawn from the Hadith: 

ft is prohibited to practice astrology, which is defined as the study of 
the positions and aspects of celestial bodies in the belief that they have 
an influence on the course of natural earthly occurrences and human 
affairs, as it is an allegation of knowing the unseen. 

*t* Astrology is a form of sorcery, which contradicts sound belief, 

❖ The more a person learns about astrology the more he gets acquainted 

with so rcery. 


Ch apcer 24 : ht>nn,q of Sorcery 
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AbC Hurayrah (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 

"Whoever ties a knot and then blows in it (with the purpose of 
harming others) commits an act of sorcery, and whoever practices 
sorcery commits an act of polytheism, and whoever attaches an 

amulet will be left to its co ntrol ” 

(Related by An-Nasii’i} 


Keywords and Phrases 

• Whoever ties a knot and blows in it: Those who practice witchcrafts 

by tying knots and blowing dribbles into them. 

* Whoever practices sorcery commits an act of polytheism: Since 

sorcery is originally based on acts of polytheism such as seeking the 

aid of devils, it ultimately entails polytheism. 

General Meaning of the Hadith 

According to the hadith, the Prophet (PBUH) warned his followers against 
one form of sorcery by demonstrating its legal ruling. He (PBUH) enunciates 
that tying knots and blowing dribbles into them is one of the common 
practices of sorcery When a sorcerer intends to practice a supernatural power 
over others by means of witchcraft, he ties a number of knots with thread 
and blows each knot until his purpose of sorcery is accomplished. Then, the 
sorcerer’s malignant self gets adapted with such malicious practices and seeks 
the assistance of spirits. By blowing knots and with the assistance of spirits, 
a sorcerer manages to use supernatural powers over others and harm them 
according to what is predestined. 

Relevance of the Hadith to the Chapter 

This hadith demonstrates one form of sorcery', namely, sorcery by blowing 
knots, which is also called the casting of spells. 

Lessons Drawn from the Hadith 

This hadith demonstrates one type of sorcery which is practiced by 
means of knotting and blowing. 
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Concise Commentary on the Rook of Tawhtd 


❖ Sorcery is an act of polytheism, as a sorcerer seeks assistance from 
spirits and supernatural entities. 

^ Whoever relies on any person or object besides Allah will be humiliated 
and let down. 






Chapter 24: Forms of Sorcery 
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lbn Mas'ud (may Allah be pleased with him) narrated,, the Messenger of 

Allah (PBUH) said: 

“Should / inform you about al- adh (sorcery)? It is a malicious gos- 
sip which creates dissension amongst people? ” 

(Related by Muslim) 


Keywords and Phrases 

■ 

-Al-'adh: It is an Arabic word which originally means falsehood, magic 
and malicious gossip. Contextually it refers to sorcery. 

* Malicious gossip: The practice of spreading people's private news and 
talks with the aim of sowing dissension among them. 

General Meaning of the Hadith 

In this faaditk, the Prophet (PBUH) cautions his nation against sowing 
dissension among people by means of malicious gossip. He (PBUH) prefaces 
the hadith with an interrogative sentence so as to grasp peoples attention 
and be more impressive. He (PBUH) explains that spreading news among 
people In pursuance of causing mischief and sowing dissension among them 
is a kind of sorcery, because the influence of such a practice is tantamount to 
that of sorcery. 

Relevance of the Hadith to the Chapter 

In this hadith, the Prophet (PBUH) states that malicious gossip is a form of 
abominable influence on peoples affairs. 

Lessons Drawn from the Hadith 

Malicious gossip is a type of sorcery* as it causes dissension among 

people. It breeds the same evil consequences resulting from prac- 
ticing sorcery. 

*> This hadith emphasizes t he prohi bit ion of m a I icious gossip, which is 
classified as a major sin. 

<* Raising questions to invoke answers is an effective method of teaching. 
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Concise Com mcnniry on the Boot of /itwhitl 




Ibn 1 Umar {may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 


“Some eloq u ent speech has the influence of magic” 


f 


Keywords and Phrases 

* It has the influence of magic: Eloquent speech may grasp the hearts of 
people to the extent that it may turn truth into falsehood or embellish 
falsehood. Therefore, an ignorant person may be easily influenced by 
eloquent speech. 

General Meaning of the Hadtth 

The Prophet (PBUH) demonstrates another type of sorcery namely elo- 
quence, which has a cogent influence on the audience. As a result, an eloquent 
speech can present falsehood in the form of truth and vice versa. Hence, this 
faaditb censures such a type of magic, which blurs the truth, 

Relevance of the Hadtth to the Chapter 

This hadtth highlights a type of sorcery namely deceptive eloquence. 

Lessons Drawn from the Hadtth 

*♦* The eloquent speech, which blurs the truth, is a form of influential 
magic. 

*> Such a type of eloquence is severely criticized. Yet, eloquence which 
substantiates the truth and confutes falsehood, is highly recommended. 


Endnotes 


1 Ahmad in Ids Compilation AS- Mutnad Of477), Abu Dawiid (5907), and Ibn Hibban in 
his Compilation Mnwarid Ag-Ztim 'An (Ftiuntain s for the Thirsty) ( 1426), 

2 Abu Da wild (3905), Ibn M&jali (3726), and Ahamd in his compilation AbMusmd 

(1/277,311). 

3 This h adit $t is related by An- Nasa l and the last part of it is supported by text-related 

hadSths (i.e, hhtiUfts whose wording or meaning is identical to another, but the narrator 
Companion is different in both.) The text- related are related by At-Tirmidht 

(2073). Ahmad (4/3 H), 31 1), and Al-Hakim (4/216). 

4 Muslim (2606). 

5 Ah Bukhari (5146) and Muslim (869), 
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Rulings of Soothsayers... 


One of the wives of the Prophet (PBUH) narrated that the Prophet 
(PBUH) said: 

“He who visits a soothsayer and asks him about any thing, his prayers 
extending to forty days will not be accepted " 

(Related by Muslim) 


_______ 


Relevance of the HadUh to the Chapter 

As soothsayers and the like allege their ability to know the unseen or foretell 
future events, which is an attribute exclusively belonging to Allah, the author 
has dedicated this chapter to warning soothsayers and whoever believes them 
against the severe punishment prepared for them in the Hereafter, 
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Concise Camnwmary osi :he Book of Tawhid 


Keywords and Phrases 

• And the like: Such as astrologers* diviners and geomancers, 

• One of the wives of the Prophet (PBUH) narrated that the 

Prophet (PBUH) said: Jt refers to Hafsah (may Allah he pleased 
with her) who narrated the aforementioned hadith, 

• His prayers extendin g to forty days will not be accepted: He will 

not be rewarded for the prayers offered during the period of forty days. 

General Meaning of the Hadith 

The Prophet (PBUH) highlights the punishment inflicted upon those who 
hau nt a soot h sayer for acquiring knowledge about future events, wh ich is only 
encompassed by Allah, According to \he hadith, those who haunt soothsayers 
will not receive rewards for the prayers they offer during a period of forty days. 
This penalty implies a strict warning and a crystal dear prohibition of such an 
abominable act, which is one of the gravest sins. A soothsayer is thus, more 
entitled to receive a severer punishment for his wrongdoing. 

Relevance of the Hadith to the Chapter 

This hadith forbids Muslims to go to the soothsayers or the like or believe 
them* as such an act violates the essence of monotheism. 

Lessons Drawn from the Hadith 

'*$* The prohibition of visiting soothsayers and asking them about the 
unseen* for this is an act of disbelief 

• The prohibition of soothsaying, as it is regarded a major sin. 

If someone visits a soothsayer without believing him, his prayers 
will not be accepted for forty days. Moreover, the one who believes 
a soothsayer is regarded as renouncing what was revealed to 

Muhammad (PBUH), 
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t Jiupccr 2 5 : R u I L iigjs of Son i h sa. yer>! . , . 


Abu Hurayrah (may Allah be pleasedwith him) narrated that the Prophet 
(PBUH) said: 


"If anyone visits a soothsayer and believes him in what he says , 
then he is regarded as disbelieving in what has been revealed to 
Muhammad (PBUH)"' 


(Related by Abu Dawtid) 

AbH Hurayrah (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 

"If anyone visits <i soothsayer and believes him in what he rays, 

then he will be regarded as disbelieving in what has been revealed 
to Muhammad ( PBUH)!’ 1 

(Related by Abu Ddw&d, Jbn Met jab, APTirmidhi, An-Nasd’i, and 
Al-tLdkim who judged it as meeting the conditions of At- Bukh&rf 
and Muslim) 

Abu Ya'la related the same hadith as a saying ascribed to Ibn Mas'tid 
(may Allah be pleased with him) not to the Prophet (PBUH)\ 


Keywords and Phrases 

* What has been revealed to Muhammad (PBUH): The Quran 
and Sunnah, 

General Meaning of the Hadith 

The hadith promises a severe punishment for those who visit soothsay- 
ers seeking their help to know the unseen. Whoever commits this grave sin 
is regarded as renouncing what has been revealed to Prophet Muhammad 

(PBUH), 

Relevance of the Hadith to the Chapter 

The hadith stresses the prohibition of visiti ng soothsayers and threatens 
those who commit this grave sin. 
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Lessons Drawn from the Hadtth 

❖ A Muslim is prohibited to visit soothsayers, ask them about future 
events or believe their fables, Believing a soothsayer is t antamount to 

renouncing the Muslim belief 

U is incumbent upon every Muslim to renounce soothsayers' allegations, 

❖ Visiting a soothsayer and believing him is tantamount to the renun- 
ciation of the Muslim belief. 

^ Soothsaying is an act of polytheism since it is an allegation of knowing 

the unseen. 
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General Meaning of the Hadith 

Th e Prophet ( P BUH) enunciates that whoever p rac t ices tiyci rah , sooth saying 
or sorcery, or ask others to practice any form ol them for him, is not included among 

his followers who abide by the Islamic teachings. These practices, however, imply 

a claim of possess i n g the knowl edge of the unseen, which exclusively belongs to 
Allah Alone, Moreover, engaging in such practices corrupts sound beliefs and 
minds. In addition, believing those who practice these prohibited matters is an 
act of disbelief in the Divine Revelation, which is sent down to nullify such pre- 

Islam ic fallacies and safeguard intellect against their evil influences. Similarly, 

the aforementioned ruling is applied to whoever practices palmistry or believes 
that constellations have their influence on peoples affairs and fortunes. 

Imam Al-Baghawt and Imam I bn Taymiyah explain that the Arabic word 
Al-Kdhm refers to the soothsayer, the astrologer, the geomancer, and whoever 
claims to have knowledge of the unseen events. Moreover, At-Kdhm is the 
n amc of whoever cl a i ms to be able to foretell future events with the a id of the 
devils. These devils eavesdrop on the angels’ talks in the heavens as previously 
mentioned at the beginning of the book. 

Relevance of the Hadith to the Chapter 

The hadith strictly prohibits soothsaying and other similar practices. It, 
moreover, prohibits Muslims from believing the soothsayers. 


Lessons Drawn from the Hadith 


*1* This hadith stresses the prohibition of claiming the knowledge of the 
unseen, as it contradicts the concept of monotheism, 

♦I* It is similarly prohibited to believe the fables of those who allege their 
knowledge of the unseen. 

❖ Muslims are duty bound to disprove the soothsayers' fables and 
renounce their abominable practices. 

❖ Muslims arc duty bound to adhere to the Divine Revelation sent down 
to the Prophet (PBUH) and to reject whatever contradicts it. 



Chapter 25' Rulings of Soorlisaycrs , , . 
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In his commentary on those who write Aba- fad , and those who ponder 
over celestial bodies (for the sake of practicing astrology), Ibn ’ Abbas (may 
Allah be pleased with him) said, “1 conceive that anyone involved in such 
practices will have no share in the Hereafter* 


Keywords and Phrases 

* Aba-Jad: It is an Arabic word referring to the Arabic alphabet 

■ Write Aba-Jad: Use of the letters of the alphabet as a means of 

foretelling future events. 

* Who ponder over celestial bodies (for the sake of practicing 

astrology): Those who believe that the celestial bodies have influence 

on the course of human affairs. 

General Meaning of the Tradition 

ibn Abbas (may Allah be pleased with him) states that those who use 
the letters of the alphabet and meditate on the celestial bodies with the aim of 
foretelling future events will have n o rewa rd in the Her ea fter, and will suffer 
the same punishment of the soothsayers. 

Relevance of the Tradition to the Chapter 

This Tradition indicates that learning how to use the letters of the alphabet 
with intent to claim the knowledge of the unseen, and meditating on the 
celestial bodies in the belief that they have influence on the course of human 

affairs, are acts of divination. Therefore, whoever engages in practicing them 
will be of those who will have no reward in the Hereafter. 

Lessons Drawn from the Tradition 

❖ It is prohibited to learn A&d JM with intent to claim the knowledge 
of the unseen, as it contradicts the concept of monotheism. However, 
learning the alphabet to read or calculate is permissible. 

*1* Th is hadith stresses the p rohibitio n of practicing astrology, as it results 
in falling into polytheism, 

❖ Muslims must not be deluded by the science and knowledge acquired 
by deviant people, for Allah ultimately leads them to perish, 
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Endnotes 


1 AbO P&wfld (3904) and Ahmad in Al-Musnad (2/408,429 and 476), 

2 Al-H&kim in Al-Mustadmk and Ahmad in Al-Musnad (2/429). 

3 Abu Ya’ la in hisMusttad (Compilation o/HadUhs) (3408), Al-Bazzar in Al-KashJ(2G67X 
and Al-Haythanil in Majim' Az-Z&mid’ {The Compilation of Additional Hadiths) 
(5/1 18), The hudith is related by Al-Bilzzar, and its t ra n smi tiers are those transmitting 
the hadiths of A] -Bukhari or Muslim or both save Hubay rah 1 bn Ya rlltl, yet, he is a 
t rust worthy transmitter, 




An-Nushrah 


Jabir Ibn 'Abdullah (may Allah be pleased with him) narrated: 

“The Messenger of Allah (PBUH) was asked about An-Nushrah 

and he said, 7f is from the work of Satan / ” 

(Related by Ahmad with an acceptable chain of transmission, and Abu 
Dawud) Abu Dawud remarked that when Imain Ahmad was asked about 
An-Nushrah, he said, "Ibn Mas 'ud (may Allah be pleased with him) dislikes 
it altogether” 



Relevance of the Chapter to the Book of Tawhid 

In the previous chapter, the author illustrated the legal ruling on sorcery and 
soothsaying. Now, he explores the legal texts on A n-Nush rah . It is usually sought 

from the devils and sorcerers and is antithetical to the concept of monotheism. 
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Concise Commentary on the Itook of Tawfetd 

Keywords and Phrases 

* An- Nash rah: It is incantations and spells recited to those believed to 

be magically possessed 

■ It is from the work of S atan : These acts belong to Satan since they 
include devilish and magical practices. 

General Meaning of the Hadith 

Being questioned about the way of treating magically possessed persons 
which was commonly practiced during the Pre-Islamic Period of Ignorance, 
the Prophet (PBUH) maintained that such incantations and spells are of satanic 
origins since they entail magical practices and acts of polytheism which are 
prohibited. 

Relevance of the Hadith to the Chapter 

Th e hadith prohibits An -Nushmh which is deemed as one of the abominable 
Satanic practices. 

Lessons Drawn from the Hadith: 

❖ This hadith prohibits resorting to Nushrah-, since it is an act of sorcery 
that entails disbelief. 

£* It is recommendable to question scholars about the legal rulings of 
ambiguous issues. 


Chapter 26: Aji'Nushmh 
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Qatadah said: 

'7 asked So Id IbnubMusayyab about a man who was under the 
influence of a magic spell or bin deredfro m having sexual intercourse 
with his wife (due to the influence of supernatural powers), ‘Should 
we treat him with A n -Nushrah or use some other means to cure the 
spell? ' He said, * It is permissible (to use A n-Nush rah) since remedy 
is intended. That which is beneficial is not prohibited! ” 

( Related by Al -B ukhari ) 

It was reported that A I - Ha n sa id, n Sorcery is removed only by a sorcerer ” 

Commenting on An-Nushrah, Ibnul-Qayyim said: 

’An-MtsfiraJi is a practice mainly intended to break spells and if 
consists of two types. The first type consists in breaking spells by 
reciting other spells, which is the work of devils, and this type is 
what Al- Hasan means by his words . Th us, in orde r to break a spell, 
both the sorcerer and the oh e magically possessed are to offer some 
practices dedicated and mostly endeared to the devils. The second 
type ofAn-Nushrah breaks spells by reciting rttqid (legal incantation), 
seeking refuge with Allah, taking permissible medicine and offering 
invocations „ The tatter type is, however, permissible! 1 


Qatadah 

The full name of Qatadah is Qatadah Ibn Du’ Amah As-Sadusi Al-Basri. 
He was a trustworthy tdbi'i from among the great prolific narrators of Hadith, 
Qatadah died some years after the year of 110 A.K,; may Allah have mercy on 
him. 


General Meaning of the Two Traditions 


In an inquiry about the legal ruling on practicing An-Nushrah, IbnuU 
Musayyab gives a fatwa legalizing it on the ground that it is intended for drawing 
benefit a nd repell i ng harm . i bnul- Musayy ab intends the legal type of A n -Nush rah, 
such as practicing incantation by reciting Allah’s Names and Words, in which 
no prohibited practice is included. However, A l- Hasan’s commentary signifies 
the invalidity of practicing A n - Nushrah , on the ground that the influence of a 


spell can only be broken by 


sorcerers. However, Al- Hasans commentary can be 
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interpreted as indicating that a spell is to be broken by a similar spell, and this is 
the work of Sat an. The division oflbnul-Qayyim includes the implications of the 
two aforementioned commentaries. His commentary indicates, in essence, that 
treating the magically possessed person with lawful remedies, such as reciting 
the Qur^n, is permissible, but treating him by means of other spells is, however, 
impermissible. 

Relevance of the Two Traditions to the Chapter 

The two traditions provide a detailed account of the legal ruling on An- 
Nuihmh demonstrating what is permissible and what is prohibited, 

Endnotes 

1 AbO Dawud (3&6$) and Ahmad in Al-Mu$xad (3/294), 


Belief in Evil Omens 


Allah* Exalted be He, says: 

“ „ Unquestionably, their fortune is with Allah , but most of them 
do not fa tow!' (Quran: Al- A ' rif: 1 3 1 ) 

He also says; 

"They said, "Your omen [i.e.,fate] is with yourselves. Is it because 
you were rent inded? Rather, you are a tra nsgressing people ” 

(Qur’an: Yasin: 19) 


Relevance of the Chapter to the Book of Tawhtd 

Since believing in evil omens is a form of polytheism, which violates the 
principle of monotheism or at least impairs its perfection* the author dedicates 
this chapter to warning Muslims against such an act. 
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Keywords and Ph rases 


* Their fortune: It means that their fate is predestined by Allah. 

. With Allah: Pessimism afflicts the disbelievers by Allah's command due 
to their disbelief in Him and their denial of His books and Messengers, 

* Your omen: Their fate and whatever befalls them 


* With yourselves: The disbelievers' evil consequences are caused bv their 

deeds, their disbelief and their rejection of the admonitions conveyed 
to them through Messengers. 

* Is it because you were reminded? When the disbelievers (dwellers 

of the town ) were exhorted, they accused the Messengers of Allah of 
being an evil omen by saying, 'Indeed, we consider you a bad omen." 
(Qur’an: YasJn; IS) 


* Rather, you are a transgressing people: It means that due to your 
transgression, you were afflicted with pessimism. Transgression is 
equivalent to corruption, which connotes violation of all proper limits. 


General Meaning of the Two Qur’anic Verses 

The First Qur’anic Verse: When afflicted with a scarcity of resources 

or a drought, the people of Pharaoh used to accuse Moses and his 

companions of being evil omens. However, Allah, Exalted and Glorified 

be He, confirms that whatever evil comes to them is by His Will and 

Command as a punishment for their disbelief. Then, Allah depicts them as 

ignorant and devoid of any contemplation. Had they pondered over what 

afflicted them, they would have known that Moses brought nothing but 

blessings, good and success for those who believed in him and followed 
his message. 

The Second Qur’an ic Verse: Allah, Exalted be He, refutes the fallacies 
of those who renounce His Messengers and accuse them of being the source of 
all catamites. Allah, moreover, argues that the cause of such calamities is evil 
deeds and their own disbelief. It would have been better for th e disbel ie vers to 
respond to the admonitions of the Messengers so as to avoid such calamities. 
However, they were transgressors and, thus, were afflicted with such calamities 

and evil omens. 
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Relevance of the Two Qur’anic Verses to the Chapter 

Allah states that believing in bad omens is one of the false beliefs commonly 
retained by the Arab pagans and polytheists. Therefore, Allah abhors their 
doing and dispraises them. 


Lessons Drawn from the Two Verses 



in bad omens is one of the beliefs of the Arab pagans and the 
polytheists, 



•> The Qur’anic verses affirm the verity of Predestination and Divine 
Decree, 


❖ Calamities and afflictions are mainly caused by the commitment of 
sins and other acts of disobedience. 


It is stated in the first Qur’anic verse that ignorance is dispraised as it 
makes people unaware of polytheism and its means and eventually 
leads them to fall into it. 


+> According to the second Quranic verse, people should respond to 
admonitions. Renouncing sincere advice is one of the qualities of the 

disbelievers. 


+1+ Revelations sent down to Allah's Messengers are always the source of 
all goodness and blessings. 
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Concise Commentary on the Book of liiwhid 


Abfi Hurayrah (may Allah be pleased with him) narrated that the Messenger 
of Allah (PBUH) said; 

“There is no 'adwd (contagion), tiyarah. hdmah, or Safar. 

(Related by Al- Bukhari and Muslim)" 

Muslim in his Sttftl/t (Authentic Bookof/fadt! 1 /]) adds, or now’ or ghoul” 


Keywords and Phrases 

* No 'Adwd (contagion): No contagious disease is transmitted to 

others without Allah’s Wilk The reason is that people of the Pre-Tslamic 
Period of Ignorance used to believe that the contagious disease would 
transmit to others by itself, not by Allah’s Will, 

* Tiyarah: No talcing of evil omens in birds, names, certain spots or persons 

* Hamah: It refers to the owl, The A rab pagans used to take the owl as 
an evil omen. The hadith came to invalidate such an act, 

■ §afar. Some scholars maintain that it refers to the parasites which infest 
the stomach and intestines of humans and cattle, while others view 
that it refers to the pagan belief that the arrival of the month of Safar 
bodes evil. So, the hadith came to invalidate such beliefs, 

* Naw’z The belief that the position of the stars exclusively affects the 

climate without a divine intervention 

* Ghoul: It refers to the evil spirit or demon. The disbelievers claimed 
that such spirits could mislead them from their ways and even kill 
them. Thus, the hadith invalidated such beliefs and explained that 
Such things could n ot mislead or kill anyone. 

General Meaning of the Hadith 

The Prophet (PBUH) invalidated what the Arab pagans used to believe in 

such as taking birds, months, stars, demons and evil spirits as evil omens. They 

used to believe that such things wo u Id cause harm. B es ides, they u sed to be! ieve 

that disease could infect people without a divine intervention. Therefore, the 
Prophet (PBUH) warded off such superstitious beliefs and called people to 
exclusively rely on Allah and keep steadfast in pure belief. 


Chapter 27: Bditf tn Evil Ome^s 
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Relevance of the to the Chapter 

The hadith invalidates seeking evil omens, which is a pagan belief. 

Lessons Drawn from the Hadith : 

<* The iictdff/i invalidates taking evil omens in specific birds, names or 

persons, 

❖ The hadith similarly invalidates the pagan belief that contagious 
diseases are conveyed without a divine intervention, 

& It also invalidates taking owls and the month of Safar as evil omens, 

❖ The hadith similarly i nvalid ates th e bel ief that cel estial b od ies influence 
the fall of rain and the change of weather. 

❖ It also nullifies the superstition of ghouls. 

❖ A Muslim is incumbent to rely on Allah and trust in Him. 

❖ In order to attain perfect belief, one should be aware of the means 
leading to polytheism. 

It is impermissible to take specific colors, figures or infected persons 
as evil omens. 
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i i i 

Ana$ narrated that the Messenger of Allah (PBUH) said: 

“There is no 'adwd, nor is there tiyarah, but I like good om en , 

People asked, ‘What is the good omen?’ He replied, ‘The good omen 
is the good word." ” 


Relevance of the Hadith to the Chapter 

It indicates that seeing good omens is permissible unlike the act of seeing 
evil omens. 

Lessons Drawn from the Hadith: 

*** Seei ng a go od o men is not among the acts of tiya rah . 

*1* The hadith explains the good omen as the nice word. 

*1* It is incumbent upon each Muslim to trust Allah exclusively. A Muslim 
is also prohibited to mistrust Him. 

The difference between good and evil omens: 

1. Good omens are always agreeable and pleasing in nature. 

2. A good omen entails putting trust ill Allah* and man is commanded 
to trust Allah. 

3. Evil omens are always displeasing in nature. 

4. Evil omens indicate mistrust in Allah, and man is prohibited to 
mistrust Allah. 
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'Urwah Ibn Amir said that the issue of omens was mentioned before the 
Prophet {PBUH) and he said: 

"The best of which is the good omen. It (omen) does not, h owever, 
discourage a Muslim from fulfilling what he wants (of good). If any 
one of you sees what he dislikes, (when intending to do something), 
he should say, 'O Allah! No one can bring what is good but You, 
and no one can repel what is evil but You, and there is no power or 
strength save in You! n 

(Related by Abu D8 wlu.1 with an authentic chain of transmitters) 


' Urwah Ibn ' Amir AI-Qurashi 

The full name of the narrator is ‘Urwah Ibn ’ Amir Al-Qurashi, and it is said 
that his surname was Ai-Juhani Al-Makkl, may Allah be pleased with him. 

Keywords and Phrases 

* rt does not discourage a Muslim from fulfilling what he wants: 

The disbeliever may howe ve r, be discouraged from what he intends to 
do due to his belief in evil omens. 

Seeking omens can never 

bring a benefit or avert harm. 

General Meaning of the Hadith 

The narrator related that omens were mentioned before the Prophet 
(PBUH) to explain their legal ruling to people. The Prophet (PBUH) declared 
the invalidity of taking evil omens. He further expounded that fa'l, which 
was explained as the good word, was classified as a good omen and was 
til us permissible. Moreover, the Prophet (PBUH) demonstrated that omens 
should never discourage a Muslim from fulfilling his objectives. A believer 
firmly believes that no harm or benefit may affect him without Allah's Will. 
On the contrary, such evil omens may deter a disbeliever from accomplishing 
his ends. The Prophet (PBUH), however, guided Muslims to the proper 
invocation they should say in case they were obsessed with evil omens. The 
aforementioned invocation implies the attachment of the Muslim's heart to 
Allah, for only He brings good and eliminates evil, and there is neither power 
nor strength save in Him. 


* No one can bring what Is good but You: 


230 




Concise (lommenuiy on chc Cook of Taiekid 




ESESE S 8 SSI 


Relevance of the Hadith to the Chapter 

The hadtth invalidates all forms of omens with the exception of good ones. 
It further provides the means of eliminating evil omens. 

Lessons Drawn from the Hadith 

❖ The hadith invalidates evil omens and offers the proper invocation 
recited when one is obsessed with them. 

O Evil omens, according to the hadith t may be eliminated by trusting 
Allah exclusively and relying on Him. 

•t* A good and pleasing word is included in good omens. 

♦t* A Muslim is incumbent to exclusively rely on and trust Allah. He 

should also believe that there is no strength or power but in Him, 
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Ibn Mas’ Ad narrated that the Prophet (PBUH) said: 

“Believing in evil omen is (an act of) polytheism" The Prophet 
(PBUH) repeated it twice and added, ” And no one of us but may 
fail in it, but Allah removes it by means of reliance (on Him).”* 

(Related by Abu Dawud and At-Tirmidhi who graded it sahib; 
At-Tirmidhi maintained that the last part of the hadith was a 
saying of Ibn Mas'ud) 


Keywords and Phrases 

* Believing ill evil omen is polytheism: It may be regarded so because 

it involves attaching the heart to others besides Allah. 

* Allah removes it by means of reliance on Him: Sincere belief and 

reliance on Allah remove the consequences of evil omens. 

* And no one of us but may fall in it* but Allah removes it by 

means of reliance (on Him): It is a saying of Ibn Mas' fid who 
directed it to his contemporaries and followers* Th is is the sound view, 
as belief in evil omen is an act of polytheism and the Prophet (PBUH) 
is protected from falling into it. 

General Meaning of the Hadith 

In order to affirm the prohibition of believing or retaining evil omens, the 
Prophet (PBUH) ruled it an act of polytheism. This is substantiated by the fact 
that such an act involves attach mem of the heart to others besides Allah and 
mistrusting Hirn, 

Relevance of the Hadith to the Chapter 

The hadith affirms that the belief in evil omens is an act of polytheism. 

Lessons Drawn from the Hadith 

Belief in evil omens is a form of polytheism, as it implies the attachment 
of hearts to other objects besides Allah, 

*> 1 1 is recom mended to rep eat legal r ul ings so that it m ay be easily kept 
by h ea re, 

*** Exclusive reliance on Allah eliminates the consequences of evil omens. 
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Ibn 1 Arar narrated that; 

“the Messenger of Allah sard 7/ anyone stops doing something 
because of (believing in) evil omen , then he has committed an act of 
polytheism ! They said, ‘O Messenger of Allah! What is the expiation 
for that? 1 He (the Messenger) said, '(The expiation for this is that } 
one should say, *0 Allah! There is no good but Yours, and no omen 
but comes from You, and there is no deity but You! 

(Related by AJimad) 

Al-Fadi Ibnul-’ Abbas narrated that the Prophet (PBUH) said: 

“The evil omen incites you to do something, or stops you from 

accomplishing it? 

(Related by Ahmad) 


' Abdullah Ibn ’ Amr (the Narrator) 

The full name of the narrator of the first hadUh is ’Abdullah Ibn ’Amr 
Ibnul - ’ a& He was one of the early Companions who narrated numerous 
hfldiths; may Allah be pleased with him. 


Al-Fadl Ibnul- ‘Abbas 


Al-Fadl Ibnul " Abbas Ibn ' Abdul-xVIuttalib was the Prophet’s paternal cousin. 


Keywords and Phrases 

* He has committed an act of polytheism: Because such a person 

does not rely sincerely on Allah as he attaches his heart to others 
besides Him. 

* There is no deity but You: No deity deserves to be worshipped 

besides Allah. 


General Meaning of the Hadlth 

The Prophet (PBUH) explains that the prohibited form of omen, which is 
regarded as an act of polytheism, discourages a man from accomplishing his 
aim. Therefore, when a person is hindered by evil omen from taking a journey 
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or accomplishing something, he ultimately falls into polytheism by renouncing 
true reliance on Allah, According to the hadith, those who do not subject 
themselves to omens are not consequently influenced by them. The Prophet, 
moreover, provides the proper invocations which have to be recited when one 
is afflicted with evil omens. These invocations express sincere belief in Allah 
and true reliance on Him, 

Relevance of the Two Hadtths to the Chapter 

The two hadiths demonstrate the true significance of evil omens. 

Lessons Drawn from the Two Hadiths 

& Belief in evil omens is an act of polytheism, 

*> Evil omens which entail polytheism usually drive man to subject 
himself to their evil consequences- 

❖ Pessimism that does not discourage man from accomplishinghis ends 
is not regarded a form of believing in evil omens. 

& It is recommended to be aware of the invocations which are pronounced 
to guard one from being affected by evil omens. 

Endnotes 

1 It is said that the town was Antioch (Antakya). 

2 Al- Bukhari (5757) and Muslim (2220) (106), 

3 Al -Bukhari (5756) and Muslim (2224). 

4 Abi) DOwfld (3719). 

5 Abu Dawud (3910) and At-Tirmidhl (1614) and said, “Ft is a Ijasmi (good) iafrih 
(authentic) hadtthr 

6 Ahmad (2/220), 

7 Ahmad (1/213), 
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Astrology 


Qat&dah said: 

“Allah created these stars for three objectives ; First, to adorn the 
heaven; second, as missiles against the devils and; third, os signs 
by which (the traveler) way be guided. Whoever claims more than 
this for them has committed a m i stake, lost h is reward (on the Day 
of Resurrection ) and taken upon himself that of which he has n o 

kn owledge!* ' 



Relevance of the Chapter to the Book of Tawhid 


Some forms of studying i he stars are forbidden for they entail the conviction 
that the knowledge of the unseen is shared by others besides Allah. These 
forms of astrology also entail the attachment of the hearts to others besides 
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Him, Finally, such practices imply the conviction that celestial bodies have an 
influence on the natural earthly occurrences and human affairs. For all these 
reasons, practicing astrology contradicts true belief in Allah, Therefore, this 
topic will be elaborated on in the present chapter to know both permissible 
and impermissible practices in this regard. 


Keywords and Phrases 

* Allah created these stars for three objectives: These objectives 


were ind icated t n the Noble Quran . 


To adorn the heaven: Th e mea n ing i s derived from 
that reads: 



verse 


"And "We have certainly beautified the nearest heaven with tamps 
[i.e. t stars].’’ (Qur&n: Al-Mulk: 5) 

* As missiles against the devils”: It refers to the verse that reads: 

"..and have made [from] them what is thrown at the devils , , 

{Quran: Al-Mulk: 5) 


* As signs by which (the traveler) may be guided: Travelers are 
usually guided by stars which show them basic directions. This 
meaning is maintained in the Quranic verse which reads: 

“ And it is He who has placed for you the stars that you may be 
guided by them through the da rknesses of the land and sea../’ 

(Quran: Al-ArTam; 97) 


Whoever claims more than the three things mentioned by Allah in this 
regard, is mistaken. Thus, if someone claims that through the stars he 
can know future events, then he claims something of the Unseen, 

* Lost his reward: The person who consumes all time deriving further 
benefits of the stars which are not maintained in the hadith, is regarded 
as losing his time and effort in this life. 


General Meaning of the Tradition 

Qatadah (may Allah have mercy on him) mentioned the wisdom behind 
the creation of the stars (as maintained in the Quran) as a reply to some of 
his contemporaries who wrongly believed that stars were created for more 
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than what Allah maintained in His Book { the Qur'an ) . Such people claimed so 
out of their ignorance. Besides, they wasted their lives in seeking knowledge, 
which would definitely harm them. The same ruling applies to whoever seeks 

the truth from sources other than the Book of Allah and the Sunnah of the 

Prophet (PBUH). 

Relevance of the Tradition to the Chapter 

The report demonstrates the wisdom of the creation of the stars (as 
mentioned in Allah’s Book). Moreover, it is considered an argument against 
those who claim that the stars are created for reasons not maintained in 
the Quran. 

Lessons Drawn from the Tradition 

❖ The report expounds the wisdom behind the creation of the stars as 
maintained in the Noble Qur&n, 

❖ It further refutes the fallacies of those who claim that the stars are 
created for reasons not maintained in the Noble Qur’&n. 

•> People have to resort to the Book of Allah in order to distinguish the 
truth from falsehood. 

*> Whoever seeks guidance from sources other than the Book of Allah and 
the Surtnah of His Prophet, ultimately deviates from the truth, wastes 
his life in vain and charges himself with that which he cannot realize. 
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Concise Commentary on the Book of Tatvhld 


JJarb related that Qatadah maintained the detestability of studying the 

lunar phases, while Ibn 'Uyaynah did not allow it, Ahmad and Ish&q, however, 
maintained that it is permiss ible. 


Ibn ' UyAyuah: He is Sufyan Ibn ’Uyaynah. 

Harb Al-Kirmani: He was regarded as one of Ahmad’s great disciples, 

Ahmad: Imam Ahmad Ibn Hanbal. 

Ishaq: Ish&q Ibn Rihuwayh. 


Keywords and Phrases 

* Lunar phases: There are twenty- eight phases or positions of the moon 
(i,e, the moon moves to a different phase each night). 


The Objective of the Tradition 


The tradition elucidates the difference of opinion among scholars regarding 
the learning of lunar phases. Learning these phases may help realize the proper 
direction of prayer, times of obligatory prayers and the four seasons. Some 
scholars prohibited learning such phases while others allowed it. Therefore, 
acquiring the knowledge of astrology is absolutely prohibited since it entails 
grave deviation from the straight path. 
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Abfl Musa narrated that the Messenger of Allah (PBUH) said: 

n Three persons will not be admitted to Paradise: The one who 
habitually drinks alcohol, the one who severs his ties of relationship, 
and the one who believes in magic T' 

(Related by Ahmad and Ibn Hibbdn in his authentic book) 



Abu Musa (the Narrator) 

The full name of the narrator is Abu MQs^ ’ Abdullah Ibn Qays Al-Ash'ari, 
He was a well-known honorable Companion of the Prophet (PBUH), He died 
at Kufa in 50 A.H.; may Allah be pleased with him. 

Keywords and Phrases 

* Three persons will not be admitted to Paradise: It implies a kind 

of threat. 

* The one who habitually drinks alcohol: The person who habitually 

drinks wine until he dies without repenting his sins. 

* The one who believes in magic: Astrology is a kind of magic as 

demonstrated in the hfldlth in which the Prophet (PBUH) says: 

“If anyone acquires any knowledge of astrology, he acquires a branch 
of magic.” 

General Meaning of the Hadith 

The Prophet (PBUH) warns Muslims that there will be three persons 

who will not be admitted to Paradise, The first is the one who habitually 
drinks winei the second is the one who does not observe the duties of 
family ties that Allah commands him/her to observe; and the third is the 
one who believes in sorcery which includes many types and forms such 

as astrology. 

Relevance of the Hadith to the Chapter 

Th ehadtth implies a kind of threat directed to whoever believes in sorcery 

which involves astrology; the topic of this chapter. 
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Concise Cym men tn ry on ^ Rook of 'Irftvhfd 


Lesions Drawn from the Hadith 

^ It is prohibited to practice astrology which is deemed as one of the 
major sins. Therefore, whoever believes in it will not be admitted to 
Paradise. 

❖ It is similarly prohibited to drink wine. The hadith entails a severe 
threat for those who die without repenting of such a major sin. 

❖ The Muslim is incumbent to maintain family ties. 

❖ A Muslim is incumbe nt to denounce all forms of sorcery. 

Endnotes 

1 1t is related by Al-Bukhftri as a mu 'allay (suspended) hadith in the chapter entitled The 
Beginning of Creation, section of celestial bodies (p, 6 14), published by Eaytul-Afkar 
Ad-Dawliyyah ( House of the International Thoughts ) . 

2 Ahmad in AfMusnad (4/39?) and IbnfiibbSn in MawArid Az-Zam’An (1380, 1381). 
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Virtue of the Stars 


Allah, Exalted be He, says: 

“And make (the thanks for) your provision that you deny (the 
Provider)?" (Quran: Al-Waqi’ah: H2) 


Relevance of the Chapter to the Book of Tawhid 

The compiler dedicates this chapter to warning Muslims against attributing 
rainfall to the stars and believing in their influence, for this belief is considered 
major polytheism just as believing that the dead and the absent possess the 
power to benefit and harm. Moreover, if a Muslim believes that the stars are 
just the cause of rain without attributing influence to them, he commits an act 
of minor polytheism. 
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Co-nose Commentary on the Book of T&wbid 


Keywords and Phrases 

* Seeking Rainfall by Virtue of the Stars: There are twenty-eight 

phases for the moon, Allah, Exalted be He, says: 

“And the moon -We have determ inedfor it phases.” 

(Qur’an: Yasin: 39) 

In other words, the moon moves to one position each night and it 
becomes full on the fourteenth night, and then it begins to lessen and 
so on. Those phases are called stars, as the moon looks different at each 
phase. In the Pre- Islamic Period, Arabs used to attribute rainfall to the 
movements ofthestarsandtheposit ions of the planets and the moon. 
They would say, "We have received rain due to such-and-such a star.” 

• And make [the thanks for] your provision: Instead of thanking 

Allah for His provision, the disbelievers deny the Noble Quran. 

■ You deny { the Provider) : Th is is when yo u attribute the blessings of 
Allah to anyone other than Him. For example, you may say, “We have 
received rain due to such-and-such star.” 

General Meaning of the Qur’an ic Verse 

Allah, Exalted and Glorified be He, disapproves of the polytheists who 
deny the blessings of Allah, as they attribute rainfall to stars. Besides, Allah 
informs us that such sayings are nothing but absolute lies. This is due to the 
fact that rain falls out of Allah's favor and His Divine Decree and the creatures 
have nothing to do with it. 

Relevance of the Qur’anic Verse to the Chapter 

Allah, Exalted and Glorified be He, disapproves of attributing rainfall to 
the movements of stars and planets and He calls this belief a lie. 

Lessons Drawn from the Qur’anic Verse 

C* The falseness of attributing rain foil to the movements of stars. 

*!* Attributing rain foil to stars or planets is a lie, 

❖ The ob J igation of th an ki ng Alla h for His bless mgs as welUs attribu t ing 

rainfall to His Favor and Benevolence. 
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Abu Malik Al-Ash'aii (may Allah be pleased with him) narrated that the 
Messenger of Allah (PBUH) sai d: 

‘Among my nation are four characteristics belonging to the Pre- 
Islamk Period which people do not abandon: boasting of the nobility 
of one’s ancestors, slandering other peoples ' ancestors, seeking rain 
from stars, and wailing for the deceased 7 

And he (PBUH) further added: 

“If a wailing woman does not repent before she dies, she will be 
mack to stand on the Day of Resurrection wearing a garment of 
pitch and a chemise of mange" 

(Related by Muslim) 

Abvk Malik (the Narrator) 

The full name of the narrator is AbOi M&lik Al-H&rith Ibnul-H&rith Ash-Shami. 
He was one of the Prophet's Companions; may Allah be pleased with h im. 

Keywords and Phrases 

> Belonging to the pre -Islamic period: It refers to the Pre- Islamic 

Period of Ignorance. It is called so due to the fact that there was excessive 
ignorance in such an era. Every tradition or practice contradicting 
what has been revealed to the Prophet is deemed an act of ignorance. 

♦ Do not abandon: Such matters will be always practiced by some of 

t his nat ion> wheth er people are aware of their prohibition or not . 

* Garment of pitch: Liquid copper will be poured over the walling 

woman until it takes the form of a garment on her body. 

General Meaning of the Hadith 

The Prophet ( PBUH ) informs us th at Some of th e traits of the people before 
the coming of Islam will remain in this nation. There are four of such traits: 

l. Boasting of the nobility of one’s ancestors. This is despite the fact that 
piety is the measure of honor and nobility. 

2.Slandering the ancestors of others 

3. Attributing rainfall to stars and planets 

4, Excessive mourning and wailing over the dead 
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Concise Conuncn Eary on che Book of Tawhtd 


Then the Prophet (PBUH) stresses the punishment prepared for the wailing 
woman wh o dies before repenting. On the Day of Resurrection , such a woman 
will be made to wear a garment made of melted copper which will stick to her 
body and cause her great suffering. 

Relevance of the Hadith to the Chapter 

The hadith provides a proof of the prohibition of seeking rain from stars or 
planets pointing out that such a tradition prevailed in the Pre- Islamic Period 
of Ignorance, 

Lessons Drawn from the Hadith: 

•!• It is prohibited to seek rain from stars or planets. Further, it is asserted 
that such a tradition was amongst the deviant practices that prevailed 
in the Pre - Islam ie Period of Ignorance, 

Not all Muslims renounce the p olytheistic traditions of the Pre- Islamic 
Per iod of Ignorance. 

❖ Traditions and practices that were prevalent in the Pre-Islam ie Period 
of Ignorance s are dispraised in Islam. 

❖ It is prohibited to imitate the traditions of the Pre-Islamic Period of 
ignorance. 

•I* It is prohibited to boast about the nobility of one's ancestors. Such a 
tradition is one of the Pre-Islamic customs of ignorance. 

*1* It is prohibited to defame or slander others' ancestors. 

*$> Wailing over the deceased is prohibited, and its punishment is grave 
since it is one of the major sins. 

£ Repentance expiates one's sins, however grave they may be, 

❖ A Muslim may be possessed of a trait of those which prevailed in the 
Pre- Islamic Period of Ignorance, and yet t h is does not render him a 
d isbelie ver. 
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Chapter 29: Seeking Rainfall by Virtue of the Stars 

Zayd Ibn Khalid Al-Juhani narrated: 

“The Messenger of Allah (PBUH) led us in the Subh (Morning) 
Prayer at Al-Hudaybiyah. There were some marks of the rainfall 
that took place during the night After he had fin ished praye r, he 
turned toward people and said, ‘Do you know what your Lord 
has said ?’ They replied , ‘Allah and His Messenger know best!' 

Upon this, he (PBUH) said, (Allah said,) Tn this morning, some 
of My servants remained as true believers and some became non- 
believers’; whoever said, ‘The rain was due to the Blessings and 
Mercy of Allah) is a believer in Me and a disbeliever in that star, 
and whoever said, ‘The rain was due to such and such a star) is a 
disbeliever in Me and a believer in that star) ” 

(Related by Al- Bukhari and Muslim), 

Ibn Abbas narrated a hadith carrying the same meaning of the previous 
hadith . Its last part reads: 

“Some people said, ‘The promise of such-and-such a star has come 
true. For this reason, Allah, Exalted be He, revealed the verse 
that reads, ‘ Then I swear by the setting o f the stars, and indeed, 
if is an oath - if you could know - / most j great. Indeed, if is a 
noble Qur'an in a Register well -protected; none touch it except 
the purified [i.e., the angels ]. [It is} a revelation from the Lord 
of the worlds. Then Is it to this statement that you are indifferent 
and make [the thanks for ] your provision that you deny { the 
Provider}? 1 (Qur’dn: AbWaqi’ ah: 75-82)” 

(Related by Al-Bukhari and Muslim) 


Zayd Ibn Kh&Hd: He U a well-known Companion; may Allah be pleased 
with him. He belonged to the tribe of Juhaynah and was bom in Medina. 

Keywords and Phrases 

* Hudaybiyah: It was named after the name of a well near Mecca. It is 
now called Ash-Shimisi. 



246 


Concise Cojrmncn cary on die Hook of latuhid 


■ Disbeliever: It refers to a person that has committed minor disbelief, 

• The rain was due to such-and-such a star: It means attributing 
rainfall to others besides Allah while believing that the one causing it 
to fall is Allah, 

■ I swear by: Allah, Exalted be He, swears by whatever He wishes of 

His creatures* 

■ Setting of the stars: This denotes the stars positions of rising and 

setting according to the majority of exegetes. 


General Meaning of the Hadith 

The venerable Companion Zayd Ibn Khalid reports the instructions of 
the Prophet (PBUH) concerning rainfall, and what a Muslim ought to say on 
the occasion of the rainfall. The Prophet (PBUH) relates that when His Lord 
tested people through sending down rain to relieve them, they divided into 
two groups: while some acknowledged the favor of Allah and showed their 
gratitude by attributing rainfall to Him Alone, others repudiated His favor 
and attributed rainfall to the rising or setting of a particular star. Thereupon, 
the reaction of the first group was considered an act of faith, while that of the 
second group an act of disbelief. 

Ibn ' Abbis narrated that the above-mentioned verses were revealed to 
confute the daim of attributing rainfall to stars. 

Relevance of the Hadith to the Chapter 

This hadith is closely related to the chapter since it indicates the pro- 
hibition of attributing rainfall to stars deeming it a kind of disbelief and 
a mere He. 

Lessons Drawn from the Hadith 

❖ It is prohibited to attribute the rainfall to stars. This heinous act is 
deemed a kind of disbelief, 

❖ Muslims are duty-bound to instruct people and forewarn them of 
what impairs the purity of faith. 

♦> It is obligatory to express gratitude to Allah for His blessings, and it is 
prohibited to attribute those blessings to anyone other than Allah, 
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❖ Raising questions to invoke answers is an effective method of teaching 
and is thus highly recommended, 

❖ When a person is asked about a matter and fails to produce an 
effective answer, he has to refer it to the knowledgeahle. 

<* The Ever- Bountiful and the Ever- Merciful are two attributes of Allah. 

*t* There are kinds of disbelief that do not drive a Muslim out of the 
fold of Islam. 
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Love for Allah 


Allah, Exalted be He, says; 

"And (yet) t among the people are those who take other than 

Allah as equals (to Him). They love them as they (should) love 

Allah. But those who believe are stronger in love for Allah, And 

if only they who have wronged would consider (\ that) when they 

see the punishment, ( they will be certain ) that all power belongs 
to Allah and that Allah ts severe in punishment” 

(Qur’an; Al-Baqarahi 165) 


Relevance of the Chapter to the Book of Tawhid 

The love for Allah, Exalted be He, is the essence of Islam, When one’s 
love for Allah is perfect, one’s faith becomes perfect; and when this love is 
blemished, ones belief in the Oneness of Allah becomes imperfect. Therefore, 
the author dedicates this chapter to demonstrating that subject. 
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General Meaning of the Quranic Verse 

According to this Qur’anic verse, Allah, Exalted be He, informs us of the 
state of the polytheists in this world and the punishment that will be inflicted 
on them in the Hereafter; they set some of Allah’s creatures up as equals and 
counterparts to Him, Besides, the polytheists render love and glorification to 

such false deities like those they render to Allah. Moreover, Allah, Glorified be 

He, indicates that the believers sincerely love Allah and dedicate all their other 
acts of worship to Him. 

Lessons Drawn from the Qur’anic Verse: 

*> Whoever renders love to anyo ne equal to the love he renders to AUa h 
is regarded to have committed major polytheism. 

** Some polytheists may have a lot of love for Allah. However, their love 
for Allah will avail them nothing, unless it is sincerely dedicated to 
Him Alone, 
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Chap tier 30: Love fir Allah 

Allah, Exalted be He, says: 

"Say, (O Muftammad), 'If your fathers, your sons, your brothers, 

your wives , your relatives, wealth which you have obtained, 
commerce wherein you fear decline, and dwellings with which 
you are pleased are more beloved to you than Allah and His 
Messenger and jihad {i.e., striving] in His caitse, then wait until 
Allah executes His command . And Allah does not guide the 
defiantly disobedient people ' * (Qu r'&n: At-Ta wbah: 24) 


Note 

* Executes His command: Executes His punishment. 

General Meaning of the Qur’an ic Verse 

Allah commands His Prophet (PBUH) to warn those who love the 
individuals and objects referred to in the verse more than Allah, His 
Messenger and the obligatory deeds that draw Allah’s love and pleasure 
such as Hijrah (Emigration in the cause of Allah), jihad (i.e,, striving in 
Allah’s Cause) and suchlike matters, Allah first mentions fathers, then 
sons, brothers, friends and so forth, as they are the most beloved to man. 
So, whoever claims to love Allah while he makes his love for such things 
prior to his love for Allah, is a liar, and thus, will see what chastisement 
awaits him in the Hereafter. 


Relevance of the Verse to the Chapter 

This verse involves the obligation of giving priority to the love for Allah 
and all that He loves and is satisfied with over love for anything else. 


Lessons Drawn from the Qur’anic Verse: 


❖ Loving Allah and all that He likes is an obligation. 



Loving the Messenger (PBUH) is an obligation. 


^ The verse includes a threat to whoever loves the eight things mentioned 
in the verse or anything else more than his religion; Islam. 
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Anas (may Allah be pleased with him) narrated that the Messenger of 
Allah { PBUH ) said: 

"None of you will have (a complete) faith until he loves me more 
than his father, his children and all mankind)' 

(Related by Al-Bukhilri and Muslim) 


General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) states that none will have perfect 
faith* by which he becomes acquitted from responsibility and entitled to enter 
Paradise* unless his love for the Messenger (PBUH) is given priority over his 
love for anyone else even the dearest persons to him. This is because it is via 
Allah’s Messenger that one will achieve eternal bliss in Paradise and through 
his love one will be brought out from deviation to guidance. In addition, loving 
the Prophet (PBUH) entails obeying him, following whatever he commands 
and giving precedence to his instructions over those of others. 

Relevance of the Hadith to the Chapter 

The hadith provides a proof of the obligation of giving priority to ones 
love for the Messenger of Allah (PBUH) over that for anyo n e else, wh Lch is a 
requisite for having a perfect belief. 


Lessons Drawn from the Hadith 


*> Ft is obligatory to love the Prophet ( PBUH) and th is love should be 
given priority over the love shown to any other creature 


❖ Acts of worship are requisites of true faith. Therefore, since Jove is 
an act of worship done by ones heart, those to whom the Prophet 
(PBUH) is not more beloved than the above-mentioned categories, 
will not be regarded as true believers. 


•> The negation of faith referred to in the hadith does not imply ones 
exclusion from the fold of Islam. 


*> Sincere and true faith must have its effects on the believer's behavior. 



Anas narrated that Allah's Messenger (PBUH) said: 

“Whoever possesses (the following) three qualities will relish the 
sweetness of faith: (a) the one to whom Allah and His Messenger 
become dearer than anything else i (b) the one who loves a person 
and he loves him only for the Sake of Allah ; and (c) the one who 
hates to revert to disbelief after Allah has saved him from it, as 
much as he hates to be thrown into the Hellfire" 

Accord ing to another version, it is staled, “None will relish the s weetness of 
faith until... 1 ’ 1 

(Related by Al- Bukhari and Muslim) 


Keywords and Phrases 

. Sweetness of faith: The delight, pleasure and happiness of the heart 

* Dearer than anything else: Dearer than the persons that one naturally 

loves 1 ike one’s eh i I dren, spouse, etc. 

• As much as he hates; Both disbelief and being thrown into the Hellfire 

are equal in his si ght. 


General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) states that the sweetness of faith can 
only be relished by those who have the following three qualities: 

1. Giving priority to one’s Jove for Allah and His Messenger over that for 

people dear to him and wealth 

2. Loving others due to their belief in Allah and their obedience to Him, 

not because of any worldly purpose 

3. Having absolute hatred for disbelief to the extent that returning to it is 
equal in his sight to being thrown in the Hellfire 


of these characteristics will relish the delight of faith 
and thus will enjoy performing the acts of obedience and endure hardships 
seeking Allah’s satisfaction. 


Whoever is possessed 
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Relevance of the Hodith to the Chapter 

The fee»d?fh indicates the virtue of giving priority to showing love for Allah 
and His Prophet (PBUH) over showing it for anyone else. 

Lessons Drawn from the Hadith 

*•* The hadUh indicates virtues of giving priority to one’s love for Allah 
and His Messenger Muhammad (PBUH) over anything else. 

<* It also highlights the virtue of showing love for the Sake of Allah. 

❖ The true believers sincerely love Allah, Exalted be He. 

❖ He who is possessed of those three qualities is better than he who is 
not, even if the former was a disbeliever and then embraced Islam or 
was a sinner and then repented of his sin. 

❖ It is obligatory for Muslims to be averse to disbelief and disbelievers, 
for the one who hates something hates whoever is possessed of it. 





Chapter 30: [.auffir Allah 




m 



Ibn ’Abbas (may Allah be pleased with him) said: 

'‘Whoever loves for Allah's Sake and hates for Allahs Sake and 
supports for Allah's Sake and shows enmity for Allah’s Sake> will 
sain by this Allah’s protection. And any servant of Allah will not 
attain the (real) delight of faith, even though he may perform prayer 
and observe fasting much, until he does all this (for Allah's Sake). 
Today ; most of the people maintain relationships and love only for 
some worldly gain, but this will a vail them nothing (on the Day of 

Resurrection )." ' 


{Related by Ibn Jarir) 

Ibn Abbas said, concerning Allah's statement, and cut off from them 
are the ties l of relationship}' 3 (Quran: Al-Baqarah; 166) that it refers to 
relations of love . 


Keywords and Phrases 

■ Love for Allah’s Sake: To love the believers because of their faith and 

obedience to Allah 

• Support for Allah’s Sake: To be an ally of believers through supporting 

them, respecting them and honoring them 

- Kate for Allah's Sake: To hate the disbelievers and the defiantly 
disobedient persons due to their disobedience to Allah. 

• Showing enmity for Allah’s Sake: To show enmity for the disbelievers 

through one’s actions such as fighting them and dissociating from them 

• Delight of faith: Relishing and enjoying the delight of faith 

General Meaning of the Tradition 

In this tradition, Ibn 1 AbbSs (may Allah be pleased with him) sheds light 
on the means entailing Allah’s support and love for His servant. These means 
lie in the servant’s love for A llah’s inti mate frien ds, and hatred for His enemies. 
Such love and hatred are to be translated into action by supporting the true 
believers and dissociating from the disbelievers and fighting them. Moreover, 
Ibn ' Abbas states that whoever is not possessed of these qualities will not 
relish the delight of faith even though he observes many acts of worship. 
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Furthermore! Ibn Abb^s stales that people deviated from such an upright 
code of conduct during his age, as people used to love and hate for worldly 
gains. He, further, stresses that the non -adherence to such an upright code of 
conduct does not benefit those people; rather it causes them harm. 

Ibn ' Abbas’s comment on the Quranic verse that reads, "..and cut off 
from them are the ties [ of relationship <]" (Qur’an: Al-Baqarah: 166) signifies 
that the relations of love that people have in this world for world ly gai ns will 
he of no avail on the Day of Resurrection, while they will be in dire need of the 
reward of such relations. This is due to the fact that people of such a class will 
disassociate from each other, as their relations of love in the worldly life are 
not for the Sake of Allah, 

Relevance of the Tradition to the Chapter 

This tradition indicates that attaining Allah’s love and protection is contin- 
gent on two elements: 

1- To love Allah’s intimate friends and hate His enemies from the deep 

recesses of ones heart 

2- To show love for Allah’s intimate friends through advocating them, and 

to show enmity for Allah’s enemies through striving sLgziirist them 

Lessons Drawn from the Tradition: 

^ The tradition demonstrates the means by which one attains Allah's 
love, protection and support. 

❖ It, further, proves the permissibility of characterizing Allah as having 
t h e attribute of love in a way approp riate for His Maj esty. 

^ It also stares the desirability and virtue oflovingthe righteous persons 

for Allah’s Sake and hating Allah's enemies for Allah's Sake. These 

two prerequisites cannot be dispensed with, even if one does good and 
righteous deeds. 

<• It is a r el igious obligat io n to support th e belie vers and to show enra ity 
for the disbelievers and strive against them. 

❖ Those who love for Allah’s Sake and hate for Allah's Sake will relish 
the delight of faith. 

^ The tradition dispraises loving some people and showing enmity to 

others for the sake of worldly gains, which conduces to bad conse- 
quences in the Hereafter. 


Chap re r 30: Lovejitr Allah 
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Endnotes 

1 Al-Bukhari (16) and Muslim (43). 

2 Ibnul- Mubarak in his book entitled Az~Zuhd (Austerity) (353), 

3 Al-H^kim in Al-Mustadrak (21272) grading it sahih and Adh-Dhahabi 
agreed to his grading. 
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Relevance of the Chapter to the Book of Tawhid 


be exclusively devoted to Him. Therefore, the auth or dedicates this chapter to 
tackling this subject. 
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Keywords and Phrases 

• Satan who frightens (you) of his supporters: Satan gives false 

impression to Muslims that his supporters are of great power so that 
Muslims may fear them. 

• Fear Me: Do not disobey Me. 

* If you are [indeedj believers: Allah asserts the necessity of having 

true belief because faith entails fearing Allah more than anyone else. 

General Meaning of the Qur’an ic Verse 

In this verse, Allah, Exalted be He, states that Satan aims at making the 
believers afraid of his allies and supporters, so that the believers may not fight 
them nor command them to do good and forbid them to commit evil. Besides, 
Allah forbids us to fear them and commands us to fear Him Alone, for this is 
a requisite of true faith. The more the servant’s faith gets stronger, the less he 
fears Satan’s supporters and vice versa, 

Lessons Drawn from the Qur’anic Verse: 

❖ Fearing is an act of worship and thus it must be solely devoted to Allah, 

Expressing fear of anything other than Allah entails polytheism such 
as fearing that an idol or {i.e. an aggressor) may cause harm. 

•+• Muslims are warned against Satan's plot. 



Chapter 31 : Fear of Allah 


■ 
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Allah, Exalted be He, says : 

“And of the people are some who say, 'We believe in Allah, but 
when one [of them] is harmed for (the cause of) Allah, they 
consider the trial (ue„ harm) of the people as (if it were) the 
punishment of A Uah. But if victory comes from your Lord, they 
say, * Indeed, we were with you * Is not Allah most knowing of 
what is within the breasts of the worlds (Le., all creatures)?” 

(Qur’an: AJ- ' Ankabufcl 0) 


Keywords and Phrases 

• Who say, 'We believe in Allah 1 : They claim to have faith, but only 

by word. 

• But when one [of them] is harmed for (the cause of) Allah: When 

one of those people is harmed because of his adherence to Islam. 

• They consider the trial (i,e„ harm) of the people as (if it were) 

the punishment of Allah: That person who is harmed by people 
because of his adherence to Islam, considers such a harm as severe 
as the punishment that will be inflicted on him by Allah due to 
renouncing the religion. Regrettably his wrong thought leads him 
to escape from suffering the harm caused to him by humans to face 
Allah’s punishment that will be inflicted on him because of apostasy. 

• We were with you: We are be! ie ve rs a n d we ha ve supported you, so let 

us share with you the spoils of war 

• Is not Allah most knowing of what is within the breasts of the 

worlds; Allah, Exalted be He, surely, knows everything about people; 
whether they are true believers or hypocrites. 

General Meaning of the Qur’anic Verse 


In this verse, Allah, Exalted be He, informs us of a class of people who 
adopt the religion of Islam without seeking the religious knowledge that 
provides them with firm belief. Once any one of such a class is subjected 

to such afflictions as those which usually harm the Messengers and their 
followers at the hands oftheir opponents, he abandons his faith and compares 
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this temporary punishment of man to the eternal punishment of Allah from 
which the believers strive to flee. Accordingly, such a person flees from the 

torture received at the hands of the foes of God by renouncing his religion, 
He is thus similar to the one who flees from the excessive heat and seeks 
refuge in the fire. When Allah grants victory to His true believers, such a 
person would say, '! took part in the battle”; i.e. let me take my share of the 
spoils of war. At the end of the verse, Allah enunciates that He is All -Knowing 

of such hypocrisy. 

Relevance of the Verse to the Chapter 

The verse indicates that fearing the harm that one may receive at the hands 
of people due to one’s belief in Allah is a kind of fearing others besides Allah, 
which conduces to the weakness of one’s faith. 

Lessons Drawn from the Verse 

❖ Fearing the harm that one may receive at the hands of people is 
considered a fear of others besides Allah. 

❖ It is obligatory for one to endure harm for the sake of Allah, 

❖ The verse highlights the weakness of the hypocrites' will and deter- 
mination. 

•I* The verse proves that Allah is All- Knowing. 





Chapter 31: Feat of Allah 
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Allah, Exalted be He, says: 

"The mosques of AUah are only to be maintained by those who 

believe in Allah and the Last Day and establish prayer and give 
Zakdh and do not fear except Allah, for it is expected that those 
wtfi be of the (rightly) gu ided.’’ (Quran: At- Tawbah : 1 8 ) 


Keywords and Phrases 

• The mosques of Allah are only to be maintained: The mosques 

are maintained through worship and obedience to Allah. 

• Those who believe in Allah: Those who show their true belief by 

both their hearts and deeds. 

• Do not fear except Allah: The word Tear’ refers to the fear implying 

glorification, adoration and obedience, as no one can avoid the natural 
fear such as fearing the worldly afflictions. Even in these matters 
Muslims have to fear only Allah's Divine Decree and the course of 
events He arranged. 

• For it is expected that: Expectation here refers to certainty. 

General Meaning of the Qur’anic Verse 

In the Qur’anic verse mentioned right before the verse under discussion, 
Allah , Exalted be He, disproves the polytheists’ mo ral maintenance of the 
mosques, which lies in performing the acts of worship there. In this verse, 
Allah proves that the mosques are maintained through the acts of worship 
performed by the believers, who sincerely believe in Allah and put their 
beliefs into practice, Those believers persist in performing prayers and 
observing its pillars, duties and supererogatory acts. Besides, they pay the 
Zakdh to the legal recipients, and express their sincere fear and adoration 

to none but Allah, 

Relevance of the Qur’an ic Verse to the Chapter 

This verse signifies the obligation of devoting fear, which is the essence of 
worship, to Allah Alone. 


264 


Concise Com men taiy on the Book of Tawhid 


Lessons Drawn from the Verse: 

*1+ It is obligatory to express one's sincere fear to Allah Alone, 

^ The polytheists' good deeds avail them nothing in the Hereafter, 

*S* Mosques are maintained through obedience to Allah and good deeds, 
not merely through construction, 

•J» Til is verse urges Muslims to maintain mosques both physically 

and morally. 




Chapter 31: Pear of Allah 
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Abu Sa id (may Allah be pleased with him) narrated, in a tnarfu ' haditk: 

A sign of lacking certainty of Faith is that you seek to satisfy 
people at the expense of Allah’s Wrath. and to praise them for the 

sustenance provided by A llah, and to disp raise them for what Allah 
did not grant you. The sustenance provided by Allah is not brought 
to one because of a desire of a nyon e, nor hit prevented because of 

someone’s dislike,”' 


Keywords and Phrases 

* Certainty of Faith: Perfect belief in Allah 

* Satisfy people at the expense of Allah's wrath: To prefer the 

satisfact ion of people to that of Allah. 

* Praise them for the sustenance provided by Allah: To attribute the 

divine provision to some people whom Allah made as intermediaries, 
forgetting about the Benefactor and Bestower. 

* To dispraise them for what Allah did not grant you: That is, 

dispraising people because of withholding what one asks them for. 

General Meaning of the Hadith 

In this hadith. the Prophet (PBIJH) illustrates that Muslims should have 
strong trust in Allah, rely on Him and believe that all matters go according to His 
Will and Disposition. Muslims should also believe that Allah decrees whatever 
results He wills for any causes taken so that they meet the required purpose. 
Likewise, If Allah wills, he may withhold the causes from leading to results. In 
other words, all matters are dependent upon Allah’s Will. As such, He is the 
only One worthy of praise in prosperity and adversity. Actually, praising Allah 

at the time of adversity is the highest degree of certainty of faith. Some people 
become heartily attached to the means owned by wealthy and powerful humans, 
so that if they gain some benefits through people they praise them, and if people 
withhold those benefits, they dispraise and blame them. Such a class of people 
lack certai nty of faith and their reliance on Allah is impaired. Then, the Prophet 
(PBUH) ends up his words by stressing what he has said at the beginning; that 
Allah is the Only One Who gives and withholds according to His own Will and 
Wisdom, regardless of the servants’ desires or detestations. 
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Relevance of the Hadith to the Chapter 

The hadith in question stresses the obligation of keeping ones heart 
solely attached to Allah as regards drawing the good and repelling the evil. It, 
fur then highlights the obligation of having fear of AJlah Alone, Moreover, it 
proves the prohibition of praising or dispraising humans in return for what is 

granted or withheld 

Lessons Drawn from the Hadith 

& It is obligatory to rely on Allah Alone, fear Him and ask Him for provision , 

•fc The hadith is a proof of Allahs Decree and Destiny. 

+> It is prohibited to attach one's heart to means. 

*'• Muslims are duty bound to prefer Allah's satisfaction to that of 
His creatures. 





Chapter 31: Fear ot Allah 
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' A’ [shah (may Allah be pleased with her) narrated: 

“I heard the Messenger of Allah (PRUH) saying, If anyone seeks 
Allah's satisfactio n at the expense of people's anger, Allah will be 
pleased with him and will cause people to be pleased with him , 
However, if anyone seeks people's satisfaction at the expense of 
Allah’s anger, Allah will be angry with him and will cause people to 
be angry with him ! 

(Related by Ibn Hibban in his Authentic Book) 


General Meaning of the Hadtth 

In this hadith, the Prophet (PBUH) shows the way by which one may 
attain the satisfaction of Allah and people as well as the way by which one 
may incur the dissatisfaction of Allah and people. Allah always decrees 
what is good for His creation, and people definitely gain this good, sooner 
or later, However> the demands and desires of people may contradict 
what Allah has ordained for their instant or late benefit, for they do not 
know the consequences of their deeds and are influenced only by worldly 
factors. Hereby, the stance of the true believers becomes distinct from that 
of the ones whose belief is shaky; a true believer gives priority to Allah’s 
satisfaction over that of people, and thus persists in acting upon Allah’s Law 
not fearing the blame of a critic. As a result of such a believer’s keenness on 
pleasing Allah, Allah constantly grants him victory over his opponents, as 

He, Exalted be He says: 

'\„And whoever fears Allah - He will make for him a way out." 

(Q u r 1 £n: At-Tal aq: 2 ) 

However, a Muslim of shaky belief prefers seeking the satisfaction of 
people to seeking that of Allah, and thus seeks fulfilling peopled desires even if 
they are contrary to Allah’s directives. In fact, such a person fears people more 
than he fears Allah, Since this is his objective which motivates his actions, 
he will be given the contrary of what he willed. Therefore, those who praise 
him will turn to dispraise him, and those people will avail him nothing before 
Allah. Hence, that person harms himself and those whom he wants to benefit 
through disobeying Allah. 
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Relevance of the Hadt th to the Chapter 

The hadith indicates the obligation of fearing Allah and making His 
satisfaction prior to that of the creatures. 

Lessons Drawn from the I£adtth 

❖ It is obligatory to fear Allah and make His satisfaction prior to that of 
creatures, 

*> The hadith demonstrates the punishment indicted on whoever prefers 
people s satiifact ion to Allah’s sat isfaction. 

+5" Relying on Allah and trusting Him are obligatory. 

❖ The hadith demonstrates the pleasant results of giving preference to 
Allah’s satisfaction, and the bad consequences of giving preference to 
people’s satisfaction, 

❖ The servants' h ea rts are absolutely control led by Allah, 

Endnotes 

1 AbO Nu'ayin in his collection entitled Al-Hilytih (.The Ornament) [5/106), (10, 41) 
and Al-Bayhaql in Shu'ab Al-lmAn (Branches of Faith) (203), At-Iabar&nt related the 
same hadith as narrated by 'Abdullah lbn Mas' £ld ascribing it to the Prophet (PBUH), 
See his collection of Hadith entitled AbMu'jctnt Ai-Kabtr (10/215 — 2i6 No, 10514). 

However, ATHsythami said in Majmct' Az-Zawa’id (4/71): "Kh&ltd lbn Yazid AS - 

’ Umari, who is accused of fabricating hadiths, is one of the transmitters of this narration 

of the hadith 

2 Ibii JJibbSn in Mawdrid Az-Zam’an (Fountains of the Thirsty) {1541, 1542) and AJ- 



Reliance on Allan 


Allah, Exalted be He, says; 

“ 4 . and upon Allah rely, if you should he believers* 1 

(Quran: Al-Ma’idah; 23) 


Relevance of the Chapter to the Book of Tawkid 

In this chapter, the author asserts that sincere reliance is a religious 
obligation which must be solely directed to Allah, as it is one of the best 
devotional acts, and one of the highest degrees of monotheism. 

General Meaning of the Qur’anic Verse 

In this verse, Allah, Exalted be He, states that Moses ordered his people to 
enter the Holy Land of Jerusalem which Allah had allotted to them, and not 
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to turn in flight for fear of the giant people who dwelt therein. Moses, further, 

them to go forward without 

in their pursuit of defeating them, and to trust the promise of Allah if they 



fearing their enemies, and to rely on Allah 


should be believers 


lessons Drawn from the Qur’anic Verse 

•v* Relying on Allah is a devotional act. Muslims are, thus . duty bou nd to 
rely solely on Allah, Glorified be He, as relying on others besides Him 

is deemed an act of polytheism. 

+1+ Relying on Allah is a prerequisite for the validity of one's faith; once 
a person relies on anyone other than Allah, his faith becomes null 
and void, 





Chapcer 32: Reliance on Allah 
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Allah, Exalted be He, says: 

“ The believers are only those who, when Allah is mentioned, 
their hearts become fearful, and when His verses are recited to 
them , it increases them in faith; and upon their Lord they rely " 

(Qur’&n: Al-Anfal: 2) 


Keywords and Phrases 

* Upon their Lord : Only on their Lord and no one else 

• They rely: They resign themselves to Allah's Will, fear Him alone, and 

invoke none but Him, 

General Meaning of the Verse 

Allah, Exalted be He, describes the true believers as having three great 

characteristics; they are as follows: 

1) When Allah is mentioned, they get fearful, and thus comply with His 
directives and refrain from what He prohibits. 

2) Their faith increases when they listen to the recitation of the Noble 

Qur’&n, 

3) They resign themselves to Allah's will, and rely on Him alone. 

Relevance of the Qur’anic Verse to the Chapter 

This verse indicates that reliance on Allah is a typical characteristic of the 

true believers. 

Lessons Drawn from the Verse 

*1* A Muslim has a legal obligation to rely on Allah as one of the typical 

characteristics of the true believers 

•I* One’s faith may increase or decrease; it increases thanks to one's 
obedience to Allah and decreases as a result of one's sins. 

Faith in Allah necessitates reliance on Him alone. 

Submission and humility to Allah are two of the typical characteristics 
of the true believers, 
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Allah, Exalted be He, says: 

“O Prophet sufficient for you is AUah and for whoever follows 
you of the believers." (Qur’&n: Al-Anfal: 64) 

And He says: 

“And whoever relies upon Allah, then He is sujfkien tjbf hint.* 

(Quran; Aj-Taliq: 3) 


General Meaning of the Qur anic Verses 

In these two verses, Allah, Exalted be He, informs Prophet Muhammad 
(PBUH) and his nation that He is sufficient for them as a Supporter and 
Protector, and thus, they are in no need of help from others. Therefore, the 
believers should rely only on Allah and seek only His bounty. Further, Allah 
has set a reward for each good deed. Consequently, He grants His support as a 
reward for whoever relies solely on Him, so no enemy can ever harm him. 

Relevance of the Verses to the Chapter 

The two verses prove the obligation of relying on Allah, as He is sufficient 
for whoever puts his trust in Him, 

Lessons Drawn from the Verses: 

<• Reliance on Allah is obligatory as it is one of the greatest acts 
of worship, 

■*$* The two verses show the virtue of relying on Allah and the benefit 

reaped from it, and that reliance on Allah is one of the major reasons 
for drawing benefit and repelling harm. 

❖ One is always given reward according to one's deeds. 
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Lessons Drawn from the Tradition 

❖ The tradition stresses the virtue of the statement, ‘ Allah is Sufficient 
for us, and He is the Rest Disposer (of affairs, for us) u which Muslims 

should utter at hard times. 

❖ ft also highlights the fact that reliance upon Allah is one of the major 

reasons of drawing benefit and repelling evil both in this worldly life 
and in th e Hereafter. 

•1* One's faith may increase or decrease; it increases thanks to the 
obedience to Allah and decreases as a result of sins. 

❖ ft may happen that man hates a thing which is good for him. 

Endnotes 

1 Al-Bukhari (4563 and 4564). 
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Feeling Secure from the Plan of Allah 


And He says: 

“He said, An 

tkose astray? 


In this chapters the author elaborates on that security from the plan of Allah 
and despair of His mercy are two of the most deadly sins, since each of them 
violates the perfection of monotheism. Besides, the author points out that a 
believer is duty bound to combine fear and hope in his relation to Allah. 
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Keywords and Phrases 

• Plan of Allah: This refers to Allah's bestowal of graces on those who 

disobey him; he also prolongs their lifespan, then He, Exalted and 
Glorified be He, pronounces a decree of eternal damnation on them. 

* Losing people: Those perishing themselves by committing sins. 


General Meaning of the Two Qur’ank Verses 


Allah, Exalted be He, portrays the states of the people of the towns who 
denied the Messengers. Depicting that the reason why they did that was that 
they felt secure from being gradually drawn into eternal damnation by Allah, 
and did not fear Him. Thus, they' went too far in their disobedience to Him 
and did not expect any punishment from Him. This is exactly the state of those 
who are predestined to damnation. 


In the second verse, Allah relates the story of His intimate Prophet 
Abraham (PBUH) when the angels brought him good tidings that his wife 
would give birth to Prophet Tsaac (PBUH), Abraham (PBUH) thought that 
it was impossible for him to have a son due to his old age, and thus the 


r: 55) 

Abraham replied that he was not of the desperate, and asserted that he was 

iBi 

only astonished by the good ridings. 



Lessons Drawn from the Two Qur’anic Verses 

❖ The first verse implies an admonition against feeling secure from the 
plan of Allah and, further, deems it a major sin. 

*1+ The second verse implies an admonition against despairing of the 
mercy of Allah and, further, deems it a major sin. 

❖ The two verses point out that a believer is duty bound to equally 
combine fear and hope in worshipping Allah, Thus, one should not 
depend only on hope so as not to feel secure from the plan of Allah, 
nor should he only tear Allah till he despairs of His mercy. 

*3* Fear and hope are two devotional acts of the heart which a believer 
must purely dedicate to Allah, Who has no partner. 
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Ibn Abbas (may Allah be pleased with him) said: 

“The Messenger of Allah (PBUH) was asked about the major sins 

SO he said, ‘(They are) Associating offers in worship with Allah, 
despairing of relief from Allah, and feeling secure from the plan of 
Allah.’ 


Ibn Mas 1 ud (may Allah be pleased with him) said: 

“The major sins are associating others in worship with Allah, feeling 

secure from the plan of Allah, despairing of the mercy of Allah and 
despairing of relief from Allah”’ 

(Related by ’ Ab dur- R3 ziq) 


Keywords and Phrases 

* A major sin: It is the sin if committed Allah prescribes a penalty in this 

life for the doer, or threatens to cast him into the Hellfire, or to inflict 
His Curse or His Wrath on him, or declares him to be bereft of sincere 
faith in Him. 

• The plan of Allah: His scheme is to gradually draw the disobedient 

into eternal damnation, or for Allah to deprive him of the faith granted 

to him before. 

General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) highlights some of the major sins 
as follows: 

Firstly, to associate others with Allah in His rububiyyah (lordship) or His 
ul&hiyyiah (divinity). This sin is mentioned first as it is the most deadly sin. 

Secondly, to despair of the mercy and relief of Allah, as it is an act of 
mistrust in Allah and ignorance of His great mercy that embraces all things, 

Thirdly, to feel secure from the plan of Allah; in this case the person is 
bestowed Allah's favors, then Allah suddenly overtakes him by pronouncing a 
decree of eternal damnation on him. 

This hadith does not ment ion a 11 maj or sins, for t hey are so many. It rathe r 
points out the most deadly sins as Ibn Mas ud stated in the tradition mentioned 
right after the hadith under discussion. 
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Relevance of the Hadith to the Chapter 

This hadith indicates that feeling secure from the plan of Allah and despair- 
ing of His mercy are of the major sins. 


Lessons Drawn from the Hadith 


& It is prohibited to feel secure from Allah's Plan and despair of His 
Mercy, These two sins are of the most deadly ones, the first of which 
is committed by the Al-Murjiah } whereas the latter is committed by 
the Khar ijites \ 

+*+ Ascribing partners to Allah is the most deadly sin, 

❖ A Muslim is to be in a moderate state between fearing Allah and 
hoping for His Mercy, He, thus, should fear Allah without despair 
of His Mercy, and hope in His Mercy without feeling secure from 
Allah's plan. 

Endnotes 


1 Al-Haythami said in Majma' Az-Zawifid (1/104), <L This hadith is related by Ah 
Bazzar and At-Tabarani, and its transmitters are judged trustworthy.” 

2 ' Abdur- RazzAq in his collection of hadith (0/459) No. (19701) and At-Tabarani in Al- 
MiTjam A!-Kabfr(9/156 No. 8784), Al-Haythami said in his Majuna' Az- Za wS’d { 1 / 1 04 ) T 

"'This hadtih is related by Al-Tabari n i with an authentic chain of transmitters". 

5 Al-Murji’ah is an Islamic sect which holds the belief that sins do not harm believers and 
good deeds do not benefit disbelievers. They refer the case of those who commit major 
sins to Allah in the Hereafter, 

4 The Kharijites (Al-Khaw&rij, i.e. the Seceders): An Islamic radical sect that broke away 
from the reign of ’ All fbn Abu Talih, the Muslim Caliph then, and murdered him. Their 
followers belie ve that the Muslim who commits a major sinisadisbel iever. They also 
curse and revile the Prophet's Companions and deem the blood of Muslims viol able. 





Faith and Patience with 

the Decree of Allah 


AUahj Exalted be He, says : 

"...And whoever believes in Allah- He will guide his heart . , 

(Quran : At- Taghabun : 11) 

' Alqamah says: 

“This verse describes the man who, when afflicted with a tribulation, 

believes it to be predestined by Allah, and thus gets satisfied and 
resigns himself to Allah s Will" 


2gQ Concise Com memary on the Book of Tnwhfd 

’ Alqaniah (the Narrator) 

His full name is 'Alqamah Ibn Qays Ibn Abdullah Ibn ’ Alqaniah. He was 
born in the lifetime of the Prophet (PBUH), and was one of the great trustwor- 
thy scholars from among the Successors of the Companions. He died after 60 
A.H.; may Allah have mercy on him. 

Relevance of the Chapter to the Book of Tawhid 

In this chapter, the author highlights the obligation of showing patience 
with the Decree of Allah, and the prohibition of being discontented with it, as 
such discontent violates the perfection of one’s faith* 

Keywords and Phrases 

* Faith: Pronouncing ones faith in Allah with one's tongue, holding it in 

one's heart, and translating it into practice with one’s bodily organs. 

* Patience: Withholding oneself from discontent with Allah's Decree, 

and curbing one’s tongue from complaining or showing dissatisfaction 

as well as withholding oneself from slapping ones cheeks and/or 
tearing one's clothes when afflicted with a tribulation, 

• Whoever believes in Allah: Whoever believes that the tribulation he 

is afflicted with is predestined by Allah, and thus says, ‘'To Allah we 
belong, and to Him is our retu m." 

• Guide his heart: Allah guides the heart of the believer afflicted with 

a tribulation to be patient. 

General Meaning of the Qur’anic Verse 

In this verse, Allah, Exalted he He, states that if the person afflicted 
with a tribulation accepts his fate with patience and hopes for Divine 

reward, believing that it is the Decree of Allah, Allah will guide his heart and 
compe nsate him for any worldly loss. Moreover, Allah may grant him better 
than that which has been taken from him. 

Relevance of the Qur’an ic Verse to the Chapter 

This verse provides a dear proof of the merits of being patient with the 

pai nful tr i bulations predest in ed by Allah , 
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Lessons Drawn from the Qur anic Verse 

❖ There are great merits for keeping patient when afflicted with the 
painful tribulations which are predestined by Allah, 

^ Deed is one of the constituents of faith* 

Showing patience at hard times is a means of having one's heart guided 
by Allah . 

Guidance is one of the rewards that Allah grants in return for patience* 
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Abu Hnrayrah (may Allah be pleased with him) narrated that the Messenger 
of Allah (PBUH) said: " 

‘Two (things) are found among men which arc tantamount to 
unbelief slandering others’ lineages and waiting over the deceased, 1 ’ 

(Related by Muslim) 


General Meaning of the Hadith 

In this hadifh } the Prophet (PBUH) stresses that two characteristics 
tantamount to unbelief will incessantly be typical of peoplei namely slandering 
others’ lineages and wailing over afflictions as a sign of discontent with the 
Divine Decree. No one will be protected against these two sins except with the 
help of Allah, However if a Muslim does an act tantamount to unbelief, he is 
not considered a disbeliever as long as he does not do an act of real disbelief. 

Relevance of the Hadith to the Chapter 

This hadith provides a dear proof of the prohibition of wailing over the 
deceased, as it is a sign of impatience and discontent with ones fate. 

Lessons Drawn from the Hadith 

❖ It is prohibited to wail over the deceased, for this is a characteristic 
tantamount to disbelief and is deemed a major sin. 

*?* It is obligatory for the Muslim to be patient with tribulations, as the 
prohibition of wailing over the deceased implies the obligation of patience, 

❖ Some acts of disbelief do not entail one’s exclusion of the fold of Islam. 

❖ It is prohibited to slander others' lineages. 
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Ibn Mas ud (may Allah be pleased with him) narrated that the Messenger 

of Allah (PBUH} said: 

"He is not one of us (Muslims) who slaps bis cheeks , tears his clothes 
and follows the ways and traditions of the pre- Islamic period of 


Keywords and Phrases 

* Not one of us: This phrase is a kind of threat and it does not mean that 

the person, who slaps his cheeks, tears his clothes and follows the ways 
and traditions of the pre -Islamic period of ignorance, is a disbeliever, 

* The ways and traditions of the pre-Islamic period of igno- 

rance: This phrase refers to wailing over the deceased, and invoking 

for one's destruction. 




In this hadftht the Prophet (PBUH) threatens those who commit any of 
the aforementioned sins with dire consequences. This is because doing those 
acts involve the following harms: Firstly, those acts reflect one’s impatience 
and discontentment with Divine Decree, Secondly, one is harmed by slapping 
one's cheeks. Thirdly, one's belongings are damaged by tearing ones clothes. 
Fourthly, one curses oneself, and finally, committing any of these offenses 
implies a complaint against Allah, Exalted be He. 

Relevance of the Hadith to the Chapter 

This hadith provides a proof of the prohibition of showing discontent with 
the Decree of Allah whether by words or deeds. It, further, proves that such a 
practice is one of the major si ns, 

Lessons Drawn from the Hadith 

❖ It is prohibited to show discontent with the Decree of Allah whether by 

words or actions. Such a practice is deemed one of the major sins. 

❖ It is obligatory for one to keep patient when afflicted with tribulations, 
*> Muslims are duty bound not to imitate the practices of the pre-Islamic 

period of ignorance, as contradicting the people of that period is an 

objective prescribed by th e All- Wise Lawgiver. 
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Anas {may Allah be pleased with him) narrated that the Messenger of 
Allah (PBUH) saidr 

“Great affliction entails great reward (from Allah); and if Allah, 

Exalted be He, loves a group of people, He tests (afflicts) them; 
whoever is satisfied will be deserving of satisfaction (from Allah), 
and whoever is dissatisfied will be deserving of (Allah’s) wrath*' 

(At-Ttrmidhi graded it a hasan hadith.) 


General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) states that a Muslim reaps a great 
reward from Allah for the great afflictions he suffers if he keeps patient and 
hopes for Allah’s reward. Furthermore, the Prophet (PBUH) emphasizes that 

when Allah tries His servant with affliction, it is a sign that Allah loves him. 
Thus, if the Muslim trusts Allah and shows satisfaction with His decree in 

the hope for His reward, he will be deserving of sat i s fact ion and reward from 
Allah. But if he gets dissatisfied and impatient with the Divine Decree, he will 
be deserving of Allah's wrath and punishment. 

Relevance of the Hadith to the Chapter 

This hadith shows a sign of Allah's love for His servant, and explains Allah’s 
wisdom behind trying His servant with afflictions. 


Lessons Drawn from the Hadith 

*1* Affliction is a sign of Allah's love for His servant. 

+J* Th e ki nd of love, satis faction and d ^satisfaction attributed to Allah 
suits His Majesty and is different from that ascribed to man. 

❖ The hadith proves that Allah is All-Wise in His actions. 

«&■ Rewards are always proportionate to deeds. 

*> Muslims are urged to be patient with afflictions. 

❖ Man may hate what is good for him. 
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The Messenger of Allah (PBUH) said' 

“When Allah wants to do good for His servant, He gives him 
punishment (for the sins he commits) beforehand in this world; 
but when He wants to cause evil to His servant , He suspends 
punishing him for his sins until he comes with his sins on the Day of 
Resurrection, (to receive a requital proportionate to his deeds J 


Since this hadith and the previous one are related by At-Tirmidhi with the 
same chain of transmitters and the same Companion (narrator), the author of 
the book tackles them as one hadith. 

Keywords and Phrases 

• Gives him punishment beforehand in this world: Allah inflicts 

sufferings on His servant because of his sins, so that he departs this 
life without any sins. 

• Until he comes with his sins on the Day of Resurrection (to 

receive a requital proportionate to his deeds): Disobedient 
servants of Allah whom Allah wants to cause evil will come on the 
day of Resurrection with all his sins in order to be afflicted with the 

punishment he deserves. 

General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) states that one of the signs indicating 
that Allah wants to do good for His servant is to punish him in this world 
for his sins. Once a servant receives that worldly punishment, he departs this 
life without any sins to be questioned about on the Day of Resurrection. In 
addition, whoever is punished in this world, will receive an easy reckoning in 
the Hereafter. If Allah does not punish his servant in this world for his sins, it 
is a sign that Allah intends evil for him on the Day of Judgment. Consequently, 
on the Day of Judgment, such a servant will receive a punishment proportionate 

to his deeds. 

Relevance of the Hadith to the Chapter 

This hadith urges Muslims to be patient with afflictions and content with 
the Divine Decree as these manners draw all good for them. 
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Lessons Drawn from the Hadith 

❖ Among the signs that indicate Allah's intention to do good for His 
servant is to inflict sufferings on him in this world as a penance for 
his sins. 

❖ One of the signs that Allah intends evil for His servant is that He does 

not punish him for his evil deeds in this world until he comes with his 

sins on the Day of Resurrect! on to receive a punishment proportionate 
to his deeds, 

4* A Muslim is to fear when being continuously well lest it may be a sign 

that Allah intends evil tor him. 





When a Muslim is in distress* he is admonished to think well of Allah 
and hope for his reward. 

It may happen that man hates a thing which is good for him or loves a 
thing which is evil for him. 

Muslims are urged to be patient with afflictions. 


Endnotes 

1 Musi eth (67). 

2 Al- Bukhari ( 1294) and Muslim (103), 

3 At-Tirmidhl (2398) and Jbn Ma)ah (4021 ). 

4 At-Tirmidhl (2398), Ahmad (4/87), and Al-Jiakim (1/349). 




CHAPTER 



Showing off 


Allah* Exalted be He, says: 

“Say, 'I am only a man like you , to whom been revealed that 
your god is one God. So whoever would hope for the meeting 
with his Lord - let him do righteous work and not associate in 
the worsftip of his Lord anyone' " (Quran: Al-Kahf: 110) 


Relevance of the Chapter to the Book of Tawhtd 

Since showing off violates the prerequisites of monotheism and renders 
one’s good deeds null and void, the author intends, in this chapter, to admonish 
Mu slims agai n$t in 
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Keywords and Phrases 

* Say : Allah addresses a command to the Prophet (PBUH} to speak to people. 

* A man like you: Mot a god or a supernatural creature 

* Hope for the meeting with his Lord: Fear the Day of Resurrection 

and long for seeing Allah on the Day of Resurrection. 

* Righteous work: Good d eeds that are sincerely devoted to Allah and 

meeting the rules of the Shari ' ah (Islamic Law). 

* Not associate in the worship of his Lord anyone: To keep away 

from showing off and devote Shari '{afc-based deeds only to Allah. 

General Meaning of the Qur’anic Verse 

in tliis verse, Allah, Exalted be He, commands His Prophet (PBUH) to 
inform people that he is an ordinary man just like them, not possessed of any of 
th e attributes of Lordship or Divinity. Rather the Prophet Muhammad’s mission 
was to convey to people what Allah revealed to him. The most significant of the 
revelation inspired to him is that Allah is the only One deserving of worship, 
and that one is prohibited to associate anyone with Him in worship. People 
will inevitably return to Allah on the Day of Resu r rect i on. Therefore, whoever 
hopes for salvation on that day, must persevere in doing good deeds which are 
in accordance with the 5/rcirf ah and solely devoted to Allah. 

Relevance of the Qur’an ic Verse to the Chapter 

This verse implies a command from Allah to His servant to be sincere in 
his worship to Allah. Sincerity in ones worship entails avoiding showing off 
which is an act of polytheism. 

Lessons Drawn from the Verse 

*•* The essence of religion is to dedicate one's worship only to Allah. 

*1* Showing off in worship is a kind of polytheism. 

* The polytheists commit polytheism with regard to the matters of worship. 

* People are prohibited to worship others along with Allah, whether 
idols, prophets, righteous people or any others. 



Chapter 35- Showing off 



Abu Hurayrah (may Allah be pleased with him) narrates that the Messenger 
of Allah (PBUH) said; 

'‘Allah, Blessed and Exalted be He, said, 'I am the One Who never be 
in need of a partner. If anyone does anything in which he associates 
anyone else with Me, I shall abandon him to the one whom he 

associates with Me”' 

(Related by Muslim) 


Keywords and Phrases 

* Associates anyone else with Me: Intending to direct one's work for 

deities ot her than Allah, 

* I s hall abandon him to the one whom he associates with Me: Allah 

will not accept h i s wot k* and will abandon him to his false deity. 

General Meaning of the Hadith 

This is a qudsi (Divine) hadith as the Prophet (PBUH) conveys the Words 
of Allah* Almighty and Hver-Majestic be He, The Prophet (PBUH) narrates 
that Allah rejects any work intended for others besides Him through showing 
off or the like, Indeed* Allah accepts only the work devoted entirely to Him. 

Relevance of the Hadith to the Chapter 

This faadith indicates that Allah rejects any work intended for showing off 
or is Impaired by any other act of polytheism. 

Lessons Drawn from the Hadith 

❖ Muslims arc warned not to approach any act of polytheism as it causes 
the work to be rej ected by Allah, 

❖ The obligation of having one's work sincerely dedicated to Allah, and 
purely free of any type of polytheism 

^ This hadith proves that Allah is the Self-Sufficient. 

*5* It also provides a proof that Allah is possessed of speech. 
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AbH Sa id (may Allah be pleased with him) narrated: 

"The Messenger of Allah (PBVH) said, ‘Shall I tell you what I fear 
for you more than Antichrist?" They ( the Companions) sa id, ‘Yes, O 
Messenger of Allah!* He said, ‘(It is) the hidden polytheism* that is, 
a person stands in prayer and on seeing someone looking at him, he 
tries to beau tify h is prayer” 2 


Keywords and Phrases 

• Antichrist: The one who will cause the greatest fitnah (trial) a short 

time before the Day of Resurrection, 

* Hidden polytheism: The modifier ‘hidden’ is inserted before the 
wo rd 'polytheism’ as one’s work appears to be d evo ted to Al lah though 
it is intended for deities other than Him. 

* Beautify his prayer: To make it longer and perform it perfectly. 

General Meaning of the Hadith 

While the Companions were talking about the fitnah (trial) of the An- 
tichrist expressing their fears from that event, the Prophet (PBUH) joined 
them. Commenting on the topic under discussion, he (PBUH) informed 
them that there was a matter he feared for them more than the Antichrist; 
namely ascribing partners to Allah when making one’s intention which is 
invisible to people. Then he (PBUH) explained that this type of polytheism is 
represented in one’s interest in attracting peoples admiration by beautifying 
ones work, which is supposedly i ntended for th e sake of Allah. 

Relevance of the Hadith to the Chapter 

This hadith implies an explanation of the act of showing off and an 

admonition against approaching it. 

Lessons Drawn from the Hadith 

❖ The hadith shows the Prophet’s pity for h i s nation and h is concern to 
advise them. 


Chapter 3 Showing off 
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❖ Showing off is more dangerous to the righteous people than the fttnah 
{trial) of Antichrist. 

Muslims are to be cautious of felling into sh owi n g off or any other kind of 
polytheism. 

Endnotes 


1 Muslim (2965), Ahmad (2/301,435)* Ibn M4jah (4202), and Ibn Khusaymah (93ft) 

2 Ibn MSjah (4204) and Ahmad in Al-!Ausnad (3/30). 
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Acts of Polytheism: Righteous 
Deeds Intended for Worldly Gain 


Alla h. Exalted be He, says: 

“Whoever desires the life of this world and its adorn meats. We 
fully repay them for their deeds therein, and they therein will 

not be deprived - Those are the ones for whom there is not in the 

Hereafter but the Fire . And lost is what they did therein, and 
worthless is w/r«t they used to do” (Qur'an: Hud: 15-16) 


ur'in: 


Relevance of the Chapter to the Book of Tawhid 

The present chapter indicates that when good deeds are intended for worldly 
gain, they entail polytheism. This act of polytheism violates the perfection of 
monotheism and renders one's deeds void. The present chapter differs from 
the previous one in that the former tackles the deeds intended for worldly gain, 

while the latter tackles the deeds intended for getting praise from people* 
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Keywords and Phrases 

* Desire the life of this world and its adornments: To intend by 

ones deeds gaining a worldly reward. 

* For whom there is not in the Hereafter but the Fire: Because ail 

their deeds are intended for obtaining worldly gain. 

* And lost is what they did therein: In the Hereafter, those people 

will have no reward for their deeds as they did not intend to gain the 
reward from Allah. 

General Meaning of the Two Qur’anic Verses 

Allah, Exalted be He, enunciates that he who is attached to the worldly life 
as his ultimate purpose, and intends it in all his deeds, paying no heed to the 
Hereafter, will be repaid by Allah for his deeds in this life, if He wills. Allah, 

Exalted be He says: 

"Whoever should desire the immediate, We hasten for him from 

it what We wiit to whom We intend (Quran: Al-lsra : 1SJ 

Thus, in the Hereafter, such a person will have no good deeds to be 
rewa rded for. 

Relevance of the Two Verses to the Chapter 

These verses state the ruling on those who seek after worldly gain through 
deeds of righteousness, and shows the dire consequences of such deeds both 
In this life and in the Hereafter. 

Lessons Drawn from the Two Verses 

^ Polytheism renders one's good deeds void, and similarly one's deeds 

are rendered void if they are intended for worldly gain. 

*5* In this life, Allah may reward the unbelievers and the seekers after 

worldly gain for their good deeds, but in the Hereafter, they will have 
no good deed to be rewarded for. 

*t* Muslims are warned not to seek after any worldly gain by deeds 
supposedly intended for the sake of Allah. 

*> Muslims are urged to intend by their deeds the reward of Allah in the 
Hereafter. 




Chapter 36: Acts of Poly rheis m : Intending Good Deeds for Worldly Gains 
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Abu Hur ayrah { may A I la h be pleased with him) narrated that the Messenger 
of Allah (PBUH) said: 

"Let the slave of dinar, dirham, and Khamisah (a striped garment 
made of silk or wool) and velvet perish. He is pleased if these things 
are given to him, and if not, he is displeased L Let swch a person 
perish and relapse, and if he is pierced with a thorn, let him not 

find anyone to take it out for him. Tuba ( Paradise ) is for him who 
holds the reins of his horse to strive for the Cause of Allah, with 
his hair unkempt and feet covered with dust: if he is appointed in 
the vanguard, he is perfectly satisfied with his post of guarding, 
and if he is appointed in the rearward, he accepts his post with 

satisfaction; (he is so simple and una mbiguous that) if he asks for 

permission he is not permitted, and if he intercedes, his intercession 

is not accepted ” 

(Related by Al -Bukhari) 


Keywords and Phrases 

« Tuba: A name for Paradise or a tree therein 

* For (he Cause of Allah: For fighting the polytheists 

* His hair unkempt; Fighting in the cause of Allah makes him so busy 

that he has no time to use hair oil or comb his hair, 

* Feet covered with dust; This image of the fighter in the cause of Allah 

contrasts that of t he person who leads a life of luxury in this life. 

* Asks for perm ission: To m eet a I eader, a pr i ncc, etc, 

* Is not permitted: Due to his humble character in the eyes of those in 

authority 

General Meaning of the Hadtth 

In this hadith, the Prophet (PBUH) portrays the states of two men; the 
first seeks only mundane benefits while the other seeks the reward of Allah in 
t he Hereafter. The refore, the former is like a slave of this life, as he is pi eased 
when he gets its pleasures and displeased when deprived of them. The Prophet 
(PBUH) invokes Allah not to save such a slave of pleasures when he is in distress 
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so that he neither gets what he desires nor protects himself against what he 
fears, This person is enslaved to his lusts, and is thus not a true servant of 
Allah. Thus, he does not deserve divine salvation. On the contrary, the Prophet 
(PBUH) Illustrates the characteristics of the true servant of Allah, who seeks to 
please his God and keeps away from whatever conduces to His Wrath. Such a 
Muslim patie 

seeking luxury and satisfying his mundane desires. In addition, such a devout 
person does n ot perform any act of worship ostentatiously to attract people’s 
adm i ration or gain pnest ige among t hem . As a reward for h is sincerity to Al lah, 
he will be admitted into Paradise or granted a special tree therein. 

Relevance of the Hadith fo the Chapter 

While the hadith censures seeking after worldly gain through acts suppos- 
edly intended for Allah, it praises the acts intended for gaining a reward from 
Allah in the Hereafter, 


ntly endures hardships in this life and does not devote himself to 


Lessons Drawn from the Hadith 


❖ While the hadith censures any deeds intended only for worldly gain, 
it commends those intended for gaining a reward from Allah in the 
Hereafter. 


*♦* The hadith also highlights the virtue of being modest. 

*> It also emphasizes the virtue of striving in the Cause of Allah, 

❖ While leading a life of 

like vigor and sturdiness are highly praised, for such qualities help a 
Muslim to strive in the Cause of Allah. 


luxury is dispraised, manly characteristics 


Endnotes 


1 Al-BukMft (2ft87). 


Taking Scholars or Rulers 
as Partners besides Allah 


Ibn 'Abbas said: 

" Stones are about to fail on you from the sky (as a punishment): 
I say, 'The Prophet (PBUH) said so and so’ and you say, ‘But Abu 
Bakr at id ' Umar said (something different)! ” 


Rel evanee of the Chapter to the Book of Tawhtd 

Since obedience is a type of worship, the author highlights, in this 
chapter, the obligation of dedicating it only to Allah, Exalted be He, The 
author also stresses that no one is to be obeyed in any matter involving 
disobedience to Allah, 


298 


Co ncise Com men ta ry on the Book of Tawhid 


The Occasion of the Tradition 

lbn 1 AbbSs said that statement to a person who argued with him over the 
Mut ' ah o(Hajj. Ibn ’Abbas used to instruct people to perform Mutah of Hajj 
in compliance with the Prophet’s directive. However, his opponent argued that 
Abii Bakr and ' Umar forbade such an act. Therefore, Ibn ’ Abb&s had recourse 
to the Sunnah of Allah’s Messenger (PBUH). 

General Meaning of the Tradition 

Jn this tradition, lbn ’Abbas (may Allah be pleased with him) expected a 
severe punishment to befall those who would give precedence to the saying 
of Abu Bakr and ‘Umar, or anyone else, over the saying of Allah’s Messenger 
(PBUH). Ibn ’Abbas was motivated by the truth that belief in the Messenger 
Muhammad (PBUH) entails obeying him* and thus* giving precedence to his 
sayings over those of any one else. 

Relevance of the Tradition to the Chapter 

The tradition indicates the prohibition of obeying scholars and rulers in 
matters contradictory to the guidance of the Messenger (PBUH), for such an 
act entails punishment. 

Lessons Drawn from the Tradition: 

❖ The tradition points out that it is obligatory to give precedence to the 
sayings of t he Messenger over those of anyo ne else. 

❖ Acting in violation of the guidance of the Messenger (PBUH) conduces 
to punishment. 
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Chapter 37; Taking Scholars oj Rulers as Partners besides Allah 
Ahmad Ibn Hanbat said: 

1 am amazed at those people who know the chain of transmitters 
of a hadith and its authenticity, and yet they adopt the opinion of 
Sufy&n, while Allah, Exalted be He, says, “...So let those beware 
who dissent from his [i.e., the Prophet’s ] order, test fitnah strike 

them,,” (Quran: An-Ntir: 63} Do you know what is meant by 
’fitnah’? Fitnah refers to polytheism , If the Muslim rejects some of 
the Messenger’s words, his heart may deviate and thereby he may 
eventually destroy h imself’ 


Profiles 

• Ahmad Ibn Muhammad Ibn Hanba I is one of the Four Imams of the 

well -known schools of law. He died in 241 A.H.; may Allah have mercy 
on him. 

• The full name of Sufyan is Abfi ’ Abdullah Sufy&n Ibn Sa' id Ath-Thawrt 

He was an ascetic, a devout and trustworthy faqih, He died in 161 
A.H.; may Allah have mercy on him. 

Keywords and Phrases 

• Who know the chain of transmitters of a hadith and its 

authenticity: Those people knew that the chain of transmitters of 
a certain hadith is authentic, for this signifies the authenticity of the 
hadith concerned. 

• Who dissent from his [he., the Prophet’s] order: Those who act in 

contradiction to the orders of Allah or His Prophet (PEUH). 

The Occasion of the Tradition 

Im3m Ahmad uttered these words when he was told that some people 
would leave the hadlths of the Prophet (PBUH) and adopt the opinion of 
Sufyan or other faqih$ (scholars of Islamic Jurisprudence}. 

General Meaning of the Tradition 

In this tradition, Im&m Ahmad criticizes those who are aware of the 
Sflfaifa hadith on a particular matter and yet adopt an opinion in violation 
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1 

of the Prophet’s j%adUh, Those people resort to false excuses to justify their 
view. Nevertheless, it is obligatory for the believer that once he is aware of the 
evidence drawn from the Book of Allah or the Sutwah of His Prophet on any 
matter, he must comply with it, no matter that many people may contradict 
him. This is a command given by Allah, Glorified and Exalted be He, as well 
as His Prophet (PBUH). As for those who are aware of the authenticity of a 
particular practice of the Prophet’s Surinah anti then act in violation of it, lm3m 
Ahmad fears that their hearts may deviate and thereby they may ultimately 
perish in both this life and the Hereafter, Supporting his view. Imam Ahmad 
quotes the above-mentioned verse. Similarly, there are several Quranic verses 
supporting this view, such as the verse that reads: 

"...And when they deviated, Allah mused their hearts to deviate. . “ 

(Qttr’im As-Saflf: 5) 

Relevance of the Tradition to the Chapter 

In this tradition, Muslims are warned not to follow the scholar's opinions 
which are not substantiated by legal proofs, and not to abstain from acting in 
compliance with the Qur'an and the Sunnah, for this is an act of associating 
others with Allah in obedience. 

lessons Drawn from the Tradition; 

❖ Those who are able to derive proofs and make deduction are prohibited 
to imitate the scholars' views blindly, 

•1* Those who are not aware of the legal proofs on a particular matter are 
permitted to imitate the trustworthy and pious men of knowledge. 


Chapter 37: Taking Scholars or Rulers as Partners besides Allah 


■ 1 1 ~~ ^ ^1UL 

1 Adiyy Ibn Hatim (may Allah be pleased with him) narrated; 

‘1 heard the Prophet (PBUH) reciting the Quranic verse which 
reads, “ They have taken their scholars and monks as lords besides 
Allah. , " (Quran; At-Tawbah: 31) Sr>, 1 said, 'O Messenger of 
Allah! We do not worship them ’ He (the Prophet) said, ‘Do they 
not prohibit what Allah has made lawful and then you deem it 
prohibited, and do they not make lawful what Allah has prohibited, 
and then you deem it lawful? 1 1 said, "Yes! Thereupon, he said. This 
is your worship of them ) Jl1 

(Related by Ahmad and At-Tirimdhi, who regarded it as jrasan 
(good) hadlth. 


'Adiyy Ibn Hatim (the Narrator) 

The full name of the narrator is 'Adiyy Ibn H&tim At-Tai. He was a well- 
known righteous Companion. He died in 68 A.H., at the age of 120 years old; 
may Allah be pleased with him. 

Keywords and Phrases 

• Scholars; The scholars of Jews 

• Monks: The Christian monks 

• We did not worship them: 1 Adiyy thought that worship is confined to 

prostration and suchlike acts intended for drawing near to those people. 

General Meaning of the Hadlth 

In this verse* Allah enunciates that the Jews and Christians have taken 
their scholars and monks as gods besides Allah. Those scholars and monks 

enact laws in violation of the legislation of Allah, and their people act 

upon those laws. Hearing the above-mentioned verse* 'Adiyy Ibn fjfttim 

got confused as he thought that worship is confined to prostration and 
suchlike acts. Therefore, the Prophet (PBUH) informed him that following 
the scholars or monks in prohibiting what is lawful and vice versa* is an act 
of worshipping them. 
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Relevance of the Haiti th to the Chapter 


This hadith asserts that obeying anybody in a matter of disobedience to 
Allah, especially in enacting laws and rules in violation of those ordained by 
Allah, is an act of worshipping them besides Allah. 


Lessons Drawn from the Hadith 

*+* Following scholars or anyone else in changing the rulings of Islamic 

only if the follower knows that these 
enacted Jaws are at variance with those of Allah. 

*t* It is exclusively Allah's right to prohibit something or to make 
something lawful. 

•> The hadith demonst rates one further type ofpolytheism;i.e. polytheism 
of obedience. 

❖ The exhortat ion to instructing the u nlearned 

❖ Worship is of a comprehensive meaning that includes all sayings and 
visible or hidden deeds with which Allah is pleased. 


Law is an act of major polytheism 


Endnotes 

I At-Tirmidht (3104), Tbn Kathir in his. of the Glorious Qurffrn (2/458) ascribing 

it to Imim Ahmad n At-Tirmidht > and Ibn Jarir. At-Tirmidhi! graded it a gharlb 
(unfamiliar) hadith. 



CHAPTER 



Seeking Judgment from Taghut 


Allah, Exalted be He, .says; 

“Have you not seen those who claim to have believed in what 
was revealed to you, (O Muhammad), and what was revealed 
before you? They wish to refer legislation to t&ghut, while they 
were commanded to reject it; and Satan wishes to lead them far 
astray. And when it is said to them, ‘Come to what Allah has 
revealed and to the Messenger? you see the hypocrites turning 
away from you in aversion. So how will it be when disaster 
strikes them because of what their hands have put forth and 
then they come to you swearing by Allah, *' We intended nothing 
but good conduct and accommodation.” 

(Quran: An-Nisa : 60 - 62 ) 
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Concise Commentary on the Book of Tawhtd 


Relevance of the Chapter to the Book of Tawhid 

In this chapter, the author demonstrates that adopting the creed of 
monotheism entails that people should refer their disputes to the Islamic law 
revealed to the Prophet ( PBU H) „ for it is a prerequisite to the Two Testifications 
of Faith. Therefore, whoever utters the Two Testifications of Faith and then 
resorts to a judgment other than that of the Prophet (PBUH) is insincere in 
his declaration of faith. 

Keywords and Phrases 

• Those who claim to have b el i e ved in what was revealed to you: 

Those people who claim so are insincere with regard to their claim. 

• Taghut: It generally refers to whoever is known to transgress. In this 

context, it denotes Ka’ b Ibnul-Ashraf, the Jew. However, it also applies 
to anyone who passes judgments which are not in compliance with the 
legislation revealed by Allah, 

• Satan wishes to lead them far astray: To make them refer their dis- 

putes to the taghut and thus deviate from the right path of guidance. 

• To what Allah has revealed: The rulings stated in the Noble Qur’4n 

• And to the Messenger : To arbitrate between them 

• What their hands have put forth: Referring people's disputes to a 

legislation other than that revealed by Allah 

• Then they come to you: To apologize only when in distress. 

• Good conduct and accommodation: Reconciliation among people 

General Meaning of the Qur’anic Verses 

In these verses, Allah, Exalted be He, reproaches those who claim to 
hold a belief in that which was revealed to Muhammad, and that which was 
revealed to the prophets before him, and yet seek judgment on matters of 
dispute from legislation other than that of l he Noble Qur’an and the Sunttah. 
Those people refer their dispute to the taghut* which Allah has commanded 
H is servants to renounce. However, Sat a n seeks to lead t hem far ast ray from 
the path of guidance. 
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Chapter 38: Seeking Judgjnent from Taghuc 


Moreover, if those people are invited to accept the divine judgments rep- 
resented in the Quran and the Sunnah , they arrogantly turn away in aversion. 
However, Allah enunciates that when such people are in distress, they come 
to the Prophet (PBUH) making apologies for seeking judgment from a source 
other than him and begging him to invoke Allah for them and to solve their 
problems. Moreover, they swear by Allah that they intended nothing but good 
conduct and reconciliation among people. Thus, they resort to false excuses to 
justify their deeds when exposed. 


Lessons Drawn from the Verses 

*> It is obi igatory to seek j udgment f rom l h e Book of Alla h and the Shaha/t 
of His Messenger. Further, it is obligatory to accept the judgments 
based on the above-mentioned sources with full submission, 

*v* Whoever seeks judgment from a law other than the Islamic Shari 'ah 
is not a believer. Moreover, such a person is not a reformer, even if h e 
claims to be so, 

*J* Whoever g ives a judgment contr ary to that revealed by Allah is a $gk(lU 
and whoever seeks a judgment of that type is seeking a judgment from 

a tdghfit, whatever he may call it. 

*+* The obligation of repudiating the taghut 

♦I* Muslims are warned of Satan's insinuations to avert man from the truth. 

*t* Whoever is invited to seek judgment from what Allah has revealed,, 
must comply and accept the judgment of Allah; otherwise, he is a 

hypocrite. 

❖ The claim that applying Jaws other than those divinely revealed is 
intended for reformation Is an absurd excuse. 
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Allah, Exalted be He, says: 

"And when U is said to them, f Do not cause corruption on the 
earth, 1 they say, 'We are but reformers! u 

(Qur’An: Al-Baqarah: 11) 


Keywords an d Phrases 

* And when il i$ said to them; to the hypocrites 

* Do not cause corruption on the earth: Out of disbelief and other 

acts of disobedience. 

General Meaning of the Qur’anic Verse 

In this verse, Allah, Glorified and Exalted be He, mentions one of the bad 
characteristics of the hypocrites. Allah points out that when those people are 
forbidden to perpetrate offenses that cause corruption on earth due to the 

infliction of divine retribution, they explain that they intend nothing but 

reformation. Likewise, when they are commanded to show obedience that 
brings about reformation, they say they seek nothing but reformation. This 
fallacy is caused by the hypocrisy of these people that made them perceive 

corruption in the form of reformation, 

Relevance of the Qur’anic Verse to the Chapter 

Whoever invites people to seek judgments from laws other than those 
revealed by Allah, or invites them to perpetrate offenses, commits the gravest 
corruption on earth. 

Lessons Drawn from the Qur’anic Verse 

^ Muslims are warned against applying laws that contradict the Shari ' ah 
even though it is claimed to be intended for reformation. 

❖ The claim of seeking reformation is not an excuse to leave the divinely 
revealed laws, 

❖ The verse implies a warning against admiring one’s opinion. 

*> Those suffering moral diseases in their hearts see what is right as 

wrong and vice versa, 

•I* Good intention does not justify acting in violation of the Shari' ah. 




Chapter 3$: Seeking Judgment trum Taghui 


■ 


■ 


30? 


Allah, Exalted be He, says: 

“And cause not corruption upon the earth after its reformation, . ” 

(Qur’dti: Al-A'raf: 56) 


Keywords and Phrases 

* Corruption upon the earth; Committing polytheism or any other 

acts of disobedience 

i. 

* After its reformation; Reformation here refers to sending prophets, 

legislating rulings and doing good deeds. 

General Meaning of the Qur’anic Verse 

After reforming the earth at the hands of His Messengers who have 
disseminated the divine Laws and called people to obey their Lord, Allah has 
prohibited His servants from causing corruption on earth by committing sins 
and inviting people to obey creatures in matters entailing disobedience to the 

Creator, Therefore, worshipping others besides Allah, calling on people to 
worship deities other, than Him, associating partners with Him, oppressing 
and committing sins constitute the gravest corruption on earth. 

Relevance of the Quranic Verse to the Chapter 

Whoever calls others to pass judgments from laws other than those divinely 
revealed commits the gravest corruption on earth. 

Lessons Drawn from the Verse 

* Si ns cause corruption. 

Obedience to Allah results in reformation, 

^ Applying laws other than those divinely revealed causes corruption 
on earth. 


£ Reformation is achieved only by applying the divine laws. 
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All ah, Exalted be He, says: 


"Then is it the judgmen t of (the time of) ignorance they desire? 

But who is better than Allah in judgment for a people who are 
certain [in faith}" (Quran: Al-Maidah: 50) 


Keywords and Phrases 

* The judgment of (the time of) ignorance: The conventions that 

were prevailing in the P re- Islamic era. Similarly, any judgment at 

variance with Islamic Law is regarded as a judgment belonging to the 

time of ignorance, 

* A people who are certain [in faith]: The people who meditate on 

matters and come to realize that no judgment is better than that of Allah. 

General Mean ing of the Qur’anic Verse 

Since the Divine Law establishes justice and prosperity and forbids any 
harm or evil, Allah, Exalted be He, criticizes those who deviate from it and 
codify laws based not on the Divine revelation but rather on peoples opinions, 
inclinations and conventions. These positive laws are similar to those which 

were practiced at the Pre-Islam ic period and were drawn from perversities and 

tribal conventions. 

Relevance of the Qur’anic Verse to the Chapter 

Whoever seeks to apply legislation other than the divinely revealed one, 
such as positive laws, is deemed as one seeking to apply the judgments of the 
time of ignorance. 

Lessons Drawn from the Verse 

+> Judging in accordance with Shari 'ah is an obligation, 

* Any judgment contradictory to the Shari 'ah is deemed a judgment of 
ignorance. 

*+* The verse demonstrates the merits of the rules of Shari ' ah and empha- 
sizes that it is a means of establishing justice, mercy and bringing about 

prosperity. 

*+* Applying the positive law and such western positive systems is an act 
of disbelief. 



Chapter 38: Seeking Judgment from Tiiglifn 


309 


Abdullah Ibn 'Amr (may Allah be pleased with him) narrated that the 
Messenger of Allah (PBUH) said: 

'‘None of you will have (a complete) faith until his own desire follows 
what lam sen t with" 

An-Nawawi sa id; 

'‘This is a safath hadith related with an authentic chain of transmitters 
in the book entitled “At-Hujjah ( The Argument)’'' . 


A Profile About An-Nawawi 


His full name is Muhyid-Ptn Abti. Zakariyya Yahya Ibn Sharaf An-Nawawi* 
He was called An-Nawawi after the name of the village where he was bom; i,e* 
Nawa in Ash-Shim {the region covering Palestine, Jordan, Lebanon and Syria 
now)* An-Nawawi is a well-known Imam who wrote many useful books. He 
died in 676 A,H.; may Allah have mercy on him. 

About the Transmission of the Hadith 

Though the chain of transmission of this hadith lacks the criteria of authen- 
ticity, the meaning of the hadith is definitely true, Moreover, there are proofs 
derived from the Qur’&n in support of this hadith, such as the verse that reads: 

“Bu t no, by your Lord, they will not {truly} believe until they 
make you, [O Muhammad], Judge concerning that over which 
they dispute among themselves and then find within themselves 
no discomfort from what you have judged and subm it in ffutl, 
willing] submission ” (Qur’an: An-Nis&’: 65) 

Keywords and Phrases 

• None of you will have (a complete) faith: None will reach the 

required level of true faith or become a believer* * , 

• His own desire follows what I am sent with : To love whatever has 

been commanded by Allah’s Messenger (PBUH) and detest whatever 
he has forbidden. 

• Al-if ujjah (The Argument): It is a book entitled “Al-Hujjah Aid Tarikul- 

Mahajjah * ( The Argument against Whoever Deserfs the Right Path), written 
by Shaykh Abul- Fath Nasr Ibn Ibr&him Al-Maqdist Ash-Sh&fi'i. 
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General Meaning of the Haiti th 

Mail will not become a true believer unless he loves whatever the Messenger 
has commanded and detests whatever he has forbidden. 

Relevance of the Hadith to the Chapter 

According to this hadith, whoever does not love the divine laws nor feel 
satisfied with them or loves t he posit ive la ws is deemed bereft of faith. 

Lessons Drawn from the Hadith 

*** Muslims are duty bound to willingly act in compliance with all that is 
revealed to the Messenger Muhammad (PBUH), especially the divine 
laws. 

❖ Muslims are also duty bound to detest and avoid whatever is contrary 
to the Shari ' ah, 

*** Whoever inclines to act in violation of the guidance of Muhammad 

(PBUH) is deemed bereft of faith, even if he apparently acts in 
compliance with it. 




Chapter 38; Seeking Judgment from Taghut 


311 


Ash-Sha' bi said: 

“There was a dispute between a man from the hypocrites and 
a man from the Jews, and so the Jew said to the hypocrite, 'Let 
us seek judgment from Muhammad for he knew well that 
Muhammad would never accept bribes. However, the hypocrite 
said , l No ! Let us seek judgment from the Jews', far he knew that 
they would accept bribes. So, they both agreed to refer their case 
to a diviner at Juhaynah. That is why Allah, Exalted be He, 
revealed , "Have you not seen those who claim to have believed 
in what was revealed to you 3 (O Muhammad), and what was 
revealed before you? They wish to refer legislation to tdghut , 
while they were com rnanded to reject it} and Satan wishes to lead 
them far astray” {Qur'an : A n -Ni sa : 60) ” 


The Profile of Ash-Sha 1 bl 

His full name is Amir Ibn Shar^bH Ash-Sha' bi, and it is said that he is 
called Amir Ibn 'AbduMh Ibn Shar&hil Ash-Sha bi Al-Himyari, Abu ’Amr 
Al-Kufi, He is a trustworthy haftz ' , and afuqih* from among the tabi Is*, He 
died in 103 A.H., and some say that the exact date of his death is unknown; 
may Allah have mercy on him. 

Keywo rds and Phrases 

* Hypocrite; Whoever apparently embraces Islam, but conceals disbelief 

deep in his heart, 

* Juhaynah: A well-known Arab tribe 

General Meaning of the Tradition 

Ash-Sha'bi narrates that the above-mentioned verse was revealed when a 
man, who pretended to be a believer, preferred to get judgment on his issue 
from someone other than the Messenger (PBUH), Seeking to avoid a just 
ruling, that hypoc rite refer red his issue to a t&gh &t, and did not m ind violating 
his faith. As such, this man proved to be insincere in professing his faith. The 
same ruling applies to whoever refers any matter of dispute to anyone other 
than Allah and His Messenger (PBUH). 
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Relevance of the Tradition to the Chapter 

This tradition indicates that referring matters of dispute to any law other 
than that of Allah entails violating one's belief in Allah and in His Books, 

Lessons Drawn from the Tradition 

❖ Jt i$ obligatory to apply the divine law when passing judgments , 

*** Applying laws other than those revealed by Allah contradicts true 
belief in Allah, 

The tradition discloses that the hypocrites are worse than the Jews. 

❖ The tradition points out that accepting bribe is prohibited, and that it 
is one of the bad manners of the Jews. Besides, the Prophet (PRUH) 
cursed those who offer bribes or accept them. 



Chapter 38: Seeking Judgment from lUghur 
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It is also said that the above-mentioned verse was revealed when two men 
disputed over a certain issue; and one of them said: 

"Let us refer the matter to the Prophet ( PB UH ) \ but the other 
said, f Let us refer it to Ka 'h Ibnul-Ashraf Thereafter, they went 
to ' Umar Ibnul-Khattdb and one of them told 1 Umar the whole 
story and therefore 'Umar turned to the one who did not approve 
of Allah’s Messenger (PDUH) as an arbitrator and asked him, Is 
that true?’ The man replied ‘ Yes Thereupon, Umar stroke him 
with his sword and kitted him.” 


A Profile about Ka' b 

Ka'b Ibnul-Ashraf was An Arab Jew from the tribe of Xayyi’ and his 
mother from Banun- Nadir, He used to bear intense animosity towards the 

Prophet (PBUH). 

General Meaning of the Tradition 

This tradition provides another season of the revelation of the above- 
mentioned verse that reads, “ Have you not seen those who daim . (Qur&n: 
An-Nisa: 60). It demonstrates that when Umar Ibnul- KhatUtb {may Allah be 
pleased with him) heard the story and made sure of what happened, he killed the 
one who did not approve of the Messenger of Allah (PBUH) as an arbitrator. 

Relevance of the Tradition to the Chapter 

This tradition provides a proof that whoever refers a matter of dispute to 
any law other than that of Allah is deemed a disbeliever and must thus be 
killed as he becomes an apostate. 


Lessons Drawn from the Tradition 



Applying any law other than 
an act entailing apostasy. 


that divinely revealed to the Messenger is 


❖ Killing is the penalty of apostasy, 

<• The call for applying any law other than that of Allah is one of the 
attributes of hypocrites, even if the one referred to for judgment is an 
eminent Im4m such as Umar Ibnu l-Khail&b (may Allah be pleased 

with him). 



Concise Commentary on the Book of Tawhid 


3H 



The legitimacy of being angry for the sake of Allah, His Messenger 
and His religion (i.e. Islam) 


♦3* The legitimacy of forbidding evil whenever possible 

*> Awareness of the correct way is of no avail unless one acts in 
compliance with it* 


Endnotes 

t See Al-A rba un An-Nawawiyyah {The Forty Had film Compiled by A n-Mfl wawi ) p, 4Ek 

2 Hafiz A title given to the person who knows most narrations of each class of narrators, 
and whoever devotes himself to the study of Hadith. The term may also refer to a 
person who memorizes one hundred thousand bfldUhs. 

3 futfih : A scholar of Islamic jurisprudence. 

4 Tabi'i (Successor); A person who witnessed a Companion of the Prophet (PBUH) S i.e. 
one of those who belonged to the first Muslim generation after the Prophet (PBUH), 



Repudiation of Allans Names and 

Attributes 


Allah, Exalted be He, says: 

"..while they disbelieve in the Most Merciful Say, 'He is my 
Lord ? there is no deity except Him. Upon Hint I rely, and to Him 
is my return " (Qur'&n: Ar-Ra'd: 30) 


Relevance of the Chapter to the Book of Tawhtd 

According to the Islamic Creed, monotheism consists of three major 
elements, without any of which Faith can not be attained: 

1. Tawhidu r-Rububiyyah (Maintaining the Oneness of Allah’s Lordship) 

2. Tawhidut- Uluhiyyak (Maintaining the Oneness of Allah's Divinity) 
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Concise Commentary on the Book of Tawhid 


3. Tawhidul-A$ma wet As~Sifat {Maintaining the Unity of Allah’s Names 


and Attributes) 

In this chapter, the compiler tackles the third element of monotheism; 
viz, maintaining the Unity of Allah's Names and Attributes, with the aim of 
demonstrating the ruling on repudiating this major element. 


Keywords and Phrases 

* While they: The disbelievers of Quraysh. 

* Disbelieve in the Most Merciful: Repudiate that Name though they 

believe in Allah. The 'Most Merciful’ is one of the Names of Allah, and 
‘Mercy’ is one of His Attributes . 

* Say: O Muhammad! Disprove of the disbelievers repudiation of Allah’s 

Name 'The Most Merciful’ by saying, ...He is my Lord ; there is no 
deity except Him . Upon Him f rety, and to Him is my return. 

* He is toy Lord: The Most Merciful, Exalted be He, is my Lord even if 

you disbelieve in Him. 

* Th ere is no deity except Him: There is n o deity worthy of worsh ip 

but Him . 

* Upon Him f rely: I resign myself to Allah’s will and count only on Him. 

* And to Him is my return: All people shall return to Allah and He is 

the Only One to Whom one returns in repentance. 

General Meaning of the Qur’anic Verse 

Allah, Glorified and Exalted be He, criticizes the disbelievers of Quraysh 

for repudiating His Name ‘the Most Merciful! He further commands His 
Messenger (PBUH) to disprove that repudiation and profess his belief in 
Allah, His Names and His Attributes, and that He is the One worthy to be 
worshipped. One is thus duty bound to rely only on Allah, have a recourse to 
Him in all one’s affairs and always return to him in repentance. 

Relevance of the Qur’anic Verse to the Chapter 

This verse stresses that repudiating any of Allah’s Names or Attributes is 
an act of disbelief. 
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Chapter 39: Repudiation of All ah's Names and Attributes 

lessons Drawn from the Verse 

■ 

*♦• Repudiati ng any of Allah 's Names or Attributes is an act of disbelief. 

❖ Believing in all Allah's Names and Attributes is obligatory 

•I* It is also obligatory to rely upon Allah and return to Him in 
repentance. 

^ Devoting all acts of worship to Allah alone is an obligation. 



Concise Coimnentaiy on rhe Book of Tawhht 




Alt (may Allah be pleased with him) said: 

“Address people with what their minds can comprehend; will you 
be pleased if Allah and His Messenger (PR UH) are belied ?” ' 

(Related by Al- Bukhari in his Authentic Book of Hadith) 


A Profile About Al- Bukh&ri 

Imam Muhammad Ibn Isma il Al-Rukhftfi was named after the name of 
a city in the East called Bukhara. Ai-Bukhari’s authentic book of Hadith is 
considered the most reliable book after the Glorious Qur’&n. 


General Meaning of the Tradition 

The number of Muslim preachers who were known for story telling 
increased during the caliphate of ' All Ibn Abu Talib, the Commander of the 
Believers (may Allah be pleased with him). Therefore, he addressed those 
preachers advising them not to address common people except with what 
their minds can comprehend. It is sufficient for them to be acquainted 
with the pillars of religion that benefit them, such as the Islamic Creed of 
monotheism, what is lawful and what is prohibited. Moreover, ’ All counseled 
those Muslim preachers not to talk with the common people about unclear or 
puzzling matters that may cause people to reject the truth out of their inability 
to comprehend. 

Relevance of the Tradition to the Chapter shall be Demonstrated 
after the Following Tradition 

Lessons Drawn front the Tradition 

Even if it is true, any puzzling or unclear matter should not be addressed to 
the co m m on people, for fea r th at thei r beliefs may be badly shaken , 
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Chapter 39: Repudiation oFAJJahs Names and Attributes 

- ii 

Ibn Tawus narrated on the authority of his father that Ibn 'Abb&s saw 

a man shivering in disapproval, when he heard a hadith about the Sublime 
Attributes of Allah. Thereupon, ' Abb&s said: 

"Why do these people fear such issues? They accept what is precise 
(in meaning) and deviate from what is unspecific (and consequently 
they may reject or misinterpret it) * 

(Related by ' Abdur-Razz&q) 


Profiles 

* 'Abdur-Razzaq Ibn Ham mam As -San' ini was known to be an Imam 
and hafiz. He had many compilations. He died in 21 1 A.H.; may Allah 
have mercy on him, 

* Abdullah Ibn Tawtis Al-Yam&ni is a trustworthy, virtuous and devout 
narrator. He died in 132 A,H,; may Allah have mercy on him. 

Keywords and Phrases 

• These people: Some common people who used to attend his 

religious sessions, 

• What is unspecific: Matters that seem undear to them. 

General Meaning of the Tradition 

Ibn ' Abb&s (may Allah be pleased with him) criticized some common 
people, who used to attend his didactic sessions. He criticized them for the fear 
they used to show upon hearing any hadith about Allah’s Sublime Attributes 

due to their disapproval of them. This reaction indicates that their faith was 
incomplete as they did not believe in all that was authentically enunciated by 
the Prophet (PBUH), whether it was intelligible to them dr not. Thus, those 
people renounce the religious obligation of believing in the Qur'an ic verses 
whose meaning is unknown to them though it is known that the whole Qur an 
is an unquestionable truth. Moreover, some of those people interpret the 
Qur anic verses with a meaning that is not intended by Allah, so they perish by 
committing such a grave sin, 
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Concise Coin meivtary on the Rook of T&ushid 

■" 


Relevance of the Tradition to the Chapter 

Since the afore-mentioned tradition of ’Ali (may Allah be pleased with 
him) states that people should not be addressed except with what they can 
comprehend, the author quotes this tradition which indicates that narrating 
the religious texts concerned with Allah’s Sublime Attributes is not prohibited. 
Rather, these texts must be addressed to common people, despite the disapproval 
expressed by some people. In addition, since the early years of Islam, scholars 
have been enunciating the Qur’anic verses and hadtths on Allah’s Sublime 
Attribute at their face value in the presence of both the common people and 
those of distinction. 

lessons Drawn from the Tradition 

It is permissible to enunciate the verses and hadlths of Allah’s Sublime 
Attribute in th e presence of thecommon people and those of distinction 
with the aim of teaching them, 

❖ Whoever denies or disapproves of any of the authentic texts on Allah's 
Sublime Attributes is among the losers in the Hereafter. 

*> The tradition also criticizes those who renounce any of the authentic 
texts on the Sublime Attributes of Allah. 


Chapter 39- Repud tai io n t>F Allah’s Names and Attributes 
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When Quraysh heard Allah's Messenger (PBUH) uttering (the Name) 
Ar-Rahmd n (ie. The Most Merciful), they denied such a name, so Allah, 
Exalted be He, revealed, while they disbelieve in the Most Merciful,.” 

(QurUn: Ar-Ra'd: 30) 


General Meaning of the Tradition 

When the statement "In the Name of Allah, Most Gracious, Most Merciful” 
was first written on the document of the Treaty of A I -Hudaybiyah, the 
polytheists said, “We do not know the ‘Most Gracious* and thus the formula 
will be ‘By Your Name, O Allah,’ On that occasion, Allah revealed the verse 
that reads, “...while they disbelieve in flic Most Merciful..”* However, it was 
said that when the polytheists heard the Messenger of Allah (PBUH) saying 
in prostration: 

c O You Most Gracious! O You Most Merciful!” They $aid t This 
man claims that he invokes One (God) while he invokes t wo: file 
Most Gracious and the Most Merciful.’ ” 

This is another occasion of revealing the aforementioned verse. Thus, there 
maybe more than one occasion of revelation for one verse. 

Lessons Drawn from the Tradition 

+1* The tradition attests to the verity of attributing the Beautiful Names 
and Supreme Attributes to Allah, Exalted be He, 

+I + The multiplicity of Beautiful Names does not signify the multiplicity 
of the Named One, The legitimacy of invoking Allah by His Names 
and Attributes. 


Endnotes 

1 Al-Bukhari (127), 

2 Al- Bukhari (2731 - 2732). 
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Denying the Favor or Allah 


Allah, Exalted be He, says: 

‘'They recognise the favor of Allah; then they deny it. And most 
of them are disbelievers.” (Qur’an: An-Nahl: 83) 

Interpreting this verse, Muj&hid said what means, " This happens when 
a man says , 'This money belongs to me; I inherited it from my forefathers f 
Likewise* ’ Awn Ibn ' AbduEl&h said, "Some people say, * Had it not been for 
so and so, such and such a matter would not have happened , J ’ In addition, 
Ibn Qutaybah said, “Some people say , 'We got such and such a favor thanks 
to our deifies,’ " 
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Concise Commentary on rhe Book of Yawbid 


Relevance of the Chapter to the Book of Tawhid 

In this chapter, the author highlights the obligation of showing de- 
cency to the R ub Ctbiyya h (Lordship) of Allah by avoiding the utterances 
implying hidden polytheism, such as attributing blessings to anyone 
other than Allah, as it is contrary to the perfection of one’s belief in 

monotheism. 

Profiles 

* Muj&hid Ibn Jabr Al-Makki is the Grand exegete of the Noble Quran. 

He was a devout Imam and was one of the disciples of Ibn ' Abb4s, He 
died in 104 A.H,; may Allah have mercy on him. 

* The full name of 'Awn is Awn Ibn 'Abdullah Ibn ‘Utbah Ibn Mas’ Gd 

AJ- Hud hall. He was a trustworthy and devout scholar who died in 120 
A.H.; may Allah have mercy on him. 

* The full name of Ibn Qutaybah is ’ Abdull&h Ibn Muslim Ibn Qutaybah 

Ad-Dinuri. He is a Hafiz who produced many Islamic writings, and 
died in 276 A.H.; may Allah have mercy on him. 

Keywords and Phrases 

* They recognize the favor of Allah: The disbelievers know well that 

Allah is the bestower of all favors. 

* I inherited it from my forefathers: Whoever repeats any of the 

aforementioned utterances and the like is ungrateful for Allah’s favors. 
Such a man is a repudiator of the divine favors as he attributes them to 
others besides Him. The Qur’anic verse implies all the abovementioned 
commentaries of Muj&hid, Awn, and Qutaybah. 

General Meaning of the Qur’anR Verse 

In this verse, Allah enunciates that while the polytheists recognize 
the favors of Allah, which are counted in the Chapter of Att~Nahl 
(The Bees) and other Chapters of the Noble Qur an, they deny these 
favors by attributing them to others besides Allah, such as their false 
deities, their forefathers and the like. Thus, the polytheists contradict 
themselves. 




Chapter 40: Denying the Favor of Allah 
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Lessons Drawn from the Qur’an ic Verse 

^ Polytheists acknowledge tawhid Ar-Rububiyyah (the Oneness of 
Allah's Lordship), It is obligatory to attribute blessings to Allah alone. 
Glorified and Exalted be He. 

*+* Muslims are warned against attributing blessings to anyone other than 
Allah as it is regarded as associating others with Allah in His exclusive 
Lordship. 

❖ It is obligatory to show decency to the Oneness of Allah's Lordship, 
and it is prohibited to rely on means. 
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Concise Com mentary on the Book of Tatvhid 


Comment ing on the qudsi hadtth narrated by Zayd Ibn Khalid in which 
Allah says, "In fin's morning, some of My servants remained as true believers and 
some became non-believers . . 

Abul- ' Abbas said: 

"There are several positions in both the Book (the Qur'an) and the 
Sutinah in which Allah, Exalted be He, dispraises those who attribute 
His favors to others and associate of her partners with Him, Besides, 
some of the Salaf said, ‘Attributing favors to anyone other than AUah 
may be seen in utterances such as 'The voyage was safe thanks tc 
a good wind and the skillful captain,' and other similar utterances 
frequently repeated by many people! ” 


Abul- ' Abb&$ 

Abul- 1 Abbas is the nickname of Shaykh til -Islam Ahmad Ibn Taymiyah; 
may Allah have mercy on him. 

Note 

The above-mentioned h&dith is elaborated on in detail in chapter 
th irty; entitled Seeking Rainfall by Virtue of the Stars , 

General Meaning of the Tradition 

When ships sail safely via a good wind, by a command of Allah, some 
people attribute the safe trip to the wind and the captain’s cleverness while 
they forget their Lord Who has made ships sail through the sea out of His 
mercy. This is similar to attributing rainfall to stars. 

The Rulings on Attributing Allah’s Favors to Others 

There are some detailed rulings on this point; they are as follows; 

1 -Repeating the aforementioned utterance with the intent of only 

attributing that favor to the means while holding a belief that 
wind, captain and the like act in compliance with the Command 
of Allah, is an act of minor polytheism, as Allah’s favor has been 
attributed to others besides Him, while it is obligatory to attribute 
it to Allah Alone. 


Chapter 40: Denying die Favor of Allah 
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2- Repeating that utterance believing that the means referred to act out 

of their own will and without a command of Allah, is an act of major 
polytheism. 

The first case is commonly circulated on Muslims’ tongues, so they have 

to be aware of it. 
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Attributing Equals to Allah 


Allah, Exalted be He, says; 

* „So do not attribute to Allah equals white you know (that there 
is nothing similar to- Him)'* (Quran: Al-Baqarah: 22) 

In his comment on the verse, Ibn ’ Abbas says; 

"Attributing equals to Allah is an act of polyth eism more hidden 
than the movement of ants on a smooth rode in the darkness of 
night One commits that act of polytheism when saying, ‘By Allah 
and by your life, O you so-and-so, or l By my life!' Moreover, one 
commits an act of polytheism when saying, ‘ Had it not been for 
the little dog of so-and-so, we would have been stolen, or ' Had it 
not been for the ducks in the house, we would have been stolen ! 
Similarly, an act of polytheism ts also committed when a man says 

to another, ‘ By the will 


of Allah and yours < .* One more example of 







330 


Concise Com memary o n the Book of Tmulnd 


committing an act of polytheism is when someone says to another i 
‘Had it not been for Allah and you...'. So, never associate others 
with Allah in such u tterances as all of the aforesaid is nothing but 
polytheism 

( Related by Ibn AbCi Hsitim} 


Relevance of the Chapter to the B ook of Taw hid 

One of the corollaries of monotheism is to avoid utterances that imply 
associating partners with Allah, even if one does not intend so. As such, the 
author elaborates in this chapter on some of such prohibited utterances to help 
people avoid them and the like. 


Keywords and Phrases 


• So do not attribute to Allah equals: This is a Divine Command to 

believers not to take people as rivals and peers to Allah by dedicating 
acts of worship to them. 

• While you know: While you know that Allah Alone is your Sustain er, 

and that no one is worthy of worship but Him. 

• The movement of ants: An example that indicates the difficulty of 

perceiving this kind of polytheism. 


* So never associate others with Allah in such utterances: For 

instance, one should never say “Had it not been for Allah and so-and- 
so,..". Rather, one should say Had it not been for Allah only rt ", 

* As all of the aforesaid is nothing but polytheism: The aforemen- 

tioned utterances and their like result in polytheism. 


General Meaning of the Quranic Verse 


In this verse, Allah, Blessed and Exalted be He, prohibits people from 


setting created beings up as equal to Allah by attributing to them acts which are 
exclusive to Him, while they know that Allah is the Only Create r and Provider, 
and that those equals are helpless and incompetent even to dispose their own 
affairs as they will. The utterances quoted by Tbn ‘Abbas provide examples 
of the practice of attributing equals to Allah. Though the aforementioned 
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verse is revealed in regard to major polytheism and though these utterances 

entail minor polytheism, they are included in the verse f for the Salaf used to 
provide legal evidences on minor polytheism out of those attesting to major 
polytheism, 

Lessons Drawn from the Qur*anic Verse 

❖ Muslims are warned against committing polytheism in acts of worship* 

4* Polytheists acknowledge tawhid Ar-Rububiyyah (the Oneness of 
Allah’s Lordshi p) . 

❖ Minor polytheism is so hidden that only few can perceive it* 

❖ Muslims are enjoined to avoid utterances that entail polytheism, even 

if polytheism is not intended. 
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I 


Ibn ’ Umar (may Allah be pleased with him) narrated that the Messenger 
of Allah (PBUH) said: 

“He who swea rs by anything besides A Uah is guilty of an act of disbelief 

or polytheism"' 

(Related by At-Tirmidhi, who graded it hasati, but Al- Hakim 
graded it sahib) 


General Meaning of the Hadith 

This hadtth implies a prohibition against swearing by anyone other than 
Allah, and deems that oath to be an act of setting a created being up as a partner 
to Allah and an act of disbelief in Allah. The reason is that swearing by a being is 
a means of exalting it while All all is actually the only One worthy of exaltation. 
So, swearing must be exclusively by Allah or any of His Sublime Attributes, 

Relevance of the Hadith to the Chapter 

The hadith indicates that swearing by anyone other than Allah is an act of 
setting a created being up as a rival to Him, 


Lessons Drawn from the Hadith 

❖ It is prohibited to swear by anyone other than Allah. Swearing as such 
entails polytheism and disbelief. 

❖ Exaltation rendered in terms of swearing is due to Allah Alone, Glorified 
and Exalted be He, so one is prohibited to swear but by Him. 

❖ Swearing by anyone other than Allah does not require expiation as the 
Divine Law states nothing in this regard. 
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Ibn Mas 1 tid said: 

"To swear falsely by Allah (however forbidden ) is better for me than 
truly swearing by any one other than Him " 1 


General Meaning of the Tradition 


Ibn Mas' ud (may Allah be pleased with him) slates that he prefers swearing 
falsely by Allah to swearing truthfully by any one other than Him. Ibn Mas' ud 


said so on the basis that swearing by Allah falsely implies the virtue of adhering 
to monotheism together with the vice of lying, while swearing truthfully by 
anyone other than Allah implies the merit of telling the truth but the sin of 


committing polytheism. Needless to say, the virtue of adhering to monotheism 
is greater than the virtue of telling the truth, and the sin of lying is less than 
that of committing polytheism. 


Lessons Drawn from the Tradition 

❖ It is prohibited to swear by anyone other than Allah. 

❖ Minor polytheism is graver than the major sins, such as lying, and its like, 

❖ It is permissible to commit the lesser of the two evils when there is no 
other way. 

♦> Ibn Mas' ild is possessed of deep knowledge and piercing understanding. 
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Hudhayfah narrated that the Prophet (PBUH) said: 

" Do not say, If Allah wills and so-and-so wills’ but say ; 'If Allah 
wills and then so-and-so wills “ 

(Related by Abb DSwud with an authentic chain of t ranstn itte rs) 
Ibrahim An-Nakh't said: 

“It is detestable for one to say, 7 seek refuge with Allah and you ’ 
However, it is permissible to say, 7 seek refuge w ith Allah and then 
you”' He also said, “It is permissible for one to say, 'Had it not been 
for Allah and then so-and-so,,.,’ and impermissible to say, Had it not 
been for Allah and so-and-so. ,* * 


r i b t r i 




Keywords and Phrases 

• If Allah wills and so and so wills: Using the conjunction ‘and* here 

signifies combination and equivalence between man and Allah, and 

thus, putting them together at the same rank. 

■ 

• If Allah wills and then so and so wills: Using the conjunction ‘then’ 

signifies succession, which means that the servant’s will is subservient 
to that of A J lah. 


* Detestable: According to the Salaf, the word detestable is used for the 



General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) prohibits Muslims from coupling a 
name of a creature with that of the Creator by means of the conjunction ‘and’ 
when talking about Allah's will and the like. The reason is that using ‘and’ 
signifies equ ivalence between the two coupled items, not succession, and thus 
such an utterance entails polytheism. 

However, the Prophet (PBUH) permits coupling a created being with 
the Creator by the conjunction ‘then which signifies succession. The 
aforementioned tradition given by An-Nakh’i signifies the same meaning of 

the hadith. 

Legally speaking, seeki n g refuge with a creature is restricted to the living 
one who can help, not th e dead who is helpless. Thus, it is not permissible to 
invoke dead persons in order to do something, 
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Relevance of the Hadith and Tradition to the Chapter 

Both the aforementioned hadith and tradition stress the prohibition 
of uttering the statement, "If Allah wills and so-and-so wills" and suchlike 
statements as they imply setting a created being up as an equal to Allah, Such 
a heinous act of polytheism has been wanted against in the verse stated at the 
beginning of this chapter as interpreted by Ibn 'Abbas, 

Lessons Drawn from the Hadith 

❖ It is prohibited to utter the statement, "By the will of Allah and Yours” 
and suchlike statements that imply coupling a creature with Allah by 
the conjunction dnd\ for suchlike utterances imply attributing equals 
to Allah, 

^ It is permissible to say, "By the will of Allah, then yours" and suchlike 
utterances that are free from forbidden wordings. 

❖ The hadith attests to the fact that Allah has the Absolute Will and that 
each of His servants has his own will. However, man’s will is definitely 
subservient to the Will of Allah. 

Endnotes 


1 Al-Tirmidhi ( 1 535), AbU Daiviid (3251 ), and Al-H&kim (4/297). 

2 Al-Haythami said in Majma 1 Az-Zctw&'id (4/177): l>r Thi s fiadh h is related by At-Tabarant 
In Al-tviu 'jam Ai-Kabir { 77ie Great Lexicon ) and its t rarLSmitEerK are among those of the 
hadiths related by Al-liukhari in His Snhih (Authentic Collection of Hadithy.’ 

3 AbU DUwud (4980) and Ahmad in Ai-Musrmd (5/384). 








Dissatisfaction with Oaths Taken 

in the Name of Allah 


Ibn ‘Umar (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 


“Do not swear by your forefathers; whoever swears by Allah must 
tell the truth , and the one for whom th e oath is taken by Allah must 
get satisfied with it, and whoever is not satisfied with it is not one 
of the true servants of Allah f 


(Related bv Ibn M§jah with a hasan chain of transmitters) 


Relevance of the Chapter to the Book of Tawhid 

In this chapter, the author emphasises that dissatisfaction with oaths 
sworn in the name of Allah contradicts the perfection of one’s belief in 
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monotheism* for this dissatisfaction signifies that the person does not 
duly exalt Allah, Almighty and Ever-Majestic be He. 

Keywords and Phrases 

* Do not swear by your forefathers: Th i s is a proh ib ition of swearing 

by ones forefathers. This is because people of the pre- Islamic era used 
to swear by their forefathers. The Prophet (PBUH) has forbidden 
swearing by anyone other than Allah. 

* Must tell the truth: The one who swears by Allah must tell the truth in 

veneration of that solemn oath. Besides, telling the truth is 
even if one does not take an oath in the name of Allah. 

* Must get satisfied with it: Jn homage to that oath taken in the name 

of Allah, one should be satisfied. This reaction is to be applied in legal 
claims and in any other cases. 



General Meaning of the Hadith 

The Prophet (PBUH) forbids Muslims to swear by their forefathers, for 
such oaths imply glorification of those who are sworn by. Needless to say, 
glorification is to be rendered exclusively to Allah , Glorified be He. The Prophet 
(PBUH) then orders those swearing by Allah to tell the truth, for telling the 
truth is one of the general obligations Allah enjoined for Muslims, and it is 
highly stressed when it concerns swearing by Allah. In addition, the Prophet 
(PBUH) orders those to whom one swears by Allah, whether in a dispute or 
in any other circumstances, to be satisfied with such an oath in veneration of 
Allah. He (PBUH) then threatens those dissatisfied with oaths sworn in the 
name of Allah that they will not be among the true servants of Allah, for they 
do not duly exalt Him. 

Relevance of the Hadith to the Chapter 

This hadith includes an emphatic divine threat to whoever is dissatisfied 
with oaths sworn in the name of Allah. 


Lessons Drawn from the Hadith 

+;« The hadith implies an emphatic threat to whoever is not content with 
oaths sworn to him in the name of Allah. 
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*1* It is obligatory to tell the truth when swearing by Allah. 

^ It is prohibited to tell a lie when swearing by Allah. 

*** Muslims should think good of each other unless things apparently 
turn out otherwise. 

❖ It is obligatory to believe whoever swears by Allah as long as he is 
known to be a true believer. 


Endnotes 
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Saying 


c 




of Allah 





Qutaylah narrated: 

“A Jewish man came to the Prophet (PBUH) and said. Tow (i.e.> Muslims) 

associate others with Allah as you say, ‘By the will of Allah and yours 1 and 

say ( when swearing), ‘By the Ka' bah! Thereupon, the Prophet (PB UH) 

ordered them (Muslims) to say ‘By the Lord of the Ka'bah ! if they should 

| 

swear, and to say ‘ If Allah wills and then you will " ” 

(Related by An-Nasi’i who graded it sahih) 


Relevance of this Chapter to the B ook of Tawhid 

The topic of this chapter is included in the chapter elaborating on the 
Quranic verse that reads, “ ..So do not attribute to Allah equals,. /'(Qur an: Ah 
B aqarah : 22). We have already shown its relevance to th e Book of Tawhid, 
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Qutaylah 

Qutaylah Bint gayft Al-Juhaniyyah is a female Companion (may Allah be 
pleased with her). 

Keywords and Phrases 

* You associate Others with Allah; Some Muslims perpetrate acts of 

minor polytheism. 

* If Allah wills and you will: This utterance implies associating 
partners along with Allah in His Will. 

General Meaning of the Hadith 

A Jewish man told the Prophet (PBUH) that some Muslims fall into specific 
acts of minor polytheism by saying some utterances that lead to it, Thereupon, 
the Prophet (PBUH) confirmed what that Jewish man said, so he (PBUH) 
instructed Muslims to swear only by Allah, and also guided them to say instead, 
“If Allah wills, then you will”, to make the will of the servant subservient to the 
Will of Allah, 

Relevance of the Hadith to the Ch apter 

This hadith illustrates that saying, "If Allah wills and you wiU“ is an 
utterance implying minor polytheism. 

Lessons Drawn from the Hadith 

❖ The statement, "By the will of Allah and yours 1 ’ implies minor 
polytheism. Likewise, swearing by anyone other than Allah is 
considered minor polytheism, for the Prophet (PBUH) confirmed 

what the Jewish man said. The Jews are acquainted with the acts 
of minor polytheism. 

❖ Muslims should earnestly try to understand the real intentions 
of the speaker whether what he says is motivated by his personal 
desire or not. 

*** Muslims are urged to accept the truth even when told by a person 
embracing a religion other than Islam. 

*** Minor polytheism does not exclude the Muslim from the fold of Islam. 


Chapter 43: Saying 1 By the Will, of Allah and Yours 1 
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❖ Muslims must refrain from uttering the words that contravene the 
Islamic creed of monotheism, and they should use other words that 
do not imply associating partners with Allah as a substitute. 

❖ If a scholar declares something to be forbidden, he is to offer a substi- 
tute that makes up for it, if possible. 

*1* The prohibition of swearing by anyone other than Allah is so general 
that it also applies to swearing by the Ka’bah, which is Allah's Sacred 
House on the Earth. 

The hadit h p roves the ve rity of the Absolute Will of Allah and that each 
of His servants has his own free will. However, man’s will is definitely 
subservient to that of A I la h. 
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Ibn ’ Abbas narrated: 

"A wan said to the Prophet (PBUH), "If Allah wills and you will!’ 
Thereupon, he (PBUH) said , Do you make me an equal to Allah? 
Say “If Allah wills Alone ? ” 2 

{Related by An-Nasa i) 


Keywords and Phrases 

* Do you make me an equal to Allah?: This is a question introduced 

in the form of a reprimand. 

• An equal: A partner to Allah, 

General Meaning of the Hadith 

In this hadith , the Prophet (PBUH) expresses his disapproval of coupling 
his will with that of Allah through using the conjunction and’ as that entails 
setting a created being up as equal to Allah. He (PBUH) then declared that the 
Absolute Will belongs to Allah Alone. 

Relevance of the Hadith to the Chapter 

Uttering phrases such as “By the will of Allah and yours” is considered an 
act of attributing equals to Allah, and this act is prohibited according to the 
verse that reads: 

*.>Sodo not attribute to Allah equals while you know [ that there 
is nothing similar to Him]” (Qur'an: Al-Baqarah: 22) 

Lessons Drawn from the Hadith 


^ It is prohibited to utter the statement, "If Allah wills and you will", and 
suchlike phrases that ascribe equals to Allah. 

Whoever sets servants up as equals to Allah even in a matter regarded 
as minor polytheism, is regarded to have attributed rivals to Allah. 

•£* Muslims are duty bound to disapprove of evil. 

•2* The Messenger of Allah (PBUH) has protected the Islamic creed of mono- 
theism from corruption and blocked all avenues leading to polytheism. 
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At-Tufayl, ' A i shahs maternal brother narrated: 

*7 saw in a dream that I came upon a group of Jews and said to them , 
‘You would be a good people indeed if you did not say, ‘ ' Uzayr (Ezra) 
is the son of Allah! Thereupon, they said to me, ' You (Muslims) also 
would be a really good people if you did not say, 'By the Will of Allah 
and that of Muhammad! Then 7 passed by a group of Ch ristians 
and said to them , ‘ You would be a good people indeed if you did 
not say, ' The Messiah is the son of Alla h! Thereupon, they said to 
me, f Vbu (Muslims) also would be a good people if you did not say 
‘By the will of Allah and that of Muhammad! In the morning, I told 
some persons about the dream then l went to the Proph et (PB UH ) 
and repea ted it fo him. He asked me, ‘Have you told artyo ne about 
itV 7 answered ‘Yes’. Thereupon , he (PB UH ) (delivered a sermon 
in wh kh he) praised A Uah and extolled Him and said, 'At-Tufayl 
had a dream which he has already rela ted to some of you. Yo u say 
a statement nothing prevented me from forbidding you to say but 
such -and- such (i.e„ bashfulness ). So, do not say 'By the will of A Uah 
and that of Muhammad' but say ‘By the will of Allah Alone! Ki 

(Rel ated by Ibn Mij ah ) 


A Profile About AJ-Tufayl 

The full name of the narrator is Ai-Jiifayl Ibn ' Abduli&h Ibnul-Harith lbn 
Sakhbarah Al-Azdi, He was one of the Companions and narrated only this 
lyadithi may Allah be pleased with him. 


Keywords and Phrases 

* If you did not say, ‘Ezra is the son of Allah’: You would be excellent 
people if you did not commit polytheism by ascribing Ezra to Allah as 
His son. The Jews called Ezra 'the son of Allah" for he committed the 
Torah to his memory, or because he was said to be a prophet. 


If you did not say, “By the will of A Uah and that of Muhammad.: 

The Jews and the Christians argued with At-Tufayl in his dream about 
this statement, which is an act of minor polytheism committed by 
some Muslims. 


• If you did not say, “The Messiah is the son of Allah,”: The Ch ristians 
commit polytheism by setting Jesus, the son of Mary, up as a son of 
Allah, on the basis that he was born without a father. 
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General Meaning of the Hadith 

In this hadith^ At-Tufiayl (may Allah be pleased with him) states that he 
saw in a dream that he passed by a group of Jews and a group of Christians, 
and reprimanded them for the polytheistic acts they commit by assigning sons 
unto Allah, Exalted be He, Both the Jews and Christians argued that some 
Muslims used to say some utterances entailing minor polytheism. On the next 
morning At-Tufayl told the Prophet (PBUH) about his dream. Thereon, he 
(PBUH) gave a sermon on that dream and reprimanded those who repeated 
that polytheistic utterance. He further enjoined them to only repeat utterances 
that are free from polytheism. 

Relevance of the Hadith to the Chapter 

This Jja ditfi signifies that saying, 'By the will of Allah and that of Muhammad’ 
and suchlike utterances are considered to be minor polytheism. 


Lessons Drawn from the Hadith 


❖ The hadith shows the significance of dreams as occasions for setting 
rules during the lifetime of the Prophet (PBUH). 

❖ The statement that reads. By the will of Allah and that of Muhammad’ 
and its like are all deemed acts of minor polytheism. 

**• Though the Jews and Christians hold beliefs that are regarded as major 
polytheism, they learn about acts of minor polytheism with the intent 
of disputing with the Muslims. 

*** It is an Islamic ritual to preface a sermon with praising Allah and 
extolling Him. 



Tt is desirable to attribute the Absolute Will solely to Allah though it is 
permissible to say, If Allah wills then as so-and-so wills.,.'. 


Endnotes 


] An-Nasi’t (7/6) No. (3773), Ahmad (6/371 - 372), Al-Bayhaql (3/2 1 6) , Al-Hakim (4/297) 
grading it and Adh-Dhahabi agreed to that grading, 

2 An-Nasl't b 'AmaJ Al-Yawt)i wal-Laylah {Supplications of the fray and Night) ( 988 ) 
and Ahmad in Al-Mutnad {1/214, 283, 347), 

3 Ibn M3 j a li (21 18) and Ahmad (5/393). 
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Inveighing against the Vicissitudes 

of Time Wrongs Allah 


Allah, Exalted be He, says: 

“And they say, 'There is not but our worldly life; we die and live, 
and noth ing destroys us except time ‘ And they have of that no 
knowledge; they are only assuming" (Qur’im: Al-J&thyiah: 24) 


Relevance of the Chapter to the Book of Tawhtd 

Inveighing against (he vicissitudes of Time is an act of polytheism; that is, 

if the person who inveighs against the vicissitudes of Time thinks that they 
affect things just as Allah does, he will be a polytheist. 
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Keywords and Phrases 

* Wrongs Allah: By ascribing attributes of imperfection to Him 

* And they say: Those who deny Resurrection 

* But our worldly life: They deny the Afterlife, 

* And they have of that no knowledge: It means that their claim is 

unfounded. Rather, their claim is traced back to their predecessors 
who said so out of their ignorance, 

General Meaning of the Qur’anic Verse 

In this verse, Allah tells about the atheistic sects of Ad-Dakriyyah ' and 
those among the Arab polytheists who adopt the same doctrine of denying 
the verity of the Resurrection. The adherents of these sects mistakenly hold 
a belief that there is no Afterlife, and that the present life will continue as it 
is; some are begotten while some pass away only due to the passage of time 
and the revolution of day and night, Confuting their allegations, Allah asserts 
that their denial of the Resurrection is based only on assumption, which is 
a baseless argument. Moreover, whoever denies or confirms something is 
supposed to introduce evidence in support of their claim, 

Relevance of the Qur’an ic Verse to the Chapter 

This verse illustrates that whoever inveighs against the vicissitudes of time 
commits an act of polytheism typical of that committed by Ad-Dahriyyah, 
even though he does not share with them in their atheistic beliefs. 

Lessons Drawn from the Qur anic Verse 

*9* The verse proves the reality of Resurrection and refutes the arguments 
of those who deny it, 

•£• It, further, dispraises those who attribute daily occurrences to the 
vicissitudes of time. 

Whoever denies or proves something must introduce evidence in 
support of his claim. 

& Assumption is not a reliable argument as far as beliefs are concerned. 
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Abti Hu ray rah (may Allah be pleased with him) narrated that the Prophet 

(PBUH) said: 

“Allah, Exalted he He, said, ‘The son of Adam wrongs Me for he 
inveighs against the vicissitudes of Time though 1 am (the One Who 
manages) Time, and l cause the alternation of day and night’ ” 

In another narration, it is related that the Prophet (PBUH) said: 

“Do not inveigh against the vicissitudes of Time far Allah is (the 
One Who manages) Time , 

(Related by Al-Bukh5ri and Muslim) 


Keywords and Phrases 


* Wrongs Me: By ascribing attributes of imperfection to Allah 

• Inveighs against the vicissitudes of Time: Tt means that when man 

is in distress, he censures the vicissitudes of Time. 


Though I am Time: Though to Me belongs Time and I am the One 


Who disposes all affairs and occur rences, which 
ascribe to time. 


people falsely 


• And I cause the alternation of day and night: It means that Allah 
causes them to follow each other in succession and disposes whatever 
occurs therein, whether good or evil. 

■ In another narration: A narration related by Muslim and other 
compilers of Hadith, 


General Meaning of the Hadith 

The Messenger (PBUH) relates that Allah, Almighty and Ever-Maj estic be 

He, states that whoever inveighs against the adversities and vicissitudes of time 

abuses Allah, Exalted be He, by ascribing attributes of imperfection to Him. 
This is because Allah, Glorified be He, is the One Who causes whatever occurs 

while time is but a subjugated creature in which all occurrences take place by 

His command, Exalted be He. 

Relevance of the Hadith to the Chapter 

This hadith stresses that whoever inveighs against the vicissitudes of time 
wrongs Allah; i.e. ascribes attributes of imperfection to Him. 
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Lessons Drawn from the Hadith 

& It is prohibited to inveigh against the vicissitudes of Time. 

*1* It is obi igatory to bel ie ve in the Divine Decree and D estiny. 

❖ Time is but one of Allah's subjugated creatures. 

❖ Creatures may wrong their Creator by ascribing attributes of imper- 
fection to Him. However, they can never harm Him. 

Endnotes 


] Ad-Dahriyyah is an atheistic sect characterized by denying the Resurrection, the Day 
of Judgment, the Paradise and Hell. 

2 A [-Bukhari (4826) and Muslim (2246). 




CHAPTER 






Abft Hurayrah (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 

" The most awful (meanest) name in Allah's sight is (that of) a man 
called ' king of kings’* for there is no Sovereign hut A Uah 7 

Sufy&n said, "Such as the name of Shahanshah." 

In another narration, the Prophet (PBUH) said: 

" The most abominable and evil man in Allah's sight on the Day of 
Resurrection 

(Related by Al-Bukh&ri and Muslim) 

.. . - 
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Relevance of the Chapter to the B ook of Tawhui 


This chapter illustrates that bearing a name or title that implies an associa- 
tion with Allah in the glorification due only to Him is an act of polytheism in 
Allah’s Rububiyyah (Lordship). 

A Profile ab out Sufyan 

The full name of Sufyln is Sufyan Ibn ’Uyaynah Ibn Maymun Al-Hil&lL 
He is a tru st worthy hafiz andfaqih. He was born in Kufa in 1 07 A.H., and lived 
in Mecca. Su(y4n died in 1 9B A.H.; may Allah have mercy on him. 


Keywords and Phrases 

* And the like: Titles such as, the ruler of rulers, the sultan of sultans, 

the master of masters 

* Called: To be known by such a name or title, and to be satisfied with it. 

In other narrations, 'calling himself”; viz, to name oneself as such. 

* There is no Sovereign but Allah: This statement provides an 
admonition to whoever is satisfied with being called "the king of 
kings” or suchlike names that demonstrate that he sets himself up as 
partner to Allah in an attribute peculiar to Allah Alone. 

* shah in shah; It is a Persian title which means ‘’the king of kings” 

* In another narration: Another version related by Muslim in his 

authentic book of Hadith. 


General Meaning of the Hadith 

In this hadith, the Prophet { P B U H) states that the meanest person in the 
sight of Allah, Almighty and Ever-Majestic be He, is the one who is pleased to 
bear a name or a title exclusively indicating Allah’s grandeur and supremacy 

such as "the king of kings'’ or suchlike names and titles for such an act entails 
likeness to Allah, Moreover, the one who bears a title like that, sets himself or 
is set up as a partner to Allah. Therefore, whoever bears any such names is the 
meanest and the most abominable person in Allah s sight. 

Relevance of the Hadith to the Chapter 

This hadith proves that one is prohibited to call oneself or anyone else 
“a judge of judges” or suchlike names, This ruling is passed by drawing an 
analogical deduction from the ruling given on the title "king of kings" 




Chapter 45: Names such as die Judge of Judges and. the Like 


m 


Lessons Drawn from the Hadtth 

*»• One is prohibited to call oneself or anyone else a “judge of judges” and 
suchlike titles. 

❖ Muslims are duty bound to show reverence to Allah's Best Names. 

^ Muslims are urged to be modest and to select names and titles that are 
suitable for human beings. 

Endnotes 

I Al- Bukhari 6206} and Muslim (2 M3). 
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Reverence to Allans 
Beautiful Names 


Abd Shurayh (may Allah be pleased with him) narrated: 

“My nickname was Abu l-Hakatn 1 (the judge ), So, the Prophet 
(PBUH) said to me, Allah is Al-Hakam (the fudge), and to Him 
judgment belongs) 1 said , ‘ When my people disagree about a 
matter, they come to me, and I arbitrate between them, and both 
parties accept my decision) He (the Prophet) said, ‘How good this 
is! Do you have any children ? ’ I replied, 7 have Shurayh, Muslim 
and 'A bdullah ) He asked, Wh o is the eldest of them ?’ I replied , 
' Shurayh , ’ So, He (PBUH) said, ‘ Then you are Aba Shurayh) 

(Related by Abii D&wftd and others). 
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Relevance of the Chapter to the Book of Tawhid 


Showing reverence to Allah’s Beautiful Names and changing one’s name 
for this very reason are of the corollaries of the creed of monotheism. 


A profile about Ab u Shurayh 

The full name of the Companion Abu Shurayh is H&ni’ Ihn Yazid Al-Kindi. 
He lived in Kufe and died in Medina in 6S A.H.; may Allah be pleased with him. 


Keywords and Phrases 

• Showing Reverence to Allah’s Beautiful Names: In reverence for 

Allah’s beautiful Names, 

• Changing One’s Name: Bearing a name other than those that reveal 

association to Allah. 

• The Judge: One of Allah’s Beautiful Names; it means that Allah is the 

Supreme Judge whose judgments are irrevocable. 

• And to Him judgment belongs: He arbitrates between His servants 

in both this life and the Hereafter. 

• When my people disagree: This statement sign ifies that Ab u Shurayh 

did not nickname himself as such, but rather his people did 

• How good this is!: It is very good to settle peoples disputes and 

arbitrate between them in a fair manner, 

• You are Abu Shurayh: The Prophet (PBUH) nicknamed the man 

after the name of his eldest son, for he is the most entitled one. 


General Meaning of the Hadith 

The Prophet (PBUH) criticized Aba Shurayh tor being nicknamed 
"Abul-Hakam" (the judge} while Al-pfakam is one of Allah’s Beautiful Names 
that must be regarded with reverence, Abu Shurayh explained why he was 
nicknamed Abul-Hakam; he used to arbitrate among the disputing parties 
of his people and resolve their problems in a way that pleases both sides. 
Thereon, the Prophet (PBUH) approved of that good deed but disapproved 
of the nickname. Consequently, he (PBUH) substituted the nickname Abft 
Shurayh for Abul-Hakam after the name of his eldest son. 


Chapter 46: Reference to Allah's Beautiful Names 
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Relevance of the Hadtth to the Chapter 

According to this hcidkh, Muslims are admonished against degrading the 

Beautiful Names of Allah by means of giving names or nicknames like them. 

■ 

Lessons Drawn from the Hadtth 

❖ This hadtth prohibits Muslims from degrading Allah’s Beautiful Names 
and warns against giving names, titles or nicknames that imply irrever- 
ence for these Beautiful Names, such as the nickname Abul -Hakam! 

❖ Al-Kakam "the Judge” is one of the Beautiful Names of Allah, Exalted 
be He. 

❖ It is permissible to seek arbitration from those competent to arbitrate, 
and the judgments they pass are binding even if they are not officially 

appointed as judges, 

❖ One's nickname is given after the name of one's eldest son. 

❖ It is legitimate to give some precedence to the eldest, 

❖ It is legitimate to substitute suitable names for unsuitable ones. 

Endnotes 


L Abu Daw&d (4955), Al-Bayhaqi ( 10/145), and Al-Hikim in AhMitsfadrak (4/279). 
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Mocking Allah s Revelations or 

Messengers 


Allah, Exalted be He, says: 

M And if you ask them, they will surety say t ‘We were only 
conversing and playing ,,, 1 Say, ‘ Is it Allah and His verses and 
His Messenger that you were mocking ? 1 ” 

(Quran: At-Tawbah; 65} 


Relevance of the Chapter to the Book of Tatvhid 

This chapter illumi nates the ruling on whoever mocks Allah's Names, the 
Noble Qur an or His Messenger. It further regards such mocking as an act of 
disbelief that violates belief in monotheism. 
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Concise Co mmert Eary on the Book of Tawhid 


Keywords and Phrases 

■ If you ask them: The addressee is the Prophet (PBUH) and the 
pronoun “them" refers to the hypocrites. In this context, the Prophet 
(PBUH) is ordered to ask the hypocrites about their mockery of AUahs 
Messenger and the Qur’&n, 

* They will surely say: Offering an insincere apology to the Prophet (PBUH) 

• Conversing and playing: The hypocrites will claim that they did not 

intend to repudiate or mo ck Allah, the Qu r a n or Allah’s Messenger, 

• Say “Is it All all and His verses and His Messenger that you were 

mocking?”: This is a Divine command to the Prophet (PBUH) to 
inform those hypocrites, in a form of scolding, that the apology they 
offer will be of no avail to them before Allah. 

General Meaning of the Quranic Verse 

In this verse, Allah informs Prophet Muhammad (PBUH) that if he 
questions those hypocrites who mocked the religion of Islam by uttering 
words of disbelief, they will offer an apology maintaining that they did not 
mean to deny or mock religion, but only to joke. Thereon, their apology 
will be of no avail to them before Allah. 

Releva n ce of the Quranic Verse to the Chapter 

This verse together with the one right after it in the same surah attest to 
the disbelief of whoever mocks Allah’s invocations, His Messenger or the 
Noble Qur’an. 

Lessons Drawn from the Quranic Verse 

❖ Mocking Allah, His &yat (verses, signs, revelations, etc.), the Prophet 
(PBUH), or the Noble Qur’Sn is an act of disbelief, 

❖ Whoever perpetrates an act of disbelief and claims to be ignorant 
about its being as such, his excuse will not be accepted, 

❖ Man is duty bound to show reverence to the invocations of Allah, His 
Book and His Messenger, 

^ Whoever utters words entailing disbelief is deemed a disbeliever, even 
i f he does not r ea lly be! ie ve i n what he utters. 



Chapter 47: Mocking Allsths Revel st ii>iu o r Messengers 
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It is related on the authority of Ibn Umar, Muhammad Ibn Ka ' b> Zayd Ibn 
Aslam, and Qatfdah that: 

“One day during the battle of Tab&k, a man said, referring to the 
Prophet (PBUH) and the reciters of the Noble Qur’an among his 
Companions , ’We have not seen people who are as gluttonous, lying 
and cowardly (in the face of the enemy) as those reciters of the Qur’An.' 

’ Awf Ibn MAlik replied, ‘ You have told a lie and you are nothing 
but a hypocrite. 1 shall inform the Messenger of Allah (PBUH)’, 
and he went to the Prophet (PBUH) to tell him, but he found that 
the revelation of the Noble Quran preceded him in informing the 
Prophet (PBUH). Consequently, that hypocrite went to the Prophet 
after he had mounted his camel and said , when he met the Prophet 
(PBUH), f 0 Messenger of Allah, we were just conversing and playing 
during our journey as a means of passing time’. Ibn 'Umar said , 

7 remember him dinging to the strap of the Prophets camel while 
stones are hindering him and his saying, ‘We were just conversing 

’However, the Prophet (PBUH) said to him, "Is it Allah 
and His verses and His Messenger that you were mocking? Make 
no excuse; you have disbelieved (Le„ rejected faith) after your 
belief.,” The Prophet (PBUH) did not look at the man nor did he 
say more than the words of these verses 



Profiles 

* Ibn ’Umar is Abdullah Ibn Umar Ibnu! Khaitab; may Allah be pleased 

with him. 

♦ The full name of Muhammad Ibn Ka’b is Muhammad Ibn Ka’b Ibn 

Sulaym Al-Qurazi Al-Madani. He was a trustworthy scholar. He died 
in 120 A.H,; may Allah have mercy on him. 

* Zayd Ibn Aslam was the slave of ’ Umar tbnul Khattab (may Allah be 

pleased with him). He was well-known to be a trustworthy scholar, 
and died in 136 A.H,; may Allah have mercy on him. 

• The full name of Qat&dah is Qat&dah Ibn Du’gmah As-Sudusi. He 

was an exegete and a hdfiz. He died around 117 A.H,; may Allah have 

mercy on him, 

• The full name of 4 Awf is ’Awf Ibn M&lik Al-Ashja’i, The first battle he 

witnessed was that of Khaybar, A group of the Successors related some 
feadlths from him. He died in 73 A.H.; may Allah have mercy on him. 



362 Concise Clotnmenrary on the Book of lawhid 

Keywords and Phrases 

* Reciters: Those who recite the Holy Qur'Sn and are knowledgeable 

about its meanings. 

* Cowardlys When they com e face to face with the enemy 

• The Strap: is a thong by which the baggage is fastened on the back of 

the camel. 

General Meaning of the Tradition 

The narrators of this tradition narrate that the hypocrites, out of their 
disbelief and grudges, spoke badly about the Prophet (PBUH) and his 
Companions and mocked them. However, Allah exposed the hypocrites’ bad 
intentions through their own speeches. Hearing the hypocrites' malicious 
speeches, the believers who were present reprimanded them and! one of 

for Allah and his religion, went to 
inform the Prophet (PBUH). But Allah, Who knows the secret and that which 
is yet more hidden, heard their speech and informed His Messenger before 
that Companion would reach the Prophet (PBUH). Allah, Glorified be He, 
declared those hypocrites to be disbelievers and regarded their apology as 
unacceptable. Then, one of those hypocrites came to the Prophet (PBUH) 
offering an apology. But the Prophet, in compliance with the command of 
Allah, did not accept such an apology, and added nothing more than reciting 
the Quranic verses revealed as a rebuke for the hypocrites. 

Relevance of the Tradition to this Chapter 

This tradition provides an interpretation of the aforementioned noble 
Qu r’anic ve rse. 

Lessons Drawn from the Tradition 

<* The verse exposes the hidden hostility and grudges that the hypocrites 
bear for Allah, his Messenger and the believers. 

^ Whoever mocks Allah, His verses and His Messenger is deemed 
disbeliever, even though he intends only to joke. 

❖ Informing those in authority about the offenses committed by the 
defiantly disobedient to deter them is not an act of backbiting or 
talebearing. Rather, it is an act intended for the sake of Allah, His 
messenger, the Muslim rulers and common folk. 


those true believers, out of his jealousy 
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Chapter 47: Mocking Allah's Revela r tons or Messengers 


<* Muslims are to be tough with the enemies of Allah and His 
Messenger (PBUH). 

❖ Some excuses are not to be accepted. 

& Muslims are to be on guard against hypocrisy, for Allah, Exalted be 
He, verified that those hypocrites had belief in Him before uttering 
these words of disbelief. 

❖ Mocking Allah, His Messenger or the Holy Qur’an nullifies one’s belief 

in Allah, even if one does not really believe in the ironic utterances 
one repeats. 
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Rendering Thanks to Allah 


Allah, Exalted be He* says: 

"And if We let him taste mercy from Us after an adversity which 
has touched him, he will surely say, 'This is (due) to me, and I do 
not think the Hour will occur; and (even) if I should be returned 
to my Lord, indeed, for me there will be with Him the bestJ But 
We will surely inform those who disbelieved about what they did, 
and We will surely make them taste a massive pun ishment 

(Qur’&n: Fussilat: 50) 

Commenting on this verse, Muj4Eiid says, “Man says, ‘This mercy is the 
outcome of my capabilities and I deserve it." I bn ’ Abbas explains, '‘Man claims 
that this mercy is due to his imaginative and inventive faculties." 

Allah, Exalted be He, says: 

“He said, *1 was only given it because of knowledge I have.*. . ” 

(Qur’&n: AhQasas: 78) 
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Concise Commencary on die Uook of Tdwhfd 

Commenting on this verse, Qat&dah states, “Man claimed that he was given 
mercy because of his knowledge about the ways of getting benefits!' Other exegetes 
comment on this verse saying, "Man says, 'I was given it because A Uah knows 
that I deserve it \ This bears the same meaning as Mujahid’s commentary that 
reads, “Man says, 7 was given th is mercy because of my honor! ” 


Relevance of the Chapter to the Book of Tawhid 

This chapter asserts that man's claim that he deserves Allah's favors 
granted to him after being in distress contradicts the perfection of his belief 
in monotheism. 

Keywords and Phrases 

• And if We let him taste: To grant him 

* Mercy: Wealth and health 

• If I should be returned to my Lord: This is a mere hypothesis that if 

the Day of Resurrection comes and he is returned to Allah... 

* For me there will be with Him the best: Such a man claims that 

he will have the best reward from Allah because of his belief that he 
deserves all favors granted to him in this life and that they are not due 
to Allah’s G race. 

General Meaning of the Q ur’ank Verse 

In this verse, Allah, Exalted be He, states that when man is in distress* he 
humbles himsel f before Allah* returns to Him and invokes Him to remove his 
afflictions. However, at times of ease and welfare* that man's attitude changes so 
he denies Allah’s Grace, renders no thanks to Him, claiming that he obtained 
these favors through his skills and hard work, Moreover, such an ungrateful 
man perpetrates a greater sin by denying the inevitable termination of this 
life and the coming of the Day of Resurrection. He also claims that should 
there be an afterlife, he would continue to lead a life of luxury as he deserves. 
Commenting on these claims, Allah, Exalted be he, emphasizes that people 
of such a kind will inevitably come to know the true nature of their heinous 
deeds and thus receive the most painful punishment 


Chapter 48: Rendering 'Thanks to Allah 


367 


Lessons Drawn from the Quranic Verse 

^ Man is duty bound to render thanks to Allah for His favors, and to 
admit that such favors are exclusively granted by Him. 

*+* Man is prohibited from being sell-conceited arid is warned not to be 
deluded by his power. 

❖ Muslims are duty bound to believe in the Day of Resurrection. 

*!♦ It is obligatory to fear the punishment of Allah in the Hereafter. 

❖ The verse implies a threat to those who deny Allah's favors. 


m 


Concise Commentary on the Book of Ihwhid 


Abu Hurayrah (may Allah be pleased with him} narrated that he heard the 
Prophet (PBUH) saying: 


“Allah wilted to test three from among the Children of Israel 
(Israelites) who were a leper, a blind matt and a bald-headed man. 
So, he sent them an angel who came to the leper and said, ‘What 

th ing do yo u like moif?' He replied, ‘Good color and good skin, Jhr 

the people feel repulsion for me, 'The angel touched him and he was 
c u red, and he was given a good color and beautiful skin. The angel 
asked him, ‘What kind of property do you like best V He replied, 
‘Camels (or cows)! (Ishaq, one of the transmitters of this hadith, is 
in doubt whether the leper wished to be given camels or caws.) So 
he ( i e. the leper) was given a pregnant she -camel and the angel 
said (to him), 'May Allah bless you in it! The angel then went to 
the bald-headed man and said, ‘ What thing do you like most V He 
replied 7 like good hair and wish to be cured of this disease, for the 
people feel repulsion for me! The angel touched him and he was 
cured, and he wns given good hair. The angel asked (him), 'What 


kind of property do you like best ? ’ He replied, ‘Cows! So the angel 
gave hint a pregnant cow and said. May Allah bless you in it! Then, 
the angel went to the blind man and asked, ‘What thing do you like 
most!’ He said, '(7 like) that Allah may restore my eyesight so that I 
may see the people.’ Th e angel touched his eyes and Allah gave him 


back his eyesight. The angel asked him , " What kind of property do 


you like best V He replied, 'Sheep! The angel gave him a pregnant 
sheep . Afterwards, all the three pregnant animats gave birth lo 
young ones, and multiplied and brought forth so much that one of 
the (three) men had rt herd of camels filling a valley, and one had 


a herd of cows filling a valley, and one had a flock of sheep filling 
a valley. Then the a ngel, disguised in the shape and appearan ce of 

a leper, went to the leper and said, 'I am a poor man, who has lost 
all means of livelihood while on a journey. So, non e will satisfy my 
need except Allah and then you. In the Name of Him Who has given 
you s uch nice color and beautiful skin, and so much property, I ask 


you to give me a camel so that 1 may reach my destination. The 
man replied, 7 have many obligations (so I cannot give you)! The 
a ngel said, 'I think I know you; were you not a leper for whom the 
people used to feel repu Ision ? Were you not a poor man, and then 
Allah gave you (all this property)?' He replied, Y This is all wrong), 
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I got this property th rough inheritance from my forefathers The 
angel said, hf you are telling a lie , then let Allah make you as you 
were before! Then the angel, disguised in the shape and appearance 

man, went to the bald man and said to him the same as he 
told the first one, and he too answered the same as the first one did. 
The angel said to him, Tf you are. telling a lie, then let Allah make 
you as you were before! Then, the angel, disguised in the shape of a 
blind man, went to the blind man and said , ‘I am a poor man and 
a traveler, whose means of livelihood have been exhausted while on 



a journey. I have nobody to help me except Allah, and after Him, 
you yourself. I rtsfe you in the Name of Him Who has given you back 
your eyesight to give me a sheep, so that with its help, I may complete 
my journey! The man said, 'No doubt, I was blind and Allah gave 


me back my eyesight; I was poor and Allah made me rich; so take 
anything you wish from my property. By Allah, l will not stop you 
for taking anything (you need) of my property which you may take 
for Allah's sake! The angel replied, ‘Keep your property with you , 
You (i.e., the three men) have been tested and Allah is pleased with 
you and is angry with your two compan ions ! 1 


(Related by Al- Bukhari and Muslim) 




Keywords and Phrases 

■ Ishaq is in doubt: He is Ishaq Ibn Abdullah Ibn Abu Talhah; one 
from among the transmitters of this hadith. 

• To test: To try them by granting them favors to see whether they will 
thank Him or deny His favors. 

General Meaning of the Hadith 

The Prophet (PBUH) relates the story of three mem each of them was 
afflicted with a deformity and suffered poverty. Allah, Exalted be He, willed to 
try them and so He cured them of their deformities and granted each of them 
great wealth. Then, Allah sent to each oftbem one and the same angel disguised 
in their shapes and appearances before being healed (i.e. pretending to be a 
poor man suffering leprosy, blindness and baldness respectively). This angel 
begged each of them for a little assistance, whereupon their real characters 
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were exposed. As for the blind maru he recognized the divine favors bestowed 
upon him, and attributed them to Allah, and thus observed Allah’s right in 
return for His favors. Accordingly, such a man won Allah’s satisfaction. On 
the contrary, the other two men were ungrateful to Allah for His favors and 
repudiated His Grace, and thus deserved His wrath. 

Relevance of the Hadith to the Chapter 

This hadith provides a contrast between those who are ungrateful for the 
Divi ne favors and those who are grateful. 

Lessons Drawn from the Hadith 

**• Muslims are duty bound to be grateful to Allah for His favors and to 
pay the amount of money Allah has made obligatory on them. 

4 Muslims are prohibited to be ungrateful for Allah's favors or to 
withhold the due money that A Hah enjoined them to pay. 

*J* One is per m itted to tell about the fates of the preceding people with 
the aim of making use of the lessons drawn from these stories, 

*1* Allah sometimes tries T-fis servants by His favors. 

❖ It is permissible for one to pronounce the statement, "...with the help 
of Allah and then yours" 

Endnotes 


3 Ah Bukhari (3464) and Muslin (2964), 


■■ 


Giving a Name 
Servitude to a deity other 

than Allah 



Allah, Exalted be He, says: 

"But when He gives them a good (child), they ascribe partners to 
Him concerning that wh ich He has given them. Exalted he Allah 
above what they associate with Him" (Quran: Al- A ' rat: 190) 

Ibn Hazm says; 

"Schorrs agree on the prohibition of giving a name signifying that 
one is a servant of others besides Allah, such as 'Abd 'Amr (the 
servant of 'Amr), or 'Abdul-Ka 'bah (the servant ofKa 'bah), except 
for the name 'Abdui- Mullalib? 
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Com me n ti ng on th is ver se, Ibn ' Abb as says: 

“When Adam had sexual intercourse with Eve and die conceived, Satan 
frightened them say mg, ' 1 am your companion who caused you to be 
rctnowd from Paradise. Unless you obey me, ] will attach two stag horns 

to the head of your baby so that it cuts open your abdomen wh ilc com ing 
out of it, and 1 will do much more to you. Name your baby '' Abdul- Hartth 
(the servant of Ah Harith)! However, they refused to obey him, and the 
baby wis born dead. Then t Eve conceived again; Satan repeated his 
threa t; the} 1 refused to obey him ; a nd the baby was born dead. The th ird 

time Eve conceived, they experienced the feeling of love toward their baby, 
decided to obey Satan and named the baby 1 Abdul-Harith. This is the 
meaning of the statement, "... they ascribe partners to Him concerning 
that which He has given them ...” ( Quran: Al-A'raf: 1 90) ” 

(Related by Ibn Abu Hatim) 

Ibn Abu Hatim relates with an authentic chain of transmitters that 
Qatadah said: 

‘'{This verse means that) they ascribed partners to Allah in their 
obedience, not in their worship,” 

Also, Ibn Abu HStim relates with an authentic chain of transmitters that 
Mujahid, commenting on the verse, "...If You should give us a good child.." 
said, “It implies that they feared for ihe baby lest it should not be a well- 
proportion ed h umanf 

Besides, Ibn Abu Hatim relates other narrations with the same meaning 

about Al -Hasan, Sa’td and others. 


Profile about Ibn Hazm 

Ibn Hazm is the great scholar of Andalusia, His full name is AbC 
Muhammad, ’ Alt Ibn Alim ad Ibn Sa id Ibn Hazm Az-Z&hirt, from Cordoba, 
He died in 456 A,H,; may Allah have mercy on him. 

Relevance of the Chapter to the Book of Tawhtd 

This chapter points out that giving children names indicating their being 

servants of others besides Allah is an act of associating partners with Allah in 
obedience and a sign of being ungrateful for Allah’s Grace. 
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Keywords and Phrases 

* Concerning that which He has given them: The child whom they 

named ' Abdul- Harith, though he is a servant of none but Allah. 

* Scholars agree: This probably indicates a consensus of scholars on 

this issue. 

* The prohibition of giving a name signifying that one is a servant 

of others besides Allah: The reason of prohibition is that suchlike 
names entail associating others with Allah in His Lordship and His 
Divinity'. Needless to say, all created beings belong to Allah and arc 
His slaves. 

* Except for the name 1 Abdul-Muttalib: Scholars did not agree on the 

prohibition of this name. Their disagreement is either because this name 
originally refers to the servitude of being under the control of someone 
else or because that name is a mere reference to the person who was 
formerly known by such a name, but was not recently given it, 

« Name your baby ' Abdul -Harith: A I -Harith was a name for Satan 
who accordingly wanted them to give their child the name ' Abdul - 
Harith so as to make sure that they have fallen into polytheism. 

* Experienced the feel i ng of love toward their baby: They longed 

to have a sound baby. This feeling is part of the trial both Adam and 

Eve faced, 

* Lest it should not be a well-proportioned human: That is they 

feared lest it might be a beast. 

General Meaning of the Qtir’amc Verse 

Allah, Exalted be He, states that when He answered the invocation of Adam 
and Eve and granted them a well-proportioned child as they wished, they did 
not render due thanks to Him as they promised before. Moreover, they named 
their child ’ Abdul -Harith, and thus made him a servant of someone other 
than Allah, though it is a sign of perfect gratitude to Allah that one annexes 
his name 1 Abd (servant) to none hut Allah. However, the name they gave to 
their child entailed ascribing partners to Allah by naming, not in worship. At 
the end of the verse, Allah enunciates that he is far above having any partner, 
whether in worship or in regard to naming. 
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Lessons Drawn from the Qur’anic Verse: 

❖ One is prohibited to give his child a name signifying that such a child 
is a servant of someone besides Allah, such as ' Abd Al-^ussayn (the 
servant of Al-ijussayn), 'Abd Ar-Rassul (servant of the Messenger) or 
’ Abdul- Ka' bah (servant of the Ka’bah). 



Polytheism maybe perpetrated only on account of the name 
even if one does not intend the meaning implied in that name, 



❖ When Allah grants someone a well-proportioned baby, it is a favor 
worthy of rendering thanks to Him. 

*> Giving the child a name signifying that he is a servant of Allah is a sign 
of the parents' gratitude to Allah. 


Endnotes 

I At-TirmidhI (3077) and Al-fi^kim (2/545) grading it $ahth. 


CHAPTER 







Invoking Allah by His Beautiful 

Names 


Allah, Exalted be He, says: 

“And to Allah belong the best n antes, so invoke Him by them . And 
leave [the company of] those who practice deviation concerning His 
names. They will be recompensed for what they have been doing!’ 

(Qur'an: Al-A'raf: 180) 

lb n Abfl Hatim relates that I bn ' Abbas says: 

“The phrase, those who practice deviation concerning His 
names.,” means those people ascribe partners to Allah concerning 
His Beautiful Names!’ 

Ibn ' Abb3s also states that they named one of their idols At-Ldt deriving the 
name from the word Al-Ilah, which is an Arabic word means '‘God M , and they 
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named another idol Al-'Uzzn from tile Arabic word Al- 'Aziz which means 

‘the Exalted in Might’ (and is one of Allah’s Beautiful Names). Commenting 

on this verse, AKA' mash says, "They wrongfully insert names irrelevant to 
those of Allah." 


Relevance of the Chapter to the Book of Tawhid 

Having written this chapter, theauthor intends to refute the fallacies of those 
who seek means of approach to Allah through the deceased. Furthermore, the 
author intends to affirm that the legal way for seeking approach to Allah is to 
directly invoke Him by His Beautiful Names and Divine Attributes. 


Al-A 1 mash 

He is Sulaymdn Ibn Mahran, from Kufa. He was a faqih, and a trustworthy 
pious hafiz. He died in 147 A.H.; may Allah have mercy on him. 

Keywords and Phrases 

* The Beautiful Names: The Names that have reached the climax 
of beauty and are equal to nothing. Thus, no other names can be 
substituted for them. 

* Invoke him by them: Invoke Allah and seek means of approach to 

Him through His Beautiful Names. 

* Leave those who: Turn away from them and do not argue with them. 

* Practice deviation concerning His Names: Those who twist the 

Beautiful Names of Allah. Such people either repudiate these Names 
or their meanings or render them as names for some created beings. 

They further name others after Allah’s Name as they named one of 
their idols Al-Lat deriving the name from the Arabic word Al-It&h 
which means "the God”. 

* They will be recompensed for what they have been doing: This 

is a grave threat thar the punishment will inevitably be inflicted on 
them. 

* They wrongfully insert names irrelevant to those of Allah; They 

added to Allah’s Beautiful Names other ones, though neither Allah 
Himself nor His Messenger (PBUH) ascribed these names to Him. 


Chapter 50: Invoking Allah by His Beautiful Names 
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General Meaning of the Quranic Verse 

In, this verse, Allah, Exalted be He, enunciates that His Names have reached 
the highest degree of beauty and perfection. Accordingly, He commands His 
servants to invoke Him and seek means of approach to Him by these Beautiful 
Names. Besides, Allah orders His servants to dissociate themselves from those 
who twist these venerable Names and perversely deviate from the truth. As for 
these straying people, they will inevitably receive due punishment. 

Lessons Drawn from the Qur’anic Verse 

The verse proves Allah's Name and Attributes in a way appropriate for 
His Majesty 

Allah's Names are Beautiful. 

*+* People are enj oined to i n voke Allah and seek m eans of approach to 
Him using His Beautiful Names, 

❖ People are prohibited to twist any of the Beautiful Names of Allah, 
whether by denying them or changing their meanings or rendering 
them as names for some created beings. 

*t* Muslims are enjoined to turn away from the ignorant and those who 
practice deviation concerning the Beautiful Names of Allah. 

❖ The verse implies a serious threat to whoever alters any of Allah's 

Names or Attributes. 
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The Prohibition of saying, 

“Peace be on Allah” 


Tbn Mas’ tid narrated: 

“We performed prayer along with the Prophet (PBUH) and we used 
to say, 'Peace be on A Hah from His servan ts and peace be on so and 
so.’ Thereupon, the Prophet ( PB UH) sa id, ’Do not say 'Peace be on 
Allah,’ for He Himself is Peace f' 

(Related by Al-Bukhari and Muslim) 


Relevance of the Chapter to the Book of Tawhid 

Since the greeting word “peace” indicates that the speaker wishes for the 
addressee safety from every evil, it is prohibited to say, “ Peace be on Allah u , 
for He is the Self-Sufficient and the One who is free of any imperfections. 
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Therefore s Allah is to be invoked for aid, but not invoked on His behalf. This 

chapter stresses the obligation of deeming Allah far above any imperfections, 

and the obligation of deeming Him Self-Sufficient and possessing all attributes 
of perfection. 

Keywords and Phrases 

* We used to say, *Peaee be on Allah*: The Companions used to utter 

l h is expression in the final tashahh ud ' of prayer, as mentioned in other 
narrations of the same hadith, 

* Do not say ‘Peace be on Allah 1 : This is a prohibition given by the 

Prophet (PBUH) for the Companions not to invoke peace on Allah. 

* For He Himself is Peace: Peace is one of the Beautiful names of Allah. 

General Meaning of the Hadith 

Ibn Mas'ud (may Allah he pleased with him) relates that the Companions 
used to say, ‘Peace be on Allah’ in their prayer. Thereupon, the Prophet (PBUH) 
prohibited them from saying so, and explained that such an invocation does 
not suit the Majesty of Allah, for He Himself is Peace and the One who grants 
peace, and it is thus improper to render peace to Him as He is the One who 
keeps His servants free from any evil. 

Relevance of the Hadith to the Chapter 

Tliis hadith states that one is prohibited from saying, "Peace be on Allah “ 

Lessons Drawn from the Hadith 


*!♦ The hadit h demonstrates that one is prohibited from saying , " Peace be 
on Allah" 


+£ The word "Peace' 1 stands as one of the Beautiful Names of Allah, 
Exalted be He. 

❖ Muslims are duty bound to instruct the unlearned. 

*&■ Instructors should illustrate the reason on which legal rulings rest. 


Endnotes 


1 Al-Bukhart (835) and Muslim (402). 

2 Tashahhud is a certain invocation recited at the middle or end of the prayer white being 
in a sitting position . 





Abu Hurayrah (may Allah be pleased with him) narrated that the Messenger 
of Allah (PBUH) said: 

“ None of you should say * O Allah! Forgive me if You wish; 0 Allah, 
be Merciful to me if You wish,' but he should always appeal to Allah 

with determination, for nobody can force Allah to do something 

against His Will.” 

There is another narration related by Muslim with a different wording that reads: 

“„One must ask (Allah) with a will and full devotion, for nothing 
is hard for Allah to do?' 

(Related by Al-Bukhari and Muslim) 
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Relevance of the Chapter to the Book of Tawhid 

The saying that reads, "0 AUah! Forgive me if You wish" indicates that one 
is languid and careless of having his request achieved and, further, that one is 
in no need of Allah’s help, Moreover, this supplication implies that Allah may 
be forced to do something against His Will, Since all these implications violate 
the essence of monotheism, the author dedicates this chapter for el abo rat i ng 
on this topic. 

Keywords and Phrases 

* Appeal to Allah with determination: It signifies that one should 

Invoke Allah while being sure that one’s supplication will be answered. 

• With a will and full devotion: It means that one should persevere in 

invoking Allah. 

General Meaning of the Hadith 

In this hadith , the Prophet (PBUH) prohibits Muslims from making 
their invocations for Allah’s Forgiveness and Mercy contingent on His will, 
and commands them to invoke Him while being certain that they will be 
answered. He (PBUH) explains that stipulating the will of Allah wh ile i nvoki ng 
Him implies that Allah may be overburdened with His servants’ needs or 
that He may be forced to fulfill them. Undoubtedly, such implications are 
contrary to the truth, for Allah is the Self-Sufficient, the Praiseworthy, and 
the Effecter of what He intends. Such a stipulated supplication also indicates 
that the supplicant is languished and careless of having his need fulfilled, and 
that he is in no need of Allah’s help, though nobody can do without Allah 
even for a momen t. 

Relevance of the Hadith to the Chapter 

This hadith prohibits supplicants from stipulating the will of Allah 
while invoking Him for forgiveness, and further explains the reason behind 
this prohibition. 

Lessons Drawn from the Hadith 

*•’ Supplicants are prohibited from stipulating Allah's Will while invoking 
Him, and are commanded to ask Allah with certainty, 
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❖ Allah must be kept far above whatever is improper for His Majesty- He 
is absolutely Self-Sufficient and His Grace is infinite- 

Endnotes 

I Al- Bukhari (633?) and Muslim (2679). 
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CHAPTER 


The Prohibition of Saying, 
My Slave, or My Slave Girl 1 


Abu Hurayrah (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 

“The one of ya u must not say ‘ Feed your rabb (Lord) , help your rabb 

in performing ablution, or give water to your rubb, ‘ but must say, 

‘My sayyid, (master), (eg. Feed your sayyid instead of rabb etc.) or 

my mawlti (guardian). And one must not say * my 'abd (slave), or 
my amah (slave girl), but m ust say ‘my lad , my lass, and my boy." ' 

(Related by Al- Bukhdri and Muslim) 


Relevance of the Chapter to the Book of Tawhid 

Uttering any of the abovementioned words gives a false impression that 
the one bearing that title is a partner to Allah in His Lordship, As such, one 


386 




Concise Commentary OH the Rook of Tawfald 


is prohibited from repeating these words as a means of showing reverence for 
Allah, and to maintain the creed of monotheism th rough blocki ng all avenues 
lead ing to polytheism. 

Keywords and Phrases 

* The one of you must not say ‘Feed your rabb (Lord) , or help your 

rabb in performing ablution: People are prohibited from uttering 
this term as it implies likeness between Allah and the addressee. 

* Must say, ray sayyid (master)’: This is because the term ‘ master ' 

refers to the one who owns or controls a person. However, there is 
some difference between the terms 'rabb' and 'sayyitf ; the first is 
unanimously agreed on as one of the Names of Allah, while scholars 
differ whether the word 'sayyid' is one of the Names of Allah or not. 
However, in case it is one of Allah’s Names, it is not used as frequently 
as the wo rd " rabb” 

* My mawla: It is a common Arabic word which has many significations. 

In this context, it means ‘the owner’ 

* One must not say ‘my 'abd (slave) or my amah (slave girl)’: This 

is because none is worthy of worship but Allah, and further these terms 
express glorification which none among humans deserves. 

* Must say ‘my lad, my lass, and my boy’: These titles are chosen 

as the implications of the words ‘my ' abd’ and ‘my amah’ are not 
included therein. 

General Meaning of the HadUh 

In this imdUh, the Prophet (PBUH) prohibits Muslims from uttering 
words that may imply polytheism, and indicate lack of courtesy towards 
Allah, such as calling a human as someone’s rabb or as a human’s ’ abd. This is 
because Allah is the only rabb and He is the only one worthy of worship. Then, 
the Prophet ( PBUH ) guides Muslims to the appropriate words to subst itute for 
the doubtful ones for the sake of maintaining the creed of Monotheism. 

Relevance of the gadtth to the Chapter 

This hadith stresses that one is prohibited from uttering the following 
words, 'my ' abd\ ‘my amah’ and ‘my rabb’. 


m 


Chapter 53^ 'the Prohibition of Saying, "My Slave, or My Slave Girl' 1 

Lessons Drawn from the Hadttk 

^ Muslims are prohibited from uttering any word that implies polytheism, 

^ Muslims have to block all avenues leading to polytheism. 

* 1 * When an instructor maintains that such-and-such a matter is invalid, 
he sh oul d provide a legally appropriate substitute for such a matter 

Endnotes 

I Al -Bukhari (2552) and Muslim (2249). 








Asking in the Name of Allah Is not 

to Be Repulsed 


Ibn ' Umar (may Allah be pleased with him) narrated: 

“The Messenger of Allah (PBUH) said, Tf anyone asks (you) for 
refuge for the sake of Allah, give him refuge; and if anyone asks 
you (for something) in the Name of Allah give him; and if anyone 

invites you, accept his invitation; and if anyone does you a favor, 
reward him, but if you find nothing (enough) to reward him, then 

invoke Allah for him until you feel that you have rewarded him ! 

(Related by Abu Dawud and An-Nasal with an authentic chain 
of transmitters) 
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Concise Commentary on the Rook, of 7a.wt.ld 


Relevance of the Chapter to the Book Tawhid 

This chapter makes it clear that whoever refuses to fulfill the need 

neither glorifi- 
cation nor reverence for Allah, which impairs one’s belief in the creed 
of monotheism. 

Keywords and Phrases 

• Asks (you) for refuge for the sake of Allah; Wh oever seeks refuge 

with Allah so as not to be inflicted with harm by some Muslims, or to 

be under their protection against others. 

* Give him refuge: Answer his appeal in veneration for the Name of Allah, 

■ Give him: Fulfill his need unless he asks for a sin or for severing any of 
your blood relations. 

General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) orders Muslims to observe a set of 
good behavior in veneration of the rights of Allah, Exalted be He. That is, 
to give whoever begs in the Name of Allah, to give refuge to whoever asks 
for it in the Name of Allah. These decencies include fulfilling Muslims right 
by accepting his invitation, and having his favors equally or more graciously 
reciprocated if possible. If one is unable to do either, he has to invoke Allah’s 
blessings upon such a benevolent man. 

Relevance of the Hadith to the Chapter 

In this hadith* Muslims are enjoined to give anyone who asks for alms in 
the Name of Allah, and not to repulse him. 

Lessons Drawn from the Hadith 

❖ It is an act of showing veneration for Allah not to repulse anyone who 
asks for alms in His Name. 

❖ Muslims must protect and give refuge to whoever asks for it in the 
Name of Allah, 

•I* It is legitimate to accept Muslim's invitation to a feast or the like, 


of those asking in the Name of Allah is in fact showing 


Chapter 54: Asking in the Name of Allah Is not CO Be Repulsed. 
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♦I* It is legitimate to reciprocate people's favors if possible. 

❖ It is also legitimate to invoke Allah's blessings upon the benevolent 
person, whenever one is unable to reciprocate. 


Endnotes 


1 Abfl D&wfid (1672, 5109 ), Abd Ibn Humayd (806) , and An -Nadi (5/82). 
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Nothing Is to Be Asked for, by the 

Face of Allah, but Paradise 


Jilbir Ibn 'Abdullah (may Allah be pleased with him) narrated that the 
Messenger of Allah (PBUH) said: 

‘Nothing is to be asked for, by the Face of Allah, but Paradise” 

(Related by Abu Dawud) 


Relevance of the Chapter to the Book of Tawhid 

This chapter states that one is duty bound to observe good behavior 
towards the Names and Attributes of Allah, and thus, nothing of the worldly 
needs is to be begged by Allah's Honorable Face. Rather, only Paradise, the 
ultimate purpose, is to be asked for by the Face of Allah. This act is deemed 
one of the corollaries of monotheism. 
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Concise Commentary on (he Book of Ttiumid 
1 M 

Keywords and Phrases 

* The Face of Allah; This is one of Allah’s Personal Attributes that suits 

His Majesty and Greatness, 

• But Paradise; As well as any means that helps approaching Paradise, 

such as the grand deeds of righteousness. 

General Meaning of the Hadith 

The Prophet (PBUH) prohibits Muslims from asking Allah by His 
Honorable Face for a lowly matter or a worldly need by way of rendering 
veneration to Allah. Further, the Prophet (PBUH) teaches Muslims that only 
Paradise, the ultimate purpose, is to be asked for by the Face of Allah. 

Relevance of the Hadith to the Chapter 

This hadith shows that one is prohibited to ask Allah by His Face for 
anything but the Paradise. 

Lessons Drawn from the Hadith 

•> This hadith proves that Allah is possessed of a Face appropriate for His 
Majesty as it is the case with all His Attributes, 

People are enjoined to glorify Allah and show respect for His Names 

and Attributes. 

*3* It is permissible to ask All ah by H is Face for Paradise a s well as for any 
means conducive to it. However, it is prohibited to ask Allah by His 
Face for any worldly need. 

Endnotes 


1 Abu Dawud (1(571). 


Dissatisfaction with the 

Divine Decree 


Allah, Exalted be He* says: 

"They say, ‘ If there was anything we could have done in the 

matter, we [i.e. t some of us j would not have been killed right 
here* Say, ‘ Even if you had been inside your houses, those 

decreed to he killed would have come out to their death beds.' 

[It was j so that Allah might test what is in your breasts and 

purify what is in your hearts . And Allah is Knowing of that 
within the breasts." (Quran: Alu 'Imran: 154) 
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Concise Co mmcncary on rlie Book of Tawhiif 


Relevance of the Chapter to the Book of Tawhtd 

This chapter states that submission to Allahs Decree is a corollary of 
monotheism. It further highlights that using ‘i/ clauses’ is of no avail, and 
moreover, it indicates that the speaker is dissatisfied with the Divine Decree, 
which impairs one’s belief in the creed of monotheism. 


Keywords and Phrases 

♦ They say: ’Hie pronoun ‘they’ refers to some of the hypocrites who 

witnessed the Battle of Uhud, 

* If there was a nything we could have done in the matter: If we 

had the choice 

* Here: In the Battlefield of Uhud 

* What is in your breasts: That is, what is in your hearts of sincerity 

or hypocrisy 

• Purify what is in your hearts: That is to distinguish between your 

intentions. 

• Allah is Knowing of that within the breasts; That is to say, Allah is 

in no need of testing people so as to know their real intentions. Rather, 
He wills to expose peoples real intentions behind their actions, and 
thus reward or punish them accordingly. 


General Meaning of the Qur’anic Verse 

Allah, Exalted be He, tells us of what was hidden in the hearts of the 
hypocrites during the Battle of Uhud as to their complaint about the Divine 
Decree and their discontent with what Allah predestined to befall them. They 
said that had they had a choice, they would not have set out for the battle, and 
would rather have escaped from defeat and none of them would have been 
killed. Hence, Allah refutes their fa Ise claims asserting that what afflicted them 
was predestined and thus could have never been avoided even by staying at 
home, So, expressing regret and repeating h/clauses’ is absolutely of no avail. 


Relevance of the Quranic Verse to the Chapter 

One is forbidden to use ‘if clauses’ that express one’s complaints about 
predestined matters. Such clauses are frequently repeated by the hypocrites. 


Chapter 56: Dissatisfaction with rite Divide Decree 
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Lessons Drawn from the Qur’anic Verse 

❖ One is forbidden to us« ‘if clauses that express one's complaints about 
the Divine Decree, as suck an utterance denotes one’s discontent with 
the Divine Decree and recalls one’s grief. However, no blame should 
be attached to saying 'if clauses’ with the intention of expressing regret 

for missing an act of obedience* as such a regret denotes ones desire 
for doing the good. 

❖ One is enjoined to submit to the Divine Decree, and not to be discon- 
tented with it. 

❖ Precaution never saves one from being afflicted with a predetermined 
Divine decree. 

❖ Whoever is divinely decreed to be killed in a certain place will inevi- 
tably come out to such a place* even if he tries his best to avoid it. 
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Clkajicise Commcniaiy on the Book of 7 awhfd 


— LLL^ 11 1 

A 1 1 all, Exalted be He, says: 

"Those who said about their brothers white sitting [at home], If 
they had obeyed us, they would not have been killed. Say, ' Then 
prevent death from yourselves, if you should be truthful 1 ” 

(Qur’an: Alu ’ Imran: 168} 


Keywords and Phrases 

* Their brothers: The word ‘brothers’ stands for Muslims who were 

fighting in the cause of Allah. Muslims are called the hypocrites’ 
brothers according to the description of the apparent state of the 
hypocrites* or because they both are of the same ancestry, 

■ while sitting at home: While refraining from fighting in the cause 
of Allah. 

* If they had obeyed us: Had t hey stayed at home 

* Say: Allah commands his Prophet (PBUH) to speak to those hypocrites. 

* If you should be truthful: If you are truthful in your claim that 

staying at home saves one from death. 

General Meaning of the Quranic Verse 

Allah* Exalted Be He, rebukes the hypocrites for being discontented 
with His Decree as they claimed that those who had set out with the Prophet 
(PBUH) and were killed during the Battle of Uhud would not have been 
killed if they had responded to their advice not to set out for fighting together 
with the Prophet (PBUH}. Refuting their claim, Allah defies them to guard 
themselves against death if they are truthful in their claim that they can guard 
those foreordained to die from death. Needless to say* they are powerless to 
guard themselves against death, and thus they similarly cannot guard others 

against it. 

Relevance of the Quranic Verse to the Chapter 

Using 'i/clauses* that express ones complaints about divinely predestined 
matters is a typical characteristic of the hypocrites. 



Chapter 56: Dissatisfaction with the Divine Decree 




Lessons Drawn from the Qur’an ic Verse 

*♦* Musi i ms are war ned agai nst say i ng 'i/ clauses’ that express one's com - 

plaints about Divine Decree and one’s sorrow over tribulations. 

& Submission to the Divine Decree and Predestination is a prereq- 
uisite of Faith, while dissatisfaction is a typical characteristic of 
the hypocrites. 

❖ Mu slims are permitted to argue with the hypocrites and suchlike people 

of falsehood in order to refute their fallacies and baseless claims. 
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Concise Cumnl ertti,ry on (he Book of 'Ihwbid 

Abu Hurayrah narrated that the Messenger of Allah (PBUH) said: 

"Abide by that which gives you benefit (in the Hereafter) and seek 
help from Allah and do not lose heart, and if anything (trouble) 
befalls you, do not say ‘If l had not done that, so and so would not 
have happened ' but say Allah did that which He had ordained to 
do,' for (saying) ‘if opens (the gate) for the Satan 

(Related by Muslim) 


Keywords and Phrases 

* And seek help from AElsrh: Seek aid solely from Allah in all your affairs. 

* Do not lose heart: Never neglect seeking what brings you benefit 

depending on the fact that iE is previously decreed, and do not submit 
to weakness and sloth, 

* But say ‘Allah did that which he had ordained: this is because 

whatever Allah ordains, will definitely occur, and Muslims are duty 
bound to submit to the Divine Decree. 

■ ‘If’ opens the gate for the Satan: This is due to the fact that ‘i/dauses’ 
imply sorrow, regret, sadness and complai nt about the Divine Decree. 

General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) commands Muslims to be keen on 
performing acts that bring benefit, to seek divine aid in their effort to carry 
out these acts and to hope for the divine reward. He (PBUH) also prohibits 
them from being sluggish, for such a bad characteristic prevents man from 
doing what is beneficial. Since man is susceptible to adversities in this life, he 

is ordained to show endurance and forbearance, and not to express regret by 
saying 'if I did so and so’ or 'if I did not do so and so'. Such utterances are of 
no avail, but rather open a door for Satan to overcome the person and cause 
him sorrow. 

Relevance of the Hadith to the Chapter 

This hadith shows that Muslims are prohibited from saying 'if clauses* 
when being in distress, and it highlights the bad consequences resulting from 
such utterances. 


Chapter 56: Dissatisfaction with the Divine Decree 
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Lessons Drawn from the Hadith 

+t+ Muslims are urged to strive to do what is beneficial in both this life 
and the Hereafter through legal means only. 

❖ Muslims are enjoined to seek divine aid in their effort to carry out acts 
of benefit and are forbidden to rely only on their power and faculties. 

❖ Muslims are forbidden to be sluggish, jobless and to abstain from 
seeking the legal means for obtaining what is of benefit. 

*** The hadith proves the verity of the Divine Destiny and Decree, 
and affirms that seeking the legal means for gaining benefits never 
contradicts one’s belief in the Divine Decree and Predestination. 

❖ Muslims are enjoined to show patience when being in distress. 

*•* Muslims are prohibited from using ‘if clauses’ that show one’s 
discontent with the Divine Decree when being in distress. The 
hadith further points out the bad consequences resulting from 
using such clauses. 

❖ Muslims are warned against the satanic insinuations. 

Endnotes 

1 Muslim (2664) and Ahmad (2/366, 370). 
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The Prohibition of Inveighing 

against the Wind 


Ubayy Ibn Kab ( may Allah be pleased with him ) narrated that the Messenger 
of Allah (PBUH) said: 

“Do not curse the wind . but when you see that which you dislike, 
say, 'O Allah! We ask You for what is good in this wind > what is good 
in what it bears and what is good in what it has been commanded 
to do. We seek refuge with You from what is evil in this wind, in 
wha t it contains and in what it has been comma tided to do ” 1 

(At™Tlrmidhl graded it a sahih hadith) 
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Concise Commentary on the Book of Tawhid 


Relevance of the Chapter to the Book of Tawhid 

Wind is run by Allah’s command, and therefore the author illuminates that 
inveighing against it is tantamount to inveighing against Allah who disposes 
it. Accordingly, perpetrating such an offense violates one’s belief in the creed 

of monotheism, 

A profile about Ubayy 

The full name of the narrator is Ubayy Ibn Ka'b Ibn Qays AI-AnsarL 
He was known to be the grand reciter of the Noble Qur’ln amongst the 
Companions. Ubayy witnessed the Pledge of Al-'Aqabah, the Battle of 
Badr, and all the other battles in which Prophet (PBUH) took part. It was 
said that he died during the caliphate of ’ Umar Ibnul-Khau&h or during 
the caliphate of 'Uthm&n Ibn 'Aff&n in 30 A.H.; may Allah be pleased 
with him, 

Keywords and Phrases 

* Do mol curse the wind; Do never inveigh against it, even if it causes 

you harm, 

* When you see that which you dislike: Such as a very hot wind, a 

bitter wind, or a storm. 

General Meaning of the Hadith 

i 

In this feadlth, the Prophet {PBUH) prohibits Muslims from inveighing 
against wind simply because it is one of Allah's compliant creation. Thus, 

whoever curses wind is regarded to have cursed Allah and this indicates 
ones dissatisfaction with His Decree, Moreover, the Prophet (PBUH) guides 
Muslims to ask Allah, the Originator of the wind, for what is good in this wind 
and to seek refuge with Him from its evil. These manners reflect one’s true 
servitude to Allah, Exalted be He, This is, of course, a characteristic of those 
who adhere to the creed of monotheism. 

Relevance of the Hadith to the Chapter 

This hadttk clarifies that Muslims are prohibited from inveighing against 
the wind. 




Cbapier 57: The Prohibition of Inveighing against che Wind 
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Lessons Drawn From the Hadith 

❖ Inveighing against the wind is prohibited, simply because wind is a 
compliant being created by Allah and thus such an abuse is directed to 
its Originator and the One veering it. 

❖ Muslims should always return to Allah seeking refuge with Him from 
the evil of His creatures. 

❖ Winds are commanded to do good or cause evil according to the Will 
of Allah. 

❖ When a Muslim sees what he hates, he is guided to repeat useful 
utterances in order to be guarded against its evil. 

Endnotes 

1 At-Tirmidhi (2253) and Abroad (5/123). 
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Hypocrites Mistrust Allah 


Allah, Exalted be He, says: 


“...thinking of Allah other than the truth - the thought of 
ignorance, saying,, ‘Is there anything for us (to have done) 
in this matter r Say , * In deed, the matter belongs completely 
to A Hah* They conceal within themselves what they will not 
reveal to you , They say, ‘If there was anything we coutd have 
done in the matter, we (i.e„ some of us) would not have been 
kilted right here.' Say, ' Even if you had been inside your houses. 


those decreed to be killed would have come out to their death 
beds.' [It was] so that Allah m ight test what is in your breasts 
and purify what is in your hearts. And Allah is Knowing of 
that within the breasts” ( Qur’an: Alu ' Imran: 154) 
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Concise Coni men ary on the Book of liiwhid 


Relevance of the Chapter to the Book of Tawhid 

This chapter elaborates on the fact that thinking well of Allah is a prereq- 
uisite of ones belief of monotheism, and that mistrusting Him violates ones 

belief of monotheism. 

Keywords and Phrases 

• Thinking of Allah: Hypocrites are the ones addressed. 

• The thought of ignorance: It refers to the thought adopted by' the 

people of ignorance, who thought that Allah would not give victory 
to His Messenger. The word ‘ignorance’ stands for people of the pre- 
Islamic period of ignorance. 

• Is there anything for us (to have done) in this matter: They meant 

they would n ot be g iven vie tory, or that they had no choice to decide 
whether to set out for battle or not. 

• The matter belongs completely to Allah: No one can prevent or 

alter what Allah wills to occur, 

- They conceal within themselves what they will not reveal to 

you: 'I 'hose hypocrites conceal in their hearts the repudiation of Islam 

and denial of the truth, which differs from what they reveal to you, O 

Muhammad, of their professed belief in your message and their claim 
to seek guidance. 

The rest of these keywords and phrases have been explained in Chapter 
fifty seven entitled . ‘Dissatisfaction with the Divine Decree \ 

General Meaning of the Qur’an ic Verse 

In this verse, Allah, Exalted be He, informs Muslims of what was concealed 
in the hearts of the hypocrites at the time of the Battle of Uhud, The hypocrites 
retained a wrong thought about Allah claiming that He would not give victory 
to His Messenger nor would His religion prevail. They, further, claimed 
that none of the m woul d have been killed „ and they would ha ve ach ie ved 
victory if they had had the upper hand, and if the Prophet (PBUH) and his 
Companions had been subordinate to them. However, Allah confuted their 
fallacy and affirmed that nothing takes place without being predetermined by 
Him and written in AbLauh, AI-Mahfuz (the Preserved Tablet) and that His 
decrees are irrevocable. 


Chaplet' 58: Hypocrites Mistrust A] la h 
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Lessons Drawn from the Qur’anic Verse 

+:* Whoever thinks that AJlah makes falsehood constantly prevail over 
truth so that the latter never prevails is indeed tantamount to those 
of the Pre-lslamic period of ignorance who retain wrong thoughts 
ahont Allah . 

❖ The verse attests to Allah's wisdom behind making falsehood occa- 
sionally prevail over the truth. 

❖ The verse discloses the hypocrites' evil nature and shows that their 
hypocrisy is exposed at times of hardship, 

❖ The hadtth proves that the Divine Decree and Predestination are 
incontestable verities. 

*> Muslims are duty bound to deem Allah far above whatever is 
inappropriate for His Majesty. Glorified be He. 

+> Muslims are duty bound to think well of Allah. 






Concise Com mentary on the Book of Tawfcid 


4i 0 

Allah, Exalted be He, says: 

"... those who assume about A llah an assumption of evil na- 
ture. Upon them is a misfortune of evil nature^ and A llah has 
become angry with them and has cursed them and prepared 
for them Hell, and evil it is as a destination" 

(Q ur an : Al-Fatb: 6) 


Keywords and Phrases 

* Those who assume about Allah an assumption of evil nature: 

The word those' refers to the hypocrites who think wrongly of Allah, 
They claim that He will not give victory to His Messenger (PBUH) 
and th e bel i ever s, 

* Upon them is a misfortune of evil nature: Allah states that those 

hypocrites will suffer a severe punishment and humiliation that they 
can not avoid. 

■ Allah has become angry with them and has cursed them: That is 

Allah's wrath befalls them and they wilt be deprived of His Mercy. 

* Prepared for them: Allah set in readiness for them in the Hereafter. 

General Meaning of the Qur’anic Verse 

In reply to the claim of those who falsely attribute misjudgment to Him 
and think that He will not grant victory to His Messenger and the believers, 
Allah, Exalted be He, enunciates that such people will suffer inseparable 
punishment and will be deprived of His Mercy, Allah, further, stresses that He 
set the Hellfire in readiness for them as the worst eternal abode which they 
would inevitably meet. 

Relevance of the Quranic Verse to the Chapter 

Whoever thinks that Allah will not grant victory to Muslims over His foes 
is regarded as thinking wrongly of Him. 


4 L I 


Chapter 58; Hypocrites Mistrust Allah 




Lessons Drawn from the Quranic Verse 

❖ Muslims are warned against thinking wrongly of Allah, and are duty 
bound to think well of Him, 

•> Whoever thinks that Allah will neither support His Messenger nor 
make His religion prevail is regarded as thinking ill of Him. 

❖ The verse proves that Allah gets angry with His foes and curses them. 

❖ Hellfire is the ev il end for both disbelievers and hypocrites. 


412 


Concise Commentary on the Boot of 'finohid 


Commenting on the first verse in this chapter, Ibnul-Qayyim says: 

“The assumption referred to in the verse is explained to be the evil 
thought that the hypocrites had about Allah ; that He would neither 
give victory to His Messenger nor make his religion prevail, and that 
what befell them was not due to the Divine Decree and Wisdom. 
Therefore, their thought w<j5 based on their denial of the Divine 
Wisdom and Decree, and their claim that Allah would neither 
complete the mission of His messenger nor make his religion prevail 
over all other religions. This is the evil thought retained by the 
hypocrites and the disbelievers, which is referred to in the Sura of AT 
Filth- This thought is described as evil since it does not accord with 
Allahs Majesty, Wisdom and truthful Promise, besides it does not 
accord with the homage due to Him " 

Jbnul-Qayyim adds: 


“ Similar to those hypocrites is the person who wrongly thinks that 
Allah always makes falsehood prevail over truth so that the latter 
would disappear, By the same token, some people may deny that 
whatever occurs is divinely predetermined or deny that there is a 
Divine Wisdom behind what Allah foreordainsfo r which He deserves 
praise, but rather they claim that what occurs is due to an abstract 
will About that Allah, the Almighty, says , That is the assumption 
of those who disbelieve; so woe to those who disbelieve from the 
Fire.' (Qur'an: Sad: 27} Moreover, most people think wrongly of Allah 
when considering their fates and the fates of others. The only people 
wh o avoid falling into the ojfence of thinking badly of Allah are those 
who are cognizant of Allah, His Beautiful Names and Attributes, the 
corollaries of His wisdom, the praise He deserves, and His promise to 
support His religion. Therefore, wise people should be alert in order 

not to commit this sin, and those who happened to think wrongly of 

Allah should repent of their sin and ask for Allahs forgiveness. If one 
should test the souls of people, one will find that a lot of them get 
dissatisfied with the Divine Decree and start blaming the fate and 
claim that such and such should have happened. However, people 
differ in perpetrating this offense. So, one must examine ones soul in 
order to kno w whether one is free of this sin or not. 


In case you are free of it, it is a real success 
Otherwise, I deem you not to relish the bliss ” 


Chapter 58: Hypocrites Mistrust Allah 
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Keywords and Phrases 

* Ibnul-Qayyim says: The above-mentioned words are quoted from 

a book entitled, Zddul-Ma\ki {Provisions for the Hereafter) written 
by lb nul- Qayy im. These words are p roduced in the course of Ibnul- 
Qayyims commentary on the Battle of Uhud. They are quoted in this 
chapter as an explanation of the Noble Quranic verse, 

* Their denial of the D ivine wisdom : The dai m that what happened 

to Muslims in the Battle of Uhud was not out of far-sighted wisdom. 
However, what befell the Muslims in the Battle of Uhud was due to 
a wisdom that Allah has referred to in the Quranic verse that reads, 
"...(It was) so that Allah might test what is in your breasts and purify 
what is in your hearts . And Allah is Knowing of that within the 
breasts ” f Q uf'&n: Alu ‘Imran: 154) 


• Was not due to Allah’s Decree: The hypocrites claimed that Musi ims 
would not have been killed if they had not set out for lighting in the 
cause of Allah. 

« And their claim that Allah would neither complete the mission 
of His messenger: When the polytheists had the upper hand in the 
Battle of Uhud, the hypocrites wrongly thought that it was the decisive 
battle where Muslims would be annihilated, root and branch. 
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CHAPTER 
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Deniers of the Divine Decree and 

Predestination 




Ibn Umar (may Allah be pleased with him) said: 

“By Hint in Whose Hand my soul rests, if the Muslim spends amounts 
of gold equal to the Mount Ufaud in the cause of Allah, Allah wilt 
not accept his work till he believes in the Divine Predestination” 

Then Jbn ’ Umar supports his argument with the hadith that reads: 

"Faith is to believe in Allah, His A ngels, His Books, His Messengers, 
the Hereafter, and to believe in the Divine Predestination, whether 
good or evil” 1 

(Related by Muslim) 


— ■■■ ■ ■ ■ 
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Gonci&c Commentary on the Book of T&wbid 


Relevance of the Chapter to the Book of Tawfeld 

Since belief in Divine Predestination is a prerequisite of Taw kid Ar- 

Rububiyyah (i.e., believing in the Oneness of Allah’s Lordship), the author 

states the legal texts which stress that Divine Punishment is prepared for 
whoever denies Divine Predestination, The author mentions these texts as an 
i indication th at it is obligato rytobelieveinDivine Predesti nation. 

Keywords and Phrases 

• Uhtld: A mountain near Medina on the way to Ash -Sham (the region 

covering Palestine, Jordan, Lebanon and Syria). 

■ Then Ibn ' Umar supports his argument with the hadithi This 

refers to the hadith which contains the prophetic reply to the question 
raised by the Angel Gabriel about the Muslim Faith. Ibn 'Umar cited 
this hadith as a proof to support his argument against the deniers of 
the Divine Predestination, Since the Prophet (PRUH) regarded belief 
in Divine Predestination as a pillar of one’s belief in Allah, the author 
deduces a judgment maintaining that whoever denies this creedal 
verity is not deemed among the righteous believers whose good deeds 
are accepted by Allah. 

General Meaning of the Tradition 

When 'Abdullah Ibn 'Umar (may Allah be pleased with him) was 

informed that some Muslims denied Divine Predestination, he illumi- 
nated that this false belief caused them to turn into disbelief as they 
denied a prerequisite of the Muslim Faith. He supported his argument 

with the above-mentioned hadith in which the Prophet (PBUH) stated 

that believing in Divine Predesti nati on is one of the six pillars on which 
Muslim Faith rests. Needless to say, to be a true believer is to believe in 
these six pillars, Thus, whoever denies any of these pillars is considered 
a denier of all of them. 

Relevance of the Tradition to the Chapter 

This tradition demonstrates the Islamic legal ruling on whoever disbelieves 
in Divine Predestination. 
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Chapter 59: Deniers of the Divine Decree and Predestination 

^ ^ ^ aa— ii i H ii iaa i awj i iaia M 

Lessons Drawn from the Tradition 

❖ Whoever denies Divine Predestination is deemed to be an unbeliever, 

^ Good deeds are accepted only from the true believers. 

*> Legal rulings are to be supported by proofs drawn from the Qur &n 
and the Sunnah. 
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Concise Commcnraiy on the ttook oF Ihiohid 


' Ubadah Ibnus-£amit related that he said to his son: 

“0 my son! You will not relish the delight of Faith unless you believe 

that what happened to you (of good or evil) was not to miss you 
and what missed you hw not to happen to you, 1 heard the Prophet 
(PBUH) saying, ' The first thing Allah created was the Pen and 
He sa id to it, ' Write! ' The Pen said, 'What should I write?* Allah 
said, ‘Write the predestination of every thing until the Last Hour 
is established.,.’ '(Jbddah adds, ‘O, my son, l heard the Prophet 
(PBUH) saying ‘...if anyone dies while denying this belief, he does 
not belong to me! ” 

(Related by Abu Dawud) 

In another narration, the Prophet (PBUH) said: 

“The first thing Allah created mis the Pen and He said to it. Write!’ 

Then , the Pen wro te the predestina tion of every thing until the Day 
of Resurrection!' 

(Related by Ahmad (bn Hanbal} 

According to another narration related by Ibn Wahb, the Prophet 
(PBUH) said: 

"If anyone does not believe in the Divine predestination , 
whether good or evil Allah will bunt (punish) him with 
the He Ilf ire.” 


"JJ 


Profiles 


The son of 'Ubadah Ibnus-Samit is called Al-Walid. He was born at the 
lifetime of the Prophet (PBUH) and was one of the great Successors of 
the Companions. Al-Waiid died when he was over seventy; may Allah 
have mercy on him. 


* The full name of Ibn Wahb is ’ Abdullah Ibn Wahb Ibn Muslim Ah 

Migrt He was a trustworthy faq ih who was a companion to M£lik. 
He was born in 125 A,H„ and died in 197 A*H„; may Allah have 

mercy on him. 
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Chapter 59: Den ten of the Divine Decree and Predestination 

Keywords and Phrases 

* The delight of faith: The delightful feeling due to one’s belief that 

renders one in no need of any worldly pleasure, 

• The first thing Allah created was the Pen: The Pen is the first thing 

Allah created before creating the heavens and the earth, not the first 
thing created by Allah. 

• If anyone dies while denying this belief: Whoever dies while 

d isbelieving in D ivine Predesti nat ion 

* He does not belong to Me; The Prophet (PBUH) disassociates himself 

from such a person who denies Divine Predestination, for he denies 
Allah’s Foreknowledge of the servants' actions. Such a denial causes 
one to be a d isbeliever. 

« Allah will burn (punish) him with the Hell fire: This is due to 
the innovative heresy and the disbelief that person has committed 
through denying Allah's Omnipotence, His invincible Will and 
His creation of everything, and further, he disbelieved in Allah’s 
Messengers and His Books. 

General Meaning of the Tradition 

In this tradition, ' Ubadah Ibnus-fi&mit advises his son, Al-Walfd, 

to believe in the Divine Predestination, whether good or bad. In addition, 

’ UMdah highlights the fruits and good results reaped from one’s belief in this 

tenet, in both this life and the Hereafter, and the bad consequences resulting 

from denying this tenet, in both this life and the Hereafter. He supports 

his argument with a hadi'th affirming that Allah predestined every thing 

and commanded the Pen to write this Predestination before the creation. 

Therefore, nothing takes place till the Day of Judgment but it is decreed and 
predestined by Allah. 

Relevance of the Tradition to the Chapter 

This tradition signifies that one is duty bound to believe in Divine 
predestination, and gives admon ition against denying it. It further p oints out 
the bad consequences resulting from such a denial. 
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Lessons D r awn from the Tradition 

+> It is obligatory upon Muslims to believe in Divine Predestination, 

❖ Painful consequences await those who deny Divine Predestination, 

*> The tradition proves the verity of the Pen and the predestination of 
past and future destinies till the Day of Resurrection, 


Chapter 59: Deniers of the Divine Decree and Predestination 
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It is related in Al-Musnad and the Books of Sun an on the authority of 
Ibnud- Daylami who narrated: 

7 went to Ubayy Ibn Ka 'b and said to him, 7 have some doubts 
regarding Divine Predestination , so tell me something so that Allah 
may remove it from my heart. Thereupon , he (Ubayy) said, ' If 
you spend an amount 

not accept it from you until you believe in Divine Predestination 
and until you believe that what happened to you was not to miss 
you and what missed you was not to happen to you. If you die 
while disbelieving in this (tenet), you will be among the people of 
the Hellfire! Then I went to 'Abdulldh Ibn Mas ud, Oudhayfah 
Ibnul-Yamdn and Zayd Ibn Thdbit and all of them narrated to 

me the same saying fro m the Prophet (PB UH ) 2 

(A sahjh Jiadith related by A! -Hakim in his Authentic Collection 
of Hadlth) 


Ad- Daylami {The Narrator) 

His full name is 'Abdull&h Ibn Fayruz Ad -Daylami. He was known to be 
trustworthy, and was one of the early Successors of the Companions; may 
Allah have mercy on him. His father, Fayruz was the one that killed Al-Aswad 
Al-'Ansi, the liar. 

Keywords and Phrases 

* I have some doubts regarding Divine Predestination: These 

doubts and confusion cause one to deny Divine Predestination and 
thus b ecome a disbei ie ver. 

* If you die why disbelieving in this (tenet): Disbelieving in Divine 

Predestination 

* You will be among the people of the Hellfire: This is because 

whoever denies any of the pillars of Muslim Faith is considered a 
denier of all the pillars of Faith, 

■ 

General Meaning of the Tradition 

In this tradition, Abdullah Ibn Fayruz Ad-Daylami states that once he 
doubted the verity of Divine Predestination and feared that his doubt would 


of gold equal to the Mount Uhud, Allah will 
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lead him to deny this verity. Thereon, he went to ask the knowledgeable among 
the Companions so as to remove this ambiguity, thus a Muslim should ask the 
scholars about what he doubts so as to conform with the Qur’an ic verse in 

which Allah, Exalted be He, says: 

w . , , So ask the people of the message [i.e., former scriptures ) if 
you do not know..." (Qur an: An-NahJ : 43) 

All the scholars asked by that Companion un an imously agreed that one 
must believe in Divine Predestination and Decree, and stressed that whoever 
dies disbelieving In this tenet will be among the dwellers of the Hell fire in 
the Hereafter. 

Relevance of the Tradition to the Chapter 

This tradition stresses thatbel leving i n D l vine Predestination is an i nevitable 
prerequisite of one’s belief in Allah, and that was what the Companions narrated 
from the Prophet (PBUH). 

Lessons Drawn from the Tradition 

* Painful consequences await those who disbelieve in D i vine Predestination. 

* Muslims are to ask scholars when bavi ng doubts over a creed al matter 

or the like. 

* It is among the scholars’ duties to dispel doubts and disseminate 

knowledge. 

Endnotes 

1 Muslim (8), Abb Diwud (4695), Ar-TirmLdht (2613), and Ibn Majab (63). 

2 Abii Dii\v Lid (4699), Ibn Majab (77), Ahmad in Al-Musnad (5/182, 183, 185, 189), and 
Ibn Hibbsn in MawaridA£-Z/im 'an (Fountains for the Thirsty) (1817), 




CHAPTER 







Pictures and Statues 


Abfi Hurayrah narrated that the Prophet (PBUH) said: 

'‘Allah Exalted be He, said, ' Who would be more unjust than the 
one who tries to create the like of My creation ? Let them create an 

ant or a grain of wheat or that of barley! ” 1 
( Related by Al- B ukMri and Mu slim) 



Making a picture of a living being is a preliminary step to falling into 
polytheism that contradicts a Muslim’s belief in monotheism. Therefore* the 
author dedicates this chapter for highlighting the prohibition of such an act, 
with an account of the painful consequences resulting from such an act. 
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Keywords and Phrases 

• Who would be more unjust: No one is more unjust than those who 

try to imitate Allah’s creation. 

* Let them create: Threatening those artists, Allah defies them to create 

a Jiving being so as to show their inability. 


General Meaning of the Hadtth 


Tn this hadtth, the Prophet (PBUH) nar rates that Allah, Exalted be He, 
enunciates that none is more unjust than the one who makes pictures or statues 
of be ings created by Allah. The rea son is th at whoever does so attempts to 
imitate Allah’s creation. With the aim of showing the inability of such a picture 
maker, Allah defies him to even create the tiniest obj ect of H is e reated bci ngs, 
i.e. an atom. Rather, Allah enunciates that such a person cannot even create 


what is easier than that, i.e. a tiny inanimate object. This is simply because the 


ability to create is exclus i vely Allah’s. 


Relevance of the Hadtth to th e Chapter 

This hadtth provides a proof of the prohibition of making pictures, and a 
proof of regarding such an act as the most unjust one. 

Lessons Drawn from the Hadtth 

❖ Muslims are prohibited from making pictures or statues, no matter 
how they are made. Further, whoever does so is one of the most unjust 
people and is thus rebuked for that, 

^ Allah is possessed of the Attribute of speech, 

+> Making pictures or statues of living beings is an act of imitating Allahs 

creation, and an attempt to share Him in creation, 

❖ The ability to create is exclusively Allah's. 
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A’ishah (may Allah be pleased with her) narrated that the Prophet 
(PBUH) said: 

" The people who will receive the severest punishment on the Day of 
Resurrection ore those who try to imitate A Uak’s creation"' 

(Related by Ah Bukhari and Muslim) 


General Meaning of the Hadith 

Using a deterrent language that implies a prohibition* the Prophet (PBUH) 
declares that those who make pictures or statues will receive the severest 
punishment in the Hereafter. The reason is that such people perpetrate a 
heinous crime as they imitate Allah’s creation by means of pictures and 
statues. 

Relevance of the Hadith to the Chapter 

This hadith spotlights that a severe punishment awaits whoever makes 
pictures or statues* which signifies that such an act is a major offense, 

lessons Drawn from the Hadith 

*t* Making pictures or statues is prohibited, no matter how they are made. 
This act is regarded as an imitation of Allah’s creation. 

❖ Punishment on the Day of Resu rrection differs accordi ng to one's si ns* 

❖ Making pictures or statues is of the gravest sins, and is further a major sin. 
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ibn ’Abbas (may Allah be pleased with him) said; 

‘7 heard the Prophet ( PBUH ) say, f Whoever makes a picture or a 
statue (of a living being) will enter the Hellfi re, and there will be a 
soul for every picture he made (in this world) with which he will be 
tormented in the Hell"* 

(Related by Al- Bukhari and Muslim) 

In another narration on the authority of Ibn 'Abb£s, the Prophet 
(PBUH) said: 

'He who makes a picture or a statue (of a living being) in this world 
will be ordered to breathe soul (life) in it on the Day of Resurrec- 
tion, but he will not be able to do so." 4 

(Related by Al-Bukhari and Muslim) 


General Meaning of the Hadith 

In this hadith, the Prophet (PBUH) states that Hellfire will be the 
destination of whoever makes a picture or a statue of a living being. The one 
who makes such pictures or statues will be severely punished as there will be 
a soul for every picture and statue he made (in this world), by whom he will 
be tormented in the Hellfire. Thus, such a sinner will be punished with what 
his hands made. Moreover, such a person will be charged to breathe souls into 
the pictures and statues he made in this life, which is, of course, too far beyond 
his reach, 

Relevance of th e Hadith to the Chapter 

This hadith provides a proof of the prohibition of making pictures or 
statues of living beings, and of the painful punishment that awaits whoever 
makes such pictures or statues. 

Lessons Drawn from this Hadith 

♦> Making pictures or statues of living beings is prohibited. Such an act is 
one of the major sins. 


Chapter <50: Pictures and Status 
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& Muslims are prohibited from imitating Allah's creation, whether in 
the form of pictures, statues, sculptures, paintings or photographs, as 
far as the object imitated is of a living being. However, in case anyone 
does so out of necessity he is tolerated in such a case. 

❖ The last narration of the hadjth discloses the inability of those who 
make pictures and statues, and provides a proof that whoever makes 
these objects will suffer torment for a long period of time, 

+> No one can create or breathe souls into beings but Allah, 
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Abul ■ Hayy&j narrated that 'All Ibn Abu Talib ( may Allah be pi eased with 

him) said to him: 


“Shall I not direct you to the same mission as the Messenger of 
Allah (PBUH) directed me f Do not leave a picture or a statue 
(of a living being) without obliterating it or a high grave without 
leveling if.** 



A Prof il e about Abul- Hayyaj 

The full name of Abul-Hayy&j is jjayyan Ibn Husayn Al-Asadi. He was a 
Tabi'i and was known to be a trustworthy narrator; may Allah have mercy 
on him. 

General Meaning of the Hadith 

According to his fradif h, 'All Ibn AbO TSlib (may Allah be pleased with 
him), Commander of the Faithful, offers Abul-Hayy&j to assume the same 
mission with which Prophet Muhammad (PBUH) charged him. This mission 
is twofold: First, He was ordered to obliterate pictures and statues of living 
beings, for this art is an act of making a Likeness of Allah’s creation, besides one 

may be deluded by the captivating pictures and statues and thus glorify them. 
Coming to this phase, one may fall into idolatry. The second task was to level 
the high graves lest people should glorify those buried therein and set them up 
as rivals to Allah in terms of adoration and glorification. 

Lessons Drawn from the Hadith 

*1* Making pictures and statues is strictly prohibited, and thus a Muslim 
is enj oined to obi iterate these works in all its forms, 

*1* Muslims are instructed to advise each other to follow the way of 
truth, to enjoin the right and forbid the wrong, and to disseminate 
knowledge. 

❖ Erecting buildings on graves is strictly prohibited, since it is a prelimi- 
nary step to falling into polytheism. 


Chapter 60: Piavrtt rtnA Sint tun 429 
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❖ Muslims are to demolish the domes built on top of the graves, 

❖ Like raising buildings on graves, making pictures or statues of living 
beings is a preliminary step to falling into polytheism. 


Endnotes 

1 At-Bukhari (5953) and Muslim (211 i), 

2 Al- Bukhari (2479) and Muslim (2107), 

3 Al- Bukhari (2225) and Muslim (2110), 

4 At- Bukhari (5963) and Muslim (2110, 100). 

5 Muslim (969 }, AbO Dawud (3218), AC-Tirmidht (1049), and Ahmad (1/96, 129). 



Oft-repeated Swearing 


Allah, Exalted he He, says: 

w . , . But guard yottr oaths. . " ( Quran: Al- Ma’idah: 89 ) 

AbH Hurayrah {may Allah be pleased with him) narrated: 

7 heard the Messenger of Allah (PBUH) saying, '(the seller's) 
Swearing may promote h is goods but his earnings will be deprived 
of the blessings of Allah.’ 

(Related by Al- Bukhari and Muslim) 

Relevance of the Chapter to the Book of Tawhtd 

Oft-repeated swearing is an act of showing irreverence for the Name of 
Allah and rather disparaging it. Accordingly, to revere the Name of Allah and 
avoid disparaging its dignity til rough oft-repeated swearing is a prerequisite for 
holding a true belief in monotheism, (this is no merely a stylistic suggestion). 




432 


Concise -Conunentirv on the Book of Tawhid 


Keywords and Phrases 

• Guard your oaths: This Divine command either means, ‘Avoid 
uncalled-for swearing' or ‘Do noi break your oaths J or ‘Once you break 
your oaths, you have to atone for them.' 


General Meaning of the Hadtth 

In this hiidfth, the Prophet (PBUH) admonishes Muslims against making 

their oaths insignificant by taking them for tire sake of promoting their goods 
and earning more money, A seller may falsely swear that he was offered such- 
and-such amount of money in return fora particular article, or that he bought 
it for such-and-such amount of money. Accordingly, the customer would think 
him telling the truth and thus pay for such an article an amount of money that 
exceeds its market value on the strength of the seller's oath. Therefore, some 
greedy sellers may resort to taking false oaths in disobedience to Allah, Hence, 
Allah punishes them by rendering their earnings bereft of His blessing. 


Relevance of the Hadtth to the Chapter 

This hadtth admonishes Muslims against taking oaths in an effort to pro- 
mote their commodities. It further highlights the bad consequences resulting 
from such an evil conduct 


Lessons Drawn from the Hadtth 

❖ Muslims are warned not to take oaths in the Name of Allah to promote 
their commodities, for such a conduct disparages the dignity of Allah's 
Name and weakens one's belief in monotheism. 

❖ The hadith highlights the bad consequences resulting from taking 
false oaths. 

^ Illegal earnings are bereft of Allah's blessing, no matter how much 

they are. 





Chapter 61 ; Oft-repeated Swearing 
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Salmon narrated that the Prophet (PBUH) said: 

11 Three persons Allah will not speak to on the Day of Resurrection , 
nor will He purify them and they wilt incur a painful punishment : 
an aged person who commits adultery \ a poor person who is 
arrogan t, and a man who m ode ( swearing by ) Allah as h is goods, 
as he does not buy or sell without swearing (by Allah)" 

(Related by Al~Xabard.nl with an authentic chain of transmitters) 


A profile about the Narrator 

Perhaps Salman is Abti Abdullah Salman Al- Parish He originally came 
from Isfahan or Ram Hormuz (located in Persia). He embraced Islam upon 
the arrival of the Prophet (PBUH) at Medina, and witnessed the Battle of 
Al-Khandaq (Trench) and the Battles following it with Prophet Muhammad 
(PBUH). He died in 36 A.H.; may Allah be pleased with him. 

Keywords and Phrases 

• Allah will not speak to: This is a grave threat to those who fall in this 
category, for Allah, Glorified be He, will speak only to the Faithful 

that such a 
th rough 


Made (swearing by) Allah as his goods: This 
man makes taking oath in the Name of Allah as his 
using this oath repeatedly in selling and purchasing. 




General Meaning of the Hadtth 

In this haditl i> the Prophet (PBUH) talks about three categories of disobe- 
dient people who will receive a painful punishment owing to the heinousness 
of their offenses. These categories can be classified as follows: 

Firstly, those who commit adultery despite their being aged. This is 
because the motive for doing acts of disobedience becomes weak 
when one is aged. Besides, committing adultery while one is aged is 
an indication of one's fondness of disobedience and immorality. Thus, 

though adultery is generally condemned, it is more condemned when 
committed by an aged person. 
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The second category is the arrogant poor people. Though arrogance is 
generally condemned, a poor person has nothing to be proud about, 
and when a person shows arrogance, this indicates that arrogance is a 
characteristic inherent in his character. 

The third includes those who repeatedly take oaths in the Name of Allah 

when selling or purchasing. Whoever does so disparages the dignity of 
Allah’s Name through using it as a means of earning money. 

Relevance of the Hadith to the Chapter 

In th i s kadtt h , Muslims are warned not to swear by Allah repeatedly when 
selling or purchasing any commodities, 

lessons Drawn from the Hadith 

*1* Muslims are warned against swearing repeatedly by Allah when selling 
or purchasing. They are rather urged to show reverence for the Names 
of Allah, Exalted be He, by taking oaths only when it is necessary. 

❖ The hadith p roves that speech is one of Allah's Attributes and that He 
honors His true servants with speaking to them, 

❖ All Muslims, specifically the aged, are warned not to approach adultery. 
All Muslims, specifically the poor, are warned not to be proud at all. 
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' Imran Ibn Husayn narrated that the Prophet (PbUH) said: 

"The best people among my nation are those living in my generation* 
then those coming after them, and then those coming after (the 
second generation). "Imran, the narrator, said, ‘I do not know 

whether the Prophet (PBUH) mentioned two or three generations 
after the first generation.' Then the Prophet (PBUH) added, ‘There 
will be some people after you, who will testify and will not be asked 
to testify, will betray and will not be trusted, and will vow but will 
not fulfill their vows, ami fatness will appear among them ." 1 


Keywords and Phrases 

• Those living in my generation: This phrase denotes the Compa nions. 

• Then those coming after them: This refers to the Tabi 'is* of the 

Companions. 

* Then those coming after them: The Followers of the IBbi h 

• Who will testify: That is, will commit perjury 

* Will not be asked to testify: Because of their persistent acts of 

disobedience, or because they make little of taking oaths for testimony 
and thus tend not to tell the truth. 

* Betray: To betray those who trust them. 

• Will not be trusted: People will not trust them as they will be known 

for their betrayal. 

* Fatness will appear among them; The word 'fatness’ signifies that 

they will be healthily fat due to the life of luxury they lead, and their 
being heedless of the Hereafter, 

General Meaning of the Hacttth 

In this hadUh, the Prophet (PBUH) declares that the first three generations 

of the Muslim nation: namely the Companions, the Tabi L ts and the Followers'^ of 
Tabi 1 ?s, are the most righteous generations. Indeed, those generations deserve 

to be the best amongst Muslim nation simply because they are the first to 
embrace Islam and are the nearest ones to the shining light of prophethood. 
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The Prophet adds that after the demise of those preferred generations, evils will 
spread among Muslims, bid'aks emerge and become wide- spread, and people 
will come to make little of testimonies and further breach their trusts and 
vows. Moreover, the Prophet (PBUH) enunciates that these late generations 
will tend to lead a life of luxury giving no heed to the Hereafter Emergence of 
these evils indicates the weakness of the late generations’ adherence to Islam. 

Relevance of the Hadith to the Chapter 

This Jirtdjfh implies a reprimand for wh o e ver m a kes I ittle of the testimonies 
they give while they know that testimony is a form of oath taking. 

Lessons Drawn from the Hadith 

+> This hadith emphasizes the superiority of the first three or four 
Muslim generations; namely, the Prophet's Companions, the T&bi ‘tin 

and their Followers. 

*> Rushing to give testimony is sternly dispraised. 

Muslims are to fulfill their vows as making little of one's vows is a 
reproached act. 

*$* Trustees are to pay trusts backs as the hadith rebukes those who betray 
when trusted. 

❖ The hadith censures whoever leads a life of luxury and pays no heed to 
t he Her ea fter. 

❖ This hadith is a sign of the prophethood of Muhammad (PBUH) as he 
foretold wh at air eady occ u rred late r. 



Chapter 61: Oft-repeated Swearing 
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lbn Mas' fid (may Allah be pleased with him) narrated that the Prophet 
(PBUH) said: 

"The best among people are those living in my generation, then 
those coming after them, and then those corning after them (the 

second generation). Then there would follow them some people 
whose testimony would precede their oath > and their oath (would 
precede) their testimony” 5 

Ibrahim An-Nakh’i said, 'As children we were beaten whenever we gave 
test imo ny or took oaths!’ 


A Profile about Ibrahim An-Nakh'i 


His full name is Abu Imr&n Ibrahim lbn Yattfd An-Nakh'i Al-Kfifi. He 
was one of the faqihs of the Successors of the Companions. Ibr&him died in y6 
A.H.; may Allah have mercy on him* 


Keywords and Phrases 

* Whose testimony would precede their oath, and their oath 

(would precede) their testimony; This description is intended 
for those whose testimony and oath are coupled together when being 
called to testimony without being asked to take an oath, and thus, once 
the former precedes the latter and vice versa. The reason is that they 
make little of oaths taken in the Name of Allah. 

* We were beaten when we gave testimony or took oaths; The 

Tdbi Is (Successors o f the Companions) used to beat children whenever 
they gave testimonies or took oaths lest they should be accustomed to 
commit themselves to taking oaths; and thus be obligated to fulfill 
them* By the same token, the Tdbi 'is used to treat their children in 
regard to giving testimonies lest their children should make little of 
giving testimony and thus rush to it, 


General Meaning of the Hadith 

In this hadith, Prophet Muhammad (PBUH) declares that the most 
righteous generations in the Muslim nation are the first three ones. He further 
enunciates that after these generations, there would be people who would 
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show leniency with regard to giving testimonies and taking oaths out of their 
weak faith and their little fear of Allah** In comment on this hadith, Ibrahim 
An-Nakh i related that the Tdbi'un used to teach their children how to think 
highly of testimony and oaths so that they would grow up holding this notion 
and thus beware of making little of them, 

Relevance of the Hadith to the Chapter 

This h.&dith gives admonition against making little of taking oaths or 
giving testimony. 

Lessons Drawn from the Hadith 

*t* The first three generations in the Muslim nation are the most righteous 
ones and the best among this nation. 

❖ Rushing to give testimony or take an oath is strictly condemned. 

•I* This hadith is a sign of the prophethood of Muhammad (PBUH)> as lie 
foretold what has already occurred later. 

•fr The Saltif concerned themselves with bringing up and educating 
the children* 


Endnotes 

1 Al-RukhUr} (2087) and Muslim (1606). 

2 Al- Bukhari (2651) and Muslim (2535). 

3 The Tabi 7s (Successors of the Companions); Plural of Taffi ’ft a person who witnessed a 
Companion of the Prophet (PBUH), i.e. one of those who belonged to the first Muslim 

generation after the Prophet (PBUH). 

4 Followers of the TAbi'ts: This te rm applies to any of those who did not meet the 

Companions, but met and narrated from one or more of the Tab i ' ji* i ,e. those belonging 
to the second generation after the Prophet (PBUH). 

5 Al -Bukhari (2652) and Muslim (2533). 

6 Anas (may Allah be pleased with Him) narrated that the Prophet (PBUH) said, “He 
patient until you meet your Lord t for no time will come upon you but the time following 

it will be worse thdn if,” Related by Al-Bukhari (7068). 


Covenants of Allah and His 

Prophet 


All ah , Exalted b e He, says: 

“And fulfill the covenant of Allah when you have taken it, fO 
believers], and do not break oaths after their confirmation while 
you have made Allah, over you, a security {Le., witness] . Indeed, 
Allah knows what you do (Qur’&n: An-Nahl: 9 1 ) 


Relevance of the Chapter to the Book of Tawhid 

This chapter States that fulfilling ones covenants is a sign of ones veneration 
for Allah, whereas breaking them implies irreverence for Hirru and thus 
disparages one’s belief in monotheism. 
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Keywords and Phrases 

* Fulfill the covenant of Allah: Observe the obligations pertaining to 

your pledges of allegiance, your oaths, etc. 

* And do not break oaths: The word bath' denotes th e o aths taken for 

pledges of allegiance, or oaths in general, 

* After their confirmation; After confirming your oaths by the Name 

of Allah. 

• Indeed) Allah knows what you do; This is a threat to those who 

break their pledges and oaths. 

General Meaning of the Qur’an ic Verse 

Allah, Exalted be He, commands Muslims to fulfill their covenants and 
pledges, and not to break the oaths they take in His Name, for they as such 
make Allah, Exalted be He, their witness and an Observer over them. Needless 
to say, Allah knows their actions and will proportionately recompense them. 

Relevance of the Qur’anic Verse to the Chapter 

This verse proves that fulfilling pledges is a legal obligation. Covenants of 
protection are one of the pledges referred to in the Quranic verse, and are thus 
to be fulfilled. 

Lessons Prawn from the Qur’an ic Verse; 

+1* Muslims are obliged to fulfill their pledges and oaths. 

❖ Muslims are prohibited from breaking their oaths and pledges. 

*> The verse attests to Allah's Omniscience and to the verity that nothing 
is hidden from Him, Exalted be He. 

❖ There is a threat to whoever breaks his pledges or covenants. 
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Chapter <J2: Covenants of Allah and His Prophet 

Buraydah Ihnul-Husayb (may AIkh be pleased with him) narrated: 

'‘When the Messenger of Allah (PBUH) appointed anyone as a 
leader of an army or detachment; he would especially exhort him to 
fear Allah and to he good to the Muslims who were with him. Then 
he would say, ‘Fight in the Name of Allah and in the way of Allah. 
Fight against those who disbelieve in Allah. Fight in the Cause of 
Allah, dp not embezzle the spoils; do not break your pledge; do not 
mutilate (the dead) bodies, and do not kill the children. When you 
meet your enemies who are polytheists, invite them to three courses 

you should accept 

it and withhold yourself from doing them any harm. Invite them 
to embrace Isla m: if th ey respond to you, accept it fro m them and 
desist from fighting against them. Then invite them to emigrate 
from their lands to the land of the Muslim Migrants (Muhdjirun) 
and inform them that if they do so, they shall have all the privileges 
and obligations of the Muslim Migrants. If they refuse to emigrate, 
tell them that they will have the status of Bedouin Muslims and 
will be subjected to the Commands of Allah like other Muslims, 
but they will not get any share from the spoils of war or that of 
the fay' (spoils gained without war) except when they actually fight 
with the Muslims (against the disbelievers). If they refuse to accept 
Islam , demand from them the jizyah (land tribute). If they agree to 
pay accept it from them and hold off your bands . If they refuse to 
pay the jizyah, seek Allah 's help and fight them , When yo u lay siege 
to a fort and the besieged appeal to you for protection in the Name 
of Allah and His Prophet, do not accord to them the guarantee of 
Allah and His Prophet, but accord to them your own guarantee 
and the guarantee of your companions for it is a lesser sin that 
the security given by you or your companions be disregarded than 
that the security granted in the Name of Allah and His Prophet be 

violated. When you besiege a fort and the besieged want you to let 
them ouf in accordance with Allah’s Command, do not let them 
come out in accordance with His Command, but do so at your own 
command, for you do not know whether or not you will be able fo 
carry out Allah’s Command with regard to them! 

( Related by Muslim} 


of action , If they respond to any one of them, 
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Coii-Cise Com rrwntarY on the Book ol T&whid 


Keywords and Phrases 

* Fight against those who disbelieve in Allah: This is because of 

their disbelief, however the Prophet (PBUH) would exclude those 
whom Muslims are prohibited from killing, such as women, children 

and those who have concluded a treaty with Muslims, 

* The land of the Muslim Migrants: 'Land’ refers to ‘Medina’ at that time. 

» The privileges and obligations of the Muslim Migrants: The 

word Privileges 1 refers to the/n/and booty, and the word ‘obligations’ 
refers to lighting in the Cause of Allah and other commitments, 

* Jfizyaht Money taken from the disbelievers by way of humiliation to them. 

General Meaning of the Hadith 

Buraydah IbnuhHusayb (may Allah be pleased with him) states the 
commandments which Prophet Muhammad (PBUH) used to give to the leaders 
of Muslim armies and detachments before they set off to fight in the Cause of 
Allah. According to the hadith, he (PBUH) used to advise leaders to make their 
obedience to Allah as a shelter from His punishment through persevering in 
piety. Furthermore, the Prophet (PBUH) used to command them to go out to 
fight seeking Allah’s assistance in their effort to turn disbelievers to Islam so 
that worship* all of it, be dedicated to Allah Alone. He (PBUH) used also to 
command Muslim fighters not to break their covenants, embezzle the spoils, 
mutilate the dead bodies, or kill children who are not involved in the fight. 
Moreover, when coming face to face with the enemy, Muslims are required 
to give the disbelievers three options before starting to fight with them; to 
embrace Islam, to pay jizyah, or to be fought. In case they embraced Islam, 
they were given two options; to immigrate to the land of the Muslim Migrants 
(Medina) and thus enjoy all the Migrants’ privileges and comply with their 
obligations, or to stay with the Bedouin Muslims enjoying their rights and 
complying with their obligations. 

According to the instructions of the Prophet (PBUH), in case Muslims 
lay siege to the disbelievers in their forts then the besieged asks them to 
make a treaty of protection in the Name of Allah and His Prophet, Muslim 
leaders should not agree, but rather should only accord to them their own 
guarantees, The reason is that breaking pledges taken in the Name of Allah 
and His Messenger is graver than breaking one’s own pledges. Similarly, in 
case those besieged ask to be treated in accordance with Allah’s Law, Muslim 



Chap Dcr 6-2 : Covenant's of Allah and His Prophet 
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fighters should not agree, but rather should treat them according to their best 
judgment, lest their judgment may not accord with that of Allah, and thus, 
ascribe wrong judgments to Allah, 

Relevance of the Hadith to the Chapter 

This hadith prohibits Muslims from giving disbelievers the covenants of 
Allah and His Prophet (PBUH) lest they should fail to fulfill these covenants, 

Failing to fulfill these covenants is a great sin, an act of abusing Allah's pledge 

and further indicates that ones belief in monotheism is imperfect, 

Lessons Drawn from the Hadith 

& Sending detachments and armies to fight in the Cause of Allah is 
legalized in Islam. 

<* Fighting in Islam should be intended to make the religion ordained 
by Allah prevail and to cleanse Earth from all atheistic beliefs, not to 
expand one's kingdom to seek worldly gain, or to satisfy one's whims 
or lusts. 

*1+ It is legitimate to appoint leaders for armies and detachments. 

<* Those in authority are legally required to instruct commanders of 
armies and to detail the plan they should follow in fighting. 

❖ The permission of those in authority should be taken before fighting 
in Allah's Cause. 

•t* Before starting to fight, Muslims should first call the disbelievers to Islam. 

❖ It is legitimate to take the jizyah from all disbelievers. 

^ Killing children during the battle is strictly prohibited. 

*> Mutilating the dead bodies is strictly prohibited. 

Muslims arc forbidden to embezzle the spoils or to break their pledges. 

❖ Muslims are to show reverence for the covenants of Allah and His 
Messenger, whose sanctity is higher than that of M usl 1 ms. 

❖ Muslims should take precautions in order not to avoid foiling into 
what is prohibited. 

*t* A Mu jt ah id may give a correct judgment and may not. The hadith further 
highlights the d iffere nee betwee n Allah's i udgment and that of scholars. 
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Concise Commentary on the Book of Ihwhtd 


& If it is inevitable, Muslims are permitted to commit the lesser of the 
two evils. 

❖ Attempting a reasoned or deduced solution for unprecedented legal 
problems is legitimate, when necessary. 

Endnotes 

I Muslim 0731), Ahu Dawud (2612, 2613), At-Tirmidhl (1617), Ibn Majah (4858), and 
AhiTiad in Al-Musnad (S/352, 33S), 


Adjuring Allah 

Jundub Ibn 'Abdullah (may Allah be pleased with him) narrated that the 
Prophet (PBUH) said: 

"A person said, 'By Allah! Allah will not forgive so and so’ Thereupon, 

Allah j Exalted he He, said, 'Who is he who swears about Me that I 
would not forgive so and so; I have forgiven so and so and rendered 
your deeds worthless' (The one who took an oath that Allah would 
not forgive him).*' 

(Related by Muslim) 

In another hadith related by Abu Dawud, on the authority of Abu Hu ray rah, 
the person who swore was a righteous worshipper '. 

Abu Hurayrah said: 

“This man uttered a word that Caused him to lose this world and 
the Hereafter)'’ 
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Ccmriae Commentary on the Book of Thwbid 


Relevance of the Chapter to the Book of Tawhid 

Adjuring Allah contradicts one's belief in Allah's monotheism if it is in- 
tended to limit His Mercy, for such an adjuration shows lack of respect to 
Allah, Exalted be He. 

General Meaning of the Hadith 

Jn an admonition to Muslims not to give free rein to their tongues, Prophet 
Muhammad (PBUH) tells that once a man swore that Allah would not forgive 
a certain sinner. In so doing such a man made himself as a judge and wanted to 
limit Allah's Mercy. This is because that man thought that he had a high rank 
in Allah's sight and deemed that sinner to be humiliated because of his sins. 
Such a man took liberties with Allah and showed bad manners to Him, which 
caused him loss and suffering in both this life and the Hereafter. 

Relevance of the Hadith to the Chapter 

This h$dHh proves that adjuring Allah in a way that entails limiting His 
Mercy and shows self- ad mi rat ion is strictly prohibited. This conduct further 
indicates that one’s belief in monotheism is imperfect. 


Lessons Drawn from the Hadith 

*1* Muslims are prohibited from adjuring Allah unless the adjuration is 
made when one thinks well of Allah and has great hope for His Grace. 

^ People are duty hound to observe good manners towards Allah. 

& The tongue is a very dangerous organ and thus man is to try his best 
to curb it. 
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Chapter 63; Adjuring Allah 


Endnotes 


1 Muslim (2621). 

2 This hfldith is related by Abu D&wtid (490 1 ) cm the authority of Abu Hurayrab who 
narrated that he heard the Messenger of Allah (PBUH) saying: 

“There were l wo men a mong the Children of Israel (Israelite's), who were ah friendly 
terms. One of them used to commit sins while the other mss devoted to worship. The 
man who exerted himself in worth ip continued to see the other in sin and he would say 
to him, ‘ Refrain from it.’ One day he found him in sin and said to him, ‘Refrain from 
it * He said, ‘Leave me atone with nty Lord. Have you been sent as an observer over 
me? ' He (the worshipper) said, fly Allah! Allah will not forgive you, (or ‘Allah wilt not 
admit you to Pa radise,' the narrator doubted the exact wording). Then their souis were 
taken back (by A Hah ), and they met together with the Lord of the worlds. Allah said to 
the man who had striven hard in worship, ' Had you knowledge about Me or had you 
power over that which / hod in My Hand?' He said to the man who sinned. ‘Co and 
enter Paradise by My mercy.' He said about the other, ‘Take him to the Hellfire,"’ 

3 At-Ti rmid hi rel ated a hadith ( No, 23 20) which reads; 

“7 he Prophet (PBUH) said, '...A man speaks an evil word not realizing Us importance far 
which Allah records for him His displeasure until the Day he meets Him.” 

At-Tirmidhi said> " This hadith isahasan (good) sahih (authentic) one.” 



CHAPTER 



Seeking Allah’s Intercession with 

One of His Creatures. . . 


Jubayr Ibn Muj’ im (may Allah be pleased with him) said; 

"A Bedouin came to the Prophet (PBUH) and said, ' O Messenger 
of Allah ! People are fatigued, children are starving and properties 
have ruined, so invoke Allah for rain, as wc indeed seek Allah's 
intercession with you and yours with Him on our behalf Thereupon, 
the Prophet (PB UH) said, ‘Glorified is Allah, Glo rifled is A Hah/ and 
he continued glorifying Allah until fears appeared on the faces of 
his Companions (because of the anger th ey noticed on the p rophet's 
face). Then the Prophet (PBUH) said, ‘Woe unto you! Do you not 
know who Allah is? Allah’s greatn ess is far above that; it is not 


(Related by Abu Dawftd) 


‘s intercessio n with one of His creatu res 
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Concise Commentary on rhe Book, of Tawhtd 


Relevance of the Chapter to the Book of Tawhid 

This chapter stresses the prohibition of seeking Allah’s Intercession 
with one of His creatures as it is an act of trespassing on the Rubfibiyyah 
(Lordship) of Allah and impairs one’s belief in the monotheism. It is well- 
known that an intercessor intercedes only with the one who is superior to 
him , and it is taken for granted that Allah is far above any imperfection, as 
none is superior to His Majesty, 

A profile about Jubayr 

His full name is Jubayr Ibn Mut’ im Ibn ’Adi Ibn Nawfal Ibn ' Abd Manat Al- 
Qurashi (i.e., he belongs to the tribe of Quraysh). He was one of the nobles of 
Quraysh, Jubayr had embraced Islam before the conquest of Mecca, and died 
in 57 A,H,; may Allah be pleased with him. 

Keywords and Phrases 

• Glorified is Allah: His Majesty is far above all imperfections and 

above whatever is inappropriate for His majesty. 

* Do you know who Allah is: This question denotes the addressees 

little knowledge of Allah's Grandeur and Majesty. 

General Meaning of the Hadtth 

Jubayr (may Allah be pleased with him) narrates that a Bedouin came to 
the Prophet (PBUH) and complained that his people were in distress due to 
lack of rain, and wanted him (PBUH) to ask Allah for rain, Yet, this Bedouin 
did not observe good manners towards Allah as he sought His intercession 
with the Prophet (PBUH). This was because of that mans unawareness of 
Allah’s due rights, for an interceder is admittedly inferior to the one who 
is interceded. This is why the Prophet (PBUH) reproved that Bedouin and 
explained that Allah is far above all imperfections. However, the Prophet 
(PBUH) did not reprove this Bedouin for seeking his intercession with Allah 
through invoking Him, 

Relevance of the Hadith to the Chapter 

This hadith signifies the prohibition of seeking Allah’s intercession with 
one of His creatures as such an act implies attributing imperfections to Allah, 
while He is incontestably far above all imperfections, 
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Chapter 64: Seeking Allah’s I mencrcssion with One of His £ Ireanines . . . 

Lessons Drawn From the Hadith 

•?* Seeking Allah's intercession with one of His creatures is strictly 
prohibited as this act shows one’s little appreciation for Allah’s Majesty, 

❖ Man is duty bound to deem Allah far above what is i nappropriate for 

His Majesty, 

❖ A Muslim is to disapprove of the evil and teach the unlearned, 

❖ One is permitted to seek the intercession of the Prophet fPBUH) only 
during his lifetime by asking him to invoke Allah for satisfying people's 
needs. This is because the Prophet's supplications are answered once 
he (PBUH) invokes Allah. But after his death, one is prohibited from 
asking him for intercession as his Companions never did so, 

❖ Raising questions is a successful method of teaching since it highly 
impresses one's soul. 

Endnotes 


I Abu Dawud (4726). 
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The Prophet and Blocking All 
Avenues Leading to Polytheism 


‘ Abdullah Ibnush-Shikhkhlr (may Allah be pleased with him) saidr 

“I proceeded along with the delegation of Banu L Amir to the 
Messenger of A llah (PBUH) and said (to him), ‘You are our Sayyid 
(master)’ So, he (PBUH) replied. The Sayyid is Allah, Blessed and 
Exalted be He) Then, we sa id, ‘(And you are) the best of us and 
the most honorable among us.' Th ereupon, he ( PBUH) replied, ‘Say 
what you have to say, or part of what you have to say amt do not let 
Satan make you get carried away) " 

(Related by Abti Dlwdd with a good chain of transmission) 
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Concise Coin mcntaiy on the Book of Tawhtd 


Relevance of the Chapter to the Book of Tawhid 

In this chapter, the author emphasises the point that a Muslim can not 
fully adopt the creed of monotheism unless he avoids sayings which result 
in showing excessive praise for a creature, that may lead finally to falling 
into polytheism. 

A Profile about the Narrator 


The full name of the narrator is 'AbduU&h Ibnush-Shikhkhir Ibn 
' Auf Ibn Ka'b Ibn Waqdan Al-Harishi. He embraced Islam on the Day 
of the Conquest of Mecca and was one of the Companions who narrated 
Prophetic hadttks. 

Keywords and Phrases 

• The Prophet’s maintenance of monotheism: His endeavors to 
guard the creed of monotheism against the practices and sayings that 
either contradict it or impair its perfection. 

• The Sayyid is Allah: The perfect mastership belongs solely to Allah, 

Almighty and Ever- Majestic be He, whereas all beings are but servants 

to Him, 

• Say what you have to say: When giving praise, use familiar words of 

praise and avoid any word that may lead to immoderation, 

■ Or part of what you have to say: Or even avoid using some familiar 
words in an effort to avoid immoderation. 

• And do not let Satan make you get carried away: Do not let him 

prevail over you and employ you as his deputies and intermediaries. 

General Meaning of the Hadith 

When the delegation of Band Amir overly praised the Prophet (PBUH), 
he forbade them to do so. This instruction is intended in order to observe 
due reverence for Allah and for maintaining the creed of monotheism. 
Moreover, the Prophet (PBUH) ordered them to only use familiar words of 
praise, which do not imply immoderation or any prohibitions. He (PBUH) 
ordered them to call him in the way Allah named him, i.e. ‘’Muhammad, the 
Messenger of Allah", 
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Relevance of the Hadith to the Chapter 

Thisfradifft signifies that it is prohibited to exaggerate in praising someone 
by using eulogistic words that show excessive praise, which may result in 
falling into polytheism. 

Lessons Drawn from the Hadith 

❖ The hadith sheds light on the modesty of the Prophet (PRUH) and on 
his courteous manners towards his God. 

It is prohibited to excessively praise others, particularly in their presence. 

❖ Mastership belongs to Allah Alone, and thus, the term 'sayyid' is not to 
be used in praise. 

Using words that show excessive praise is strictly prohibited, whereas 
using plain words is highly recommended. 

*1* Muslims are duty bound to guard the creed of monotheism against the 
practices and sayings that may impair its perfection. 
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Concise Cnmmcncary on the Book of Ttiivhid 


Anas (may Allah be pleased with him) narrated, 

"Some, people said, '0 Messenger of Allah! You are the best of us, 
and the son of the best of us, and you are our sayyid (master) and 
the son of our sayyid ' Thereupon, the Prophet (PBUH) said, ‘O 
people! Say as you used to say (i, e. call me the servant of Allah and 
His prophet) and do not let Satan draw you (to say what is not 
lawful). lam Muhammad, Allah's slave and Messenger. By Allah! I 

do not like you to raise me above the rank which Allah, Exalted be 
He, put me in! 

(Related by An-Nasa 1 with a good chain of transmission) 


■ 


Note 

• Do not let Satan draw you: Do not let him prevail ove r your minds 
and make your whims seem fair to you. 

General Meaning of the Hadith 


The Prophet (PBUH) detested to be praised with any of the many words 
that show excessive praise and that may finally lead to overly praising 
him. Since Allah has described him as having the highest rank of slavery 
to Him, the Prophet (PBUH) detested to be overly praised. This feeling 
springs from the Prophets interest in maintaining this honorable rank, 
and in giving his nation an admonition to leave out any immoderation as 
regards praising him, so as to maintain the creed of tawfaid. Furthermore, 
the Prophet (PBUH) instructed them to describe him as having two 
attributes representing the highest rank that can be granted to a slave, I.e* 
Allah’s slave and Messenger. Allah has already described his Messenger 
as having these two qualities in various Quranic passages. As such, he 
(PBUH) does not need to be raised above this honorable rank granted 
by Allah. 



Relevance of the Hadith to the Chapter 

order to maintain one’s belief of monotheism and block all avenues 
of excessive praise which may result in committing polytheism, the Prophet 
(PBUH) forbade Muslims to praise him with any words other than those 

ascribed to him by Allah. 


chapter 65: The Prophet and Blocking All Avenues Leading to Polytheism 



Lessons Drawn from the Hadith 


♦I* Using words that express excessive praise is strictly prohibited, lest it 
should lead to falling into polytheism, 

4" The hadhh shows the Prophets modesty and keenness on guarding 
the Muslim Creed against what may blemish it. 


& Prophet Muhammad {PBUT'I) is but Allah's slave and Messenger and 
he has nothing to do with people's fates which are solely determined 
by Allah. 


^ Muslims are warned against the Satanic insinuations, which may take 
the form of enticing people to exceed the legal bounds. 


Endnotes 

1 Abu DSwtid (4806) and AJimad (4/25). 

2 An-Nasii’i in his bonk entitled ' Amai Al-Yawm Wai-Layiah (Supplications of Day and 
Night) (248, 249), and Ahmad in Al-Musnad (3/153, 241). 
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CHAPTER 




Polytheists have not Appraised 

Allah with True Appraisal 


Allah, Exa lied be He, says: 

" They ha ve not app raised Allah with true appraisal, white the 
earth entirely will be (within) His grip ort the Day of Resurrection, 
and the heavens wilt be folded in His right hand. Exalted is He 
and high above what they associate with Hint** 

(Qur&n: Az-Zumar: 67) 


Relevance of the Verse to the Book of Tawhid 

The author ends his book with a chapter including some texts attesting to 
Allah’s Grandeur, and to the verity that all creatures are subjected to Him. This 
proves that Allah is the One worthy of worship and it, further, proves that all 
attributes of perfection and majesty exclusively belong to Him, 
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Concisf Commemary on [he Book of 7 "ttwkfa} 


Keywords and Phrases 

1 1 

» They have not appraised Allah with true appraisal ; The poly- 
theists have not exalted Allah duly, as they associate others along 

with h im in worship. 

• The earth entirely will be; The earth with all its directions and layers. 

General Meaning of the Qur’anic Verse 

Allah, Exalted be He, enunciates that the polytheists have not exalted Him 
in a proper manner as they worship others along with Him, though He is the 
most Exalted, the Omnipotent and the Sovereign Owner Who has subjugated 
all to His Will, while creatures in their entirety are so little and worthless in 
His Sight. Thereafter, Allah, Exalted be He, enunciates that He is far above the 
imperfection attributed to him by the polytheists and the ignorant ones. 

Note 


Regard i ng the verse that reads, * . while the earth entirely will be [within] 
His grip on the Day of Resurrection, and the heavens wilt be folded 
in His right hand the righteous Saiaf {early Muslim scholars) are 
of the opinion that such a verse and its like should be apprehended 
according to their face value with neither tahrif( distort ion) nor takyif 
{1 iteral ization and incarnation). The following hadiths and traditions 
give a dear interpretation of this verse. 

Lessons drawn from the verse in question will be stressed after high- 
light i ng the texts relevant to it in this chapter. 



Chapter Polytheists have not Appraised Allah with True Appraisal 



'Abdullah Ibn Mas’ ud (may Allah be pleased with him) narrated: 

“A rabbi came to the Messenger of Allah (PBUH) and said, '0 
Muhammad! We learn that Allah will put all the heavens on one 



and the thard on one finger, and the rest of the created beings on 
one finger : Then He will say, T am the Sovereign ' Thereupon, the 
Prophet (PBUH) smiled so that his premolar teeth became visible, 
and that was the confirmation of the rabbi , Then the Prophet 
(PBUH) recited (the verse which means), *They have not appraised 
Allah with true appraisal > while the earth entirely will be ( within) 
His grip on the Day of Resurrection .„ >u 


In another version related by Muslim, the Prophet (PBUH) said: 


"..and the mountains and trees are on one finger, then Allah will 
shake them as saying, Tam the Sovereign, lam A Hah? 


In another version related by Al- Bukhari, the Prophet (PBUH) said: 

'Allah will put the heavens on one Finger ; and the water an d thard 
on one Finger, and all the created beings on one Finger..?' 


Ibn 'Umar narrated as a hadlth marfu' that the Prophet (PBUH) said: 


"Allah, Exalted be He, would fold the heavens an the Day of 
Resu motion and then He would put them in His right Hand and 
say, T am the Sovereign; where are the tyrants and where are the 
arroga nt people ( today) ?‘ Then, He would fold the seven earths and 
put them in His left Hand and say, T am the Sovereign. Where are 
the tyrants and where are the arroga nt people (today )V t ’ 1 

Ibn ’ Abbas (may Allah be pleased with him) said: 


"‘The seven heavens and the seven earths, in the Hand of (Allah) 
the Entirely Merciful, are but like a seed of mustard in a hand of 
one of you? 


m 


Keywords and Phrases 

■ Thard; Wet soil or it may be referring to the earth, 

* The trees: Trees which have solid trunks, such as palm trees and the like. 


Concise Co tnmen :ary on chc Rook of Tmvhid 


46 1 

General Meaning of the Hadtth 

One of the rabbis informed the Prophet (PBUH) that the Jews read in 
their Torah about the Grandeur of Allah and the low level of all His creatures 
when compared to His Majesty, Exalted be He, and that He will place all His 
creatures on His fingers. The Prophet (PBUH) agreed with the rabbi in what 
he said, and was very pleased with him. Moreover, the Prophet (PBUH) recited 
a Qu ran i c verse at testi ng to the rabbi’s a ccount. 

Lessons Drawn from the Verse 
and the Two Narrations of the Hadtth 

& Both the verse tmd narrations show the Grandeur of Allah and the low 
level of all His creatures when compared to His Majesty. 

❖ Whoever associates partners with Allah, Glorified be He, does not 
exalt Him in a way which is appropriate for His Majesty. 

*> The texts prove that Allah has two hands, fingers, right, left and palms 
in a way appropriate for His Majesty. 

<* They signify that the sublime knowledge stated in the Torah was still 
approved of by the Jews at the era of the Prophet (PBUH) without any 
denial or distortion of the meanings. 

❖ Sovereignty is exclusively possessed by Allah, whereas other beings 
dominions are but transient. 



Chapter 66: Polyiheisu have not Appraised Allah with True Appraisal 


- 
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Ibn Jarir related that Ibn 
the Prophet (PBUH) said: 


Zayd reported on the authority of his father that 


“ The seven heavens, when com pa red to the Kursi*, are on ty like 
seven dirhams thrown in a vast round-shaped plate.' 1 

Ibn Jarir, further, related that Abu Dharr (may Allah be pleased with 
him) narrated: 


’7 heard the Prophet (PBUH) saying. ’ The Kursi, when compared to 
the Throne, is only like a ring of iron thrown in a desert " 


General Meaning of the Two Hadiths 


The prophet (PBUH) speaks about the greatness of Allah's Kursi and 
Throne, affirming that if the seven heavens, in terms of their vast ness, thickness 
and the remote distance between every consecutive one, are compared to the 
Kursi , they would be like seven Dirhams placed in a vast round-shaped plate. 
That is, the seven heavens would truly occupy an inconsiderable space. 


Moreover, in the fandlth narrated by Abu Dharr, the Prophet (PBUH) 
illustrates that though the Kursi is so vast and great, it is just like a ring of iron 
thrown in a vast desert in the case when it is compared to the Throne. This 
account attests to the Grandeur and Omnipotence of the Throne's Creator. 


Relevance of the Two Hadiths to the Chapter 

The two aforementioned hadiths manifest Allah’s Grandeur, Omnipotence 
and infinite Sovereignty. 


Lessons Drawn from the two Hadiths 

*> The Kursi is greater than the heavens, whereas the Throne is greater 

than the Kursi, 

❖ The hadiths manifest the Grandeur of Allah and His Omnipotence. 

*** Allah’s Throne is other than His Kursi. 

<* The hadiths provide an argument against those who interpret the word 
‘the Kursi' as an indication of the Sovereignty and Omniscience. 
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Cuiicisc Commentary on die Book of Taw hid 


Tbn Ma&ud (may Allah be pleased with him) said: 

"The distance between the lowest heaven and the one next to it 
is five hundred years travel , and between each two of the seven 
heavens is the distance of five hundred years travel and the distance 
between the seventh heaven and the kursl is also five hundred years 
travel and between the kursi and the water is also five hundred 
yea rs travel, and the Throne is above the water, and Allah, Exalted 
be He, is above the Throne and no thing of your deeds is hidden 
from Allah, Exalted be He” 

(Related by Ibn Mahdi) 

Adh-Dhahabl says: 

"A hadUh similar to this one is related by Al-Mas'udl on the authority 

of 'Abdullah Ibn Mas 'ltd T 

Adh-Dhahabi added, 'The same hadith is narrated through oilier chains 
of transmitters ” 

It reported on the authority of Al- '' Abbls Ibn ’ Abdu I -Muttalib (may Allah 
be pleased with him) that Allah’s Messenger (PBUH) said: 

“Do you know how far the distance between the heaven and the 
earth is?” We said, ‘Allah and His Messenger know best l He said, 

‘The distance between them is that of five hundred years travel, and 
the distance between every two heavens is that of five hundred years 
tra vel, and the thickness of every heaven is that of five hundred years 
travel, and between the seventh heaven and the Throne there is a sen, 
the distance between its bottom and its sutface is equal to the distance 
between the heaven and the earth; and Allah is over (all) this and 
nothing is hidden from Him of the deeds of human beings ! 

( Related by Abu Dawud and ot he rs) 


Keywords and Phrases 

* Do you know: The Prophet (PBUH) used the interrogative man- 

ner at the beginning of the hadith so as to attract the attention of 
the listeners, 

* Allah and His Messenger know best: Referring the knowledge of 

different matters to the Messenger (PBUH) is permissible only in his 
lifetime, but after his death, one should say. Only Allah knows best’. 
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Chapcer&j; Ifylythcisrs hive not Appraised Allah with True Appraisal 

General Meaning of the Hadiths 

Giving an account of the celestial bodies in terms of their greatn ess, vast ness 
and the remote distances between them* the Prophet (PBUH) demonstrates 
that there are seven heavens one above the other, and that the distance from 
the Earth to the first heaven is five hundred years travel, and that the same 
distance separates one heaven from the other. Similarly, the thickness of each 
heaven amounts to five hundred years travel. Moreover, the fcursf is above the 
seventh heaven, and a sea exists above the kursi whereas the distance from the 
former to the latter also amounts to five hundred years travel. And over the 
Throne Allah rises and that He is wholly cognizant of mans actions. 

Relevance of the two Hadiths to the Chapter 

The two hadiths manifest Allah’s Grandeur, His Omnipotence, His being 
above all creatures and His cognizance of all their affairs. 

Lessons Drawn from the Two Hadiths 


Both the two hadiths manifest Allah's Grandeur and Omnipotence, and 
thus the obligation of dedicating all devotional acts to Him alone. 

•** They give an account of the celestial bodies' greatness, vastness and 
the remote distances between each two of them. 


*1* They also refute the a rgum ent of those who adopt the modern theories, 
which deny the existence of the heavens, the kursi, and the Throne, 
and claim that the celestial universe consists of just space and bodies. 



They prove the verity that Allah is above all creatures with His Sacred 
Self, which is contrary to the claim adopted by Al-fahmiyyatf, Al- 
Mu 1 tazilah" and Ah Ash ' ariyyah who disprove this truth. 


*1* These two hadiths also prove that Allah is cognizant of whatever takes 
place in His Dominion, though He is Most High above all creatures. 

Men of Knowledge should preach about these great creedal truths so 
that people can apprehend Allah's Grandeur and Omnipotence. 
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Endnotes 


1 Al-BukMri (461 1) and Muslim (2786). 

2 Muslim (2768), 

3 Allah, Exalted be He, says, * . , His Kurst extends over the hea verts and the 

earth ../’(Qur'an: Al-Baqarah: 255). It is related by Al -IWkim that Ihn ‘Abbas 

said, ’/H-kwrai is a place for the feet " Ibn ' Abbas is also reported to have said that Al- 
Kursi denotes Allah's knowledge. 

4 Abu D3wGd (4723), At-Tirmidhi (3317), Ibn Majah (193), and Ahmad in Al-Musnad 


(1/206, 207). 

5 Al-jahmiyyah: This term refers to the followers of Jahm Ibn Safw&n As-Samarqandl, 
Among their heresies is their denial of Allah’s Attributes, 

6 Al-Mu'tazilah: This term refers to the followers of WJsi! Ibn Ala’, Among their 


heresies are their denial of Allah’s Attributes and their claim that those who commit 
major sins are in a state between belief and disbelief. 

7 AhAsh’ariyyah (also Al-Asha'irah pi. of Ash’ari): An Islamic sect characterized by 
departing from the direct meanings of the Quranic verses that tackle Allah’s Attributes, 
They give them figurative interpretations with the aim of avoiding any similarity 
between Allah and humans. As such, Al-Asha'irah interpret Allah’s Attributes in a 
way different from that adopted by the Adherents of the Suttnah ever since the lifetime 
of the Prophet (PBUH), The Adherents of the SuhwaIi also deem Allah far above any 
likeness to humans. Yet, they interpret Allah’s attributes according to their direct 
meanings with an affirmation that these attributes suit Allah’s Majesty and are totally 
unlike those of humans. 
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GLOSSARY 


NOTE: For easier search for the terms beginning with "A I-’* “Ar-" “Ad-” 
“As-” etc. omit them, as they are in Arabic equivalents to the article “the" 
For example* a term like Ag-SafS will be found under letter "S B , and Al- 
Wasilak under letter “W" 


AbH-fad 

Al-' Aqaba h 

Pledge 


A 

An Arabic word referring to the Arabic alphabet 

k 

The pledge in which the Prophet (PBUH) made covenant with 
the people of Al-Aws and Al-Khazraj (the two main tribes of 
Medina) that they worship Allah and associate nothing with 
Him, and that they protect the Prophet (PBUH) just as they 
protect themselves and their properties, and in return they would 

be admitted into Paradise, 


Al-Ash’ arm’s h 

(also Al-AsluV irah 

pL of Ash’ari) 

■ 


Bid ah 


Chieftains 

(tfaqtfn) 


An Islamic sect characterized by departing from the direct 

meanings of the Quranic verses that tackle Allah’s Attributes- 

They give them figurative interpretations with the aim of 
a void i ng a ny sim tlarity betwee n Allah and humans. As such, Al- 
Asha’ irah interpret Allah’s Attributes in a way different from that 

adopted by the Adherents of the Sunnwh ever Since the lifetime 

of the Prophet (PBUH), The Adherents of the Summit also deem 
Allah far above any likeness to humans. Yet, they interpret Allah’s 
Attributes according to their direct meanings with an affirmation 

that these attributes suit Almighty Allah and are totally unlike 

those of humans. 

B 

A matter innovated in religion 

c 

This term refers to those who represented both Al-Aws and 

Al-Khazraj in Ehe second pledge of Al-"Aqabah, Mine persons 
represented Al-Khazraj and three for AhAws. 

D 


Ad-Dahriyyah An Atheistic sect characterized by denying the Resurrection, the 

Day of Judgment Hell and Paradise. 


DJiimmi 




Glossary 


Faqih 

Followers of the 

Tabi 'is 

Gharib (Unfamil- 
iar) Hadith 

Ghoul 

H&Jlz 

( Memoriier) 

Hamah 

Ifasnn (Good) 

Hadith 

Al-jahmlyyah 

fibt 

Jlzyah 
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F 

A scholar of Islamic jurisprudence 

This term applies to any of those who did not meet the Com - 
patiions, but met and narrated from one or more of the t&bi fs, 
They are those belonging to the second generation, after the 
Prophet (PBUH). 

G 

A hadith reported by just one narrator at even one stage of the 

chain of transmission 

It refers to the evj I spi rit or demon. The disbelievers claimed that 

Such spirits could mislead them from their ways and cause their 

damnation. Mam came and invalidated such beliefs. 

H 

it is a title given to a person who knows most narrations of 
each class of narrators and whoever devotes himself to the 
study of Hadith 


Hamah is a nocturnal bard: mostly the owl, in which some people 

wrongly see ill omen, 

(good) JuidJrfi is a hadith whose chain of transmission is 
linked to the narration of an authority with weak exactitude h and 

the hadith is free from irregularity and spaciousness, 

I 

They are the followers of fabm Ibn Safw&n, They denied the 
Names and Attributes of Allah. 

It refers to all those who are worshipped along with Allah or 
those who have been obeyed in doing a sinful act that Allah 
has forbidden. 

A tribute or lax incumbent on non-Muslims Jiving in a Muslim 
state, they, thereby, enjoy protection. Thus, when the Muslim 
army conquers any territory, Muslims are to offer three choices 
to the conquered people; either to embrace Islam, to pay Jizyah 

Or to engangc in fighting. The Non-Muslims who pay Jizyah are 
exempted from military sendee and are entitled to be protected 

by the Islamic State 
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K 

Ka' bah It is a shrine in Mecca in Saudi Arabia which is the destination 

of Muslim pilgrims and toward which Muslims direct their faces 
during Prayer, The Ka'bab was originally built for the first time 
by the Angels and then rebuilt by Abraham and Ishmael, On the 
Day of the Conquest of Mecca, the Prophet (PBUH) washed the 
Ka bah and demolished the idols around it. The Ka'bah was 
subject to several renovations u lltil it took its present shape. 

An Islamic radical sect that broke away from the reign of Ah Ibn 
Abu Talib, the Muslim Caliph then, and murdered him. they 
denied the doctrine of the Sunnah and were divided into various 
sub-sects. One of their main beliefs is that whosoever commits a 
major sin becomes a disbeliever and will eternally reside in the 
Hellfire, They also curse and revile the Prophet’s Companions 
and deem the blood of Muslims vioable. 

L 

This word is used jn this book as a translation of the Arabic word 
Rabb, I.e. Allah, However, the term in English is not an exact 
equivalent of the Arabic word ‘rabb’. Among other significations, 
the term rabb' means the Creator, the Fashioner, the Provider, the 
one upon whom all creatures rely in all their affairs, the One who 
gives life and causes death. 

M 

This term literally means "The Position of Praiseworthiness," ft refers 
to the supreme position granted to the Prophet (PBUH) on the Day 
of Judgment when he intercedes on behalf of people with Allah. 

Mawqdf (Discon- A faadUh, word or deed, traced back to a Companion only, whether 
tinned) Hadtth its chain of transmission is connected or not. 

Mu'all&q (Sus- A hadith, the beginning of whose chain of transmission has two 

pended) liadith or more successive narrators missing. 

Mujtakid A Muslim scholar well versed enough in Fiijh (Islamic Jurispru- 
dence) to practice ijfihmf, which is an independent judgment on 
an unprecedented legal question, based On the interpretation and 
application of the Four Foundations: the Quran, the Prophet’s 
Siooicti, Consensus of scholars and Analogy. 

AI-MuTji’ah Ait Islamic deviant sect that holds the belief that sins do not harm 

believers exactly as good deeds do not benefit disbelievers. They refer 
the case of those who commit major sins to Allah i n the Hereafter, 
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Mursal 

(Incompletely 
Tran sni itted) 

Had 1th 

AI-Mtisnad 


Ai-Mustadrak 


Al-Mu’ tazilah 

(Mutazllltes) 


Hah' ah 


Rabh 


Rttb&biyyak 

Ruqyah 

Safar 


Sahib 

(Authentic) 

Hadllh 


A littrfith whose chain of transmission lacks a Companion 
transmitter; i,e,> a hadlth which a tflbit has directly ascribed to 
the Prophet without mentioning a Companion as a link between 
him and the Prophet. 

A form of compilation in which the author classifies the jyadiths 
according to the names of Companions, such as A-Jirfricief Ahtuad, 
the Great Musnad of Al- Bukhari. 

According to the scholars of Hadilh, it is a kind of compilation 
in which the author compiles hadtths that meet the conditions 
stipulated by the compiler of another bonk but were not compiled 
by the latter. 

The term literally means "Those who keep themselves apart;" 
a deviant Muslim sect founded by Wagil Ibn 'Ml Its followers 
believe that man has free-will, which is the same doctrine of anti- 
fatal ists. They further believe that the Glorious Quran is created 
rather than constituting the direct Word of Allah. 

R 

Unit of prayer; a set of actions which begins with recitation 
and ends with prostration. Tt consists of one bowing and two 
prostrations with a sitting in between. 

The term rabb refers to Almighty Allah and means the Lord, the 
Creator, the Fashioner,, the Provider, the One upon whom All 
creatures depend for their means of subsistence, and the One 
Who gives life and causes death. 

The belief that Al lab is the Lord and Creator of all creatures and 
that tie is the only One to dispose all affairs of the universe. 

An Arabic word referring to the legal incantation 

s 

It refers id a worm which infests the stomach of men and animals 
and thought by pre- Islamic Arabs to cause tlealh and to he more 
contagious than mange. Some view that it refers to the month of 
Safar in which the pre-Islamic Arabs used to see evil omen. So* 
Islam came and invalidated such beliefs. 

A h&dith whose chain of transmission has been transmitted by 
truly pious persons who have been known for their uprightness 
and exactitude; such a hadith is free from eccentricity and 
blemish. 
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Salflf 

Salajl 

As-Sayyid 

Shariah 

Sunnah 


Sura (Quranic 
Chapter} 

Tabt '1; pE. Tabi h ls 


Tagh&f 


Tamattu ' JUitjfJ 


TawAiiJiif- 

L r fjtfajyy&fa 


This term refers mainly to the early Muslims; namely the 
Prophets Companions* their Successors* and their Followers. 
It also includes everyone that follows their footsteps until the 
Day of Judgment. 

Of or related to the Salaf 

U Is one of the Beautiful Names of Allah, which refers to the verity 
that Allah is the One Who dominates the affairs of all His creation. 

The Islamic Law 

This term refers to whatever has been ascribed to the Prophet 
(PBUH); his sayings* his acts, and his approvals* in addition to ah 
the reports which describe his physical attributes and character. 

Any of the 114 chapters of the Qur an 

T 

Successor of a Companion; a person who witnessed a Companion 
of the Prophet (PBUH), i.e, one of those who belonged to the first 
Muslim generation after the Prophet (PBUH). 

The term is originally derived from the Arabic verb* 
meaning "to exceed proper limits.* Contextually it refers to 
Satan, and false objects of worship such as idols* heavenly 
bodies, spirits, human beings* and to whoever exceeds the 
legal limits. 

The type of Hajj in which a pilgrim assumes ibrAm for performing 
'Umrah during the months of Hajj, and then after performing 
'Umrahy the pilgrim assumes f&r+Sm for performing Hajj in the 
same season. 

A pillar of prayer in which a certain invocation is recited at the 
middle and/or end of the prayer white sitting. 

Maintaining the Oneness of Allahs Divinity; (The belief that no 
one deserves to be worshipped except Allah) means that all kinds 
of worship should be directed to none but Allah, The Arabic 
word Al-Uluhiyyah means worship and the word “J/dfe” means 
r the Worshipped One/ 


* 
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Tawkkiur- 

Rub&biyyah 

The Two Testifi- 
cations of Faith 

TiwnLih 

Tiyarah 

Trustworthy 

Zaktit 


Maintaining the Oneness of Allah's, Lordship, the belief that Allah 
Alone is the Creator of the whole universe and its Designer, and 
that it is He Who gives life and causes death. Besides, it also 
entails belief that Allah is the Provider, the Powerful and the Firm 
Possessor of strength,. 

Saying, "I testify that there is no deity blit Allah and that Mu ham* 
mad is the Messenger of Allah,* 

A form of magic allegedly used to endear a woman to her husband. 

A form of divination; reading the future in the omens of nature 
This is one of the forms of validating a narrator. 

z 

Zakak is an annual expenditure for the benefit of the Muslim 
community, primarily to help the poor, required from those Mus- 
lims who have excess wealth. Paying Za kah is one of the five main 
pillars of Islam. 


NAME INDEX 





-A- 

' Abdul- WAhid Al-Maqdus Al- 

Hanbalt J H N ‘" LJ ■ + ■ + ■ SJ IAIL1I liJ BJ BXB II 185 


Abraham II ititi r n B BB bib ri IH BTB b r i H i + i r 1 H fa 


Abu Bakr i fad fad H fa d-d fa d-d fad fad id-" fad ■ fa 108, 1 57, 
159, 169, 170, 297, 298 

Abu Bakr As-Siddiq 169 

Abd Bashtr Al- Ansari .75, 76 

Abu Da wud ....... 

178, 183, 203, 213, 219, 229, 
231, 334, 355, 389, 393, 418, 
445, 453 

AKn Dharr 

i 1 u 3—r X M U m. 3. a bib lb b hb bb bib bb bb b bb b bb bb ■ b b b 1 "Lr i_ J 

AbuHatim bb rd nix ri fad fad fa fad fad 4 fad-P + H-fad fad fa 173 

Abu Hur ayr ah, .. * 133,137, 

147, 183, 199, 207, 213, 226, 
282, 288, 295, 349, 351, 368, 
381, 385, 400, 423, 431, 445 

AbO JahL ■ IBIB BTBTB BTITfl *4 B -IB fa 1 ri fad fa + fa + d fad-fa 151 

AbO Malik Al-Ash' td... 243 

M ViS si I BTBTB BTfl r.4 BTBTB fa # fa fa d B fad fad fa -fa fl fad ^J ^ ^ 

Abu Sa'id Al Khudri 26, 192 

Aba Shurayh .....355, 356 

Aba J&lib fad-dd-d fad fa fad Pd "d-d fad P + P P-fa" fa“ "-fa 53, 54, 

94, 148, 149, 151, 152, 153, 
185,318,428 

Abu W&qid AI - Lay thi , . ..... .... ,.88 


Abu Ya' la fl BB BTBTB fl fafl fad B + fl fad fit + B fl + H fad fad fa -fa § fa 



Abut-' Abbds 147, 215, 326 

Abul-Fath Nasr Ibn lbr£him 
Al-Maqdisl..,. ..... . ,. ..... .. ... ..3 10 

Abul-Hayy&j 428 

Abll] ~ l^lWZQfl B BIBB BB BXB BB BB B BB BXB BB BB BXB BX l 
Al^U-l H fl Pfl fafl BTB BfflTfl BTB fafl fad fld B-fafl fad- l / / 

Adam .....28, 349, 372, 373 

Ad-Dah r iyyah. 348 

Ad-D aylami 421 

Adh-Dhahabl 464 

1 Adiyy Ibn K&tim AM&’t„301 

A h j V T B BB BB B BTB BB BTB BB BB BTTB BB BB BTB fl B ^ ^ ^ 

64, 69, 77, 80, 96, 123, 147, 
157, 171, 173, 183, 201, 219, 
232, 238, 239, 290, 299, 300, 
301, 326, 372, 418 

Ahmad Ibn Hanbal......20 1 , 238, 

299, 418 

Al- ' Abbas Ibn ’ Abdul -Muttalib 

464 

J fl I- J B l« ■ BB BJ B BB BB B BJ BXB BJ BXB BJ B BJ B II B BB III BB B B A 

Al-' Aztz ri fad id-ri-d + d fad fa-fad fad fa-fad Hd-i fad fad-l-f 9-fad fa d-d 376 

Al-'Uzzd fad r fad d fad fa-fad fad rd-ri fad d fad fad-d fad fad H 85, 86, 

1 77, 376 

Al- A' mash B 111 BTBTB BTB II B II I M ld'l + 1 fafl fl fa 376 

Al-Ash' ariyyah.... .,.*..,465 

Al- As wad Al- ' Ansi 421 


Ai-Aswad Al- ' Ansi 



Name Index 


476 


Al-Baghawi.* 215, 216 

Al-fiarqfinJ 4 .,. PU ... M ., .. ... . 4 ... M .. 1 94 

H M it. h. r 1 . p. h. r T pi p pet p^ r i . p. i ■*“ I 6 

Al- Bukhari. .14, 22, 

24, 44, 50, 53, 101, 108, 129 
131, 133, 137, 151, 158, 159 
167, 185, 192, 213, 221, 226 
245, 252, 273, 295, 318, 349 
351, 369, 379, 381, 385, 423 
425, 426, 431, 461 

Al-Fadl Ibnul-' Abb4s 232 

Al-Hajj&j 35 

Al-Hakam 355, 356, 357 

Al-Hnldm 9 1 1 

jL fc B. ^lUl'kllll 1 u 1 u i.j nil hj i. kBii k by u kj iuI . 1 j| u X 

332, 421 

Al llll 17 ■ ra m m ■ rn ■Tii ■ ra n ■ ■ ■ f3 ^ 

131,243, 373 

AhB&rith Ibn 'Awf, 


Al-Murji’ah.... 


L ■ ■ U ■ L ■ I J I 


88 


Al-Harlth Ibn Hishani 1 3 1 

Al- Hasan 203,221, 

222, 372 

Al-Hasan Al-B asr 1. . . 203 

Al-Huday biy ah, ........... .245, 32 1 

AI-Hujrjah . 309, 310 

Al-Hujrjah ' Ala Tarikut-Mahajjah 

310 

ra ra is ititi ra ran ra aa btb ra as aa aa a ra ra ■ i a ra n a v J X v 

A I -Jalimiyyah. .. ..... .... ... .. ,,...465 

Al-Lat 85, 86, 177, 375, 376 

Al-Mas' Qdt 4 *4 P + 4 H fc + i H + i i-4 r-8 r 1-4 n l + i I- ft- 464 

Al-Mu' tazilah... . 465 

Al-Mukhtarah .185 


Al-Mushallal... 
Al -Mu watta’. .. .. 


B.B BJ Liia a LJ a jiB |: + 278 

86 

175 

I d a LBJB L J a 4 3 LJ L -IL B -fjr 


Alias Ibn Malik. 28 , 129, 176 

Andalusia ..372 

An-Nasa’i 178, 203, 

207, 213, 273, 341, 344, 389, 
456 

An-Nawwas Ibn Sim* &n...... 139 

An-Nawa wi 309 

Ash-Sha'bi .34,35,311 

Ash-Sh imtst ......245 

A >5* Safa 1 1 'l 

At-T^*if Rf, 

a 1 ■ J. %+ ll + i a ra aa a aa aa aa aia aa a a. a lb aa lb hi l jb la ijb U U 

Ai-Tabarani.. 1 2 3, 215, 433 

At-Tirmidhl,,, 28, 88, 

133, 178, 201, 213, 231, 284, 
285, 301,332, 403 


-B- 

Bajalah Ibn 'Abadah 201 

Banu 'Amir. .453 

Banu Khudrah 4 a LB LB L.ka k * L d +4 H4 h HH fc + B 26 

BanO Millklbn An-Najrjar, ... 80 

S RTI, ■TIFlITIEinilllllllllllll,^ 

Bamm-Nadir,. ... , +P +1 30 

Barca Bd a .LB Id a LB aa ad.ai a kd ad a + a kd a + d + pj p + .| t-§ P + P + 80 

Bur aydah Ibnul- Husayb.3 4,35, 
441, 442 


Buwanah d a lb aa a lbj a lb kd a kd p^a^a^ a a d 


1-4 H + fe 




477 


Concise Commentary on the Book oi Tdwhjd 


-c- 

Caesar .. .. . , 1 35 

Chosroes. ■ t ■ Pi r i P + a H P + d H ? + ■ + “-■ P" ■■ 195 

Cor doba. ..... .. „ , H .. ... , .... .372 


-D- 


Dabb. 


in aarisHsH'l - + ■? ■ 


192 


-F- 


F^imah 53, 133 

Fatimah Bint Muhammad.. .133 


Fayruz. 


iTiTB P Pa Pd P + » pa H ■++■*■ ti ixi i. 


-G- 


Gabrid n H ■ + ■ Pi PHI P + d P4 ! + ■ Pd a« ■ n ■ 21,136, 

139, 140,416 


_H- 

Hafsah ■ iTiriTi rn n iti ri iti P + b + H P + d P 201,212 

IJarb Al-Kirmani ......238 


Homs ■ a -pa in pi Pd NrH P P - M ■ + ■ P 


194 


Hudhayfah. 73, 334, 421 

Hudhayfah Ibnul-Yaman,.73, 421 

Uunayn < h + H «■ " ■' 88 

Husaynlbn 1 Abdur-Rahman..34, 


35, 36 


I- 


[bo 1 Abb&s_..... 12, 34, 

35, 50, 157, 158, 161, 177, 
178, 206, 217, 245, 246, 255, 
256, 273, 277, 297, 298, 319, 
324, 329, 330, 335, 344, 365, 
372, 375, 426, 461 


Ihn Uni fu\ a ■ 1*1*4 !*■ id ia.i.ai 1 3 1 > X 32 a 
210, 332, 337, 361, 389, 415, 
416,461 

Ibn Abb Hatim...... 73. 330, 

372, 375 

Hi tKlUaTB BTI ITB r ■ PTIT9 ■ PI P T 1 ^ 1 3 ^ ^ 

Ibn Hibban.... 26, 203, 

239, 267 

Ibn Jarir 177, 255, 463 


Ibn Mabdi Pd P "4 ■*■ 14 ■ 14 14.1 LJ ■■ 14,141 ■ 


Ibn Majah 178, 213, 

337, 345 

Ibn Mas’ bd, ,. ,.....12, 44, 

77, 78, 82, 163, 173, 209, 213, 
219, 231, 277, 283, 324, 333, 
379, 380, 421, 437, 461, 464 

Ibn Qutaybab 323,324 

ibH ^ jC SLHFil S ■ ■■■■TBBlBTBPBBTIBTBPlBTBTBPBBpj ^ 

Ibn Taymtyah 147, 148, 157, 

165, 171, 172,215,216,326 

Thn Wahh 41 R 

A L ■ 11 (fdl A L/ d LJ I B 1 ■ 1 Hi ■ di ■ Id d k ■ ■ 11 11 ■ I. ■ ■■ in ■ ■■ X Ji TkJr 

Ibn Zayd 463 

Ibnud-Day lam!.. ,.,,.,421 

IbmilQayyim.. 157, 158, 

221,222,412,413 

Ibrahim An-Nakh' 1 82, 334, 

437, 438 

Ifirlqiyyah + 1 Pd-d H " + d H P*H ■ P« ■*■*■ id idikxi ■■ ■ 80 

Imam MSlik. ...175, 176 

Isaac nri b + i + ri Pd i -Pi i-Pd P + K -Pd Pd-H-PP ■ + * Pd-" 276 

Isfahan.... 433 


Name Index 


478 


Ishaq..... .238 , 368+ 369 

-J- 

jabir Ibn ’ Abdullah 45 

,219+393 

Jubayr Ibn Mut' im.......449+ 450 

In hay nah 245,311 

Jundub 169, 171,201,445 

Jundub Ibn' Abdullah „ 169, 


171,445 


-K- 


Ka’b Ibnul-Ashraf........304, 313 

fC ll I 3i d I J all. B B X B BJ H II BJ BJ J BJiJ BJ B BB Li IJB LJ BB ^ 

Khalid Ibnul-Walid 35 

Khawiah Bint Hakim 113 

Khaybar P4 P4 8-4 P + 1 M P + 1 P4 ■ + - + * P4 P + 1 + 4 53,361 

Kufa 239+ 352+ 356, 376 


-M- 


Manah 


IXB BJ BXB BJ BJ.B BB BB BJ B I I 


lj U ,S5 7 86 


Masj id Ad-Dira r, 1 00 

1 4 1 y 

kTAVWHtiti ri b ■ ititi itb m htb m ra ri i ri ri b r 1 M J| H 

86, 88, 245, 352 

Medina... . .....35, 86, 129, 

176, 245, 356, 416+ 433, 442 

344 346 

1?1%ji.1lI1UIJbj BJ ^ii bi b x a b j b j a b j b j b j bxb b j i— p x Sj-T j -r AIJ 

Mo$e$ 

4 -P 4-1 P 4 P 4 P 4 P 4 1 + 14*4 P 4-1 + 4 P“ P 4 P + -* P 4 F + * 26, 27, 

34, 37, 88, 224, 269+ 270 

Mu'adh Ibn Jabal +14 

Mu'awiyah ....24, 71 


Mufiammnd Ibn ' AbduE-Wahhab 

i in i a ra a a a ra bti ii bi ii a rb hi a ■■ a i a ai ai a ■■ a a, a a 1, (j 1 

Muhammad Ibn Ka'b.... ...... 361 

Mujahid 177,323, 

324, 365, 366, 372 


~N- 

0 1 V ] "| ■ a bb a ra n a i.a an ai a bi bi bj,b bi ii ujiii 3| 1 3 7 


-P- 

Persia ...,433 


Pharaoh.,..,, 


ra ra r a in ra a ra in ran 


-Q- 

Qabisah Ibnul-Mukh^riq. ... 204 

Cj i a ra a ra ra ra iti ra iti bi btb i 1 | ^3 

236, 238, 361, 366, 372 

Qatait Ibn Qabisah ...203 


Qubr 


ra ii a a a r n 


100 


Quraysh 129, 133+ 

273,316,321,450 

Qutaylah 34 1 , 342 


-R- 


Ram Hormuz...... 


j a bi 


433 

BH II H4 a BJ KXI v r 


Ruwayfi' Ibn Thabit. 80 

rS- 

Sa’ id Ibn Jubayr, .............. 34, 35, 

36, 82 

Sa* Id lb mil -Musayy ah , 1 51, 221 
Safer. .,,.226+ 227 

Safiyyah P + 1 P4 P P4 P 4 P4 P + 4 P4 a + a P4 a + a + i + a Hiti 133 


479 


Concise Commentary on the Book of Tawfaid 


Safwan Ibn Umayyah. 131 

S'fl l iblit Si ■TiriiTirnBTaiTiriiTiriii 33 

Salman Al-Farisi_ .. ... ... ... ... ., ...43 3 

Shahanshah 351 


Sufyan B + H KriH l-i bri ■ h + ri ri h + ri fed is si- rib 137, 169, 

238, 299, 351,352 


Sufyan Ibn * Uyaynah 137, 

238, 352 


Ubayy Ibn Ka b....403, 404, 42 1 
Umm Salamah 165, 166 



WakT Ibnul-Jarr&h 




Yanbu ’ a ■ + ■ u bx^b bd hfH Hri fe + n fe + ri r-i b + i pi i-ri iris 101 


Yemen .. . 


Tl El ■ PT 


.....14, 50 


Suhayl Ibn ' Amr. 1 3 1 



T 


Z£dul-Ma' ad ...4 1 3 

I&riq Ibn Shih4b 

96 

Zayd Ibn Aslant 3 6 1 

Thabit Ibn Ad-Dahhiik. 

1 bri-i + a-is l 01 

Zayd Ibn lChalid.,_ L -- h „.,326 

Thawban 

.......194 

Zayd Ibn KMHd Al-Juham.245 

TheConq uestofMceca. , , 

1 1 ■ ipif p 1 

Zayd Ibn Th&bit 421 

454 


Zay n ul' 1 Abidin 185 

Tripoli 

i bi bi ixi .80 


Tunisia 

80 



-u- 

Ubadah lbnus-Samit 21,123, 

418,419 













QUR ANIC VERSE INDEX 


Sura 2; 

Al-Baqarah PR 

2:11 

■ All 11 

306 

2:22.*.... 


329,341,344 

2:102™ 

+ a ri §■ a 

197 

2:165,.,, 

rA 

62,245 

2:166.,.. 

u ra ra f- 

255,256 

2:255.... 


143 

2:270.... 


105 

Sura 3 

i All! 

Imran 

3:12$.*.. 


129,131,132 

3:154, ... 


395,407,413 

3:168 


398 

3:173.*^ 

r ■ + §■ + ■ + 

273 

3 : 1 74.... 


273 

3:175.,., 

■ i an n r 

259 

Sura 4 

: An- 

NisA* 

4:36, .... 

?+■+■*■ 

7 

4:48 


28 

4:116... 


39 

4:51. t ... 


187,197 

4:60..,.. 


303,311,313 

4:62..... 

•fl r-i H M 

303 

4:65.,.., 


309 

4:171,.. 


155 

Sura 5 

! Al-Ma’idah 

5:23*.... 


269 

5:50 


308 

5:60...,. 

i hi hi M + 

189 


5:89 

PP. 

431 

Sura 6 : Al-Anam 

6:51 

12,141 

6:82 

19 

6:97 

236 

6:151-153.* 

9 

6:152 

9,10,12 

6:153 

9,10,11 

Sa X 62L h-8 M M M ■■ 

91 

Sura 7: Al-A'rAf 

7:56 

119 

7:99 

275 

7:131. 

223 

7:138 

38 

7:180..,.,.*,.. 

375 

7:190 

37 1,372 

7 : 191 - 192 *. 

125 

Sura 8 : Al-Anfal 

8:2 

271 

8:64 

274 

Sura 9 : At-Tawbah 

9:18 

263 

9^24,.. 

251 

9:31 

60,301 

9 65 

_r ■ i_r u r ii rail t a t ar ■ 

359 

9:108 

99 

9:113 

151 

9:123.... 

181 





482 


Quranic Verse Index 


Sura 10 : Yunus 


21:69.,....,,.. 

237 

10:106 

115 

Sura 23 : Al-Mu mi fiiin 


10:107 

117 

23:59 

31 

Sura 11 : Hud 


Sura 24 : An-N&r 


11:15 

293 

24:63 

299 

11:16 

293 

Sura 26 : Ash- Shu' ari’ 


Sura 12: Yusuf 


26:52 

150 

12:106....,,,, 

73 

26:2 14.. 

133 

12:108 

47 

Sura 27 1 An-Naml 


Sura 13 : Ar-Ra’d 


27:62 

121 

13:30 315,321 

Sura 28 : Al-Qasas 


Sura 14 : Ibrahim 


28:56 149,151 

14-35 

X X m tmm r tu* ■■ Li ba hiu 

39 

^0.70 

■Hv i r win ii iiaixi 

365 

Swa 15 : Al-Hijr 


Sura 29 : Al-' Ankabut 


15-55 

276 

29:10 

261 

15:56 

275 

2917 

"-M + M B + b + 

118 

Sura 16 : An-Nahl 


Sura 34 : Saba' 


16-43 

X \r r X ar Tin itri i ■ jb 

422 

34:22*...+.™ 

145 

16:3 

3 

34:23 135,137,145 

16:83 

323 

Sura 35 : Fatir 


16:91 

439 

3513 

h/b/i J. V4 bB4 H pi e ■ 

127 

16:120........ 

31 

35:14 

127 

Sura 17 : Al-I&r£ 


Sura 36: Yasin 


1 7 ■ 1 3j lj kj 1-4 M * 

294 

36:18, 

224 

17-23 

Ji r b k- r- 

5 

36:19 

223 

17:57 

57 

36 k39 £HM-i ri pb pb 

242 

Sura IS : Al-Kahf 


Sura 38 : Sad 


18:21 

1 91 

38:27.„„„„. 

412 

18:110 

287 

Sura 39 ; Az-Zumar 


Sura 21 : Al-Anbiyff 


39:38 

67 

21:28 

147 

39:44 

143 



433 


Concise Commentary on the Book of Tawkid 


39:67. ......... 

459 

56:82 

241 

Sura 41: Fussilat 


Sura 60 : Al-Mu mtahi nah 


41:50 

365 

60-4 

V " H_ r ■ J,IT9 M BH R1 BB R 

32 

Sura 43 : Az-Zukhruf 


Sura 61 : As-Suff 


43:22 

151 

61:5..... 300 


43:26-27.... 

59 

Sura 64 : At-Taghabuu 


Sura 45 : Al-Jathyiah 


64:11 

279 

*"1 5 B 1 3 m PI S + I + E4 

22 

Sura 65 : At-Talaq 


45:24 

347 

65-2 

hJmjft Mi ptb4 stb + I + E 

267 

Sura 46 : Al-Ahqaf 


65:3,.. 

272 

46:5-6 

119 

Sura 71 : Niih 


Sura 48 : Al-Fath 


71:23 

157 

‘4 1 8 , r6 + Bi fei ► + a + P 4 ■ 

410 

Sura 72 : Al- jinn 


Sura 5 1 : Adh-Dhar iyat 


72:2... 

112 

J L ■ lA/itivh m m ► 

1 

72:6 111,112 

Sura 53 : An-Najm 


Sura 76 : Al l nsan 


53:19 23.... 

35 

76:7 

105 

53:26 

144 

Sura 108 ; Al-Kawthar 


Sura 56 : Al-Waqi' ah 


1 03 b 2>, t4 Hi M M 

93 

56:75-82-.... 

245 




■: •: ■: ■«: ■ : ■: • 
v- / v ■ / v ■ / v - / v v ■ / v. % ■ 1 


^ : i : : ■' • ■ ■' V ■ : 




■ ■■ «■ * ■ ■ - ■ .«■ ■■■ 


alililflililiSBiS 




. .■ ■ 





■ V:' : ■ vV_ : :V! : ■ "■V - 1 : .V-! r.Y_ \ : f ■V/' ■ ! : v : f : ■ 


^ ■ ■ ■ ■ | M.: ; ;■ = :f ; | ! j XvVi: !v : : : i > 


mm mm mm- 


■■* . .. e _ ... ■■■ 




.. .* 


.■ . ■■ %■ . ■* . 


■■■ ■ 

L-. 


■ ■ ■ ■ a 

: 

■ . V 








.■ 

u-: 


>. ■. 


■ : 

■ ,*■ • ■. ■ ■. ... 


; u 




■. i ■■■. 


-. -. r 


...■ 




v. 

"" 

V" 


wmt: 











% 



■. 



v "I"*'. V .". 












■.V ■■ 





.■ 






.■ .■ : 





v 









■■_v 


'■"I- 


yy:: 









% 






■ ■ ■ 



V 




■. 

.■ 












■■ .■ 








m m 


















■. % 






.■ 


... .. . 


.■ .■ 
■. *. % 


I " 







."■■■■ _v'* 



.* 







■. . 



.V 

■: 


v.y< 


*. 


.\*=v< 












.■ 


.V 








■ V. 






HADITH INDEX 


No. 
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14 



Hadith 


“Whoever wants to know the will of Prophet Muhammad 


( PBUH). a u a a ia a r ■ a ai a rTTi f ti r M r 




liminarHpHi-M 


“The real calamity is that the Prophet (PB UH) passed away 
without leaving his will”. ........ ....... .. 


“.She Prophet asked, V Mu ' ddh ! Do you know Allah's 

right on His servants and ... ......... . 

"Whoever testifies that none has the right to be worshipped 

but Allah Alone Who has mo partners. 

Allah has forbidden the Hellfire (to touch) those who 

say ‘ There is no deity but Allah .................... 

“ Moses said, ‘O My Lord! Teach me an invocation with 
which I should remember and invoke You.,,. 


“...Almighty Allah said, ’ O son of Adam! If you meet Me in 

the state that your sins fill the earth 

"O Allah, grant him plenty of money and children and admit 

hint into Paradise.”] 

" I hw sitting with Sa 'Id l bn Jubayr when he said, ‘ Who 
among you saw the shooting star that fell last night?,,... 

“O Allah , grant him (Jbn Abbds) deep understanding oj 

the matters of religion and.......... 

“The most dreadful sin I am afraid you may commit is 


“Whoever dies while still invoking anything other than 



p^aaiiiiihJiiiBBijjiiBBflflrriBBitrrrr rTti i i r r ^ + + ^ 


“He who meets Allah without associating anything with 
Him wilt enter Paradise 


“When the Prophet (PBUH) sent Mu' ddh to Yemen, he 


said to him. . . 


L I B 1.1 


iMf H“ M 




p pi p 


“the Prophet (PBUH) said ‘ Tomorrow . I will give the flag to 

a person who loves Allah and His Messenger. I fl BIB B B PB B Ff I P p4 E P + + H !* 
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16 

17 

18 

19 

20 

21 

22 

23 

24 

25 

26 

27 

28 

29 

30 

31 

32 

33 

34 


"He who testifies that there is no deity but Allah and. 


"The Messenger of Allah (PBUH) saw a man wearing a 
bracelet of brass in his hand. 

"If a person uses an amulet , may Allah not fulfill his 

purpose . . 

"Whoever uses an amulet commits an act of polytheism.”.. ... 

“The Messenger of Allah (PBUH) sent a messenger and 
ordered him not to let any necklace of string or, 

7 heard the Prophet (PB UH) saying, Vsing (illegal) incantations, 
amulets, or tiwalah.,. 


“If anyone wears a ny thing (tike an amulet) (believing that 
it brings good or repels evil) Allah will... * rh+ ,.„ 

"Tlfie Messenger of Allah ( PB UH) sa id, 'O Ruwayfi 7 You 
may live for a long time after 


"Whoever removes an amulet worn by a man will be 
rewarded cis if he 

P lr r ” Tr p rr vrr ttphJ 5 irl I «vi ■ ■ h bj j sa ■ bj j a a ■ k u>«i 4 p p N ■ ■ i bpth a a a a ■ i a a a ■ a a l ■. j a a a a _ l j j •i^dearrr 

"They (the followers of Abdulldh Ibn Mas'ud) disliked all 
forms of amulets. 

"We went along with the Messenger of Allah (PBUH) to 
(the Battle of) Hunayn, Af that time. 

“The Prophet (PBUH) told me four filings,, 

“The Messenger of Allah (PBUH) said, ‘A man entered 
Paradise because of flies and 

“During the lifetime of the Prophet ( PB UH), a man vowed 
to slaughter a camel at Buwdnah 

" Whoever vows to obey Allah must obey Him, and. 

“...I seek refuge with the Perfect Words of Allah from the 
evil of what He has created. 


“...the Prophet (PBUH) said, ' Do not seek my refuge, but 
seek Allah’s refuge! ” 

1 . .’How will these people (the disbelievers), who have 
wounded their Prophet, attain salvation?. * 

“O Allah! Curse so-and-so and so-and-so.,., 
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71 

75 
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113 
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36 

37 

38 

39 
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41 

42 
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44 

45 

46 

47 

48 

49 

50 

51 

52 

53 

54 


K , . , He used to invoke Allah against Safwdn Ibn Umayyah, 


Suhayllbn ’Amrand.. 


■ ■ p fid 


a ...’0 people of Quraysh! Buy (i.e. save) yourselves (from 

.IIJJ!iaBI.XIhSa. JlllllUXiMI ■■■■■■! 




"The Prophet (PBUH) said, ' When Allah has ordained 

SOIHP If I NiiTiiTiiviiriiBHiinii 

When Allah, Exalted be He, wants to send down a revelation,,. 


“ Who wilt be the luckiest person to gain your intercession.. 

“When the time of the dca th of Abu Talib approached.. ...... 

“These are the names of some righ toms men of the people 


of Noah iHnr4a *4-4 * *4 a *4-4 a *4-4 HI *4-4 4 * *4 8 + 4 H *4 4 *4 H H *4 H *4 9 Hi *4 9 i *4 4 * + 4 *4-4 p *-*4 4 p + 4 4*44 * *4 4 a 

"The Messenger of Allah (PB UH) sa id, ' Donat exaggera te 

in praising me as the Christians , , 


“ Beware of excessiveness, 


K The Messenger of Allah (PB UH) said, ‘Ruined are those 

f ^ fWl i^" fa mb era a pa a pa aa itb pa a pa a iti a pbb pa a pa a p aaa btb a pa a ptb a a ra a ra 


i pb a a pb 


“Umm Salamah made a mention (before the Prophet) of a 
church which 


", (May Allah curse the jews and the Christians that they 

took the graves of their Prophets as. 


"...T stand acquitted before Allah that I took any one of you 

as intimate friend.. 


a a p i a era aaa a btb a ra a r 


l a a r a a r a a a ra a a 


“...and the earth has been made for me (and my followers) 

as a place far prayer and. jij, a bj j aaa u j l u u bj a u a bj a a ai j ii j bn i ii a J a* j a lj a ill a a.u 


“Among the worst people are those who will be overtaken 
by the (Last) Hour while they are still alive. 

“O Allah! Do not let my grave bean idol that is worshipped. .< . 
“.. who take the graves of their prophets as places of worship!’.... 
"The Prophet (PBUH) cursed the women who visit 

^ L^l 1 ’ L 1 I*" I" £^a aaa a a a a aaa aaaa a a a a BBaaaBaaa aaa a a a a a. a a a a a, a a a. a a a aa a a a a a x a a a x a a a a. a a js 

“Do not make your homes as graves 

“Do not make my grave a place of festivity...... 
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55 "The Messenger of A Hah (PBUH) said, ‘You will follow the 

ways of those (nations) before you....... 192 

56 .‘Allah folded the earth for me, and / saw its east and west., .. 1 94 

57 “ fear for my nation the misleading Imdms ( rulers). 194 

58 “The word 'jibt ’ refers to sorcery, whereas the word 'taghfi t ’ 

refers to Satan."..... . * 197 

59 ‘'Avoid the seven great destructive sins ..... 199 

60 “The prescribed punishment of a sorcerer is a stroke with 


the sword?. . * 201 

61 “Indeed Tydfah (releasing some birds to foretell the future)... 203 

62 “If anyon e acquires any knowledge of astrology. 206 

63 “Whoever ties a knot and then blows on it 207 


64 

65 

66 

67 

68 

69 

70 

71 

72 

73 

74 

75 

76 


“Should 1 inform you about al~ 'adh (sorcery), 


" Some eloquent speech has the in fluence of magic ?. . *. 


“He who visits a soothsayer and asks him abou t anyth ing. .... 

“If anyone visits a soothsayer and believes him in what 


+++ + # 4 


M s| *4 


he says PFFEliElFh *4 4 4 4 4 4444444411-1-8- I- + 4-4-4-4 4 4 I 4 t- I- I- M- 4- 4- I- 4- 4- 4- 4- 4- 4 ■ ■ r r r i b r ■ ■ ■ ■ ■ BTiiai rrr bt p 

" He is not from us (Muslims) who practices tiyarah or has 

it practiced for him 

“The Messenger of Allah (PB UH) ws asked about An- 

J^MRMMiMiMaMSMBiBMiMgriiMiMn-iPFiiniRririiriiETiiri 

“I asked Sa'id Ibnul-Musayya b about a man who was under 
the influence of a magic spell or. 


“There is no adwd (contagion), no tiyarah, no ham ah, 

no Safar. Tfi ■ ■! r rtti r p ! pt 4 ■ a p riti a p i-4 a a a p p pi a si a p p pb e p p pbb ■ p p p-pb a p pts ■ a a e p p ptb a p p pti a a a a p p 


and no now’ and no ghoul. 

“ There is no 'adwa, nor is there tiya rah, but I like good 


omen... 


'The best of which is the good omen .... 

'Believing in evil omen is (an act of) polytheism 


"If anyone stops doing som ething because of ( believing in) 
evil omen...........:.... 
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“The evil omen incites you to do something ; or stops you 

from accomplishing it 

“Three persons will not be admitted to Paradise 

“If a ay one acquires any knowledge of astrology, he acquires 

a branch of magic,", ........... — 

“Among my nation are four cha meteristks belonging to th e 

pre-lsla mic period. ................... ............ ....... ....... 

“Ifa wailing woman does not repent before she dies. 


“Th e Messenger of Allah (PBUH) led its in theSubh (Morning) 
Prayer at Ai-Hudaybiyah., ......... 


“ None of you wilt have (a complete) faith until he loves me 
more than his father. 


“Whoever possesses (the following) three qualities will relish 

the sweetness of faith..., 


“None wtiJ reiisft the sweetness of faith until, 

“Whoever loves for AUah f s Sake and hates for Allah’s Sake... 

“A sign of lacking certainty of Faith is that................ .... 


“..’Jf anyone seeks Allah's satisfaction at the expense of 

peoples anger, laaiFirr r + H i i r r > + + + H -! P P B §■ + J ■* J 1 J 1 ■‘* ,J J a 1 ■ 1 J J eLJ ■■■■■■ 1 ■■■«■■■■■■■■ ■ ■ ■ a ■ 


1. Allah is Sufficient for us and He is the Best Disposer of 


affairs . . 


Hsp + HiH Jh H 


The Messenger of Allah (PBUH) was asked about the 


major sins so he said..,,. 


“The major sins are associating others in warship with Allah... 

"Two (things) are found among men which are tantamount 
to unbelief. 


“He is not one of us (Muslims) who slaps his cheeks. 

“Great affliction entails great reward (from Allah). ,., , ,.. 

" When Allah wants to do good for His servan t. He gives 
him punishment (for the sins he commits) 

"Allah, Blessed and Exalted be He, said, ‘I am the One Who 
never be in need of a partner.,.,... 


“..‘Shall I tell you what 1 fear tor you more than Antichrist?.... 
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98 


Let the slave of dinar, dirham, and Kkamisah 


99 “Slones are about to fall on you from the sky (as a punishment) 


100 ..'Do they not prohibit what Allah has made lawful, and 

then you deem it prohibited. . 


I.J El.- HiHI hd-d 


101 "None of you will have (a complete ) faith until his own 

what Tam sent with" 



H J hti ■§ ra d h + i its ■ b-ti 


102 “There was a dispute between a man from the hypocrites 


and a man from the Jews, and so. 


■HHJ hd-ri r + i a pa a r ■ i 


103 “Address people with what their minds can comprehend ... 

1 04 “Why do these people fear such issues?, 


IJ a IAJ -m h.g - 


105 “In this morning, some of My servants remained as true 
believers and 


« Pd-d rl Hi r H ■ a 


1 06 “Attributing equals to Allah is an act of polytheism m ore 
hidden than . 


t d 3 I'd d p-8 ad a p-pi 


** ■ M ■ M fc 


1 07 "He who s iveflrj by anyth ing besides Allah is.. 

108 “To swear falsely by Allah (however forbidden ) is better for 


me than..,.. 


1 09 “Do not say Tf Allah wills and so-and-so wills,' but say, ‘If 
Allah wills and then so-and-so wills", 

HO “Do not swear by yo urforefathers . . , 


f-d-4 Ed-U 


d-“ ■ M M d p + d a 


111 “ .. the Prophet (PSVH) ordered them ( Muslims ) to say * By 

the Lord of the Ka bah, * if they should swear....,,..,,. 

112 "...say “If Allah wilb Alone.". 


' + ■ ■ M M d td d fcd-i 


113 / saw in a dream that I came upon a group of Jews and 

said to them 


■d Jd-d r I- 


1 14 “Allah , Exalted be He, said, ‘ The son of Adam wrongs Me 


for he. 


■ M 3 Fd-I 


p r 


■ a i 


H-Hb pda p p 


1 1 5 “Do not inveigh against the vicissitudes of Time for Allah is 


(the One Who manages) Time ". 


h fr d p s p i 


1 16 “The most awful (meanest) name in Allah's sight is 

117 “The most abominable and evil man in Allah's sight on the 


Day of Resurrection...” 
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118 n My nickname was Abul-Hakam ( the judge ). So, th e Prophet 

(PBUH) said to me. m p M HiI-ipHe 1-4 H iHHbHi i-4 i-4 p-IH H p Hp 1-4 r#i 1-4 ■ ra 4 ■ + ■ r4 ■ r4 ■ 8-4 ■ ■ + 

119 "One day during the battle of Tabtik, a man said, referring 

to the Prophet (PBUH) and. ...» 

120 "Allah wilted to test three from a mong the Children of Israel 

(Israelites) who were a leper. 

121 “The phrase, {"... those who practice deviation co ncernirig 

His names..,"} means........... 


122 “...the Prophet (PB UH) said, ’Do not say \ Peace be on Allah’ 

for He Himself is Peace. 1 '....... 


123 “ None of you should say '0 Allah! Forgive me if You wish 

124 " .One must ask (Allah) with a will and full devotion... 


1 25 "The one of you must not say ’ Feed yaur rabb (Lord ) , help 

your rabb in performing ablution.. 

126 "The Messenger of Allah (PBUH) said , ‘If anyone asks 


(you) for refuge for the sake of Allah.. 


14a S M 


1 - 1=4 ■ + 


127 "Woffling is to be asked for. by the Face of Allah, but Paradise "... 

128 Abide by that which gives you benefit (in the Hereafter) 

and seek h dp from Allah..,..,..,....,,...,.. ........ 

129 “Do not curse the wind , but when you see that which you 

dislike, say. a r + a bHp H-4 i S- + 4 Ss + 4 S-4-4 PM 4 P M P M 1 !■ + ■ P44 ■ M "4-“ ■ M ■ + + ■ ■F“ ■ ■ "HM ■ >-■■■■■ 

130 "By Him in Whose Hand my soul rests, if the Muslim spends 


amoun fs of gold equal to. 


131 "Faith is to believe in Allah, His Angels, His Books, His 

J b-S&ist IgerS, IUIILIB1J1IHJII4IBIBII III ■•PH B 19 B ■ II ■ ■ .11 ■ 19 I ■ B J ■ ■ B >1 ■ ■ ■■ ■ P ■ ■ ■ B B ■ ■ BP ■ ■ ■■ ■ IBI ■ 

132 "0 my son! You will not relish the delight of Faith unless 

you believe that p4ip p 4 a p 4-4 p + 4 ■ h4 ^ M P M “ K4 1 M ^ H «4-J ■ + -* J ^ a ■ U ■ + * «■■•** fc*a.a a |.a a P4-« P4-* a a k 

133 ‘The first thing Allah created was the Pen and He said to it, 
’Write r 

* ■ P P ?¥ + + !< MBS- MB S-4-4 PH! P4-*M ■ lj ■ ■ a a ii ■ a aa bj a a i.b • un a ilj hi iniiiiiiiui aa ■ ixi a a ■ a 

134 ‘If anyone does not believe in the Divine predestination. 

Of 4r V Shim ra a pa a na a ■ pa a pa a pa a ran a pa a pa a pa a pts a pa a ra a pa a a aa-a iti a pa a a pa-a a 

135 7 went to Ubayy Ibn Ka 'b and said to him, T have some 

doubts regarding D ivine Predestination. 
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136 “Allah, Exalted he He, said, ‘Who would be more unjust 


than the one who tries to ...?..... .. . 


4-4 H “ P4-4 P P4 4 P4-4 


137 

138 

139 


“The people who will receive the severest punishment on 

the Day of Resurrection are.. . 

“I heard the Prophet { PB UH) mu ‘Whoever makes a picture 

or a statue (of a living being}... ........ 


“He who makes a picture or a statue (of a living being) in 

this world. ■ ■ pj hi a axa a u a hJ a 14 axa k 1.4 - pa i L4 ■ pa ii 4 k4 4 hj 4 k * 4 P4-P + 4 4 P 4- i §■ P4 ri p4 4 p4 4 p4 4 a + 4 a pti a 


1 40 “Shall I not direct you to the so. me m ission as the Messe nger 

of Allah (PBUH) directed me?. * * 

141 “..’(the sellers) Swearing may promote his goods hut h is 

earnings will be.... . 

142 “Three persons Allah will not speak to on the Day of 

Resurrection... .... 


423 

425 

426 

426 

428 

431 

433 


143 “The best people a m ong my nation are those living in my 

generation , then 

144 “When the Messenger of Allah (PBUH) appointed anyone 

as a leader of an army or detachment.......................... 

145 “A person said, ‘By Allah! Allah will not forgive so and so.... 


146 

147 

148 


“This man uttered a word caused him to lose this world 

and the Hereafter.' 4 44-4 4 M 1-4 4 p4 4 I-4-4 r+ 4 fe + 4 + 4 a 4-4 ar-iaHari its am Eta a-aa a pi a ra a pi a ira a aa 


. . There upon , the Prophet (PBUH) said, ‘Glorified is Allah, 

Glorified is Allah 

So. he (PBUH) replied, ‘The Sayyid is Allah, Blessed 


and Exalted be He. 


M 4 M--S P4 §• 1-4 P 1-4 P 1-4 » M B I 4 H4-4 P4-4 P4-4 14-4 - I r“ pH EM p p4 a r M a 4-4 rha rh a p-i 


149 

150 


"Some people said, 'O Messenger of A llah ! You are the best 

of us, and. X4 ■ kJ 44 a h! 4 a 14 a k4 a kj aa a na hJ a aa a hj a aa ua aa,a h + a a .pa i | a ka a kid p H 4 P4-4 M R H4-4 E + 4 ri-fi + d 


“A rabbi came to the Messenger of Allah (PBUH) and said, 

'O Muhammad! We learn that. ........ 


151 "...and the mountains and trees are on one finger, then 
Allah will shake them as saying,,,.,,,. 

152 “Allah will put the heavens on one Finger, and the water 

and tharft one Finger... ...... ........ ...... ...... 
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153 

154 

155 

156 

157 

158 


"Allah, Exalted be He, would fold the heavens on the Day 

of Resurrection and then.. 

“The seven h eavens and the seven earths, in the Hand of 
( Allah ) the Entirely Mercifu t... 

"The seven heavens, when compared to the Kursi 

“...’The Kursi, when compared to the Throne, is only like a 
ring of iron thrown in a desert'. 

"The distance between the lowest heaven and the one next 
to it is five hundred years fraveL - 

"Da you know how for the distance between the heaven 

ISiPa Mi rH -I i + 4 E + 4 ? + « F + ■ ““ ■ »J ■ ■ ■ ■■ ■ ■ ■ ■■■■ ■*■■■ 
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